
Introduction to Amos Chapter 9

The Fifth Vision, the Inescapable LORD, and the Restoration of the Fallen Booth of 

David

 

Amos  chapter  9  is  the  final  chapter  of  the  book  and  the  most  theologically  comprehensive.  It opens  with  the  fifth  and  most  terrifying  of  the  five  visions  —  the  LORD  standing  beside  the altar, commanding the destruction of the sanctuary and pursuing every survivor to the ends of the earth.  It  contains  the  third  and  most  comprehensive  doxology  of  the  book.  It  names  the  great theological  danger  of  the  election  doctrine:  the  assumption  that  covenant  election  provides immunity  from  judgment.  And  then,  in  the  most  dramatic  reversal  available  in  the  prophetic literature, it closes with the most expansive promise of restoration in the book: the raising up of the fallen booth  of David,  the rebuilding  of the ruins,  the mountains dripping  with  sweet  wine, the exiles restored, the cities rebuilt, the gardens  planted and eaten. The book that opened with the  roar  from  Zion  and  the  withering  of  Carmel  closes  with  the  abundance  of  the  restored creation under the restored covenant community.

 

The chapter moves through four tightly connected sections.  The fifth  vision (verses  1–4) is  the vision of the inescapable LORD: the sinner who flees to the top of Carmel will be found; the one who hides at the bottom of the sea will be found; the one who goes into exile in the far nations will be found. There is no escape from the eyes of the LORD that range over all the earth. The doxology (verses 5–6) establishes the character of the God whose eyes are thus inescapable: the one who touches the earth and it melts, who builds his upper chambers in the heavens, who calls for  the  waters  of  the  sea.  The  corrective  to  the  election  presumption  (verses  7–10)  is  the  most theologically  important  passage  in  the  chapter  for  its  specific  challenge  to  the  misuse  of  the covenant  election:  Are you not  like the Cushites to  me, O people of  Israel? Did  I not  bring up Israel from the land of Egypt, and the Philistines from Caphtor and the Aram from Kir? The final restoration promise (verses 11–15) is the most expansive in the book.

 

The theological significance of the chapter’s structure cannot be overstated. The most terrifying vision of divine inescapability is followed immediately by the most expansive doxology and then by  the  corrective  to  the  election  presumption.  Together  these  three  passages  establish  the theological  framework  within  which  the  restoration  promise  of  verses  11–15  makes  sense:  the God who is inescapably sovereign over all the earth and who has not elected Israel for immunity from his universal moral sovereignty has, in the exercise of that sovereignty, determined to raise up  the  fallen  booth  of  David.  The  restoration  is  not  the  reversal  of  the  judgment;  it  is  the expression of the same sovereign purpose that produced the judgment. The God who pursued the sinners to the top of Carmel and the bottom of the sea is the God who will plant them on their own land and never again uproot them.

 

Opening Prayer

Heavenly Father,

 

We come to Amos chapter 9 as people who need both the inescapability and the restoration that this chapter holds together. We need the eyes of the LORD that range over all the earth — not as the terrifying surveillance of the punitive deity but as the loving, attentive, inescapable awareness of the God who sees every form of the covenant violation and who will address every form of the covenant violation because He is the God who sees. And we need the I will raise up the fallen booth of David — the promise that the God who has been pursuing the sinners to the ends of the earth is the God who will restore what the pursuit and the judgment have stripped away.

 

Lord, let the are you not like the Cushites to me, O people of Israel? be the permanent corrective of every version of the election doctrine that treats covenant privilege as covenant immunity. You brought Israel up from Egypt; You also brought the Philistines from Caphtor and the Arameans from Kir. The election of Israel does not make Israel uniquely exempt from the moral sovereignty that You exercise over all the peoples of the earth. Let this corrective produce the humility that the election doctrine, when properly understood, should always produce: not the confidence of the immune but the gratitude of the chosen, and the responsibility of those to whom much has been given.

 

And let the mountains shall drip sweet wine and the hills shall flow with it be the eschatological vision that anchors the entire covenant life in the coming restoration: the restored fortunes of Israel, the rebuilt cities, the planted gardens, the permanent planting on the land from which the exile has removed them. Let the vision of the restoration be as real and as specific as the vision of the judgment has been. Both are the word of the LORD. Let both be received.

 

In Jesus’ name, Amen.

 

Amos 9:1–4

The Fifth Vision: The LORD at the Altar and the Inescapable Pursuit to the Ends of the Earth

 

(1) I saw the Lord standing upon the altar:

and he said, Smite the lintel of the door,

that the posts may shake:

and cut them in the head, all of them;

and I will slay the last of them with the sword:

he that fleeth of them shall not flee away,

and he that escapeth of them shall not be delivered.

(2) Though they dig into hell,

thence shall mine hand take them;

though they climb up to heaven,

thence will I bring them down:

(3) And though they hide themselves in the top of Carmel,

I will search and take them out thence;

and though they be hid from my sight in the bottom of the sea,

there will I command the serpent, and he shall bite them:

(4) And though they go into captivity before their enemies,

I will command the sword, and it shall slay them:

and I will set mine eyes upon them for evil, and not for good.

 

The Context

The fifth vision is structurally different from all four preceding visions: there is no what do you see? dialogue, no intercession, no relenting. The LORD is already standing beside the altar, not being  shown  to  Amos  from  a  distance  but  present  at  the  site  of  the  worship  that  the  book  has been  condemning  since  chapter  4:4.  The  command  to  strike  the  capitals  so  that  the  thresholds shake is the command for the structural demolition of the sanctuary: the capitals (the tops of the columns supporting the roof) are struck so that the whole structure shakes and falls on the heads of those within it. This is not the metaphorical demolition of the religious system but the physical destruction of the sanctuary that has been the center of the worship that the LORD has declared He hates.

 

The  inescapability  passage  of  verses  2–4  is  the  most  comprehensive  available  statement  of  the divine  omnipresence  in  the  context  of  judgment.  The  six  escape  routes  —  Sheol  (the underworld), heaven, the top of Carmel, the bottom of the sea, captivity among enemies, and the general  category  of  hiding  from  divine  sight  — are  the  complete  available  range  of  the  spatial options for the fugitive.  And each one is  met  with  the divine pursuit: my  hand shall take them from Sheol; I will bring them down from heaven; I will search them out from the top of Carmel; I  will  command  the  sea  serpent  from  the  bottom  of  the  sea;  I  will  command  the  sword  in captivity. There is no space, no depth, no height, no hiding place that lies outside the reach of the inescapable God.

