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Preface

The book of Hosea is one of the most moving and deeply personal books in all of Holy Scripture. It is a
divine love story written against the backdrop of human rebellion. Within its fourteen chapters, we
witness the anguish of a faithful husband, the shame of an unfaithful wife, the heartbreak of a nation



that has forsaken its God, and above all, the immeasurable grace of a Lord who refuses to give up on
His covenant people.

For many Christians, Hosea is a familiar book but not always a well-understood one. Its vivid
symbolism, historical setting, prophetic language, and emotional intensity can seem difficult to
navigate. Yet beneath every warning and every pronouncement of judgment beats the heart of a loving
God who longs to restore those who have wandered from Him. Hosea reminds us that God's discipline
is never without purpose, His justice is never separated from His mercy, and His covenant love never
fails.

This commentary, Broken Vows, Boundless Grace: A Verse-by-Verse Commentary on Hosea, was
written to help readers understand the richness of Hosea's message one verse at a time. Rather than
offering only broad theological summaries, this volume carefully examines each passage within its
historical, literary, and theological context. Every chapter seeks to explain the original meaning of the
text while drawing practical applications for believers living in today's world.

Throughout this commentary, particular attention is given to several important areas of study:

* The historical background of Hosea's ministry during the final years of the Northern Kingdom
of Israel.

* The significance of the Hebrew language and key word studies that illuminate the text.

* The covenant relationship between God and His people.

* The seriousness of idolatry, compromise, and spiritual adultery.

* God's holiness, justice, mercy, and unfailing love.

* Messianic themes that ultimately point to the Lord Jesus Christ.

* Practical lessons for Christian living, discipleship, and faithful obedience.

While Hosea addressed the sins of ancient Israel nearly three thousand years ago, his message remains
remarkably relevant today. Modern society is filled with many of the same temptations that plagued
Israel—materialism, moral compromise, religious hypocrisy, and the pursuit of worldly security instead
of wholehearted dependence upon God. Churches and individual believers alike can drift from their
first love when devotion is replaced by routine and faithfulness gives way to complacency.

Yet Hosea also offers tremendous hope. No matter how far a person has wandered, God continues to
extend His gracious invitation:

"O Israel, return unto the LORD thy God; for thou hast fallen by thine iniquity." (Hosea
14:1, KJV)

That invitation still echoes today. Through the finished work of Jesus Christ, sinners are offered
forgiveness, restoration, and reconciliation with God. The gospel is foreshadowed throughout Hosea's
prophecy, reminding us that God's redemptive plan has always been centered on His steadfast love and
sovereign grace.

My prayer is that this commentary will become a trusted resource for pastors preparing sermons, Bible
teachers leading classes, seminary students engaged in serious study, and believers who simply desire



to know God's Word more deeply. May these pages encourage careful interpretation, faithful
application, and a greater appreciation for the inspired Scriptures.

As you journey through Hosea verse by verse, I encourage you not merely to read the prophet's words
but to listen for the voice of God speaking through them. Allow His warnings to produce repentance.
Allow His promises to strengthen your faith. Allow His grace to renew your hope. Above all, allow His
love to draw you into a deeper relationship with the One who remains faithful even when His people
fail.

It is my sincere prayer that this commentary will exalt the Lord Jesus Christ, strengthen the Church,
equip believers to rightly divide the Word of Truth, and remind every reader that while humanity
continually breaks its promises, God's covenant faithfulness endures forever.

May the Lord richly bless your study of His Word and deepen your love for the God whose grace is
truly without measure.

Soli Deo Gloria—To God Alone Be the Glory.
Dr. Paul Crawford

Prologue

Broken Vows, Boundless Grace: A Verse-by-Verse Commentary
on Hosea

By Dr. Paul Crawford

There are few books in all of Scripture that reveal the heart of God with the tenderness, passion, and
intensity found in the prophecy of Hosea. It is a book that confronts us with the devastating
consequences of sin while simultaneously displaying the immeasurable depths of God's covenant love.
Hosea is not merely the story of an unfaithful wife and a broken-hearted husband,; it is the story of
every sinner who has wandered from God and the relentless grace of a heavenly Father who refuses to
abandon His people.

As T have studied and taught the Scriptures over the years, I have repeatedly found myself returning to
Hosea. Every reading uncovers another layer of God's character—His holiness, justice, mercy,
patience, faithfulness, and redeeming love. Hosea reminds us that although humanity continually
breaks its promises, God never breaks His. Our vows may be shattered by rebellion, but His grace
remains without measure.

The prophet Hosea ministered during one of the darkest periods in Israel's history. Outwardly, the
nation appeared prosperous and secure. Beneath the surface, however, idolatry, immorality, corruption,
and spiritual decay had infected every level of society. God's people had abandoned the One who had
rescued them from bondage and had exchanged covenant faithfulness for the empty promises of false
gods.



Rather than simply sending another prophetic warning, God chose to communicate His message
through Hosea's own life. The prophet's marriage became a living illustration of Israel's spiritual
adultery. His heartbreak reflected the grief of God Himself. His willingness to redeem his unfaithful
wife became a picture of the Lord's unwavering commitment to redeem a rebellious people.

That truth reaches far beyond ancient Israel.

Every believer can identify with Hosea's message because every believer has experienced the mercy of
a God who loved us while we were still sinners. We have all wandered. We have all failed. We have all
broken fellowship with the One who has remained perfectly faithful. Yet through Jesus Christ, God
continues to seek, forgive, restore, and transform all who come to Him in repentance and faith.

This commentary has been written with several goals in mind. First, it seeks to explain the meaning of
every passage through careful, verse-by-verse exposition grounded in the historical, grammatical, and
theological context of the text. Second, it seeks to uncover the richness of the Hebrew language where
it sheds light on the inspired message. Third, it seeks to draw practical applications that speak directly
to the needs of believers today. Finally, it seeks to exalt the Lord Jesus Christ, for all of Scripture
ultimately points to God's redemptive plan fulfilled in Him.

Throughout these pages, you will discover that Hosea is much more than a book about judgment. It is a
book about hope. Every warning is accompanied by an invitation to return. Every declaration of justice
is balanced by astonishing mercy. Every scene of brokenness anticipates restoration. Even when God
disciplines His people, He does so with the purpose of bringing them back into fellowship with
Himself.

The title, Broken Vows, Boundless Grace, captures the heartbeat of Hosea's prophecy. Human beings
repeatedly fail to honor their covenant with God, yet God's grace knows no boundaries. His love
pursues the wandering, restores the repentant, heals the broken, and offers forgiveness that no amount
of human failure can exhaust.

My prayer is that this commentary will serve pastors preparing sermons, teachers leading Bible studies,
students pursuing a deeper understanding of God's Word, and individual believers seeking a closer walk
with Christ. More than simply increasing knowledge, I pray these studies will deepen your love for the
Lord whose mercy triumphs over judgment and whose steadfast love endures forever.

May the Holy Spirit open your eyes to the beauty of God's Word as you journey through Hosea. May
you hear the loving voice of the Shepherd calling His wandering sheep home. And may you discover
anew that while our vows are often broken, the grace of God remains boundless.

"I will heal their backsliding, I will love them freely: for mine anger is turned away from him."
— Hosea 14:4 (KJV)

To God alone be the glory.

Introduction to Hosea Chapter 1

The Marriage That Became a Message: God’s Covenant Love and Israel’s Unfaithfulness



The book of Hosea is one of the most personally costly prophetic commissions in all of Scripture. God
does not merely give Hosea a message to deliver. He gives him a marriage to live — a marriage that
will become the most vivid and most painful illustration available of the relationship between the
LORD and His people. The prophet is commanded to take a wife of whoredom, and through the union
and its devastating consequences, God will make visible what Israel’s spiritual condition actually is: the
wife who has turned from her husband to pursue other lovers, the nation that has abandoned the
covenant God who redeemed her from Egypt to chase the gods of Canaan.

Hosea prophesied during one of the most prosperous and most spiritually corrupt periods in the
northern kingdom’s history. The reign of Jeroboam II (approximately 793—753 BC) brought economic
expansion, military success, and national confidence — and with it, the religious syncretism that
prosperity so often enables. The Baal worship that had been introduced into the northern kingdom by
Ahab and Jezebel had never been fully eradicated. The worship of the LORD had been corrupted by the
incorporation of Canaanite fertility religion, so that the people believed they were honoring God while
actually honoring the Baals who were the gods of agricultural abundance. The prosperity confirmed, in
the people’s minds, that the religious system was working. What it could not confirm was that the God
of the covenant was pleased.

Chapter 1 establishes the book’s governing metaphor with immediate and jarring force. The marriage
of Hosea to Gomer is the enacted parable of the covenant between the LORD and Israel. The children
born from the marriage are given names that are themselves prophetic declarations: Jezreel, the place of
judgment; Lo-ruhamah, Not Pitied; Lo-ammi, Not My People. Each name is a stage in the deterioration
of the covenant relationship as Israel’s unfaithfulness has brought it. And yet, embedded in the
judgment — in the very passage that declares Not My People — is the promise of restoration that will
run through the entire book: the day is coming when they shall be called children of the living God,
when Judah and Israel shall be gathered together, when the valley of Jezreel shall be the place of
planting rather than the place of slaughter.

The theological depth of Hosea chapter 1 is impossible to overstate. It is the introduction to a book that
gives us the most intimate available window into the emotional life of God toward His people — the
God whose love is not the detached benevolence of the divine administrator but the passionate,
grieving, pursuing love of the husband whose wife has left him for other lovers and who will not let her
go. The New Testament’s use of the marriage metaphor for the relationship between Christ and His
church, the apostolic application of Lo-ammi and Lo-ruhamah in Romans 9 and 1 Peter 2 to describe
the inclusion of the Gentiles in the people of God — all of it has its roots in the opening chapter of
Hosea’s devastating, beautiful, and ultimately hopeful book.

Opening Prayer

Heavenly Father,



We come to Hosea chapter 1 as people who are aware, to varying degrees, of our own unfaithfulness.
We know what it is to turn from You toward the things that promise what only You can give — the
security, the satisfaction, the identity, the love that the covenant relationship with You is designed to
provide. We know the gods of our own age: the prosperity that promises significance, the approval that
promises belonging, the control that promises security, the pleasure that promises fulfillment. And we
know, if we are honest, that we have pursued these things with a devotion that has sometimes rivaled
and sometimes surpassed our devotion to You.

Lord, let Hosea’s marriage be the mirror that shows us our own condition. Let the names of the
children — Jezreel, Lo-ruhamah, Lo-ammi — be the names that name what our unfaithfulness
produces: the judgment that falls on the place of our worst betrayal, the withdrawal of the compassion
that our pursuit of other lovers forfeits, the severing of the covenant relationship that our abandonment
of You threatens. And let the promise embedded in the judgment — the children of the living God, the
gathered people, the valley of planting — be the promise that sustains us through the honest
confrontation with the condition that the chapter diagnoses.

Give us ears to hear the love beneath the judgment — the love of the husband who names the condition
accurately because He intends to heal it, who declares the consequences of the unfaithfulness because
He is calling His people back from the path that leads to them. Let the book of Hosea form in us the
understanding of the God who loves too much to leave us in the condition that our unfaithfulness has
produced, and who will pursue us through every form of judgment until we return to Him who is our
first husband and our truest home.

