
Introduction to Hosea Chapter 2

 

The Faithful Husband and the Unfaithful Wife: Judgment, Pursuit, and the New Betrothal

 

Hosea chapter 2 is the theological and emotional center of the book. If chapter 1 established the governing metaphor through the  enacted parable  of the prophet’s marriage, chapter 2 opens  up that metaphor in all its devastating detail and then drives it, with breathtaking speed and grace, toward  the  most  tender  promise  of  restoration  in  the  entire  Old  Testament.  The  chapter  is  not primarily about Gomer, though Gomer’s story is the human canvas on which the divine message is painted. It is about the LORD and Israel — the faithful husband and the wife who has left him for other lovers, and what the faithful husband intends to do about it.

 

The  chapter  moves  through  three  distinct  but  theologically  connected  movements.  The  first movement  (verses  2–13)  is  the  declaration  of  the  indictment:  the  wife  has  pursued  her  lovers, attributed  the  gifts  of  the  husband  to  the  Baals,  and  refused  to  return.  The  second  movement (verses  14–20)  is  the  most  astonishing  passage  in  the  chapter:  the  declaration  of  the  divine pursuit, the wooing in the wilderness, the valley of Achor transformed into a door of hope, and the new betrothal that restores the covenant relationship on terms that will never again be broken. The third movement (verses 21–23) is the cosmic restoration: the earth responds, the grain and wine  and  oil  flow  again,  the  name  of  Jezreel  is  transformed  from  the  name  of  judgment  to  the name of divine sowing, and the Lo-ammi and Lo-ruhamah of chapter 1 are reversed into I will say to Not My People ‘You are my people’ and she shall say ‘You are my God.’

 

The theological contribution of Hosea 2 to the canon cannot be overstated. It is the chapter that most  fully  develops  the  metaphor  of  the  covenant  as  marriage,  that  most  directly  identifies idolatry as spiritual adultery, that most completely traces the movement from the judgment that the adultery produces  to  the restoration that the faithful husband’s pursuing love accomplishes. The New Testament’s use of the marriage metaphor for the relationship between Christ and His church, the book of Revelation’s vision of the bride of the Lamb, Paul’s use of the husband-wife relationship as the image of Christ’s love for the church in Ephesians 5 — all of these have their deepest Old Testament roots in Hosea chapter 2. This is the chapter where God’s love is revealed as the love that pursues, woos, disciplines, restores, and betrothes again — forever.

 

The  chapter  also  contains  one  of  the  most  important  theological  insights  in  the  prophetic literature  about  the  nature  of  idolatry:  it  is  not  merely  the  worship  of  wrong  objects  but  the misattribution of provision. Israel has received the grain, the wine, the oil, the silver, the gold — the gifts of the covenant God who provides for His people — and attributed them to the Baals. The idolatry is not the rejection of the gifts. It is the misdirection of the gratitude and the worship that the gifts are meant to produce toward the One who gives them. This insight runs through the entire  chapter  and  gives  the  discipline  of  verses  3–13  its  most  urgent  pastoral  rationale:  the stripping away of the gifts is the means by which the wife will be brought to recognize where the gifts actually come from, and through that recognition, to return to the husband who gave them. Opening Prayer

 

Heavenly Father,

 

We come to Hosea chapter 2 as people who recognize ourselves in the condition it describes. We have received Your gifts — the grain and the wine and the oil of every form of Your provision in our lives — and we have not always attributed them to You. We have enjoyed the prosperity and credited the system. We have received the health and credited the medicine. We have known the love and credited ourselves. We have taken the gifts of the faithful husband and offered the gratitude that should have gone to Him to the things and the people and the systems that delivered them. We have been Israel. We have been the wife who forgot that she was a wife.

 

Lord, let the discipline of verses 2–13 do its work in us. Let the hedging of the way, the wall against the path to the lovers, the stripping of the grain and the wine and the oil — let all of the painful withdrawals of the comfortable provision be the means by which we are brought back to the question that the discipline is designed to produce: where did these gifts come from? And let the answer produce the return: I will go back to my first husband, for it was better with me then than now.

 

And then, Lord, speak to our hearts. Lead us into the wilderness where the voices of the world are quieted and the voice of the faithful husband can be heard. Transform the valley of our deepest trouble into a door of hope. Betroth Yourself to us again in righteousness and in justice and in steadfast love and in mercy. And let us know the LORD in the knowledge that is the restoration of everything the unfaithfulness has broken. In the place where we were told Not My People, let us hear You say You are my people, and let us answer from the depths of a restored heart: You are my God.

 

In Jesus’ name, Amen.

 

Hosea 2:2–13

The Indictment: The Wife Who Attributed the Husband’s Gifts to Her Lovers

 

(2) Plead with your mother, plead:

for she is not my wife, neither am I her husband:

let her therefore put away her whoredoms out of her sight,

and her adulteries from between her breasts;

(3) Lest I strip her naked and set her as in the day that she was born,

and make her as a wilderness, and set her like a dry land,

and slay her with thirst.

(4) And I will not have mercy upon her children;

for they be the children of whoredoms.

(5) For their mother hath played the harlot:

she that conceived them hath done shamefully:

for she said, I will go after my lovers,

that give me my bread and my water,

my wool and my flax, mine oil and my drink.

(6) Therefore, behold, I will hedge up thy way with thorns,

and make a wall, that she shall not find her paths.

(7) And she shall follow after her lovers,

but she shall not overtake them;

and she shall seek them,

but shall not find them:

then shall she say,

I will go and return to my first husband;

for then was it better with me than now.

(8) For she did not know that I gave her corn, and wine, and oil,

and multiplied her silver and gold,

which they prepared for Baal.

(9) Therefore will I return, and take away my corn in the time thereof,

and my wine in the season thereof,

and will recover my wool and my flax

given to cover her nakedness.