 

The  I  will  fix  my  eyes  on  them  for  harm  and  not  for  good  of  verse  4  is  the  most  devastating statement of the reversal of the divine attention. The eyes of the LORD that range over the whole earth  to  give  strength  to  those  whose  heart  is  whole  toward  him  (2  Chronicles  16:9)  —  the watchful,  attentive,  providential  gaze  of  the  covenant  God  toward  His  people  —  have  been turned from the blessing to the curse. The covenant relationship in which the LORD’s eyes were fixed on His people for good has been so thoroughly violated that the same eyes are now fixed on the same people for harm. The inescapable eyes of the covenant God are the instrument of the judgment that the covenant violation has produced.

 

The  contrast  between  the  fifth  vision  and  the  first  two  visions  is  the  most  important  structural feature of the vision sequence. In the first two visions, Amos interceded and the LORD relented; the eyes of the LORD were fixed on the people and the prophetic intercession prevailed. In the fifth  vision,  there  is  no  intercession,  no  relenting,  and  the  eyes  of  the  LORD  are  fixed  on  the people  for  harm.  The  sequence  of  the  visions  has  traced  the  movement  from  the  intercessory window open (visions one and two) to the intercessory window closed (vision three — the plumb line)  to  the  ripeness  of  the  end  declared  (vision  four  —  the  summer  fruit)  to  the  inescapable pursuit  with  the  eyes  fixed  for  harm  (vision  five).  The  trajectory  of  the  vision  sequence  is  the trajectory of the exhausted covenant patience.

 

Plain American English

I saw the Lord standing beside the altar, and he said: “Smash the tops of the pillars so that the whole temple shakes. Bring the roof crashing down on the heads of all the people, and I will kill whoever is left with the sword. No one will get away; no one will escape. If they dig down to the place of the dead, I will reach down and pull them out. If they climb up to heaven, I will bring them down. If they hide at the top of Mount Carmel, I will hunt them down and take them. If they hide  from  me  at  the  bottom  of  the  ocean,  I  will  command  the  sea  serpent  to  bite  them.  If  their enemies  drive  them  into  captivity,  I  will  command  the  sword  to  kill  them  there.  I  will  keep  my eyes on them to bring disaster, not good.”

 

Key Observations

“Though they dig into hell, thence shall mine hand take them; though they climb up to heaven, thence will I bring them down”: This signifies The Six Escape Routes and the Six Divine Pursuits Are the Most Comprehensive Available Statement of the Divine Omnipresence in the Context of Judgment — No Space, No Depth, No Height Lies Outside the Reach of the Inescapable God.

The  six  spatial  coordinates  of  the  inescapability  —  Sheol  below,  heaven  above,  the  top  of Carmel on the earth, the bottom of the sea in the water, captivity among enemies, and the general hiding from divine sight — are the complete available range of the spatial options for the fugitive in the ancient Near Eastern cosmology. The entire created space — from the lowest depths to the highest heights, from the most remote land to the most inaccessible sea — is within the reach of the  hand  that  takes  and  the  eyes  that  see.  The  passage  is  the  inescapable  application  of  Psalm 139’s Where can I go from your Spirit? Where can I flee from your presence? to the context of the judgment: the omnipresence that the Psalmist experienced as the comforting protection of the covenant  God  is  experienced  by  the  covenant  violator  as  the  inescapable  pursuit  of  the  God whose patience has been exhausted.

“I will set mine eyes upon them for evil, and not for good”: This signifies The Reversal of the Divine Attention from Good to Harm Is the Most Devastating Statement of the Covenant Relationship’s Transformation Under the Judgment — the Same Eyes That Fixed on the People for Good Are Fixed for Harm. The I will set my eyes on them for harm and not for good is the most concentrated statement of the covenant reversal in the fifth vision. The divine eyes fixed on the covenant people for their good is the fundamental image of the covenant relationship: the watchful, attentive, providential gaze of the LORD toward the people He has chosen and loved. The reversal  of that gaze from good to harm is not the ending of the covenant relationship but the expression of the covenant’s own curse structure: the God who fixed His eyes on the people for good when the covenant was honored  now  fixes  the  same  eyes  on  the  same  people  for  harm  when  the  covenant  has  been violated.  The  inescapability  of  the  pursuit  is  the  expression  of  the  same  covenant  love  that produced the promise — the God who loved so fully that the covenant violation cannot simply be overlooked.

“I saw the Lord standing upon the altar”: This signifies The LORD’s Presence at the Altar Is the Most Direct Available Statement That the Fifth Vision Has No Distance Between the Divine and the Human — the Judgment Is No Longer Announced from Outside but Executed from Within the Very Site of the Worship. The  LORD  standing  beside  the  altar  rather  than  being  shown  to  Amos  from  a  distance  is  the structural  feature  that  distinguishes  the  fifth  vision  from  the  four  preceding  ones  most fundamentally.  The  LORD  is  not  being  shown  to  Amos  in  a  vision  that  he  observes;  He  is present at the site of the action, standing beside the altar of the sanctuary that has been the center of the worship that the book has been condemning. The immediacy of the divine presence at the site  of  the  worship  is  the  most  direct  available  statement  that  the  judgment  is  no  longer  the distant  consequence  announced  by  the  prophet  but  the  immediate  action  of  the  God  who  is present at the scene of the covenant violation. The sanctuary that was the king’s chapel (chapter 7:13) is the site of the divine demolition.

 

What This Means for Us Today

1.  Receive  the  Inescapability  Passage  as  the  Most  Comprehensive  Available  Statement  of the  Divine  Omnipresence  That  Has  Two  Dimensions  —  the  Comforting  Presence  of  the Covenant  God  Toward  Those  Who  Walk  in  Covenant  Faithfulness  and  the  Inescapable Pursuit  of  the  Covenant  God  Toward  Those  Who  Have  Violated  the  Covenant: The omnipresence  of  Psalm  139  and  the  inescapability  of  Amos  9  are  the  same  divine  attribute experienced from two different positions within the covenant relationship. The community that is walking in covenant faithfulness experiences the omnipresence of the LORD as the comforting awareness of the One whose eyes are fixed on them for good. The community that has violated the  covenant  experiences  the  same  omnipresence  as  the  inescapable  pursuit  of  the  One  whose eyes are fixed on them for harm. The divine attribute is constant; the experience of it depends on the community’s position within the covenant relationship.