In Jesus’ name, Amen.

Hosea 1:1-3

The Prophet and the Commission: When God Makes a Marriage into a Message

(1) The word of the LORD that came unto Hosea, the son of Beeri,
in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah,
and in the days of Jeroboam the son of Joash, king of Israel.

(2) The beginning of the word of the LORD by Hosea.

And the LORD said to Hosea,

Go, take unto thee a wife of whoredoms

and children of whoredoms:

for the land hath committed great whoredom,

departing from the LORD.



(3) So he went and took Gomer the daughter of Diblaim;

which conceived, and bare him a son.

The Context

The superscription of verse 1 places Hosea in a precise historical context: his ministry spans the reigns
of four Judean kings — Uzziah, Jotham, Ahaz, and Hezekiah — and one northern king, Jeroboam II of
Israel. This is a long ministry, spanning perhaps forty years, and it encompasses some of the most
dramatic events in the history of the northern kingdom: the assassination of Jeroboam’s successors, the
political instability of the final decades of the northern monarchy, and ultimately the Assyrian conquest
of Samaria in 722 BC. Hosea does not merely predict these catastrophes. He lives through the period
that produces them, proclaiming to a nation that is accelerating toward destruction while believing it is
prospering.

The commission of verse 2 is the most shocking prophetic commission in the Old Testament. The
beginning of the LORD’s word by Hosea is not a vision, not a call to the throne room, not the coal on
the lips that Isaiah received. It is a command to marry: Go, take to yourself a wife of whoredom and
have children of whoredom, for the land commits great whoredom by forsaking the LORD. The reason
for the command is embedded in it: the land has committed great whoredom. Israel’s spiritual condition
is the marriage of spiritual adultery — the abandonment of the covenant God for the pursuit of the
Baals and the fertility cults of Canaan. Hosea’s marriage is to be the lived, embodied, biographical
exhibit of that condition.

The interpretation of Go, take a wife of whoredoms has been debated throughout the history of
interpretation. The two main positions are: (1) that Gomer was a woman of known immorality at the
time of the marriage, and Hosea knew this when he married her — making the marriage itself the act of
deliberate, costly obedience; or (2) that Gomer was a woman who became unfaithful after the marriage,
and the phrase wife of whoredoms is a description of what she would become rather than what she
already was. The theological point of either reading is the same: Hosea enters a marriage that will
mirror the covenant relationship between the LORD and Israel, with full knowledge that the marriage
will end in the kind of devastating unfaithfulness that the covenant relationship has already
experienced.

The obedience of verse 3 is as simple as it is costly: so he went and took Gomer the daughter of
Diblaim. The prophet does what God commands. The woman is named — Gomer, daughter of Diblaim
— which gives the marriage the specificity of biography rather than the abstraction of allegory. This is
a real person. This is a real marriage. The pain that will follow is the pain of a real husband whose real
wife will leave him for other men. And the theological message embedded in this biographical reality is
the most intimate account of God’s emotional experience of Israel’s unfaithfulness that the Old
Testament provides.

Plain American English



This is the word of the LORD that came to Hosea son of Beeri during the reigns of Uzziah, Jotham,
Ahaz, and Hezekiah, kings of Judah, and during the reign of Jeroboam son of Joash, king of Israel.
When the LORD first began speaking through Hosea, He said to him: Go and marry a promiscuous
woman and have children with her. Do this because the people of this land have been completely
unfaithful to me, chasing after other gods. So Hosea went and married Gomer daughter of Diblaim.
She became pregnant and gave birth to his son.

Key Observations

“Go, take unto thee a wife of whoredoms and children of whoredoms: for the land hath
committed great whoredom, departing from the LORD”: This signifies The Commission Is the
Most Personally Costly Prophetic Command in the Old Testament — the Prophet Is Not Given a
Message to Deliver but a Marriage to Live That Will Become the Message.

The prophetic commissions of Isaiah and Jeremiah and Ezekiel all involve personal cost: the coal on
the lips, the prohibition of marriage and mourning, the lying on the side for months. But none of them
involves the sustained, biographical, relational cost of Hosea’s commission. Hosea is not asked to
perform a symbolic act and then return to normal life. He is asked to enter a covenant relationship —
marriage — that will mirror the covenant relationship between God and Israel across years and decades
of daily lived experience. The unfaithfulness of Gomer is not a one-time event that Hosea is shown and
then asked to describe. It is the ongoing condition of his marriage, the daily reality of his household,
the biographical exhibit of what the LORD experiences in His relationship with Israel. The cost of the
commission is the cost of the love it is designed to communicate.

“For the land hath committed great whoredom, departing from the LORD”: This signifies The
Metaphor of Whoredom Is the Most Precise Available Description of What Israel’s Idolatry
Actually Is — the Betrayal of an Exclusive Covenant Relationship by the Pursuit of Other
Lovers.

The use of the marriage metaphor for the covenant between the LORD and Israel is grounded in the
covenantal nature of the relationship itself. The Sinai covenant — with its exclusive demands, its
promises of provision and protection, its consequences for unfaithfulness — has the structure of a
marriage covenant. The LORD has bound Himself to Israel in the same way that a husband binds
himself to a wife: exclusively, faithfully, with the full investment of His provision and protection and
love. Israel’s pursuit of the Baals is therefore not merely the violation of a religious rule. It is the
betrayal of a marriage — the turning from the husband who has redeemed her and provided for her to
pursue the lovers who have nothing to offer that the husband has not already given. The whoredom is
the precise metaphor because the betrayal is precisely marital.

“So he went and took Gomer the daughter of Diblaim”: This signifies The Simple Obedience of
the Prophet Who Does What God Commands Despite the Personal Cost Is the First Exhibit of
the Costly Love That the Book Will Reveal as the Character of God’s Own Relationship with
Israel.

The brevity of the obedience — so he went and took — is the biblical narrator’s way of registering the
immediacy and completeness of the prophet’s compliance. There is no recorded hesitation, no recorded
protest, no recorded negotiation with the terms of the commission. Hosea goes. Hosea takes. And in
doing so, he becomes the first exhibit of the love that the book will describe as the character of God’s



own relationship with Israel: the love that enters into the covenant with full knowledge that the
covenant will be broken, that the wife will be unfaithful, that the husband will be grieved and betrayed
and publicly shamed. The obedience of the prophet is the first glimpse of the love of the God who
chose Israel knowing what Israel would do with the choice.

What This Means for Us Today

1. Receive the Marriage Metaphor as the Most Intimate Available Account of God’s Love for His
People — a Love That Is Personal, Exclusive, and Grieved by Unfaithfulness: The marriage
metaphor that Hosea embodies is not a cold theological category. It is the most intimate relationship
available in human experience — the exclusive covenant of husband and wife — deployed to describe
the specific quality of God’s love for His people. The God who loves His people with the love of a
husband is the God whose love is personal rather than general, exclusive rather than indifferent, and
capable of grief rather than detached from the condition of the beloved. To receive this metaphor
seriously is to understand that our spiritual unfaithfulness — our turning from God to the gods of our
own age — is experienced by God not as the violation of a rule but as the betrayal of a marriage. The
love that is betrayed is real love. The grief that the betrayal produces is real grief.

2. Identify the Contemporary Equivalents of the Baal Worship That Hosea’s Israel Pursued —_
the Things That Promise What Only God Can Give: The Baals of ancient Canaan were the gods of

agricultural abundance — the deities who, it was believed, controlled the rain and the fertility and the
harvest. Israel’s pursuit of the Baals was the pursuit of the provision that only the covenant God could
ultimately give, sought through the channels that the surrounding culture offered. The contemporary
equivalents are the things that promise the security, the significance, the satisfaction, and the belonging
that only the covenant relationship with God is designed to provide: the prosperity that promises
significance, the approval that promises belonging, the achievement that promises identity, the pleasure
that promises fulfillment. Identify the Baals. Name them with the precision that the chapter’s diagnosis
requires. The naming is the beginning of the return.

3. Recognize That the Prophetic Word Always Comes in a Historical Context and That the
Message Is Inseparable from the Moment in Which It Is Given: The superscription of verse 1 —

with its precise dating across four Judean and one northern king — is not merely historical data. It is
the insistence that the word of the LORD is always given in a specific historical moment, to a specific
historical people, in response to a specific historical condition. The word of the LORD that came to
Hosea in the days of Jeroboam II is not a timeless theological abstraction floating free of its historical
context. It is the word that addresses the specific condition of a specific people in a specific moment —
and its timeless truth is inseparable from its historical specificity. Read the prophets historically before
reading them typologically or devotionally.

How This Relates to Today

The commission of Hosea — the marriage that became a message — is the most dramatic example in
the Bible of what it looks like when God incarnates His message in the biography of His messenger.
The word is not merely spoken. It is lived. The prophet does not merely describe the covenant
relationship in theological terms. He experiences it in biographical terms — the joy of the covenant, the
pain of the betrayal, the grief of the abandoned husband, and, as the book will reveal, the pursuing love



that refuses to let the unfaithful wife go. This biographical embodiment of the theological message is
the pattern of the incarnation itself: the Word becoming flesh, the message taking on the full cost of the
condition it is addressing, God entering into the human experience of betrayal and grief and loss in the
person of the Son who is the true faithful husband.

The prosperity of Jeroboam II’s reign that provided the context for Israel’s religious complacency is
also one of the most relevant historical parallels for the contemporary Western church. The church in
the most prosperous period of Western history has been, in many of its expressions, the most spiritually
complacent: the most accommodated to the surrounding culture, the most comfortable with the
incorporation of the gods of the age into its worship and its theology, the most confident that the
prosperity is the sign of divine favor rather than the condition in which the idolatry is most insidious.
The message of Hosea chapter 1 is addressed precisely to this condition: the whoredom of the people
who have the form of covenant relationship while actually pursuing other lovers.

Key Lesson: *The commission of Hosea — to take a wife of whoredom so that the land’s great
whoredom in departing from the LORD might be made visible — is the most personally costly
prophetic commission in the Old Testament and the most intimate available account of God’s emotional
experience of Israel’s unfaithfulness: the betrayal is marital, the grief is real, and the love that is
betrayed is the exclusive covenant love of the husband who chose Israel knowing what Israel would do
with the choice.*

Hosea 1:4-9

The Three Children: Jezreel, Lo-ruhamah, and Lo-ammi — The Stages of Judgment Written in Names

(4) And the LORD said unto him,

Call his name Jezreel;

for yet a little while,

and I will avenge the blood of Jezreel upon the house of Jehu,
and will cause to cease the kingdom of the house of Israel.
(5) And it shall come to pass at that day,

that I will break the bow of Israel

in the valley of Jezreel.

(6) And she conceived again, and bare a daughter.

And God said unto him,

Call her name Lo-ruhamah:

for I will no more have mercy upon the house of Israel;
but I will utterly take them away.

(7) But I will have mercy upon the house of Judah,

and will save them by the LORD their God,



and will not save them by bow, nor by sword,
nor by battle, by horses, nor by horsemen.
(8) Now when she had weaned Lo-ruhamah,
she conceived, and bare a son.