(10) And now will I discover her lewdness in the sight of her lovers,

and none shall deliver her out of mine hand.

(11) I will also cause all her mirth to cease,

her feast days, her new moons, and her sabbaths,

and all her solemn feasts.

(12) And I will destroy her vines and her fig trees,

whereof she hath said, These are my rewards

that my lovers have given me:

and I will make them a forest,

and the beasts of the field shall eat them.

(13) And I will visit upon her the days of Baalim,

wherein she burned incense to them,

and she decked herself with her earrings and her jewels,

and she went after her lovers,

and forgat me, saith the LORD.

 

The Context The opening  verse of the chapter  —  addressed to  the children to  plead  with  their mother  —  is both  a  literary  device  and  a  legal  one.  In  the  ancient  Near  East,  divorce  proceedings  could involve the children as witnesses or advocates. The call to plead with your mother is the call to the community — the children of Israel, who are themselves the children of the covenant  — to confront  the  covenant  people  with  the  reality  of  their  condition.  The  declaration  she  is  not  my wife,  neither  am  I  her  husband  is  not  the  pronouncement  of  the  completed  divorce  but  the declaration  of  the  de  facto  condition:  the  relationship  has  been  so  thoroughly  violated  that  the covenant formula no longer describes the present reality. The call is for the wife to put away the whoredom — to return from the path she has taken — before the consequences that verses 3–13 describe are fully realized.

 

The central theological insight of the indictment section is contained in verse 8: she did not know that  I  gave  her  the  grain,  the  wine,  and  the  oil,  and  multiplied  her  silver  and  gold,  which  they used for Baal. The idolatry of Israel is not the rejection of the gifts. The grain and wine and oil were received, the silver and gold were enjoyed. The idolatry is the misattribution of the gifts to the Baals — the fertility deities who were believed to control the agricultural abundance. Israel was taking the provision of the covenant God and offering the worship it should have generated toward the Baals as payment for the provision she believed they had given her. The fundamental error is cognitive as much as moral: she did not know. The discipline that follows is designed to correct the not knowing.

 

The strategy of the discipline is revealed in verse 6: I will hedge up her way with thorns, and I will build a wall against her, so that she cannot find her paths. The purpose of the hedge and the wall is not primarily punitive — it is redemptive. By blocking the path to the lovers, the LORD is engineering the conditions under which the wife will be brought to the recognition that leads to the  return:  I  will  go  and  return  to  my  first  husband,  for  it  was  better  with  me  then  than  now (verse 7). The discipline is the mechanism of the return. The wall against the lovers is the wall that redirects the wife back toward the husband. The stripping of the gifts is the removal of the misattributed provision that makes the idolatry seem to work.

 

The  culminating  charge  of  verse  13  —  she  forgot  me,  declares  the  LORD  —  is  the  most personally  expressed  statement  of  the  loss  in  the  entire  indictment.  After  the  catalogue  of  the ritual observances, the agricultural gifts, the lovers pursued, the incense burned, the jewelry worn for the other lovers — after all of it, the most devastating charge is the simplest: she forgot me. The  forgetting  is  not  the  denial  of  God’s  existence.  Israel  continued  to  participate  in  religious observances.  The  forgetting  is  the  practical  forgetting  that  replaces  the  living  relationship  with the performed ritual, that credits other sources  with the provision God has given, that turns the heart toward other lovers while maintaining the form of the covenant relationship.

 

Plain American English

Confront your mother, confront her — because she is no longer acting like my wife, and I am no longer treating her as my husband. Tell her to stop her unfaithfulness and her adultery, or I will strip her bare like the day she was born, and make her like a parched desert — and she will die of  thirst.  I  will  have  no  mercy  on  her  children,  because  they  are  children  born  from  her unfaithfulness. Their mother has been unfaithful and done shameful things. She said, “I will go after my lovers, who give me food and water, wool and linen, olive oil and wine.” So I am going to block her road with thorns and build a wall so she cannot find her way to her lovers. She will chase after  them but  not  catch them. She will  search for  them but  not  find them. Then  she will say, “I will go back to my first husband, because things were better then than now.” She never realized that it was I who gave her all the grain, the wine, and the olive oil — I who gave her all the silver and gold that she used to make offerings to Baal. So I will take back my grain and my wine when harvest time comes. I will reclaim my wool and linen that I gave her to cover herself. I will expose her shame before her lovers, and no one will be able to rescue her from my hand. I will  put  an  end  to  all  her  celebrations  —  her  annual  festivals,  her  new  moon  feasts,  her Sabbaths,  all  her  religious  gatherings.  I  will  destroy  her  grapevines  and  fig  trees,  which  she called the wages her lovers paid her. I will let the forest take them over, and wild animals will devour them. I will punish her for all the years she burned offerings to the Baal idols and decked herself out with earrings and jewelry to go after her lovers — and forgot all about me, says the LORD.

 

Key Observations

“She did not know that I gave her corn, and wine, and oil, and multiplied her silver and gold, which they prepared for Baal”: This signifies The Foundational Error of Israel’s Idolatry Is Cognitive as Well as Moral — She Did Not Know Who the True Source of Her Provision Was, and the Misattribution of the Gifts Is the Root of the Worship Misdirected Toward the Baals.

The she did not know of verse 8 is the most important diagnostic observation in the indictment section.  The  idolatry  of  Israel  is  not  the  simple  replacement  of  the  LORD  with  the  Baals  as objects of worship — it is the misattribution of the LORD’s provision to the Baals, followed by the  worship  of  the  Baals  as  the  sources  of  what  the  LORD  has  given.  The  cognitive  error precedes and underlies the moral failure. Israel did not know that the grain, wine, and oil — the agricultural  gifts  that  the  Baal  worship  was  designed  to  secure  —  were  actually  given  by  the covenant  God  who  is  the  true  Lord  of  the  harvest.  The  Baals  received  the  worship  that  should have been directed to the LORD because Israel believed the Baals were supplying the provision that  the  LORD  was  actually  giving.  Correct  the  attribution  and  the  worship  follows.  The discipline of verses 9–13 is the corrective of the attribution.