2.  Apply  the  Eyes  Fixed  for  Harm  as  the  Standing  Warning  That  the  Covenant Relationship Cannot Be Sustained Indefinitely in the Condition of the Covenant Violation —  the  Eyes  That  Once  Fixed  for  Good  Will  Fix  for  Harm  When  the  Violation  Has Exhausted  the  Covenant  Patience: The  reversal  of  the  divine  attention  from  good  to  harm  is the most searching available warning for the covenant community that has been operating under the  assumption  that  the  covenant  relationship  provides  permanent  protection  regardless  of  the covenant  condition.  The  fifth  vision establishes that the eyes  of the LORD can be fixed on the same people for harm when the covenant has been violated to the degree that the preceding eight chapters  have  catalogued.  The  warning  is  not  the  threat  of  the  capricious  deity  but  the  honest statement of the covenant’s own structure: the blessing for faithfulness, the curse for violation.

How This Relates to Today

The inescapability passage of verses 2–4 has been read in the Christian theological tradition  as one of the most powerful available statements of the divine omnipresence, and its deployment in the  context  of  the  divine  judgment  gives  the  omnipresence  its  most  searching  pastoral application.  The  contemporary  community  of  faith  that  has  been  conducting  its  commercial exploitation,  its  religious-commercial  compromise,  its  silencing  of  the  prophetic  word,  and  its complacent  ease in Zion under the assumption that the divine attention is elsewhere or that the covenant  relationship  provides  immunity  from  scrutiny  has  received  in  verses  2–4  the  most direct available correction: there is no space, no depth, no height, no hiding place. The eyes of the LORD are fixed. The only question is whether they are fixed for good or for harm.

Key Lesson: *The fifth vision is  the most terrifying in  the sequence and the most  theologically comprehensive:  the  LORD  standing  at  the  altar  commands  the  demolition  of  the  sanctuary, pursues the fleeing  sinners  through every available spatial coordinate from  Sheol  to  heaven to the top of Carmel to the bottom of the sea to exile among enemies, and fixes the eyes that once watched  for  good  now  watching  for  harm  —  the  most  complete  available  expression  of  the inescapable covenant God whose patient discipline has been exhausted.*

 

Amos 9:5–6

The Third Doxology: The LORD of Hosts Who Touches the Earth and Calls for the Waters of the Sea

 

(5) And the Lord GOD of hosts is he that toucheth the land,

and it shall melt, and all that dwell therein shall mourn:

and it shall rise up wholly like a flood;

and shall be drowned, as by the flood of Egypt.

(6) It is he that buildeth his stories in the heaven,

and hath founded his troop in the earth;

he that calleth for the waters of the sea,

and poureth them out upon the face of the earth:

The LORD is his name.

 

The Context

The third and final doxology of the book follows immediately after the most terrifying vision in the  sequence,  establishing  the  same  pattern  as  the  first  two  doxologies:  the  theological description  of  the  God  who  is  executing  the  judgment,  placed  alongside  the  judgment  itself  to establish  the  cosmic  character  of  the  God  whose  action  is  being  described.  The  doxologies  of Amos  are  not  interruptions  of  the  prophetic  argument;  they  are  the  most  important  theological context for the prophetic argument, establishing that the God who sends the locust and withholds the rain and pursues the fugitive to the bottom of the sea is the Creator of everything that exists. The touch of the earth that causes it to melt and the flood that rises like the Nile are the images of the geological and hydrological power of the Creator over the created order. The earth does not merely  respond  to  the  divine  command;  it  melts  at  the  divine  touch.  The  God  who  merely touches the earth produces the melting that no human force could produce. And the building of the  upper  chambers  in  the  heavens  and  the  founding  of  the  vault  on  the  earth  —  the  cosmic architecture  of  the  Creator  who  has  constructed  the  entire  created  space  —  is  the  theological context  within  which  the  divine  pursuit  of  the  covenant  violators  to  the  top  of  Carmel  and  the bottom of the sea makes sense: the Creator who built the heavens and founded the earth over the ocean has access to every corner of the creation He has made.

 

The he who calls  for the waters  of the sea and pours them out  over the face of the earth is  the image of the Creator’s control over the hydrological cycle — the calling up of the sea waters and the pouring of them over the earth as rain. This is the same divine control over the rainfall that the selectivity of the drought in chapter 4:7–8 deployed as the most obvious available evidence of  the  divine  superintendence:  the  God  who  calls  for  the  waters  of  the  sea  is  the  God  who withheld  the  rain  from  one  city  while  causing  it  to  rain  on  the  adjacent  one.  The  LORD  is  his name is the doxological conclusion that has appeared at the end of each of the three doxologies, establishing  the  divine  name  as  the  culminating  identification  of  the  God  whose  cosmic  power has been described.

 

Plain American English

The Lord, the LORD God of Armies, touches the earth and it melts, and all who live on it mourn. The  whole  earth  rises  up  like  the  Nile  River  and  then  sinks  back  down  like  the  flooding  Nile. God’s home reaches up into the heavens, while its foundation is on the earth. He draws up water from the oceans and pours it down as rain on the land. The LORD is his name!

 

Key Observations

“The Lord GOD of hosts is he that toucheth the land, and it shall melt… It is he that buildeth his stories in the heaven… he that calleth for the waters of the sea… The LORD is his name”: This signifies The Third and Final Doxology Is the Most Comprehensive Statement of the Creator’s Cosmic Power in the Book — the God Who Pursues the Covenant Violator Is the God Who Built the Heavens and Who Calls the Waters of the Sea. The  three  doxologies  of  Amos  (4:13,  5:8–9,  and  9:5–6)  together  constitute  the  most comprehensive available doxological theology in the book, and the third is the most cosmically comprehensive:  the  melting  of  the  earth  at  the  divine  touch,  the  construction  of  the  upper chambers in heaven, the founding of the vault on earth, and the  calling of the sea waters. Each element establishes the scope of the divine sovereignty: over the geological (the melting earth), the cosmic architecture (the heavens and the earth), and the hydrological  (the sea waters called and  poured).  The  God  whose  name  is  the  LORD  is  the  God  who  has  made  and  controls everything  —  and  the  community  that  has  been  exploiting  the  poor  and  silencing  the  prophets has been doing so in a universe that belongs entirely to the God they claim to worship.