(9) Then said God,

Call his name Lo-ammi:

for ye are not my people,

and I will not be your God.

The Context

The three children of Hosea and Gomer are each given names that are themselves prophetic
declarations, and the three names together trace the arc of judgment from its specific historical occasion
through its withdrawal of compassion to its most devastating conclusion: the severance of the covenant
relationship itself. The naming of the children is the practice of Hebrew name theology at its most
theologically loaded — the name does not merely label but declares, the name is not merely identifying
but prophesying.

The first child is a son named Jezreel — which means God sows or God scatters. The significance of
the name is double. Jezreel was the valley where Jehu, the founder of the dynasty that produced
Jeroboam II, had massacred the house of Ahab and established his own dynasty through bloodshed (2
Kings 9-10). The LORD had originally commanded the judgment on Ahab’s house, but Jehu had
conducted it with a ruthlessness that exceeded the commission, and the blood of Jezreel has not been
forgotten. The name of the child declares that the blood of that place will be avenged on the house of
Jehu — which was fulfilled when Jeroboam II’s son Zechariah was assassinated after only six months
on the throne (2 Kings 15:8-10), ending the Jehu dynasty and beginning the political chaos of the
northern kingdom'’s final decades.

The second child is a daughter named Lo-ruhamah — Not Pitied, or Not Shown Compassion. The
name is the declaration of the withdrawal of the compassion that has been one of the most
characteristic attributes of the LORD’s relationship with Israel: the covenant faithfulness that has
expressed itself in mercy and long-suffering toward a people who have repeatedly provoked it. The
withdrawal of Lo-ruhamabh is not the withdrawal of love — as the promise of verse 7 makes clear, God
will still have mercy on Judah. It is the withdrawal of the specific form of compassionate intervention
that has been rescuing Israel from the consequences of its own unfaithfulness. The people will now
begin to experience what their choices have been leading toward.

The third child is a son named Lo-ammi — Not My People. This is the most devastating of the three
names because it reverses the most fundamental formula of the covenant relationship. The covenant
formula — I will be your God and you will be my people — is the theological center of everything the
Sinai covenant established. Lo-ammi declares that the covenant relationship has been so thoroughly
violated by Israel’s unfaithfulness that the formula itself is being inverted: you are not my people, and I



am not your God. The name is not the permanent repudiation of the covenant — as the verses that
follow will make clear — but it is the declaration of the present condition that the unfaithfulness has
produced.

Plain American English

Then the LORD told Hosea, “Name your son Jezreel, because before long I am going to punish the
dynasty of Jehu for the massacre at Jezreel, and I will bring the kingdom of Israel to an end. On that
day I will break Israel’s military power in the valley of Jezreel.” Gomer became pregnant again and
gave birth to a daughter. The LORD said to Hosea, “Name her Lo-ruhamah — Not Loved — because
will no longer show love to the house of Israel or forgive them. Yet I will show love to the people of
Judah. I will save them — but not by bows, swords, or military might. It will be the LORD their God
who saves them.” After Lo-ruhamah was weaned, Gomer became pregnant again and gave birth to a
son. Then the LORD said, “Name him Lo-ammi — Not My People — because you are not my people,
and I am not your God.

Key Observations

“Call his name Jezreel; for yet a little while, and I will avenge the blood of Jezreel upon the house
of Jehu”: This signifies The First Name Is the Declaration That the Blood of Past Violence Is Not
Forgotten by the God Who Sees All History and Who Will Bring the Specific Consequences of
Specific Sins to Their Appointed Reckoning.

The naming of the first child Jezreel is the announcement that the moral history of Israel is not sealed
off in a compartment that the present prosperity can ignore. The blood of Jezreel — the violence with
which Jehu established his dynasty — has not been forgotten, even though it happened a century earlier
and even though the current king is Jehu’s great-great-grandson. The God who declares the blood of
Jezreel upon the house of Jehu is the God who holds the moral history of nations in His memory and
who brings the consequences of past violence to their appointed reckoning in His own time. The
prosperity of Jeroboam II’s reign has not closed the account. It has merely deferred the settlement. The
name Jezreel is the announcement that the deferral is ending.

“Call her name Lo-ruhamah: for I will no more have mercy upon the house of Israel”: This
signifies The Withdrawal of Compassion Is Not the Withdrawal of Love but the Withdrawal of
the Protective Intervention That Has Been Shielding Israel from the Full Consequences of Its
Own Choices.

The distinction between the withdrawal of compassion toward Israel in verse 6 and the continuing
mercy toward Judah in verse 7 is theologically important. The God who withdraws Lo-ruhamah from
Israel is not a God who has ceased to love His people. He is the God who has determined that the
rescuing interventions that have been protecting Israel from the full consequences of its unfaithfulness
will now be withdrawn — so that Israel will experience what its choices have been leading toward. The
compassion that sheltered Israel from the consequences of its idolatry is the same compassion that, by
sheltering, has enabled the continuation of the idolatry. The withdrawal of the compassion is the
beginning of the painful process of bringing Israel to the place where it will recognize what it has lost
and return to the One from whom it has departed.



“Call his name Lo-ammi: for ye are not my people, and I will not be your God”: This signifies The
Third Name Is the Most Devastating Prophetic Declaration in the Chapter — the Inversion of the
Covenant Formula That Is the Theological Center of Israel’s Entire Existence as the People of
God.

The covenant formula — I will be your God and you will be my people — first established at Sinai and
repeated throughout the Old Testament as the summary of the covenant relationship, is here inverted
with devastating precision: you are not my people, and I am not your God. The inversion does not
annul the covenant in its ultimate eschatological dimension — as the verses that follow will make clear.
But it declares the present condition that the unfaithfulness has produced: the covenant relationship has
been so thoroughly violated by Israel’s pursuit of other gods that the formula which expressed its
intimacy is now, in the present historical moment, reversed. The name Lo-ammi is the most
theologically concentrated statement of the consequence of covenant unfaithfulness available in the Old
Testament.

“I will save them by the LORD their God, and will not save them by bow, nor by sword, nor by
battle, by horses, nor by horsemen”: This signifies The Promise of Salvation for Judah by Divine
Rather Than Military Means Is the Embedded Grace That Appears Even in the Middle of the
Judgment Declared Against Israel.

The intrusion of the promise for Judah in verse 7 — in the middle of the declaration of Lo-ruhamah for
Israel — is the first exhibit of the pattern that will run throughout the book of Hosea: the grace that
appears in the middle of the judgment, the promise embedded in the sentence of condemnation, the
love that will not abandon even in the act of declaring the consequences of the unfaithfulness. And the
specific content of the promise — salvation by the LORD their God and not by bow or sword or
military might — anticipates the deliverance of Jerusalem from the Assyrian army in 701 BC, when
Sennacherib’s forces were destroyed by the angel of the LORD without a battle being fought (2 Kings
19:35). The grace appears in Judah’s history as dramatically as the judgment appears in Israel’s.

What This Means for Us Today

1. Read the Three Names as a Diagnostic Tool for Recognizing the Stages of the Consequence _

That Covenant Unfaithfulness Produces: The three children’s names — Jezreel, Lo-ruhamah, Lo-
ammi — trace the arc of the consequence of unfaithfulness from the specific historical reckoning of
past violence through the withdrawal of protective compassion to the declaration of the severed
covenant relationship. This arc is not unique to eighth-century Israel. It is the arc that every form of
sustained spiritual unfaithfulness tends to produce in the lives of individuals and communities: the past
choices that come to their reckoning, the protective interventions that are withdrawn when the
unfaithfulness is sustained, and the growing sense of distance from the covenant God that the
unfaithfulness has produced. Read the names diagnostically. Where are you in the arc?

2. Receive the Withdrawal of Comfortable Circumstances as a Possible Form of Compassion
Rather Than as the Absence of It: The withdrawal of Lo-ruhamah — of the compassionate
intervention that has been shielding Israel from the full consequences of its choices — is the painful
grace of the God who loves too much to allow the unfaithfulness to continue without consequence. The
contemporary believer or community whose comfortable circumstances are being withdrawn — whose
prosperity is declining, whose institutional security is eroding, whose cultural approval is being lost —
may be experiencing the withdrawal of the compassionate shielding that has allowed the spiritual




condition to remain unaddressed. Receive the withdrawal with the diagnostic question that it is
designed to prompt: what condition has the shielding been concealing? The answer to that question is
the beginning of the return.

3. Notice the Grace Embedded in the Judgment — the Promise That Appears in the Middle of the
Sentence of Condemnation: The promise for Judah in verse 7 appears in the middle of the declaration
of Lo-ruhamah for Israel. The grace is embedded in the judgment. The promise of restoration is hidden
in the names of the children who declare the condition. This is the characteristic movement of the book
of Hosea — and of the biblical theology of judgment more broadly: the grace that appears in the middle
of the sentence, the promise that sustains through the consequence, the love that will not be exhausted
by the unfaithfulness. Train the eye to look for the embedded grace in the passages of judgment. It is
almost always there.

How This Relates to Today

The three names — Jezreel, Lo-ruhamah, Lo-ammi — have a trajectory that maps onto the
contemporary experience of communities and institutions that have sustained the form of covenant
relationship while abandoning its substance. The church that has maintained the form of worship while
pursuing the gods of the surrounding culture — the gods of comfort, approval, therapeutic self-
improvement, and political power — is the contemporary exhibit of the condition that the three names
diagnose. And the arc of the consequence is as recognizable in its contemporary form as it was in its
ancient one: the reckoning of past choices, the withdrawal of the protective interventions, and the
growing incoherence of a community that claims the covenant name while living the covenant denial.

The apostolic use of Lo-ammi and Lo-ruhamah in Romans 9:25-26 and 1 Peter 2:10 is the most direct
available exhibit of the New Testament’s reading of Hosea’s names. Paul uses the reversal of Lo-ammi
and Lo-ruhamah — those who were not my people I will call my people, and her who was not beloved
I will call beloved — to describe the inclusion of the Gentiles in the people of God through the gospel.
The names that declared Israel’s judgment become, in the eschatological reversal that the gospel
accomplishes, the names that declare the Gentiles’ inclusion. The Lo-ammi of Hosea becomes the
foundation for Paul’s theology of the extension of the covenant community beyond ethnic Israel.

Key Lesson: *The three children’s names — Jezreel, Lo-ruhamah, Lo-ammi — trace the arc of the
consequence of Israel’s covenant unfaithfulness from the specific reckoning of past violence through
the withdrawal of compassionate protection to the declaration of the severed covenant formula itself;
and embedded in the judgment is the grace that appears in the promise for Judah, the pattern that will
define the entire book of Hosea and that will provide Paul with the vocabulary for describing the
inclusion of the Gentiles in the people of God through the gospel.*

Hosea 1:10-11

The Promise Beyond the Judgment: Children of the Living God, the Gathered People, and the Valley of
Planting



(10) Yet the number of the children of Israel shall be as the sand of the sea,
which cannot be measured nor numbered;

and it shall come to pass, that in the place where it was said unto them,
Ye are not my people,

there it shall be said unto them,

Ye are the sons of the living God.