“I will hedge up thy way with thorns, and make a wall, that she shall not find her paths”: This signifies The Discipline of the Blocked Path Is Not Punitive in Its Ultimate Purpose but Redemptive — the Wall Against the Lovers Is the Wall That Redirects the Wife Toward the Husband.

The  theological  significance  of  the  hedge  of  thorns  and  the  wall  that  blocks  the  paths  to  the lovers  cannot  be  understood  apart  from  its  intended  outcome:  I  will  go  and  return  to  my  first husband,  for  it  was  better  with  me  then  than  now.  The  discipline  is  designed  to  produce  the return. The LORD does not block the paths to the lovers as an act of revenge or abandonment. He blocks them as the act of a husband who refuses to allow the pursuit of the other lovers to go unchallenged, who knows that the path the wife is on leads to destruction, and who interposes the wall not to punish but to redirect. The uncomfortable disciplines of the Christian life — the doors that  close,  the  paths  that  are  blocked,  the  pursuits  that  are  frustrated  —  may  be  the  thorns  and walls of the faithful husband who is redirecting the beloved toward Himself.

“I will go and return to my first husband; for then was it better with me than now”: This signifies The Recognition That Produces the Return Is the Recognition That the Life with the First Husband Was Better Than the Life with the Lovers — and the Return Begins with the Comparative Evaluation That the Discipline Has Made Possible. The return of verse 7 is not yet the full repentance that the book will describe in its later chapters. It is the first movement of the return — the comparative evaluation that the discipline has made possible:  it  was  better  with  me  then  than  now.  The  wife  whose  paths  to  the  lovers  have  been blocked and whose gifts from the lovers have been stripped away is beginning to recognize that the  life  with  the  first  husband,  for  all  that  she  has  despised  it,  was  better  than  the  life  she  has chosen in its place. The recognition is still somewhat self-interested — it is better with me, not yet the full theological recognition of who the first husband is and what He deserves. But it is the beginning of the movement  that the discipline is designed to  produce, and the faithful husband receives it as such.

“She went after her lovers, and forgat me, saith the LORD”: This signifies The Culminating Charge Is the Most Personal in the Indictment — Forgetting the LORD Is the Inner Reality of the Idolatry That All the Outward Forms of Covenant Observance Have Been Unable to Conceal.

The  she  forgot  me  of  verse  13  is  the  most  personally  expressed  statement  of  loss  in  the indictment section, and it comes at the very end as the summary of everything that has preceded it.  After  the  catalogue  of  the  Baal  worship,  the  agricultural  gifts  misattributed,  the  religious festivals maintained without heart, the jewelry worn for the lovers — after all of it, the deepest charge  is  the  simplest:  she  forgot  me.  The  forgetting  is  not  the  explicit  denial  of  God.  Israel maintained the religious forms — the feast days, the new moons, the sabbaths of verse 11. The forgetting is the practical forgetting that lives as if the covenant God does not exist as the source of  provision  and  the  object  of  worship,  while  continuing  to  perform  the  rituals  that  claim otherwise.  It  is  the  most  common  and  the  most  devastating  form  of  spiritual  unfaithfulness  in every generation.

 

What This Means for Us Today

1.  Examine  Your  Attribution:  Are  You  Receiving  God’s  Gifts  Without  Recognizing  the Giver,  and  Offering  the  Gratitude  to  the  Systems  and  Channels  Through  Which  He Delivers  Them: The  she  did  not  know  of  verse  8  is  the  diagnostic  question  for  every  believer who enjoys the provision of God while directing the gratitude that the provision should generate toward the secondary causes through which it is delivered. The paycheck, the healthcare system, the  market  that  provides  the  food,  the  relationships  that  provide  the  love  —  all  of  these  are channels of the provision that the covenant God is giving. The idolatry of our age is not primarily the  worship  of  stone  idols.  It  is  the  practical  attribution  of  the  provision  to  the  channels  rather than  to  the  Source,  and  the  investment  of  the  loyalty  and  trust  and  gratitude  that  the  Source deserves  into  the  channels  that  deliver  what  He  gives.  Examine  the  attribution.  The  worship follows the attribution.

2. Receive the Blocked Paths and the Frustrated Pursuits as Possible Forms of the Faithful Husband’s  Redemptive  Discipline  Rather  Than  as  Failures  of  Providence: The  hedge  of thorns  and  the  wall  against  the  lovers’  paths  are  the  instruments  of  a  discipline  designed  to produce  a  specific  outcome:  the  return  to  the  first  husband.  The  contemporary  believer  whose pursuits are being frustrated, whose plans are being blocked, whose paths to the things they have been seeking are being hedged up with thorns, may be in the hands of the faithful husband who is  redirecting rather than abandoning.  The discipline is  not  the withdrawal  of the love. It  is  the expression of the love that refuses to allow the beloved to continue down the path that leads to destruction. Receive it with the question that it is designed to produce: is the life I am pursuing the life that is better than what I have with my first husband?

3. Identify the Practical Forgetting in Your Own Spiritual Life  — the Ways in Which the Forms  of  Covenant  Relationship  Are  Being  Maintained  While  the  Heart  Has  Gone  After Other  Things: The  she  forgot  me  of  verse  13  is  addressed  to  a  people  who  were  still maintaining  the religious forms: the  feast  days, the new moons, the sabbaths.  The  forgetting  is not the abandonment of the forms. It is the departure of the heart from the One whom the forms are meant  to  honor. The contemporary believer  who maintains  the forms  of church attendance, Bible reading, prayer, and theological conversation while the heart is practically oriented toward the provision of the culture’s gods — the prosperity, the approval, the comfort, the entertainment — is in the condition that verse 13 diagnoses. Identify the practical forgetting. Name it with the precision of the charge: and she forgot me. The naming is the beginning of the return.