What This Means for Us Today

1.  Receive  the  Third  Doxology  as  the  Theological  Context  That  Makes  the  Fifth  Vision Comprehensible  —  the  Inescapability  of  the  Divine  Pursuit  Is  the  Expression  of  the Creator’s Ownership of Every Corner of the Creation He Has Made: The God who calls for the  waters  of  the  sea  and  pours  them  out  over  the  face  of  the  earth  owns  the  sea  in  which  the covenant violator attempts to hide. The God who built the upper chambers in heaven has access to  the  heaven  to  which  the  covenant  violator  attempts  to  flee.  The  doxology  is  the  theological context  that  makes  the  inescapability  of  the  fifth  vision  not  arbitrary  terror  but  the  logical expression of the Creator’s ownership: you cannot hide in what I have made from the One who made it.

 

How This Relates to Today

The  third  doxology  is  the  most  important  available  corrective  to  every  form  of  the compartmentalized  life  that  attempts  to  confine  the  divine  presence  and  the  divine  authority  to the  specifically  religious  sphere.  The  God  who  touches  the  earth  and  it  melts,  who  built  the heavens,  who  calls  for  the  sea  waters  —  this  God  is  not  the  domesticated  deity  of  the  king’s sanctuary who can be invoked on the holy days and set aside on the commercial days. He is the Creator  of  everything,  and  the  community  that  lives  in  His  creation  while  conducting  its commercial  exploitation  under  the  assumption  that  the  divine  authority  does  not  reach  into  the marketplace has misunderstood the character of the God whose name is the LORD.

Key Lesson: *The third doxology establishes the cosmic character of the God whose fifth vision has  been  the  most  terrifying:  the  God  who  melts  the  earth  at  His touch, who  built  the  heavens and founded the  vault on earth,  who calls for  the sea waters and pours  them out  —  this  is  the God  whose  name  is  the  LORD,  and  the  community  that  has  been  hiding  from  Him  in  the commercial marketplace and the comfortable sanctuary and the king’s chapel has been hiding from the Creator of everything in creation He owns.*

 

Amos 9:7–10

Are You Not Like the Cushites to Me? The Corrective to the Election Presumption and the Sifting of the Nations

 

(7) Are ye not as children of the Ethiopians unto me,

O children of Israel? saith the LORD.

Have not I brought up Israel out of the land of Egypt?

and the Philistines from Caphtor,

and the Syrians from Kir?

(8) Behold, the eyes of the Lord GOD are upon the sinful kingdom,

and I will destroy it from off the face of the earth;

saving that I will not utterly destroy the house of Jacob,

saith the LORD.

(9) For, lo, I will command,

and I will sift the house of Israel among all nations,

like as corn is sifted in a sieve,

yet shall not the least grain fall upon the earth.

(10) All the sinners of my people shall die by the sword,

which say, The evil shall not overtake nor prevent us.

 

The Context

The are you not like the Cushites to me, O people of Israel? of verse 7 is the most theologically explosive question in the book. The Cushites were the people of the far south — the Nubians of sub-Saharan Africa, the most geographically remote people available in the ancient Near Eastern imagination as an example of the distant and the different. The question asks: are you, Israel, not as the Cushites to me? Are you not, from the perspective of my moral sovereignty, in the same position  as  the  most  foreign  of  the  foreign  nations?  The  implied  answer  is:  yes,  you  are.  My moral  sovereignty  applies  to  you  as  it  applies  to  the  Cushites;  your  covenant  election  does  not place you outside the moral order that I apply to all peoples.

 

The evidence offered in the second half of verse 7 is the most theologically searching element of the  passage:  Did  I  not  bring  Israel  up  from  Egypt,  and  the  Philistines  from  Caphtor,  and  the Arameans from  Kir? The same  LORD who performed the Exodus  —  the founding  redemptive act that Israel has been using as the basis of its covenant confidence and its election privilege — also performed the national migrations of the Philistines and the Arameans. The Exodus was not a unique act that placed Israel in a special category exempt from the divine moral sovereignty; it was one of the divine acts of national movement that the sovereign God performs for the peoples He governs. Israel’s Exodus is as much an expression of the divine sovereignty as the Philistines’ migration from Caphtor and the Arameans’ movement from Kir.

 

The behold, the eyes of the Lord GOD are on the sinful kingdom, and I will destroy it from the surface  of  the  earth  of  verse  8  picks  up  the  eyes  language  from  verse  4  (I  will  fix  my  eyes  on them for harm) and  applies it to  the specific object: the sinful  kingdom. The sinful  kingdom is Israel — the kingdom whose sins the book has been cataloguing. And the destruction from the surface  of  the  earth  is  the  judgment  that  the  fifth  vision  has  just  announced.  But  verse  8 immediately  qualifies  the  judgment:  except  that  I  will  not  utterly  destroy  the  house  of  Jacob, declares  the  LORD.  The  judgment  is  comprehensive;  the  destruction  is  not  total.  There  is  a remnant — the house of Jacob that will not be utterly destroyed.

 

The sieve image of verse 9 is one of the most carefully calibrated images in the closing section: I will  shake  the  house  of  Israel  among  all  the  nations  as  one  shakes  with  a  sieve,  but  no  pebble shall  fall  to  the  earth.  The  sieve  separates  the  grain  from  the  chaff,  the  genuine  from  the worthless.  The  shaking  of  Israel  among  the  nations  is  the  exile  —  the  dispersal  through  the Assyrian and Babylonian deportations. And the no pebble shall fall to the earth qualifies what is being  preserved:  the  good  grain  will  not  fall  through.  The  sieve  does  not  destroy  the  grain;  it separates  it  from  the  chaff  and  preserves  it  precisely  because  the  shaking  passes  the  grain through  while  the  chaff  remains.  The  exile  is  the  sieve  that  separates  the  genuinely  covenant-faithful from the presumptuously secure.

 

The  all  the  sinners  of  my  people  who  say,  Disaster  shall  not  overtake  or  meet  us  of  verse  10 identifies  the  specific  target  of  the  judgment  within  the  covenant  community:  not  the  whole people  of  Jacob  (who  will  not  be  utterly  destroyed)  but  the  sinners  of  my  people  who  are characterized by the specific presumption of verse 10  — the comfortable complacency that the evil day is far off (chapter 6:3), the confident assumption that the evil shall not overtake us. The judgment falls on the presumptuous and complacent, not on the genuinely faithful remnant that the sieve preserves.