(11) Then shall the children of Judah and the children of Israel

be gathered together,

and appoint themselves one head,

and they shall come up out of the land:

for great shall be the day of Jezreel.

The Context

The transition from Lo-ammi in verse 9 to the promise of verses 10-11 is one of the most dramatic
reversals in prophetic literature. The chapter that has declared the most devastating possible judgment
— You are not my people, I am not your God — turns immediately to the most expansive possible
promise: yet the number of the children of Israel shall be as the sand of the sea, which cannot be
measured or numbered. The reversal is not gradual. It is immediate and radical — the characteristic
movement of Hosea’s theology, which holds the judgment and the promise in the same breath, refusing
to allow either the darkness of the judgment to extinguish the light of the promise or the brightness of
the promise to minimize the seriousness of the judgment.

The promise of verse 10 inverts Lo-ammi with the most deliberate theological precision: in the very
place where it was said to them, You are not my people, it will be said to them, You are the sons of the
living God. The place is the same. The people are the same. But the declaration is reversed. The God
who declared the covenant severance will declare the covenant restoration in the same location, to the
same people, using the same vocabulary but inverting its direction. The children of the living God —
the phrase that replaces Not My People — is the most expansive possible restoration of the covenant
identity: not merely people again, but children; not merely restored to covenant status, but adopted into
the family of the living God.

The promise of verse 11 adds the dimension of reunification: the children of Judah and the children of
Israel shall be gathered together and appoint for themselves one head. The divided kingdom — the
schism of 922 BC that split the united monarchy of David and Solomon into northern Israel and
southern Judah — will be healed. The one head they will appoint is the messianic king who will reunite
the divided people under a single leadership. And the final phrase — great shall be the day of Jezreel —
transforms the name that opened the chapter as a declaration of judgment into the name of the
eschatological restoration: Jezreel means God sows, and the valley that was the place of bloodshed and
military defeat will become the valley of divine planting, the place where God scatters His people in
the seed-scattering that produces the harvest of restoration.



Plain American English

Yet the time will come when the people of Israel will be like the sand on the seashore — too many to
count. And in the very place where they were told “You are not my people,” they will be called
“children of the living God.” Then the people of Judah and the people of Israel will be reunited. They
will choose one leader for themselves, and they will come up from the land. What a great day that will
be — the day of Jezreel.

Key Observations

“Yet the number of the children of Israel shall be as the sand of the sea, which cannot be
measured nor numbered”: This signifies The Promise of Innumerable Multitude Reverses the
Judgment of Lo-ammi by Invoking the Abrahamic Covenant Promise as the Ground of the
Eschatological Restoration.

The language of the sand of the sea that cannot be measured or numbered is the language of the
Abrahamic covenant promise — the promise of the innumerable descendants given to Abraham in
Genesis 22:17 and repeated throughout the patriarchal narratives. By invoking this language in the
context of the reversal of Lo-ammi, Hosea is rooting the eschatological promise in the most
foundational covenantal commitment God has made: the promise to Abraham precedes the Sinai
covenant and is not conditioned on Israel’s performance of the Sinai covenant’s requirements. The Lo-
ammi of Sinai does not cancel the promise of Abraham. The Abrahamic covenant is the deeper
foundation on which the eschatological restoration will be built.

“In the place where it was said unto them, Ye are not my people, there it shall be said unto them,
Ye are the sons of the living God”: This signifies The Reversal of Lo-ammi Is Not the Removal of
the People from the Place of Judgment but the Transformation of the Declaration in the Same
Place — the Grace Comes to Where the Judgment Was, Not to a Different Location.

The in the place where is the most pastorally significant detail in the promise. The restoration does not
require the people to move to a different location where the Lo-ammi was not declared. The declaration
of sons of the living God is made in the same place where the declaration of Not My People was made.
This is the characteristic movement of biblical grace: it does not remove the person or community from
the place of the judgment to make the restoration possible. It comes to the place of the judgment and
transforms the declaration. The God who says sons of the living God says it where He said Not My
People — which means the place of the judgment is also the place of the restoration, and the deepest
grace is the grace that comes to the very location of the worst failure.

“The children of Judah and the children of Israel shall be gathered together, and appoint
themselves one head”: This signifies The Reunification of the Divided Kingdom Under One Head
Is the Messianic Promise Embedded in the Eschatological Restoration — the Schism of the
Divided Monarchy Will Be Healed by the One Who Gathers.

The gathering of Judah and Israel under one head is the political dimension of the eschatological
restoration — the reversal of the schism that has divided the covenant people since Rehoboam’s
disastrous response to the northern tribes’ petition in 1 Kings 12. The one head is the messianic figure



who will gather and unite what the political failures of the Davidic monarchy have divided. In the New
Testament reading, the one head is Jesus Christ — the Davidic Messiah who gathers not only the
divided tribes of Israel but, as the expansion of the promise in Paul’s use of Hosea suggests, the whole
people of God from every nation into the single community of the new covenant. The eschatological
restoration of Hosea 1:11 is the seed of the New Testament’s vision of the gathered, unified people of
God in Christ.

“Great shall be the day of Jezreel”: This signifies The Transformation of Jezreel from the Name
of Judgment to the Name of Eschatological Planting Is the Most Concentrated Summary of the
Chapter’s Theological Movement — the Place and Name of the Worst Judgment Becomes the
Place and Name of the Greatest Restoration.

The name Jezreel carries its double meaning through the entire chapter. As the first child’s name, it
declares the judgment of the house of Jehu and the breaking of Israel’s military power. As the closing
word of the promise, it declares the great day of divine planting: the God who scatters in judgment is
the same God who sows in restoration, and the valley of the scattered becomes the valley of the
planted. The transformation of Jezreel is the transformation of the entire chapter’s movement: from the
marriage that embodied the judgment to the promise that declares the restoration, from the names that
declared the condition of the unfaithfulness to the names reversed in the declaration of the covenant
restoration, from the blood of Jezreel to the planting of Jezreel. Great shall be the day.

What This Means for Us Today

1. Ground Your Hope for Restoration in the Abrahamic Promise Rather Than in the
Performance of the Sinai Requirements: The invocation of the sand of the sea promise in the context

of the reversal of Lo-ammi is the most important theological grounding available for the hope of
restoration. The hope does not rest on the quality of the covenant performance that has been so
thoroughly violated. It rests on the Abrahamic promise that precedes and undergirds the Sinai covenant
— the unconditional commitment of God to the innumerable descendants of Abraham that is not
cancelled by the covenant violations of Sinai. For the New Testament believer, this means that the hope
of restoration rests not on the adequacy of our own performance but on the grace that was given in
Christ Jesus before time began — the same grace that Paul identifies in 2 Timothy 1:9 as the ground of
the calling that is not according to works.

2. Receive the Promise That the Grace Comes to the Place of the Judgment as the Most
Personally Relevant Dimension of the Closing Promise: The in the place where it was said, You are
not my people, there it will be said, You are sons of the living God is the promise that the grace of
restoration comes to the precise location of the worst failure. The person who fears that the place of
their deepest unfaithfulness — the specific relationship, the specific community, the specific history of
departure from God — is beyond the reach of the grace that transforms Lo-ammi into sons of the living
God has not yet understood the movement of Hosea 1:10. The grace comes to where the judgment was.
It does not require the movement to a different location. It comes to the place of the declaration and
transforms the declaration.

3. Read the Great Day of Jezreel as the Eschatological Confidence That the Worst Names Can Be
Transformed into the Names of the Greatest Restoration: The transformation of Jezreel — from the
name of the judgment to the name of the great day of planting — is the eschatological confidence that
no name declared in judgment is the final name. The Lo-ammi becomes sons of the living God. The




Jezreel of bloodshed becomes the Jezreel of planting. The Not Pitied becomes Pitied. The
eschatological imagination that Hosea 1:10-11 forms in the reader is the imagination that holds the
present judgment and the future restoration simultaneously — that can name the condition accurately
without losing the hope that the condition is not the destination.

How This Relates to Today

The apostolic use of Hosea 1:10 in Romans 9:25-26 and 1 Peter 2:10 is the most important
hermeneutical guide available for reading these closing verses. Paul uses the reversal of Lo-ammi and
Lo-ruhamah to describe the inclusion of the Gentiles in the people of God — which means that the
eschatological promise of Hosea 1:10 has been partially fulfilled in the formation of the new covenant
community that includes every nation. The those who were not my people I will call my people is the
description of what happened when the gospel crossed the boundary of ethnic Israel and gathered the
Gentile nations into the community of the covenant. The children of the living God include the Gentile
believers of every generation who have been adopted into the family of the God who is not the God of
one nation but the living God of all creation.

The vision of reunification in verse 11 — Judah and Israel gathered together under one head — is also
one of the most important eschatological promises for the contemporary church’s understanding of its
own unity and its hope for the healing of its divisions. The divided church — divided by theology, by
culture, by history, by the accumulated grievances of centuries of schism — is not the final form of the
people of God. The one head who gathers Judah and Israel will gather the divided community of the
new covenant into the unity that the division has fractured. The great day of Jezreel is the day of that
gathering.

Key Lesson: *The promise of verses 10—11 is the most radical reversal in the chapter and in the book:
the Lo-ammi becomes sons of the living God in the same place where the Not My People was declared,
the divided kingdoms of Judah and Israel are gathered under one head, and the Jezreel of bloodshed
becomes the Jezreel of the great day of divine planting — a promise whose eschatological fulfillment
the New Testament reads in the inclusion of the Gentiles in the people of God through the gospel of the
one who is the true gathering head of the whole covenant community.*
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Closing Prayer

Heavenly Father,

We close Hosea chapter 1 having been diagnosed, warned, and promised. We have been diagnosed by
the commission of the prophet whose marriage embodies the condition of the covenant people: the land
has committed great whoredom in departing from the LORD. We have been warned by the three names
of the three children: the Jezreel of the reckoning that is coming, the Lo-ruhamah of the compassion
that is being withdrawn, and the Lo-ammi of the covenant declaration that the unfaithfulness has
produced. And we have been promised the reversal that the judgment cannot extinguish: the
innumerable children of the living God, the gathered and reunited people under one head, the great
day of Jezreel when the valley of bloodshed becomes the valley of planting.

Lord, let the marriage of Hosea and Gomer be the mirror in which we see our own relationship with
You. Let the commission that cost the prophet so personally — the marriage that was always going to
break his heart — be the measure of the love that You bring to Your covenant with us: the love that
enters the relationship knowing what it will cost, that does not withdraw when the cost becomes visible,
that grieves the unfaithfulness without abandoning the one who is unfaithful. Let us understand the
depth of the love that this chapter reveals by understanding the depth of the pain that the unfaithfulness
produces in the One who loves.

And let the promise of verses 10—11 be the eschatological confidence that sustains us through the
honest confrontation with the condition that the chapter diagnoses. The Lo-ammi is not the last word.



The sons of the living God is the last word. The Jezreel of judgment is not the final name of the valley.
The great day of Jezreel is the final name. In the place where You said to us Not My People, You will
say to us Your people. And the gathering under the one head who is Your Son will be the fulfillment of
everything that Hosea’s costly, beautiful, devastating, hopeful book promises from its very first chapter.

In Jesus’ name, Amen.