 

How This Relates to Today

The insight of verse 8 — she did not know that I gave her the grain, the wine, and the oil — is the most urgently applicable theological observation in the chapter to the contemporary church in prosperous  Western  cultures.  The  church  that  lives  in  the  most  materially  abundant  period  in human  history  has  the  most  developed  capacity  for  the  misattribution  of  provision.  The  grain, wine,  and  oil  of  the  twenty-first  century  —  the  economic  systems,  the  technological infrastructure,  the  medical  advances,  the  institutional  frameworks  —  are  the  channels  through which the covenant God provides for His people. But they are channels, not sources. The church that attributes the provision to the channels rather than to the Source is in precisely the cognitive condition that verse 8 diagnoses: she did not know. And the worship follows the attribution  — which  is  why  the  most  prosperous  period  in  Western  history  has  also  been  one  of  the  most secularized.

 

The discipline of the blocked path in verses 6–7 also has a specific contemporary application for the individual believer and the community that is experiencing the frustration of its plans and the closing of its  paths. The COVID-19  pandemic, the institutional decline of the mainline church, the  erosion  of  the  cultural  standing  of  Christianity  in  the  West  —  all  of  these  can  be  read, through the lens of Hosea 2, as the hedge of thorns that the faithful husband interposes to redirect a community that has been pursuing the wrong lovers. The question is  whether the community will respond with the recognition of verse 7 — it was better with me then than now, I will return to my first husband — or whether it will redouble the effort to find paths around the hedge.

Key Lesson: *The indictment of Hosea 2:2–13 identifies the root of Israel’s idolatry not merely as the worship of wrong objects but as the misattribution of the covenant God’s provision to the Baals — the cognitive failure of she did not know — and the discipline of the blocked paths, the stripped gifts,  and the exposed shame is  the redemptive strategy of  the faithful  husband who is engineering the conditions under which the wife will arrive at the recognition that produces the return: it was  better  with me then than  now; and the culminating  charge is  the most  personal: she forgot me, says the LORD.*

 

Hosea 2:14–20

The Divine Pursuit: The Wilderness Wooing, the Valley of Hope, and the New Betrothal

 

(14) Therefore, behold, I will allure her,

and bring her into the wilderness,

and speak comfortably unto her.

(15) And I will give her her vineyards from thence,

and the valley of Achor for a door of hope:

and she shall sing there, as in the days of her youth,

and as in the day when she came up out of the land of Egypt.

(16) And it shall be at that day,

saith the LORD,

that thou shalt call me Ishi;

and shalt call me no more Baali.

(17) For I will take away the names of Baalim out of her mouth,

and they shall no more be remembered by their name.

(18) And in that day will I make a covenant for them

with the beasts of the field,

and with the fowls of heaven,

and with the creeping things of the ground:

and I will break the bow and the sword and the battle out of the earth,

and will make them to lie down safely.

(19) And I will betroth thee unto me for ever;

yea, I will betroth thee unto me in righteousness, and in judgment,

and in lovingkindness, and in mercies.

(20) I will even betroth thee unto me in faithfulness:

and thou shalt know the LORD.

 

The Context The  therefore  of  verse  14  is  the  most  surprising  therefore  in  prophetic  literature.  After  the catalogue of the unfaithfulness, the indictment of the forgotten husband, the stripping of the gifts, and the declaration of the judgment — after all of it — the therefore does not introduce the final judgment.  It  introduces  the pursuit.  Therefore, behold,  I will allure her.  The therefore  connects the judgment to the restoration not as a logical consequence but as the action of a love that is not extinguished by the unfaithfulness. The very severity of the judgment is the measure of the love that  cannot  let  the  wife  go  —  and  the  therefore  of  the  pursuit  is  the  declaration  that  the  love which judged is the love that will now woo.

 

The wilderness of verse 14 is the deliberate echo of Israel’s foundational experience of intimacy with  the  LORD:  the  wilderness  wandering  between  Egypt  and  Canaan,  when  Israel  and  the LORD  were  alone  together,  before  the  land  and  its  gods  introduced  the  competition  that  the covenant  relationship  could  not  survive  unchallenged.  The  bringing  into  the  wilderness  is  the bringing back to the beginning — the stripping away of the clutter of the Canaanite culture, the Baal worship, the prosperity and its misattributions  — so that the voice of the faithful husband can be heard without the noise of the lovers competing for attention. The wilderness is the place of the new beginning because it is the place of the original intimacy.

 

The valley of Achor in verse 15 is another deliberate historical echo. Achor was the valley where Achan  was  stoned  for  taking  forbidden  spoils  from  Jericho,  bringing  disaster  on  the  whole community  (Joshua  7).  It  was  the  place  of  Israel’s  worst  failure  at  the  very  beginning  of  the conquest  —  the  valley  of  trouble,  as  Achor  means.  The  promise  that  the  valley  of  Achor  will become  a  door  of  hope  is  the  promise  that  the  very  place  of  the  worst  failure  will  become  the entry point to the restoration. The geography of the shame becomes the geography of the grace.

 

The betrothal of verses 19–20 is the culmination of the passage and one of the most theologically rich passages in the Old Testament. The LORD does not merely restore the broken marriage. He betrothals again — the language of the first commitment, the new covenant established on terms that will never be broken. The five qualities of the betrothal  — righteousness, justice, steadfast love,  mercy,  and  faithfulness  —  are  the  attributes  of  the  LORD  Himself  being  pledged  as  the dowry of the new covenant. And the goal of the new betrothal is the knowledge of the LORD — the intimate, personal, covenant knowledge that is the opposite of the forgetting of verse 13 and the not knowing of verse 8.