 

Plain American English

“Are  you  Israelites  more  important  to  me  than  the  Ethiopians?”  asks  the  LORD.  “I  brought Israel  out  of  Egypt,  but  I  also  brought  the  Philistines  from  Crete  and  led  the  Arameans  out  of Kir. I, the Sovereign LORD, am watching this sinful nation Israel. I will wipe it off the face of the earth. But I will never completely destroy the family of Israel,” says the LORD. “For I will give the command and will shake Israel along with the other nations as grain is shaken in a sieve, yet not  one true kernel  will  be lost. But  all the sinners  will  die by the sword  —  all those who say, ‘Nothing bad will happen to us.’”

 

Key Observations

“Are ye not as children of the Ethiopians unto me, O children of Israel? Have not I brought up Israel out of the land of Egypt? and the Philistines from Caphtor, and the Syrians from Kir?”: This signifies The Corrective to the Election Presumption Is the Most Theologically Important Question in the Chapter — the Exodus That Israel Has Been Using as the Basis of Its Immunity from Judgment Is an Expression of the Universal Divine Sovereignty That Applies to Philistines and Arameans as Well. The  are  you  not  like  the  Cushites?  is  the  most  direct  available  challenge  to  the  misuse  of  the election doctrine in the Old Testament. The community that has been using its covenant election —  the  Exodus,  the  divine  choosing,  the  first  of  the  nations  privilege  —  as  the  basis  of  its immunity  from  the  moral  sovereignty  that  the  LORD  applies  to  all  peoples  hears  the  most devastating available correction: from the perspective of the divine moral sovereignty, you are in the  same  position  as  the  Cushites.  And  the  evidence  is  the  most  searching  available:  the  same LORD  who  performed  the  Exodus  for  Israel  also  performed  the  national  migrations  of  the Philistines and the Arameans. The election is not the immunity from the moral sovereignty; it is the intensification of the accountability to it.

“I will not utterly destroy the house of Jacob… yet shall not the least grain fall upon the earth”: This signifies The Double Qualification of the Judgment Preserves the Remnant Even as It Executes the Comprehensive Judgment — the Sieve That Separates the Grain from the Chaff Does Not Destroy the Grain but Identifies and Preserves It.

The except  that  I will not  utterly destroy the house of Jacob and the no pebble shall fall to  the earth  are  the  two  qualifications  of  the  comprehensive  judgment  that  preserve  the  hope  of restoration within the announcement of the judgment. The judgment is real and comprehensive: the sinful kingdom will be destroyed from the surface of the earth, the sinners of the people shall die by the sword. But the destruction is not total: the house of Jacob will not be utterly destroyed, and  the  sieve  will  identify  and  preserve  the  genuine  grain  while  shaking  out  the  chaff  of  the presumptuous and complacent.  The remnant  theology of the prophetic tradition  —  a remaining faithful core that survives the comprehensive judgment — is the theological foundation on which the restoration promise of verses 11–15 will be built.

“All the sinners of my people shall die by the sword, which say, The evil shall not overtake nor prevent us”: This signifies The Specific Target of the Judgment Is the Presumptuous Complacency That Has Been the Consistent Spiritual Failure of the Comfortable Elite Throughout the Book — the Confident Assertion That the Evil Is Far Off Is the Defining Characteristic of the Judged.

The all the sinners of my people who say, Disaster shall not overtake or meet us is the closing identification  of  the  specific  spiritual  failure  that  the  judgment  falls  on  within  the  covenant community. The sinners who die by the sword are not identified by a different set of crimes than the  rest  of  the  book  has  been  naming;  they  are  identified  by  the  specific  attitude  toward  the coming  judgment  that  the  comfortable  complacency  has  produced:  the  confident  assertion  that the evil is far off, that nothing bad will happen, that the covenant election provides the immunity from the judgment that the prophetic word has been announcing. The presumptuous confidence of verse 10 is the specific target of the sword — the attitude that has been the spiritual heart of the complacency throughout the book.

 

What This Means for Us Today

1.  Receive  the  Are  You  Not  Like  the  Cushites?  as  the  Permanent  Corrective  of  Every Version  of  the  Election  Doctrine  That  Treats  Covenant  Privilege  as  Covenant  Immunity from the Divine Moral Sovereignty: The most important pastoral application of verse 7 is the correction of the election presumption in its most common contemporary forms: the assumption that because we have received the covenant, because we have been brought out of our Egypt by the grace of God, because we are the people of the chosen community, we are exempt from the moral accountability that the divine sovereignty applies to all peoples. The Exodus of Israel did not  exempt  Israel  from  the  moral  sovereignty;  it  intensified  the  accountability.  The  greater Exodus of the cross does not exempt the new covenant community from the moral sovereignty; it intensifies the accountability by the same principle that chapter 3:2 established: you only have I known, therefore I will punish you.

2.  Receive  the  Sieve  as  the  Most  Hopeful  Available  Image  Within  the  Comprehensive Judgment — the Judgment That Separates the Genuine from the Presumptuous Is Not the Destruction of the Genuine but Its Identification and Preservation: The sieve image of verse 9 is the most hopeful element of the chapter’s judgment section, because it establishes that the comprehensive  judgment  is  not  the  total  destruction  of  the  covenant  community  but  the separating  of  the  genuine  from  the  presumptuous.  The  exile  is  the  sieve  that  identifies  what  is real from what has been falsely assumed. The community that has genuinely sought the LORD — that has genuinely returned, that has genuinely sought good and not  evil, that has not  been among  the  presumptuous  who  say  disaster  shall  not  overtake  us  —  is  the  grain  that  the  sieve preserves while the chaff falls away.

 

How This Relates to Today

The are you not like the Cushites to me? is one of the most important available correctives in the prophetic  tradition  to  the  contemporary  church’s  tendency  to  read  its  own  privilege  —  its theological  heritage,  its  spiritual  depth,  its  covenant  community  status  —  as  the  basis  of  its immunity  from  the  same  prophetic  word  that  it  applies  to  the  surrounding  culture.  The community of faith that hears the prophetic social critique as the word addressed to the secular world  while  exempting  itself  on  the  basis  of  its  covenant  status  has  committed  the  election presumption  of  verse  7.  The  same  LORD  who  brought  Israel  out  of  Egypt  also  brought  the Philistines  from  Caphtor.  The  covenant  is  the  intensification  of  the  accountability,  not  the certificate of the immunity.