Introduction to Hosea Chapter 2

The Faithful Husband and the Unfaithful Wife: Judgment, Pursuit, and the New Betrothal

Hosea chapter 2 is the theological and emotional center of the book. If chapter 1 established the
governing metaphor through the enacted parable of the prophet’s marriage, chapter 2 opens up that
metaphor in all its devastating detail and then drives it, with breathtaking speed and grace, toward the
most tender promise of restoration in the entire Old Testament. The chapter is not primarily about
Gomer, though Gomer’s story is the human canvas on which the divine message is painted. It is about
the LORD and Israel — the faithful husband and the wife who has left him for other lovers, and what
the faithful husband intends to do about it.

The chapter moves through three distinct but theologically connected movements. The first movement
(verses 2—13) is the declaration of the indictment: the wife has pursued her lovers, attributed the gifts of
the husband to the Baals, and refused to return. The second movement (verses 14-20) is the most
astonishing passage in the chapter: the declaration of the divine pursuit, the wooing in the wilderness,
the valley of Achor transformed into a door of hope, and the new betrothal that restores the covenant
relationship on terms that will never again be broken. The third movement (verses 21-23) is the cosmic
restoration: the earth responds, the grain and wine and oil flow again, the name of Jezreel is
transformed from the name of judgment to the name of divine sowing, and the Lo-ammi and Lo-
ruhamah of chapter 1 are reversed into I will say to Not My People “You are my people’ and she shall
say ‘You are my God.’

The theological contribution of Hosea 2 to the canon cannot be overstated. It is the chapter that most
fully develops the metaphor of the covenant as marriage, that most directly identifies idolatry as
spiritual adultery, that most completely traces the movement from the judgment that the adultery
produces to the restoration that the faithful husband’s pursuing love accomplishes. The New
Testament’s use of the marriage metaphor for the relationship between Christ and His church, the book
of Revelation’s vision of the bride of the Lamb, Paul’s use of the husband-wife relationship as the
image of Christ’s love for the church in Ephesians 5 — all of these have their deepest Old Testament
roots in Hosea chapter 2. This is the chapter where God’s love is revealed as the love that pursues,
woos, disciplines, restores, and betrothes again — forever.

The chapter also contains one of the most important theological insights in the prophetic literature
about the nature of idolatry: it is not merely the worship of wrong objects but the misattribution of
provision. Israel has received the grain, the wine, the oil, the silver, the gold — the gifts of the covenant
God who provides for His people — and attributed them to the Baals. The idolatry is not the rejection



of the gifts. It is the misdirection of the gratitude and the worship that the gifts are meant to produce
toward the One who gives them. This insight runs through the entire chapter and gives the discipline of
verses 3—13 its most urgent pastoral rationale: the stripping away of the gifts is the means by which the
wife will be brought to recognize where the gifts actually come from, and through that recognition, to
return to the husband who gave them.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 2 as people who recognize ourselves in the condition it describes. We have
received Your gifts — the grain and the wine and the oil of every form of Your provision in our lives —
and we have not always attributed them to You. We have enjoyed the prosperity and credited the
system. We have received the health and credited the medicine. We have known the love and credited
ourselves. We have taken the gifts of the faithful husband and offered the gratitude that should have
gone to Him to the things and the people and the systems that delivered them. We have been Israel. We
have been the wife who forgot that she was a wife.

Lord, let the discipline of verses 2—13 do its work in us. Let the hedging of the way, the wall against the
path to the lovers, the stripping of the grain and the wine and the oil — let all of the painful
withdrawals of the comfortable provision be the means by which we are brought back to the question
that the discipline is designed to produce: where did these gifts come from? And let the answer produce
the return: I will go back to my first husband, for it was better with me then than now.

And then, Lord, speak to our hearts. Lead us into the wilderness where the voices of the world are
quieted and the voice of the faithful husband can be heard. Transform the valley of our deepest trouble
into a door of hope. Betroth Yourself to us again in righteousness and in justice and in steadfast love
and in mercy. And let us know the LORD in the knowledge that is the restoration of everything the
unfaithfulness has broken. In the place where we were told Not My People, let us hear You say You are
my people, and let us answer from the depths of a restored heart: You are my God.

In Jesus’ name, Amen.

Hosea 2:2-13

The Indictment: The Wife Who Attributed the Husband’s Gifts to Her Lovers



(2) Plead with your mother, plead:

for she is not my wife, neither am I her husband:

let her therefore put away her whoredoms out of her sight,

and her adulteries from between her breasts;

(3) Lest I strip her naked and set her as in the day that she was born,
and make her as a wilderness, and set her like a dry land,

and slay her with thirst.

(4) And I will not have mercy upon her children;

for they be the children of whoredoms.

(5) For their mother hath played the harlot:

she that conceived them hath done shamefully:

for she said, I will go after my lovers,

that give me my bread and my water,

my wool and my flax, mine oil and my drink.

(6) Therefore, behold, I will hedge up thy way with thorns,

and make a wall, that she shall not find her paths.

(7) And she shall follow after her lovers,

but she shall not overtake them;

and she shall seek them,

but shall not find them:

then shall she say,

I will go and return to my first husband;

for then was it better with me than now.

(8) For she did not know that I gave her corn, and wine, and oil,
and multiplied her silver and gold,

which they prepared for Baal.

(9) Therefore will I return, and take away my corn in the time thereof,
and my wine in the season thereof,

and will recover my wool and my flax

given to cover her nakedness.

(10) And now will I discover her lewdness in the sight of her lovers,
and none shall deliver her out of mine hand.

(11) I will also cause all her mirth to cease,

her feast days, her new moons, and her sabbaths,

and all her solemn feasts.

(12) And I will destroy her vines and her fig trees,

whereof she hath said, These are my rewards

that my lovers have given me:



and I will make them a forest,

and the beasts of the field shall eat them.

(13) And I will visit upon her the days of Baalim,
wherein she burned incense to them,

and she decked herself with her earrings and her jewels,
and she went dafter her lovers,

and forgat me, saith the LORD.

The Context

The opening verse of the chapter — addressed to the children to plead with their mother — is both a
literary device and a legal one. In the ancient Near East, divorce proceedings could involve the children
as witnesses or advocates. The call to plead with your mother is the call to the community — the
children of Israel, who are themselves the children of the covenant — to confront the covenant people
with the reality of their condition. The declaration she is not my wife, neither am I her husband is not
the pronouncement of the completed divorce but the declaration of the de facto condition: the
relationship has been so thoroughly violated that the covenant formula no longer describes the present
reality. The call is for the wife to put away the whoredom — to return from the path she has taken —
before the consequences that verses 3—13 describe are fully realized.

The central theological insight of the indictment section is contained in verse 8: she did not know that I
gave her the grain, the wine, and the oil, and multiplied her silver and gold, which they used for Baal.
The idolatry of Israel is not the rejection of the gifts. The grain and wine and oil were received, the
silver and gold were enjoyed. The idolatry is the misattribution of the gifts to the Baals — the fertility
deities who were believed to control the agricultural abundance. Israel was taking the provision of the
covenant God and offering the worship it should have generated toward the Baals as payment for the
provision she believed they had given her. The fundamental error is cognitive as much as moral: she
did not know. The discipline that follows is designed to correct the not knowing.

The strategy of the discipline is revealed in verse 6: I will hedge up her way with thorns, and I will
build a wall against her, so that she cannot find her paths. The purpose of the hedge and the wall is not
primarily punitive — it is redemptive. By blocking the path to the lovers, the LORD is engineering the
conditions under which the wife will be brought to the recognition that leads to the return: I will go and
return to my first husband, for it was better with me then than now (verse 7). The discipline is the
mechanism of the return. The wall against the lovers is the wall that redirects the wife back toward the
husband. The stripping of the gifts is the removal of the misattributed provision that makes the idolatry
seem to work.

The culminating charge of verse 13 — she forgot me, declares the LORD — is the most personally
expressed statement of the loss in the entire indictment. After the catalogue of the ritual observances,
the agricultural gifts, the lovers pursued, the incense burned, the jewelry worn for the other lovers —
after all of it, the most devastating charge is the simplest: she forgot me. The forgetting is not the denial



of God’s existence. Israel continued to participate in religious observances. The forgetting is the
practical forgetting that replaces the living relationship with the performed ritual, that credits other
sources with the provision God has given, that turns the heart toward other lovers while maintaining the
form of the covenant relationship.

Plain American English

Confront your mother, confront her — because she is no longer acting like my wife, and I am no longer
treating her as my husband. Tell her to stop her unfaithfulness and her adultery, or I will strip her bare
like the day she was born, and make her like a parched desert — and she will die of thirst. I will have
no mercy on her children, because they are children born from her unfaithfulness. Their mother has
been unfaithful and done shameful things. She said, “I will go after my lovers, who give me food and
water, wool and linen, olive oil and wine.” So I am going to block her road with thorns and build a
wall so she cannot find her way to her lovers. She will chase after them but not catch them. She will
search for them but not find them. Then she will say, “I will go back to my first husband, because
things were better then than now.” She never realized that it was I who gave her all the grain, the wine,
and the olive oil — I who gave her all the silver and gold that she used to make offerings to Baal. So I
will take back my grain and my wine when harvest time comes. I will reclaim my wool and linen that I
gave her to cover herself. I will expose her shame before her lovers, and no one will be able to rescue
her from my hand. I will put an end to all her celebrations — her annual festivals, her new moon
feasts, her Sabbaths, all her religious gatherings. I will destroy her grapevines and fig trees, which she
called the wages her lovers paid her. I will let the forest take them over, and wild animals will devour
them. I will punish her for all the years she burned offerings to the Baal idols and decked herself out
with earrings and jewelry to go after her lovers — and forgot all about me, says the LORD.

Key Observations

“She did not know that I gave her corn, and wine, and oil, and multiplied her silver and gold,
which they prepared for Baal”: This signifies The Foundational Error of Israel’s Idolatry Is
Cognitive as Well as Moral — She Did Not Know Who the True Source of Her Provision Was,
and the Misattribution of the Gifts Is the Root of the Worship Misdirected Toward the Baals.

The she did not know of verse 8 is the most important diagnostic observation in the indictment section.
The idolatry of Israel is not the simple replacement of the LORD with the Baals as objects of worship
— it is the misattribution of the LORD’s provision to the Baals, followed by the worship of the Baals
as the sources of what the LORD has given. The cognitive error precedes and underlies the moral
failure. Israel did not know that the grain, wine, and oil — the agricultural gifts that the Baal worship
was designed to secure — were actually given by the covenant God who is the true Lord of the harvest.
The Baals received the worship that should have been directed to the LORD because Israel believed the
Baals were supplying the provision that the LORD was actually giving. Correct the attribution and the
worship follows. The discipline of verses 9—13 is the corrective of the attribution.

“I will hedge up thy way with thorns, and make a wall, that she shall not find her paths”: This
signifies The Discipline of the Blocked Path Is Not Punitive in Its Ultimate Purpose but
Redemptive — the Wall Against the Lovers Is the Wall That Redirects the Wife Toward the
Husband.