 

Plain American English

But then I am going to do something surprising. I am going to win her back. I will lead her out into the wilderness and speak tenderly to her there. I will give her back her vineyards, and I will transform the valley of Achor — the valley of trouble — into a gateway of hope. She will respond to me there as she did when she was young, as she did when I brought her out of Egypt. In that day, says the LORD, she will call me “my husband” and will no longer call me “my master.” I will remove the names of the Baal idols from her lips — their names will never be spoken again. On that day I will make a covenant with the wild animals, the birds of the sky, and the creatures that crawl on the ground. I will abolish all weapons of war from the land, so that all people can live in safety. I will make you my wife forever. I will be faithful and just, and I will show you my love and compassion. I will be true to you, my wife, and you will finally know me as the LORD.

 

Key Observations

“Therefore, behold, I will allure her, and bring her into the wilderness, and speak comfortably unto her”: This signifies The Most Surprising Therefore in Prophetic Literature Connects the Judgment to the Pursuit Rather Than to the Final Condemnation — the Love That Judged Is the Love That Now Woos. The  logical  force  of  therefore  in  verse  14  is  the  most  theologically  significant  feature  of  the passage.  In  any  human  court,  the  therefore  that  follows  the  indictment  of  verses  2–13  would introduce the sentencing. In the court of the LORD’s covenant love, the therefore introduces the pursuit: therefore I will allure her. The logic is not the logic of the legal system. It is the logic of the love that cannot  let go  —  the love that has expressed itself in  the severity  of the discipline precisely because it is the love that will now express itself in the tenderness of the wooing. The same  therefore  that  the  judgment  makes  possible  is  the  therefore  of  the  grace.  This  is  the characteristic movement  of the book of Hosea and of the biblical theology of divine love more broadly:  the  judgment  is  not  the  terminus  of  the  love  but  the  passage  through  which  the  love pursues its ultimate intention.

“I will give her the valley of Achor for a door of hope”: This signifies The Transformation of the Valley of Trouble into a Door of Hope Is the Promise That the Geography of Shame Becomes the Entry Point of Grace — the Worst Place Becomes the Beginning of the Best Thing.

The  valley  of  Achor  carries  the  weight  of  Israel’s  worst  moment  at  the  beginning  of  the conquest: the sin of Achan, the defeat at Ai, the  stoning in the valley that bore the name of the trouble it contained. To promise that this valley — this specific place of the worst failure — will become a door of hope is to make the most radical possible promise about the geography of the grace. The grace does not come to a neutral location. It  comes to the place of the worst failure and transforms it into the entry point of the restoration. The person who believes that the place of their deepest shame or most devastating failure is beyond the reach of the restoring grace has not yet  understood the valley of Achor. The door of hope opens  precisely  there  —  in  the valley of trouble,  at  the  place  of  the  worst  thing,  where  the  shame  is  most  concentrated  and  the  need  is most acute.

“Thou shalt call me Ishi; and shalt call me no more Baali”: This signifies The Renaming of the Covenant Relationship from Baali to Ishi Is the Removal of the Ambiguity That Has Allowed the Baal Worship to Contaminate the Worship of the LORD — the Relationship Will Be Personal and Uncontaminated.

Both Ishi and Baali are Hebrew words meaning my husband or my master — but Baali shares its root with Baal, the name of the Canaanite god. The religious syncretism of Israel had produced a situation  where  the  worship  of  the  LORD  and  the  worship  of  Baal  had  become  so  intertwined that  the  very  name  used  for  the  husband-God  was  contaminated  by  its  association  with  the competing deity. The promise that she will call me Ishi and no longer Baali is the promise of the purification  of  the  relationship  from  the  contamination  of  the  syncretism:  the  covenant relationship will be personal, unambiguous, and entirely free of the Baal associations that have made  it  possible  to  serve  both  the  LORD  and  the  Baals  under  the  same  relational  vocabulary. The new covenant will be uncontaminated.

“I will betroth thee unto me for ever; yea, I will betroth thee unto me in righteousness, and in judgment, and in lovingkindness, and in mercies. I will even betroth thee unto me in faithfulness: and thou shalt know the LORD”: This signifies The New Betrothal Is the Most Theologically Dense Promise in the Chapter — the Five Covenant Attributes Are Pledged as the Dowry of the Eternal Betrothal Whose Goal Is the Intimate Personal Knowledge of the LORD.

The betrothal of verses 19–20 is the climax of the passage and one of the most beautiful passages in the entire Old Testament. The five attributes pledged in the betrothal — righteousness, justice, steadfast  love,  mercy,  and  faithfulness  —  are  not  the  qualities  that  Israel  is  bringing  to  the renewed covenant. They are the qualities of the LORD Himself, pledged as the terms of the new betrothal. The husband brings His own character as the dowry. The wife brings nothing except her need  and her  renewed responsiveness  to  the  wooing of the  wilderness.  And the goal  of the betrothal  —  you  shall  know  the  LORD  —  is  the  intimate  personal  knowledge  that  is  the restoration  of  everything  that  the  not  knowing  of  verse  8  and  the  forgetting  of  verse  13  had broken. The new covenant knowledge is the knowledge of the husband by the wife who has been brought back through the wilderness to the intimacy of the original relationship.

 

What This Means for Us Today

1. Recognize the Therefore of the Divine Pursuit in the Moments That Follow the Discipline —  the  Love  That  Judged  Is  the  Love  That  Woos: The  therefore  of  verse  14  is  the  most important  theological  connective  in  the  chapter  for  the  person  or  community  that  has  been through  the  discipline  of  verses  2–13.  The  discipline  is  not  the  last  word.  The  pursuit  follows. The love that stripped the gifts and blocked the paths is the same love that now allures, leads into the  wilderness,  and  speaks  tenderly.  The  person  who  has  experienced  the  severity  of  the discipline  and  concluded  that  the  love  has  been  withdrawn  has  stopped  reading  too  soon.  The therefore of the wooing follows the therefore of the discipline — and it follows because it is the same  love  expressing  itself  in  the  two  different  modes  that  the  condition  of  the  beloved  has required.