 

The sinners of my people who say the evil shall not overtake us is also one of the most directly applicable identifications in the chapter to the contemporary church’s comfortable complacency. The confident  assertion  that nothing bad will happen to  us  —  that  the institutional decline, the cultural  marginalization,  the  financial  pressures,  the  internal  conflicts  are  all  temporary inconveniences  rather  than  the  forms  of  the  judgment  that  the  prophetic  word  has  been announcing — is the specific attitude of verse 10. The community that maintains this confident assertion while the evidence of the judgment accumulates is the community that the sword will find.

Key  Lesson: *The  corrective  to  the  election  presumption  is  the  most  theologically  important passage in the chapter: the are you not like the Cushites? that demolishes the immunity claim of the  covenant  election,  the  evidence  that  the  same  divine  sovereignty  performed  the  Exodus  of Israel and the migrations of the Philistines and the Arameans, the I will not utterly destroy that preserves  the  remnant  within  the  comprehensive  judgment,  and  the  sieve  that  identifies  and preserves the genuine grain while shaking out the presumptuous chaff.*

 

Amos 9:11–15

The Raising Up of the Fallen Booth of David: The Restoration Promise That Closes the Book

 

(11) In that day will I raise up

the tabernacle of David that is fallen,

and close up the breaches thereof;

and I will raise up his ruins,

and I will build it as in the days of old:

(12) That they may possess the remnant of Edom,

and of all the heathen,

which are called by my name,

saith the LORD that doeth this.

(13) Behold, the days come, saith the LORD,

that the plowman shall overtake the reaper,

and the treader of grapes him that soweth seed;

and the mountains shall drop sweet wine,

and all the hills shall melt with it.

(14) And I will bring again the captivity of my people of Israel,

and they shall build the waste cities,

and inhabit them;

and they shall plant vineyards, and drink the wine thereof;

they shall also make gardens, and eat the fruit of them.

(15) And I will plant them upon their land,

and they shall no more be pulled up

out of their land which I have given them,

saith the LORD thy God.

 

The Context

The in that day I will raise up the booth of David that is fallen of verse 11 is the most unexpected sentence  in  the  book.  The  entire  preceding  sequence  —  the  eight  oracles,  the  three  discourses, the five visions, the doxologies, the corrective to the election presumption — has been building toward the judgment  that  the covenant  violation  has  made inevitable.  And the final five verses are  the  restoration  promise  that  closes  the  book:  not  the  softening  of  the  judgment,  not  the withdrawal  of  the  I  will  not  pass  by  again,  but  the  declaration  that  the  God  who  has  been pursuing the covenant violators to the ends of the earth will, in that day, raise up the fallen booth of David.

 

The booth of David is the sukkah — the temporary shelter, the fragile structure of branches and leaves  that  the  harvest  workers  and  the  wilderness  travelers  used.  The  Davidic  dynasty  —  the royal  house  that  should  have  been  the  permanent  expression  of  the  covenant  order,  the instrument  of  the  covenant  justice,  the  embodiment  of  the  shepherd-king  who  rules  the  people with righteousness — has been reduced to a sukkah. It is fallen, broken, full of breaches, in ruins. And the LORD declares that He will raise it up, close the breaches, build it as in the days of old. The  restoration  of  the  Davidic  booth  is  the  restoration  of  the  covenant  order  under  its  proper human  instrument  —  the  king  who  rules  with  justice,  the  shepherd  who  leads  with  care,  the Davidic dynasty that the prophetic tradition consistently identifies with the hope of the covenant community.

 

The New Testament’s use of this verse is one of the most theologically significant moments in the Acts narrative. Acts 15:16–17 quotes verses 11–12 in the Jerusalem Council’s discussion of the Gentile mission: James cites the Amos passage as the prophetic warrant for the inclusion of the Gentiles in the covenant community. The raising up of the booth of David so that the remnant of mankind may seek the LORD, and all the Gentiles who are called by my name — this is the fulfillment  of  the  Amos  restoration  promise  in  the  formation  of  the  new  covenant  community that includes Jews and Gentiles together under the risen Davidic king. The Acts 15 deployment of Amos 9:11–12 is the New Testament’s declaration that the restoration of the fallen booth of David has been accomplished in the resurrection of Jesus the Davidic king and the formation of the new covenant community that His resurrection inaugurates.

 

The  agricultural  abundance  of  verse  13  is  the  most  extravagant  available  image  of  the eschatological  restoration:  the plowman overtakes  the reaper  —  the harvest  is  so  abundant  that the reaping is still going on when the plowing for the next season begins; the treader of grapes overtakes the sower — the wine pressing is still going on when the next season’s sowing begins. The  agricultural  cycle,  which  normally  has  clear  seasons  of  sowing  and  reaping  separated  by months,  is  compressed  into  continuous  abundance:  the  harvest  never  ends  before  the  next planting  begins.  The  mountains  drip  sweet  wine and  the  hills  flow  with  it  —  the  same  Carmel that withered at the divine roar of chapter 1:2 now drips with wine in the restoration.

 

The four specific forms of the restoration in verses 14–15 are the precise reversal of the specific forms of the judgment. The waste cities rebuilt  and inhabited reverse the houses of hewn stone built but not inhabited (chapter 5:11). The vineyards planted and drunk from reverse the pleasant vineyards planted but not drunk from (chapter 5:11). The gardens made and eaten from reverse the Deuteronomy  28:30  curse that the book has been applying. And the  permanent  planting  on their land so they shall never again be uprooted reverses the exile that the fifth vision announced and  the  sieve  image  described.  The  restoration  is  the  precise  mirror  of  the  judgment  —  every form of the specific loss is addressed by the specific promise of the restoration.

 

Plain American English

“In that day I will restore the fallen house of David. I will repair its damaged walls. From the ruins I will rebuild it and restore its former glory. And Israel will possess what is left of Edom and all the nations I have called to be mine,” says the LORD, who will do all this. “The time will come,” says the LORD, “when the grain and grapes will grow faster than they can be harvested. Then the terraced vineyards on the hills of Israel will drip with sweet wine! I will bring my exiled people of Israel back from distant lands, and they will rebuild their ruined cities and live in them again.  They  will  plant  vineyards  and  gardens;  they  will  eat  their  crops  and  drink  their  wine.  I will firmly plant my people there in their own land. They will never again be uprooted from the land I have given them,” says the LORD your God.