The theological significance of the hedge of thorns and the wall that blocks the paths to the lovers
cannot be understood apart from its intended outcome: I will go and return to my first husband, for it
was better with me then than now. The discipline is designed to produce the return. The LORD does
not block the paths to the lovers as an act of revenge or abandonment. He blocks them as the act of a
husband who refuses to allow the pursuit of the other lovers to go unchallenged, who knows that the
path the wife is on leads to destruction, and who interposes the wall not to punish but to redirect. The
uncomfortable disciplines of the Christian life — the doors that close, the paths that are blocked, the
pursuits that are frustrated — may be the thorns and walls of the faithful husband who is redirecting the
beloved toward Himself.

“I will go and return to my first husband; for then was it better with me than now”: This signifies
The Recognition That Produces the Return Is the Recognition That the Life with the First
Husband Was Better Than the Life with the Lovers — and the Return Begins with the
Comparative Evaluation That the Discipline Has Made Possible.

The return of verse 7 is not yet the full repentance that the book will describe in its later chapters. It is
the first movement of the return — the comparative evaluation that the discipline has made possible: it
was better with me then than now. The wife whose paths to the lovers have been blocked and whose
gifts from the lovers have been stripped away is beginning to recognize that the life with the first
husband, for all that she has despised it, was better than the life she has chosen in its place. The
recognition is still somewhat self-interested — it is better with me, not yet the full theological
recognition of who the first husband is and what He deserves. But it is the beginning of the movement
that the discipline is designed to produce, and the faithful husband receives it as such.

“She went after her lovers, and forgat me, saith the LORD?”: This signifies The Culminating
Charge Is the Most Personal in the Indictment — Forgetting the LORD Is the Inner Reality of
the Idolatry That All the Outward Forms of Covenant Observance Have Been Unable to Conceal.

The she forgot me of verse 13 is the most personally expressed statement of loss in the indictment
section, and it comes at the very end as the summary of everything that has preceded it. After the
catalogue of the Baal worship, the agricultural gifts misattributed, the religious festivals maintained
without heart, the jewelry worn for the lovers — after all of it, the deepest charge is the simplest: she
forgot me. The forgetting is not the explicit denial of God. Israel maintained the religious forms — the
feast days, the new moons, the sabbaths of verse 11. The forgetting is the practical forgetting that lives
as if the covenant God does not exist as the source of provision and the object of worship, while
continuing to perform the rituals that claim otherwise. It is the most common and the most devastating
form of spiritual unfaithfulness in every generation.

What This Means for Us Today

1. Examine Your Attribution: Are You Receiving God’s Gifts Without Recognizing the Giver, and

Offering the Gratitude to the Systems and Channels Through Which He Delivers Them: The she
did not know of verse 8 is the diagnostic question for every believer who enjoys the provision of God

while directing the gratitude that the provision should generate toward the secondary causes through
which it is delivered. The paycheck, the healthcare system, the market that provides the food, the
relationships that provide the love — all of these are channels of the provision that the covenant God is
giving. The idolatry of our age is not primarily the worship of stone idols. It is the practical attribution
of the provision to the channels rather than to the Source, and the investment of the loyalty and trust



and gratitude that the Source deserves into the channels that deliver what He gives. Examine the
attribution. The worship follows the attribution.

2. Receive the Blocked Paths and the Frustrated Pursuits as Possible Forms of the Faithful

Husband’s Redemptive Discipline Rather Than as Failures of Providence: The hedge of thorns and
the wall against the lovers’ paths are the instruments of a discipline designed to produce a specific
outcome: the return to the first husband. The contemporary believer whose pursuits are being
frustrated, whose plans are being blocked, whose paths to the things they have been seeking are being
hedged up with thorns, may be in the hands of the faithful husband who is redirecting rather than
abandoning. The discipline is not the withdrawal of the love. It is the expression of the love that refuses
to allow the beloved to continue down the path that leads to destruction. Receive it with the question
that it is designed to produce: is the life I am pursuing the life that is better than what I have with my
first husband?

3. Identify the Practical Forgetting in Your Own Spiritual Life — the Ways in Which the Forms
of Covenant Relationship Are Being Maintained While the Heart Has Gone After Other Things:

The she forgot me of verse 13 is addressed to a people who were still maintaining the religious forms:
the feast days, the new moons, the sabbaths. The forgetting is not the abandonment of the forms. It is
the departure of the heart from the One whom the forms are meant to honor. The contemporary believer
who maintains the forms of church attendance, Bible reading, prayer, and theological conversation
while the heart is practically oriented toward the provision of the culture’s gods — the prosperity, the
approval, the comfort, the entertainment — is in the condition that verse 13 diagnoses. Identify the
practical forgetting. Name it with the precision of the charge: and she forgot me. The naming is the
beginning of the return.

How This Relates to Today

The insight of verse 8 — she did not know that I gave her the grain, the wine, and the oil — is the most
urgently applicable theological observation in the chapter to the contemporary church in prosperous
Western cultures. The church that lives in the most materially abundant period in human history has the
most developed capacity for the misattribution of provision. The grain, wine, and oil of the twenty-first
century — the economic systems, the technological infrastructure, the medical advances, the
institutional frameworks — are the channels through which the covenant God provides for His people.
But they are channels, not sources. The church that attributes the provision to the channels rather than
to the Source is in precisely the cognitive condition that verse 8 diagnoses: she did not know. And the
worship follows the attribution — which is why the most prosperous period in Western history has also
been one of the most secularized.

The discipline of the blocked path in verses 6-7 also has a specific contemporary application for the
individual believer and the community that is experiencing the frustration of its plans and the closing of
its paths. The COVID-19 pandemic, the institutional decline of the mainline church, the erosion of the
cultural standing of Christianity in the West — all of these can be read, through the lens of Hosea 2, as
the hedge of thorns that the faithful husband interposes to redirect a community that has been pursuing
the wrong lovers. The question is whether the community will respond with the recognition of verse 7
— it was better with me then than now, I will return to my first husband — or whether it will redouble
the effort to find paths around the hedge.



Key Lesson: *The indictment of Hosea 2:2—13 identifies the root of Israel’s idolatry not merely as the
worship of wrong objects but as the misattribution of the covenant God’s provision to the Baals — the
cognitive failure of she did not know — and the discipline of the blocked paths, the stripped gifts, and
the exposed shame is the redemptive strategy of the faithful husband who is engineering the conditions
under which the wife will arrive at the recognition that produces the return: it was better with me then
than now; and the culminating charge is the most personal: she forgot me, says the LORD.*

Hosea 2:14-20

The Divine Pursuit: The Wilderness Wooing, the Valley of Hope, and the New Betrothal

(14) Therefore, behold, I will allure her,

and bring her into the wilderness,

and speak comfortably unto her.

(15) And I will give her her vineyards from thence,

and the valley of Achor for a door of hope:

and she shall sing there, as in the days of her youth,

and as in the day when she came up out of the land of Egypt.
(16) And it shall be at that day,

saith the LORD,

that thou shalt call me Ishi;

and shalt call me no more Baali.

(17) For I will take away the names of Baalim out of her mouth,
and they shall no more be remembered by their name.

(18) And in that day will I make a covenant for them

with the beasts of the field,

and with the fowls of heaven,

and with the creeping things of the ground:

and I will break the bow and the sword and the battle out of the earth,
and will make them to lie down safely.

(19) And I will betroth thee unto me for ever;

yea, I will betroth thee unto me in righteousness, and in judgment,
and in lovingkindness, and in mercies.

(20) I will even betroth thee unto me in faithfulness:

and thou shalt know the LORD.



The Context

The therefore of verse 14 is the most surprising therefore in prophetic literature. After the catalogue of
the unfaithfulness, the indictment of the forgotten husband, the stripping of the gifts, and the
declaration of the judgment — after all of it — the therefore does not introduce the final judgment. It
introduces the pursuit. Therefore, behold, I will allure her. The therefore connects the judgment to the
restoration not as a logical consequence but as the action of a love that is not extinguished by the
unfaithfulness. The very severity of the judgment is the measure of the love that cannot let the wife go
— and the therefore of the pursuit is the declaration that the love which judged is the love that will now
WOO.

The wilderness of verse 14 is the deliberate echo of Israel’s foundational experience of intimacy with
the LORD: the wilderness wandering between Egypt and Canaan, when Israel and the LORD were
alone together, before the land and its gods introduced the competition that the covenant relationship
could not survive unchallenged. The bringing into the wilderness is the bringing back to the beginning
— the stripping away of the clutter of the Canaanite culture, the Baal worship, the prosperity and its
misattributions — so that the voice of the faithful husband can be heard without the noise of the lovers
competing for attention. The wilderness is the place of the new beginning because it is the place of the
original intimacy.

The valley of Achor in verse 15 is another deliberate historical echo. Achor was the valley where Achan
was stoned for taking forbidden spoils from Jericho, bringing disaster on the whole community (Joshua
7). It was the place of Israel’s worst failure at the very beginning of the conquest — the valley of
trouble, as Achor means. The promise that the valley of Achor will become a door of hope is the
promise that the very place of the worst failure will become the entry point to the restoration. The
geography of the shame becomes the geography of the grace.

The betrothal of verses 19-20 is the culmination of the passage and one of the most theologically rich
passages in the Old Testament. The LORD does not merely restore the broken marriage. He betrothals
again — the language of the first commitment, the new covenant established on terms that will never
be broken. The five qualities of the betrothal — righteousness, justice, steadfast love, mercy, and
faithfulness — are the attributes of the LORD Himself being pledged as the dowry of the new
covenant. And the goal of the new betrothal is the knowledge of the LORD — the intimate, personal,
covenant knowledge that is the opposite of the forgetting of verse 13 and the not knowing of verse 8.

Plain American English

But then I am going to do something surprising. I am going to win her back. I will lead her out into the
wilderness and speak tenderly to her there. I will give her back her vineyards, and I will transform the
valley of Achor — the valley of trouble — into a gateway of hope. She will respond to me there as she
did when she was young, as she did when I brought her out of Egypt. In that day, says the LORD, she
will call me “my husband” and will no longer call me “my master.” I will remove the names of the
Baal idols from her lips — their names will never be spoken again. On that day I will make a covenant
with the wild animals, the birds of the sky, and the creatures that crawl on the ground. I will abolish all



weapons of war from the land, so that all people can live in safety. I will make you my wife forever. I
will be faithful and just, and I will show you my love and compassion. I will be true to you, my wife,
and you will finally know me as the LORD.

Key Observations

“Therefore, behold, I will allure her, and bring her into the wilderness, and speak comfortably
unto her”: This signifies The Most Surprising Therefore in Prophetic Literature Connects the
Judgment to the Pursuit Rather Than to the Final Condemnation — the Love That Judged Is the
Love That Now Woos.

The logical force of therefore in verse 14 is the most theologically significant feature of the passage. In
any human court, the therefore that follows the indictment of verses 2—13 would introduce the
sentencing. In the court of the LORD’s covenant love, the therefore introduces the pursuit: therefore I
will allure her. The logic is not the logic of the legal system. It is the logic of the love that cannot let go
— the love that has expressed itself in the severity of the discipline precisely because it is the love that
will now express itself in the tenderness of the wooing. The same therefore that the judgment makes
possible is the therefore of the grace. This is the characteristic movement of the book of Hosea and of
the biblical theology of divine love more broadly: the judgment is not the terminus of the love but the
passage through which the love pursues its ultimate intention.