2.  Allow  the  Wilderness  Seasons  to  Be  What  They  Are  Designed  to  Be  —  the  Places  of Uncluttered  Intimacy  Where  the  Faithful  Husband’s  Voice  Can  Be  Heard  Without  the Competition of the Lovers: The wilderness of verse 14 is not primarily a place of deprivation. It  is  a  place  of  uncluttered  intimacy  —  the  environment  in  which  the  noise  of  the  competing lovers is removed and the voice of the faithful husband can be heard as it cannot be heard in the crowded marketplace of the world’s offerings. The contemporary believer who finds themselves in  a  season  of  stripped  circumstances  —  the  illness  that  removes  the  busyness,  the  financial difficulty that removes the security, the relational loss that removes the social comfort — may be in the wilderness that the faithful husband has led them into so that He can speak to their heart. Allow the wilderness to do what it is designed to do. Listen for the voice that speaks tenderly in the desolation.

3.  Receive  the  Valley  of  Achor  Promise  as  the  Specific  Assurance  That  the  Place  of  Your Worst Failure Is  the Location of the Grace That Transforms  It into a Door of Hope: The valley of Achor promise is the most personally applicable promise in the passage for the person who  carries  the  weight  of  a  specific  place  of  failure  —  a  specific  relationship  destroyed,  a specific  sin  committed,  a  specific  moment  of  devastating  unfaithfulness  —  and  who  fears  that the grace cannot reach that specific place. The promise of verse 15 is not that the failure will be forgotten or minimized. It is that the valley of the specific trouble — the actual location of the worst thing — will become the door of hope. The grace comes to the place of the failure, not to a place of general neutral territory. Receive this promise for your specific valley of Achor.

 

How This Relates to Today

The  betrothal  language  of  verses  19–20  is  the  Old  Testament  foundation  for  the  New Testament’s description of the relationship between Christ and His church as the relationship of husband  and  bride.  Paul’s  declaration  in  Ephesians  5  that  the  husband-wife  relationship  is  the image  of  Christ’s  love  for  the  church  —  the  love  that  gave  itself  up  for  the  beloved,  that sanctifies  and  cleanses,  that  will  present  the  church  to  Himself  in  splendor  —  is  the  New Testament  exposition  of  the  betrothal  that  Hosea  2:19–20  describes.  The  five  attributes  of  the betrothal — righteousness, justice, steadfast love, mercy, and faithfulness — are the attributes of Christ’s  love  for  the  church,  pledged  in  the  new  covenant  that  His  death  and  resurrection establish. The book of Revelation’s vision of the bride of the Lamb at the marriage supper of the Lamb is the eschatological fulfillment of the betrothal that Hosea promises.

 

The  you  shall  know  the  LORD  of  verse  20  is  also  one  of  the  most  important  Old  Testament anticipations of the new covenant promise of Jeremiah 31:34: they shall all know me, from the least  of  them  to  the  greatest.  The  knowledge  that  is  the  goal  of  the  new  betrothal  is  not propositional knowledge about the LORD — though it includes that. It is the intimate personal knowledge  of  the  One  who  has  wooed  in  the  wilderness,  spoken  tenderly  in  the  desolation, transformed the valley of trouble into the door of hope, and established the covenant relationship on  the  terms  of  His  own  character  pledged  as  dowry.  This  is  the  knowledge  that  the  new covenant makes universally available — the knowledge of the husband by the wife who has been won back through the most costly and most beautiful pursuit in history.

Key Lesson: *The therefore of verse 14 is the most surprising connective in prophetic literature — connecting the judgment of the indictment to the pursuit of the restoration rather than to the final condemnation — and the wilderness wooing, the valley of Achor transformed into a door of hope,  and  the  new  betrothal  in  righteousness,  justice,  steadfast  love,  mercy,  and  faithfulness constitute  the  most  tender  and  most  theologically  rich  promise  in  the  book:  the  goal  is  the knowledge of the LORD that restores everything the not knowing and the forgetting had broken, established  on  the  terms  of  the  faithful  husband’s  own  character  pledged  as  the  dowry  of  the eternal covenant.*

 

Hosea 2:21–23

The Cosmic Restoration: The Earth Responds, the Names Are Reversed, and the Covenant Is Complete

 

(21) And it shall come to pass in that day,

I will hear, saith the LORD,

I will hear the heavens,

and they shall hear the earth;

(22) And the earth shall hear the corn, and the wine, and the oil;

and they shall hear Jezreel.

(23) And I will sow her unto me in the earth;

and I will have mercy upon her that had not obtained mercy;

and I will say to them which were not my people,

Thou art my people;

and they shall say, Thou art my God.

 

The Context

The closing verses of the chapter describe the cosmic dimension of the restoration through one of the  most  beautiful  literary  structures  in  prophetic  poetry:  the  chain  of  hearing  that  links  the LORD to the heavens, the heavens to the earth, the earth to the grain and wine and oil, and the grain and wine and oil to Jezreel. The chain is the reversal of the curse. In the indictment section, the LORD had threatened to take back the grain, the wine, and the oil — the provision that Israel had  misattributed  to  the  Baals.  In  the  restoration,  the  chain  of  provision  flows  again  in  the opposite  direction:  from  the  LORD  downward  through  the  heavens  and  the  earth  to  the agricultural abundance that is the sign of the covenant blessing restored.