 

Key Observations

“In that day will I raise up the tabernacle of David that is fallen, and close up the breaches thereof; and I will raise up his ruins, and I will build it as in the days of old”: This signifies The Raising Up of the Fallen Booth of David Is the Most Unexpected Sentence in the Book — the Same God Whose Fifth Vision Has Been the Most Terrifying Declares the Restoration of the Davidic Order as the Final Word.

The I will raise up the fallen booth of David is the theological pivot on which the entire closing section turns. The book has been the sustained announcement of the judgment that the covenant violation has  made inevitable. The closing verses  are not  the softening  of the judgment  but  the declaration that the God whose  judgment  is  comprehensive  and inescapable has determined, in the  exercise  of  the  same  sovereign  freedom  that  produced  the  judgment,  to  raise  up  what  the judgment  has  cast  down.  The  booth  —  the  fragile,  temporary  shelter  to  which  the  Davidic dynasty  has  been  reduced  —  will  be  raised  up,  its  breaches  repaired,  its  ruins  rebuilt  as  in  the days of old. The restoration is the expression of the same sovereign divine freedom that produced the  judgment:  the  God  who  is  bound  by  nothing  except  His  own  character  and  purpose  has determined to restore.

“That they may possess the remnant of Edom, and of all the heathen, which are called by my name”: This signifies The Extension of the Restoration to the Nations Called by the Divine Name Is the Most Unexpected Dimension of the Restoration Promise — and the Basis for the Acts 15 Application of the Passage to the Gentile Mission. The that the remnant of mankind may seek the LORD, and all the Gentiles who are called by my name is the most universally significant element of the restoration promise and the element that the  New  Testament’s  most  important  use  of  the  passage  deploys.  James’s  quotation  of  Amos 9:11–12  at  the  Jerusalem  Council  (Acts  15:16–17)  is  the  declaration  that  the  raising  up  of  the fallen  booth  of  David  —  accomplished  in  the  resurrection  of  Jesus  the  Davidic  king  —  has created the covenant community that includes all the Gentiles who are called by the divine name. The restoration of the Davidic order is not merely the restoration of the Israelite community; it is the  creation  of  the  new  covenant  community  that  encompasses  all  the  peoples  who  bear  the divine  name.  The  Acts  15  deployment  is  the  most  authoritative  available  interpretation  of  the Amos restoration promise.

“The plowman shall overtake the reaper, and the treader of grapes him that soweth seed; and the mountains shall drop sweet wine, and all the hills shall melt with it”: This signifies The Extravagant Agricultural Abundance of the Restoration Is the Precise Counterimage to the Agricultural Devastation of the Judgment — the Withered Carmel of Chapter 1:2 Becomes the Mountain Dripping with Wine. The  plowman  overtaking  the  reaper  and  the  treader  of  grapes  overtaking  the  sower  are  the images  of  the  harvest  so  abundant  that  it  never  ends  before  the  next  planting  begins  —  the agricultural  cycle  compressed  into  continuous  productivity.  And  the  mountains  dripping  sweet wine is  the direct  reversal  of the Carmel  withering  at  the divine roar that opened the book:  the agricultural  symbol  of  the  north’s  prosperity  and  fertility  that  the  judgment  had  stripped  is restored  in  the  eschatological  abundance  of  the  restoration  promise.  The  closing  verses  of  the book are the precise reversal of the opening verses: the roar from Zion that withered Carmel is answered by the mountains dripping sweet wine; the funeral lament of chapter 5:1 is answered by  the  permanent  planting  of  verse  15;  the  houses  built  but  not  inhabited  of  chapter  5:11  are answered by the waste cities rebuilt and inhabited.

“I will plant them upon their land, and they shall no more be pulled up out of their land which I have given them, saith the LORD thy God”: This signifies The Never Again Be Uprooted Is the Most Comprehensive Available Statement of the Permanence of the Restoration — the Final Word of the Book Is the Permanent Planting That Reverses the Exile and Closes the Book with the Promise Rather Than the Judgment.

The  they  shall  never  again  be  uprooted  out  of  their  land  is  the  book’s  final  sentence,  and  its finality  is  the  most  important  feature  of  the  restoration  promise.  The  entire  book  has  been  the announcement of the uprooting — the exile, the judgment, the destruction of the sinful kingdom from  the  surface  of  the  earth,  the  pursuit  of  the  fugitives  to  the  ends  of  the  earth.  The  final sentence is the declaration that the uprooting is not permanent: the God who uprooted will plant; the  planting  will  be  permanent;  the  never  again  be  uprooted  is  the  irreversible  promise  of  the God whose name is  the  LORD your God. The book closes not  with  the judgment but  with  the promise. Not with the roar from  Zion  that withers  Carmel  but  with the planting that will never again be uprooted. The last word is the word of the restoration.

 

What This Means for Us Today

1.  Receive the Raising Up  of the Fallen Booth of David as the Theological Announcement That  Has  Been  Fulfilled  in  the  Resurrection  of  Jesus  and  the  Formation  of  the  New Covenant  Community That  Acts  15  Declares: The  Acts  15  deployment  of  Amos  9:11–12  is the  authoritative  New  Testament  interpretation  of  the  restoration  promise.  The  fallen  booth  of David has been raised up in the resurrection of the Davidic king; the breaches have been repaired and  the  ruins  rebuilt  in  the  formation  of  the  new  covenant  community;  and  the  remnant  of mankind  and  all  the  Gentiles  who  are  called  by  the  divine  name  are  the  community  that  the raised-up  booth  encompasses.  Every  member  of  the  new  covenant  community  —  Jew  and Gentile, every ethnicity and social class and gender who has received the Spirit poured out on all flesh (Joel 2:28–29) — is the fulfillment of what the Amos restoration promise announced.