“I will give her the valley of Achor for a door of hope”: This signifies The Transformation of the
Valley of Trouble into a Door of Hope Is the Promise That the Geography of Shame Becomes the
Entry Point of Grace — the Worst Place Becomes the Beginning of the Best Thing.

The valley of Achor carries the weight of Israel’s worst moment at the beginning of the conquest: the
sin of Achan, the defeat at Ai, the stoning in the valley that bore the name of the trouble it contained. To
promise that this valley — this specific place of the worst failure — will become a door of hope is to
make the most radical possible promise about the geography of the grace. The grace does not come to a
neutral location. It comes to the place of the worst failure and transforms it into the entry point of the
restoration. The person who believes that the place of their deepest shame or most devastating failure is
beyond the reach of the restoring grace has not yet understood the valley of Achor. The door of hope
opens precisely there — in the valley of trouble, at the place of the worst thing, where the shame is
most concentrated and the need is most acute.

“Thou shalt call me Ishi; and shalt call me no more Baali”: This signifies The Renaming of the
Covenant Relationship from Baali to Ishi Is the Removal of the Ambiguity That Has Allowed the
Baal Worship to Contaminate the Worship of the LORD — the Relationship Will Be Personal
and Uncontaminated.

Both Ishi and Baali are Hebrew words meaning my husband or my master — but Baali shares its root
with Baal, the name of the Canaanite god. The religious syncretism of Israel had produced a situation
where the worship of the LORD and the worship of Baal had become so intertwined that the very name
used for the husband-God was contaminated by its association with the competing deity. The promise
that she will call me Ishi and no longer Baali is the promise of the purification of the relationship from
the contamination of the syncretism: the covenant relationship will be personal, unambiguous, and
entirely free of the Baal associations that have made it possible to serve both the LORD and the Baals
under the same relational vocabulary. The new covenant will be uncontaminated.



“I will betroth thee unto me for ever; yea, I will betroth thee unto me in righteousness, and in
judgment, and in lovingkindness, and in mercies. I will even betroth thee unto me in faithfulness:
and thou shalt know the LORD?”: This signifies The New Betrothal Is the Most Theologically
Dense Promise in the Chapter — the Five Covenant Attributes Are Pledged as the Dowry of the
Eternal Betrothal Whose Goal Is the Intimate Personal Knowledge of the LORD.

The betrothal of verses 19-20 is the climax of the passage and one of the most beautiful passages in the
entire Old Testament. The five attributes pledged in the betrothal — righteousness, justice, steadfast
love, mercy, and faithfulness — are not the qualities that Israel is bringing to the renewed covenant.
They are the qualities of the LORD Himself, pledged as the terms of the new betrothal. The husband
brings His own character as the dowry. The wife brings nothing except her need and her renewed
responsiveness to the wooing of the wilderness. And the goal of the betrothal — you shall know the
LORD — is the intimate personal knowledge that is the restoration of everything that the not knowing
of verse 8 and the forgetting of verse 13 had broken. The new covenant knowledge is the knowledge of
the husband by the wife who has been brought back through the wilderness to the intimacy of the
original relationship.

What This Means for Us Today

1. Recognize the Therefore of the Divine Pursuit in the Moments That Follow the Discipline —_
the Love That Judged Is the Love That Woos: The therefore of verse 14 is the most important

theological connective in the chapter for the person or community that has been through the discipline
of verses 2—13. The discipline is not the last word. The pursuit follows. The love that stripped the gifts
and blocked the paths is the same love that now allures, leads into the wilderness, and speaks tenderly.
The person who has experienced the severity of the discipline and concluded that the love has been
withdrawn has stopped reading too soon. The therefore of the wooing follows the therefore of the
discipline — and it follows because it is the same love expressing itself in the two different modes that
the condition of the beloved has required.

2. Allow the Wilderness Seasons to Be What They Are Designed to Be — the Places of

Uncluttered Intimacy Where the Faithful Husband’s Voice Can Be Heard Without the

Competition of the L.overs: The wilderness of verse 14 is not primarily a place of deprivation. It is a
place of uncluttered intimacy — the environment in which the noise of the competing lovers is
removed and the voice of the faithful husband can be heard as it cannot be heard in the crowded
marketplace of the world’s offerings. The contemporary believer who finds themselves in a season of
stripped circumstances — the illness that removes the busyness, the financial difficulty that removes
the security, the relational loss that removes the social comfort — may be in the wilderness that the
faithful husband has led them into so that He can speak to their heart. Allow the wilderness to do what
it is designed to do. Listen for the voice that speaks tenderly in the desolation.

3. Receive the Valley of Achor Promise as the Specific Assurance That the Place of Your Worst
Failure Is the Location of the Grace That Transforms It into a Door of Hope: The valley of Achor
promise is the most personally applicable promise in the passage for the person who carries the weight
of a specific place of failure — a specific relationship destroyed, a specific sin committed, a specific
moment of devastating unfaithfulness — and who fears that the grace cannot reach that specific place.
The promise of verse 15 is not that the failure will be forgotten or minimized. It is that the valley of the
specific trouble — the actual location of the worst thing — will become the door of hope. The grace




comes to the place of the failure, not to a place of general neutral territory. Receive this promise for
your specific valley of Achor.

How This Relates to Today

The betrothal language of verses 19-20 is the Old Testament foundation for the New Testament’s
description of the relationship between Christ and His church as the relationship of husband and bride.
Paul’s declaration in Ephesians 5 that the husband-wife relationship is the image of Christ’s love for the
church — the love that gave itself up for the beloved, that sanctifies and cleanses, that will present the
church to Himself in splendor — is the New Testament exposition of the betrothal that Hosea 2:19-20
describes. The five attributes of the betrothal — righteousness, justice, steadfast love, mercy, and
faithfulness — are the attributes of Christ’s love for the church, pledged in the new covenant that His
death and resurrection establish. The book of Revelation’s vision of the bride of the Lamb at the
marriage supper of the Lamb is the eschatological fulfillment of the betrothal that Hosea promises.

The you shall know the LORD of verse 20 is also one of the most important Old Testament
anticipations of the new covenant promise of Jeremiah 31:34: they shall all know me, from the least of
them to the greatest. The knowledge that is the goal of the new betrothal is not propositional knowledge
about the LORD — though it includes that. It is the intimate personal knowledge of the One who has
wooed in the wilderness, spoken tenderly in the desolation, transformed the valley of trouble into the
door of hope, and established the covenant relationship on the terms of His own character pledged as
dowry. This is the knowledge that the new covenant makes universally available — the knowledge of
the husband by the wife who has been won back through the most costly and most beautiful pursuit in
history.

Key Lesson: *The therefore of verse 14 is the most surprising connective in prophetic literature —
connecting the judgment of the indictment to the pursuit of the restoration rather than to the final
condemnation — and the wilderness wooing, the valley of Achor transformed into a door of hope, and
the new betrothal in righteousness, justice, steadfast love, mercy, and faithfulness constitute the most
tender and most theologically rich promise in the book: the goal is the knowledge of the LORD that
restores everything the not knowing and the forgetting had broken, established on the terms of the
faithful husband’s own character pledged as the dowry of the eternal covenant.*

Hosea 2:21-23

The Cosmic Restoration: The Earth Responds, the Names Are Reversed, and the Covenant Is Complete

(21) And it shall come to pass in that day,
I will hear, saith the LORD,

I will hear the heavens,

and they shall hear the earth;



(22) And the earth shall hear the corn, and the wine, and the oil;
and they shall hear Jezreel.

(23) And I will sow her unto me in the earth;

and I will have mercy upon her that had not obtained mercy;
and I will say to them which were not my people,

Thou art my people;

and they shall say, Thou art my God.

The Context

The closing verses of the chapter describe the cosmic dimension of the restoration through one of the
most beautiful literary structures in prophetic poetry: the chain of hearing that links the LORD to the
heavens, the heavens to the earth, the earth to the grain and wine and oil, and the grain and wine and oil
to Jezreel. The chain is the reversal of the curse. In the indictment section, the LORD had threatened to
take back the grain, the wine, and the oil — the provision that Israel had misattributed to the Baals. In
the restoration, the chain of provision flows again in the opposite direction: from the LORD downward
through the heavens and the earth to the agricultural abundance that is the sign of the covenant blessing
restored.

The name Jezreel appears at the bottom of the chain of hearing, receiving the grain and wine and oil
that flow down through the restored creation. This is the transformation of Jezreel that the closing verse
of chapter 1 promised: great shall be the day of Jezreel. The valley of the blood of the dynasty, the
place of the military defeat, the name of the first child whose birth declared the coming judgment —
Jezreel now receives the bounty of the restored creation as the beneficiary of the divine sowing. I will
sow her unto me in the earth — the verb is the verb of Jezreel: God sows. The place of the scattered is
the place of the planted. The name of judgment has become the name of the planting that produces the
harvest of restoration.

The final verse (verse 23) is the explicit reversal of the names declared in chapter 1. Lo-ruhamah
becomes ruhamah — I will have mercy on her who had not received mercy. Lo-ammi becomes ammi
— I will say to Not My People, “You are my people.” And the covenant formula that Lo-ammi had
inverted is restored in the most complete possible form: not merely the LORD declaring You are my
people, but the response of the people themselves: and they shall say, You are my God. The covenant is
complete when both sides of the formula are spoken: the Lord speaks the adoption, and the people
speak the allegiance. The chapter that began with the indictment of the wife who forgot her husband
ends with the wife saying to the husband: You are my God.

Plain American English

In that day I will answer, says the LORD. I will answer the sky, and the sky will answer the earth. The
earth will produce the grain, the new wine, and the olive oil, and they will be given to Jezreel. I will
plant her as my very own in this land. I will show my love to the one I called “Not Loved.” And to



those I called “Not My People” I will say, “You are my people.” And they will answer, “You are our
God.”

Key Observations

“I will hear the heavens, and they shall hear the earth; and the earth shall hear the corn, and the

wine, and the oil; and they shall hear Jezreel”: This signifies The Chain of Hearing That Descends
from the LORD Through Creation to Jezreel Is the Poetic Reversal of the Curse — the Provision
That Was Withheld in Judgment Flows Again Through the Restored Order of Creation.

The literary structure of the chain of hearing in verses 21-22 is one of the most elegant constructions in
prophetic poetry. The chain descends from the LORD to the heavens, from the heavens to the earth,
from the earth to the agricultural gifts, and from the agricultural gifts to Jezreel. Each link in the chain
is the response of the lower level to the call of the higher — the heavens hear the LORD and respond,
the earth hears the heavens and responds, the grain hears the earth and responds, Jezreel hears the grain
and responds. The entire created order is re-aligned in responsive obedience to the initiating will of the
LORD, and the bounty flows from the top of the chain to the bottom. This is the restoration of the
creation order that the curse had disrupted — the healing of the disconnection between the covenant
God and His creation that Israel’s idolatry had symbolized and produced.

“I will sow her unto me in the earth”: This signifies The Divine Sowing Is the Transformation of
Jezreel from the Name of the Scattered Judgment to the Name of the Planted Restoration — God
Scatters in Judgment and Sows in Grace, and Both Actions Are His.