 

The name Jezreel appears at the bottom of the chain of hearing, receiving the grain and wine and oil  that  flow  down  through  the  restored  creation.  This  is  the  transformation  of  Jezreel  that  the closing verse of chapter 1 promised: great shall be the day of Jezreel. The valley of the blood of the dynasty, the place of the military defeat, the name of the first child whose birth declared the coming judgment — Jezreel now receives the bounty of the restored creation as the beneficiary of the divine sowing. I will sow her unto me in the earth — the verb is the verb of Jezreel: God sows. The place of the scattered is the place of the planted. The name of judgment has become the name of the planting that produces the harvest of restoration.

 

The final verse (verse 23) is the explicit reversal of the names declared in chapter 1. Lo-ruhamah becomes ruhamah — I will have mercy on her who had not received mercy. Lo-ammi becomes ammi — I will say to Not My People, “You are my people.” And the covenant formula that Lo-ammi  had  inverted  is  restored  in  the  most  complete  possible  form:  not  merely  the  LORD declaring You are my people, but the response of the people themselves: and they shall say, You are  my  God.  The  covenant  is  complete  when  both  sides  of  the  formula  are  spoken:  the  Lord speaks  the  adoption,  and  the  people  speak  the  allegiance.  The  chapter  that  began  with  the indictment of the wife who forgot her husband ends with the wife saying to the husband: You are my God.

 

Plain American English

In  that  day  I  will  answer,  says  the  LORD.  I  will  answer  the  sky,  and  the  sky  will  answer  the earth. The earth will produce the grain, the new wine, and the olive oil, and they will be given to Jezreel. I will plant her as my very own in this land. I will show my love to the one I called “Not Loved.” And to those I called “Not My People” I will say, “You are my people.” And they will answer, “You are our God.”

 

Key Observations

“I will hear the heavens, and they shall hear the earth; and the earth shall hear the corn, and the wine, and the oil; and they shall hear Jezreel”: This signifies The Chain of Hearing That Descends from the LORD Through Creation to Jezreel Is the Poetic Reversal of the Curse — the Provision That Was Withheld in Judgment Flows Again Through the Restored Order of Creation.

The  literary  structure  of  the  chain  of  hearing  in  verses  21–22  is  one  of  the  most  elegant constructions in prophetic poetry. The chain descends from the LORD to the heavens, from the heavens  to  the  earth,  from  the  earth  to  the  agricultural  gifts,  and  from  the  agricultural  gifts  to Jezreel. Each link in the chain is the response of the lower level to the call of the higher — the heavens hear the LORD and respond, the earth hears the heavens and responds, the grain hears the  earth  and  responds,  Jezreel  hears  the  grain  and  responds.  The  entire  created  order  is  re-aligned in  responsive obedience to  the initiating  will of the LORD, and the bounty  flows  from the top of the chain to the bottom. This is the restoration of the creation order that the curse had disrupted  —  the  healing  of  the  disconnection  between  the  covenant  God  and  His  creation  that Israel’s idolatry had symbolized and produced.

“I will sow her unto me in the earth”: This signifies The Divine Sowing Is the Transformation of Jezreel from the Name of the Scattered Judgment to the Name of the Planted Restoration — God Scatters in Judgment and Sows in Grace, and Both Actions Are His.

The I will sow her unto me in the earth is the fulfillment of the promise of chapter 1:11 — great shall be the day of Jezreel — and the resolution of the double meaning of the name that has run through  both  chapters.  Jezreel  means  God  sows  or  God  scatters.  In  the  judgment  section,  the scattering  is  the  dispersal  of  the  covenant  people  from  the  land.  In  the  restoration  section,  the sowing  is  the  divine  planting  that  produces  the  harvest  of  the  new  community.  Both  the scattering  and  the  sowing  are  the  actions  of  the  same  God  —  which  means  that  even  the judgment  is  within  the  purposes  of  the  One  who  sows  in  grace  after  He  has  scattered  in discipline. The valley of Jezreel is the valley of the divine action in both directions, and the final direction is the sowing.

“I will have mercy upon her that had not obtained mercy; and I will say to them which were not my people, Thou art my people; and they shall say, Thou art my God”: This signifies The Explicit Reversal of the Names of Chapter 1 Is the Completion of the Chapter’s Theological Movement and the Foundation of the New Testament’s Use of Hosea for the Inclusion of the Gentiles.

The reversal of Lo-ruhamah and Lo-ammi in verse 23 is the theological destination toward which the entire chapter has been moving. The not pitied receives mercy. The not my people becomes my  people. And the restoration is  completed by  the response of the people themselves  — they shall say, You are my God — which is the human side of the covenant formula restored in the restored relationship. The covenant is complete only when both declarations are made: the divine declaration  of  adoption  and  the  human  declaration  of  allegiance.  And  it  is  this  verse  —  the reversal  of  Lo-ammi  and  Lo-ruhamah  —  that  Paul  quotes  in  Romans  9:25–26  to  describe  the inclusion of the Gentiles in the people of God. The those who were not my people I will call my people is the foundation for Paul’s most radical expansion of the covenant community to include every nation that receives the gospel. The eschatological fulfillment of Hosea 2:23 is the church of Jesus Christ.

 

What This Means for Us Today

1. Read the Chain of Hearing as the Vision of the Restored Creation Order in Which Every Level of Reality Is Rightly Aligned with the Will of the LORD Who Initiates the Provision: The  chain  of  hearing  in  verses  21–22  is  the  poetic  vision  of  what  the  restored  creation  order looks  like  —  an  order  in  which  every  level  of  reality  is  responsive  to  and  aligned  with  the initiating  will  of  the  covenant  God  who  provides  through  the  chain  of  created  order.  The contemporary  believer’s  understanding  of  the  natural  world  —  the  weather,  the  harvest,  the ecological systems that sustain the abundance of creation  — is formed either by the attribution that the chain of hearing describes (the LORD initiates, creation responds, the abundance flows from the divine will) or by the misattribution that verse 8 diagnosed (the abundance flows from the  systems  themselves,  independently  of  the  divine  will  that  sustains  them).  The  chain  of hearing is the corrective to the misattribution.