2.  Receive  the  Permanent  Planting  as  the  Eschatological  Anchor  That  Holds  the  Entire Covenant Life in Its Proper Frame — the Final Word of the Book Is Not the Judgment but the Promise, and the Promise Is as Inescapable as the Judgment Has Been: The never again be  uprooted  is  the  most  emphatic  available  form  of  the  restoration  promise,  deployed  as  the book’s  final  word  to  establish  that  the  promise  is  as  permanent  and  as  irrevocable  as  the judgment  has  been  inescapable.  The  God  who  pursued  the  covenant  violators  to  the  top  of Carmel and the bottom of the sea with the eyes fixed for harm will plant the restored community on their land and fix His eyes for good permanently. The eschatological anchor of the permanent planting is the promise that the present age — with its seasons of the judgment and the exile and the  sieve  —  is  not  the  final  word.  The  final  word  is  the  planting.  The  final  word  is  the  never again be uprooted.

3. Read the Specific Forms of the Restoration as the Precise Reversal of the Specific Forms of the Judgment — the Waste Cities Rebuilt, the Vineyards Planted and Drunk From, the Mountains  Dripping  Wine  Are  the  Specific  Promises  That  Address  the  Specific  Losses  of the Judgment: The four specific forms of the restoration in verses 14–15 are the precise mirror of the specific forms of the judgment in chapter 5:11 and the broader social critique. The houses built but not inhabited become the waste cities rebuilt and inhabited. The vineyards planted but not drunk from become the vineyards planted and drunk from. The gardens made but not eaten from  become  the  gardens  made  and  eaten  from.  The  exile  announced  through  the  vision sequence  becomes  the  restored  fortunes  of  the  returned  exiles.  The  precision  of  the  restoration promise  is  the  theological  declaration  that  the  same  God  who  named  the  specific  losses  of  the specific judgment has also named the specific recoveries of the specific restoration.

How This Relates to Today

 

The  Acts  15  quotation  of  Amos  9:11–12  at  the  Jerusalem  Council  is  the  most  theologically important  use  of  the  Amos  restoration  promise  in  the  New  Testament,  and  it  establishes  the framework within which the entire closing section of the book must be read. James’s deployment of the passage to justify the inclusion of Gentiles in the covenant community is the declaration that  the  raising  up  of  the  fallen  booth  of  David  has  already  begun  in  the  resurrection  and  the formation of the new covenant community. The restoration that Amos announces is not merely a future eschatological event; it is the ongoing reality that began at the resurrection and continues in the life of the new covenant community that the resurrection inaugurated. The Gentile mission of the early church is the evidence that the booth of David has been raised up — that the remnant of mankind and all the nations who are called by the divine name are being gathered into the new covenant community.

 

The mountains dripping sweet wine and the hills flowing with new wine echo Joel 3:18 — and in that day the mountains  shall drip sweet  wine  —  establishing  the canonical  connection between the Amos restoration promise and the Joel eschatological vision. Both books are concerned with the devastation of the agricultural abundance as the judgment for the covenant violation (Joel’s locust invasion, Amos’s drought and blight and exile) and with the restoration of the agricultural abundance as the sign of the eschatological restoration. The canonical connection establishes that the eschatological restoration of both books is the same restoration — the renewal of the created order under the restored covenant community under the raised-up Davidic king.

Key  Lesson: *The  restoration  promise  of  verses  11–15  is  the  book’s  final  word  and  the  most comprehensive  reversal  of  the  judgment:  the  fallen  booth  of  David  raised  up  (fulfilled  in  the resurrection of the Davidic king and deployed by Acts 15 as the warrant for the Gentile mission), the extravagant agricultural abundance reversing the withered Carmel of the opening, the waste cities  rebuilt  and  the  vineyards  planted  and  drunk  from  reversing  the  houses  built  but  not inhabited  of  chapter  5:11,  and  the  permanent  planting  that  closes  the  book  with  the  most emphatic  available  form  of  the  restoration  promise:  they  shall  never  again  be  uprooted  out  of their land which I have given them, says the LORD your God.*




[image: ]

Closing Prayer and Theological Synthesis of the Book of Amos

 

Heavenly Father,

 

We close Amos chapter 9 — and with it the entire book — having traveled from the roar from Zion that withered Carmel to the mountains dripping sweet wine that closes the restoration promise. We have received the eight oracles against the nations that established the divine moral sovereignty over every people and every crime against humanity. We have received the three discourses of chapters 3 through 5 that established the privilege-accountability principle, the theology of refused discipline, the ironic invitation to Bethel and Gilgal, the funeral lament for the still-living community, and the most devastating word in the prophetic tradition: I hate, I despise your feasts. We have received the woe to those who are at ease in Zion, the fivefold vision sequence from the locusts to the fire to the plumb line to the summer fruit to the LORD standing beside the altar. And we have received the most unexpected word: in that day I will raise up the fallen booth of David.

 

Lord, let the entire arc of the book be received as the theological unity it is. The roar from Zion and the withering of Carmel and the judgment that reaches to the top of Carmel and the bottom of the sea and the permanent planting that never again is uprooted are the single sustained proclamation of the God who is the LORD — the Creator of the mountains and the Orion and the sea waters, the Deliverer from Egypt, the Sender of the famine of the word, and the Raiser of the fallen booth of David. Let the God of the judgment and the God of the restoration be received as the same God: the God whose moral sovereignty is inescapable and whose covenant love is as inescapable as the sovereignty.

Let the are you not like the Cushites? be the permanent corrective of our election presumption. We have received in the gospel of Jesus Christ more than Israel received at Sinai: the greater Exodus of the cross, the Spirit poured out on all flesh, the new covenant community that includes all the peoples who are called by the divine name. The privilege is greater. The accountability is proportionately heavier. Let the greater grace produce the greater faithfulness rather than the greater complacency. Let the I hate, I despise your feasts produce the genuine, sustained, river-like flow of the justice and the righteousness that the book has been calling for. Let the let justice roll down like waters and righteousness like an ever-flowing stream be the vision that reforms the community.

 

And let the they shall never again be uprooted out of their land be the eschatological anchor of the covenant life in every season of the sieve and the exile and the judgment. The final word is the planting. The final word is the permanent. The final word is the LORD your God who plants and does not uproot. Let the final word shape the present faithfulness.

 

In Jesus’ name — in the name of the risen Davidic king in whom the fallen booth has been raised, in whom the breaches have been repaired, in whom the nations called by the divine name are being gathered into the new covenant community that James recognized at Jerusalem and that the Spirit of Pentecost has been forming in every generation since — Amen.

 

Soli Deo Gloria

Glory to God Alone
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