2.  Receive  the  Reversal  of  the  Names  as  the  Personal  Promise  That  the  Declarations  of Judgment Are Not the Final Declarations Over Any Person or Community That Returns to the Faithful Husband: The reversal of Lo-ruhamah and Lo-ammi in verse 23 is the most direct available  promise  for  the  person  or  community  that  carries  the  weight  of  the  judgment declarations as if they were final. The names declared in the judgment are not sealed. They are reversible.  The  Not  Pitied  becomes  Pitied.  The  Not  My  People  becomes  My  People.  And  the reversal is accomplished by the same God who made the original declarations  — which means that the power to reverse the judgment rests with the One who declared it, and that power is the power of the faithful husband’s pursuing love. Receive the reversal as the promise. The judgment is not the final name.

3.  Read the Closing Verse as  the New Testament’s Foundation for the Universal  Scope of the  Gospel  and  the  Inclusion  of  Every  Nation  in  the  People  of  God: The  apostolic  use  of verse 23 in Romans 9:25–26 and 1 Peter 2:10 is the key to reading the closing verse in its  full canonical scope. The Lo-ammi that was declared over the northern kingdom of Israel becomes, in Paul’s reading, the condition of the Gentiles who were outside the covenant people — those who  were  not  my  people.  And  the  reversal  —  I  will  call  my  people  those  who  were  not  my people  —  is  the  description  of  what  the  gospel  accomplishes  when  it  crosses  the  boundary  of ethnic Israel and gathers the nations into the new covenant community. The children of the living God of Hosea 1:10 and the my people of Hosea 2:23 are the same community: the whole people of God gathered from every nation through the pursuing love of the faithful husband who died for His bride.

 

How This Relates to Today

The closing verse of Hosea 2 is perhaps the most ecumenically significant verse in the prophetic literature for the contemporary church’s understanding of its own identity and composition. The people of God in the new covenant are constituted not by ethnic descent from Abraham but by the divine declaration that reverses the Lo-ammi: I will call my people those who were not my people.  Every  Gentile  believer  —  every  person  who  did  not  grow  up  within  the  covenant community  of  Israel  —  is  the  fulfillment  of  the  promise  that  Hosea  declares  to  the  northern kingdom. The not my people who have become my people through the gospel of Jesus Christ are the eschatological realization of the great day of Jezreel, the children of the living God who are as numerous as the sand of the sea.

 

The  chain  of  hearing  in  verses  21–22  also  has  an  important  ecological  dimension  for  the contemporary church’s engagement with the created world. The vision of the restored creation order  —  in  which  the  heavens  respond  to  the  LORD,  the  earth  responds  to  the  heavens,  the agricultural  abundance  responds  to  the  earth,  and  the  covenant  people  receive  the  bounty  that flows  from  the top  of the chain  —  is  the vision of a creation that is  rightly ordered toward the God  who  made  it  and  sustains  it.  The  ecological  crisis  of  the  contemporary  world  —  the disruption of the creation order through human exploitation and mismanagement — is, from the perspective of Hosea’s theology, the consequence of the misattribution of verse 8 applied to the created order: the failure to recognize the LORD as the source of the provision that the creation delivers, and the consequent exploitation of the creation as if it were a resource to be extracted rather than a gift to be received with gratitude.

Key  Lesson: *The  closing  verses  of  Hosea  2  are  the  cosmic  completion  of  the  chapter’s theological  movement:  the  chain  of  hearing  restores  the  provision  that  the  judgment  had withheld,  the  divine  sowing  transforms  the  Jezreel  of  scattered  judgment  into  the  Jezreel  of planted restoration, and the explicit reversal of Lo-ruhamah and Lo-ammi — the Not Pitied who receives mercy and the Not My People who becomes My People and says You are my God — is the  eschatological  promise  that  Paul  reads  as  the  foundation  of  the  Gentiles’  inclusion  in  the covenant community and that the church of Jesus Christ is called to live as the fullest available demonstration of its fulfillment.*




[image: ]

Closing Prayer

 

Heavenly Father,

 

We close Hosea chapter 2 having traveled the full arc of the chapter’s theological movement — from the indictment of the wife who attributed Your gifts to her lovers and forgot You, through the surprising therefore of the divine pursuit, the wilderness wooing and the valley of Achor transformed into a door of hope, the new betrothal in righteousness and justice and steadfast love and mercy and faithfulness, to the cosmic restoration in which the chain of hearing flows from You through creation to Jezreel, and the names of judgment — Lo-ruhamah, Lo-ammi — are reversed into the names of adoption and covenant: My people; You are my God.

 

Lord, the chapter has shown us the character of Your love with a clarity that no other passage in the Old Testament matches. You are the faithful husband who will not let the unfaithful wife go — not because the unfaithfulness does not matter, but because the love that the unfaithfulness betrays is the love that pursues through the discipline, speaks tenderly in the wilderness, transforms the valley of trouble into the door of hope, and betrothals again with Your own character as the dowry. We have seen the pursuing love. Let us respond to it.

 

Let the she said of verse 7 be our word: I will go and return to my first husband, for it was better with me then than now. Let the recognition that produces the return be the recognition this chapter has given us: You are the source of every gift we have received, and the gratitude and worship that the gifts generate belong to You alone. Let the Baals of our age — the gods of prosperity, approval, comfort, and control — be named and renounced and remembered no more. And let the final word of the chapter be the word we speak from the restored covenant relationship: You are our God.

 

In Jesus’ name — in the name of the true faithful Husband who gave Himself for His bride and who will present her to Himself without spot or wrinkle or any such thing — Amen.

 

Soli Deo Gloria

Glory to God Alone
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