The I will sow her unto me in the earth is the fulfillment of the promise of chapter 1:11 — great shall
be the day of Jezreel — and the resolution of the double meaning of the name that has run through both
chapters. Jezreel means God sows or God scatters. In the judgment section, the scattering is the
dispersal of the covenant people from the land. In the restoration section, the sowing is the divine
planting that produces the harvest of the new community. Both the scattering and the sowing are the
actions of the same God — which means that even the judgment is within the purposes of the One who
sows in grace after He has scattered in discipline. The valley of Jezreel is the valley of the divine action
in both directions, and the final direction is the sowing.

“I will have mercy upon her that had not obtained mercy; and I will say to them which were not
my people, Thou art my people; and they shall say, Thou art my God”: This signifies The Explicit
Reversal of the Names of Chapter 1 Is the Completion of the Chapter’s Theological Movement
and the Foundation of the New Testament’s Use of Hosea for the Inclusion of the Gentiles.

The reversal of Lo-ruhamah and Lo-ammi in verse 23 is the theological destination toward which the
entire chapter has been moving. The not pitied receives mercy. The not my people becomes my people.
And the restoration is completed by the response of the people themselves — they shall say, You are
my God — which is the human side of the covenant formula restored in the restored relationship. The
covenant is complete only when both declarations are made: the divine declaration of adoption and the
human declaration of allegiance. And it is this verse — the reversal of Lo-ammi and Lo-ruhamah —
that Paul quotes in Romans 9:25-26 to describe the inclusion of the Gentiles in the people of God. The
those who were not my people I will call my people is the foundation for Paul’s most radical expansion
of the covenant community to include every nation that receives the gospel. The eschatological
fulfillment of Hosea 2:23 is the church of Jesus Christ.



What This Means for Us Today

1. Read the Chain of Hearing as the Vision of the Restored Creation Order in Which Every Level
of Reality Is Rightly Aligned with the Will of the LORD Who Initiates the Provision: The chain of
hearing in verses 21-22 is the poetic vision of what the restored creation order looks like — an order in
which every level of reality is responsive to and aligned with the initiating will of the covenant God
who provides through the chain of created order. The contemporary believer’s understanding of the
natural world — the weather, the harvest, the ecological systems that sustain the abundance of creation
— is formed either by the attribution that the chain of hearing describes (the LORD initiates, creation
responds, the abundance flows from the divine will) or by the misattribution that verse 8 diagnosed (the
abundance flows from the systems themselves, independently of the divine will that sustains them).
The chain of hearing is the corrective to the misattribution.

2. Receive the Reversal of the Names as the Personal Promise That the Declarations of Judgment
Are Not the Final Declarations Over Any Person or Community That Returns to the Faithful

Husband: The reversal of Lo-ruhamah and Lo-ammi in verse 23 is the most direct available promise
for the person or community that carries the weight of the judgment declarations as if they were final.
The names declared in the judgment are not sealed. They are reversible. The Not Pitied becomes Pitied.
The Not My People becomes My People. And the reversal is accomplished by the same God who made
the original declarations — which means that the power to reverse the judgment rests with the One who
declared it, and that power is the power of the faithful husband’s pursuing love. Receive the reversal as
the promise. The judgment is not the final name.

3. Read the Closing Verse as the New Testament’s Foundation for the Universal Scope of the

Gospel and the Inclusion of Every Nation in the People of God: The apostolic use of verse 23 in
Romans 9:25-26 and 1 Peter 2:10 is the key to reading the closing verse in its full canonical scope. The
Lo-ammi that was declared over the northern kingdom of Israel becomes, in Paul’s reading, the
condition of the Gentiles who were outside the covenant people — those who were not my people. And
the reversal — I will call my people those who were not my people — is the description of what the
gospel accomplishes when it crosses the boundary of ethnic Israel and gathers the nations into the new
covenant community. The children of the living God of Hosea 1:10 and the my people of Hosea 2:23
are the same community: the whole people of God gathered from every nation through the pursuing
love of the faithful husband who died for His bride.

How This Relates to Today

The closing verse of Hosea 2 is perhaps the most ecumenically significant verse in the prophetic
literature for the contemporary church’s understanding of its own identity and composition. The people
of God in the new covenant are constituted not by ethnic descent from Abraham but by the divine
declaration that reverses the Lo-ammi: I will call my people those who were not my people. Every
Gentile believer — every person who did not grow up within the covenant community of Israel — is
the fulfillment of the promise that Hosea declares to the northern kingdom. The not my people who
have become my people through the gospel of Jesus Christ are the eschatological realization of the
great day of Jezreel, the children of the living God who are as numerous as the sand of the sea.



The chain of hearing in verses 21-22 also has an important ecological dimension for the contemporary
church’s engagement with the created world. The vision of the restored creation order — in which the
heavens respond to the LORD, the earth responds to the heavens, the agricultural abundance responds
to the earth, and the covenant people receive the bounty that flows from the top of the chain — is the
vision of a creation that is rightly ordered toward the God who made it and sustains it. The ecological
crisis of the contemporary world — the disruption of the creation order through human exploitation and
mismanagement — is, from the perspective of Hosea’s theology, the consequence of the misattribution
of verse 8 applied to the created order: the failure to recognize the LORD as the source of the provision
that the creation delivers, and the consequent exploitation of the creation as if it were a resource to be
extracted rather than a gift to be received with gratitude.

Key Lesson: *The closing verses of Hosea 2 are the cosmic completion of the chapter’s theological
movement: the chain of hearing restores the provision that the judgment had withheld, the divine
sowing transforms the Jezreel of scattered judgment into the Jezreel of planted restoration, and the
explicit reversal of Lo-ruhamah and Lo-ammi — the Not Pitied who receives mercy and the Not My
People who becomes My People and says You are my God — is the eschatological promise that Paul
reads as the foundation of the Gentiles’ inclusion in the covenant community and that the church of
Jesus Christ is called to live as the fullest available demonstration of its fulfillment.*
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Closing Prayer
Heavenly Father,

We close Hosea chapter 2 having traveled the full arc of the chapter’s theological movement — from
the indictment of the wife who attributed Your gifts to her lovers and forgot You, through the surprising
therefore of the divine pursuit, the wilderness wooing and the valley of Achor transformed into a door



of hope, the new betrothal in righteousness and justice and steadfast love and mercy and faithfulness,
to the cosmic restoration in which the chain of hearing flows from You through creation to Jezreel, and
the names of judgment — Lo-ruhamah, Lo-ammi — are reversed into the names of adoption and
covenant: My people; You are my God.

Lord, the chapter has shown us the character of Your love with a clarity that no other passage in the
Old Testament matches. You are the faithful husband who will not let the unfaithful wife go — not
because the unfaithfulness does not matter, but because the love that the unfaithfulness betrays is the
love that pursues through the discipline, speaks tenderly in the wilderness, transforms the valley of
trouble into the door of hope, and betrothals again with Your own character as the dowry. We have
seen the pursuing love. Let us respond to it.

Let the she said of verse 7 be our word: I will go and return to my first husband, for it was better with
me then than now. Let the recognition that produces the return be the recognition this chapter has
given us: You are the source of every gift we have received, and the gratitude and worship that the gifts
generate belong to You alone. Let the Baals of our age — the gods of prosperity, approval, comfort,
and control — be named and renounced and remembered no more. And let the final word of the chapter
be the word we speak from the restored covenant relationship: You are our God.

In Jesus’ name — in the name of the true faithful Husband who gave Himself for His bride and who
will present her to Himself without spot or wrinkle or any such thing — Amen.

Introduction to Hosea Chapter 3

Love Her Again: The Redemption of the Unfaithful Wife and the Pattern of the Divine Love

Hosea chapter 3 is the shortest chapter in the book and among the most theologically concentrated
passages in the entire Old Testament. In five verses, the personal biography of the prophet and the
theological biography of God’s relationship with Israel are compressed into a narrative of purchase,
discipline, waiting, and ultimate restoration that serves as the interpretive key for everything that has
come before in the first two chapters and everything that will follow in the remaining eleven.

The chapter is written in the first person — a significant shift from the third-person narration of chapter
1 — which brings the reader into immediate, intimate contact with the prophet’s own experience. The I
of the chapter is Hosea, but behind every action and every word the reader hears the voice of the LORD
whose love Hosea’s love is modeling. The command to go again, to love a woman who is loved by
another man and is an adulteress, just as the LORD loves the children of Israel though they turn to
other gods — this is the explicit theological interpretation that the divine voice gives to the prophetic
action before the action is taken. The allegory is not hidden. God names it Himself: as I love Israel, so
you love her.

The act of purchase in verse 2 is one of the most theologically loaded details in the chapter. Hosea buys
the woman — fifteen pieces of silver and a homer and a half of barley — a price that is below the



standard redemption price for a slave (thirty pieces of silver, Exodus 21:32; Leviticus 27:4), suggesting
that the woman has been reduced to the lowest possible valuation by the life she has been living. The
purchase is an act of redemption: the paying of a price to bring the beloved out of the condition the
unfaithfulness has produced and back into the relationship that the faithful husband’s love intends to
restore. The theology of redemption embedded in the purchase will resonate throughout the canon,
culminating in the price paid by the one who is both the faithful husband and the Redeemer of His
people.

The discipline of verse 3 — you shall dwell with me for many days; you shall not play the whore, or
belong to another man; so will I also be to you — is not the punishment of the purchased woman but
the provision of the transitional period in which the restoration of the broken relationship can take
place. The waiting is not the continuation of the estrangement but the space in which the new beginning
becomes possible. And the theological interpretation of the discipline in verses 4-5 — the many days
without king or prince, without sacrifice or pillar, without ephod or household gods — is the
identification of the historical period of Israel’s exile and return as the equivalent of the woman’s days
of waiting: the stripping away of every earthly support, both the legitimate and the illegitimate, so that
the seeking of the LORD and David their king in the latter days may be the fruit of the long waiting.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 3 as people who need to understand the love that this chapter describes: not
the love that is easy because the beloved is worthy of it, not the love that flows naturally because the
relationship has been maintained faithfully, but the love that goes again after the one who has gone
away, that pays the price to bring back the one who has been reduced by the life the unfaithfulness has
produced, that disciplines in order to restore rather than to punish, and that waits through the long
days of the transitional period with the patience of the one who knows that the seeking and the
returning are coming.

Lord, the command to Hosea — go again, love her, just as the LORD loves the children of Israel
though they turn to other gods — is the command that You have enacted toward us in every generation
and that You enacted most completely in the sending of Your Son. The price paid at Calvary is the
purchase price of the chapter 3 redemption, the fifteen pieces of silver and the homer of barley raised
to the infinite cost of the Son’s self-giving for a people who had turned to other gods and been reduced
by the life the turning had produced. Let us understand the depth of the love that was willing to pay
that price, and let the understanding produce in us the return that the purchase was intended to
accomplish.



And in our own seasons of waiting — the many days without the supports we have relied on, the
stripping away of the earthly props both legitimate and illegitimate, the long discipline of the
transitional period — give us the faith to receive the waiting as the provision of the faithful husband
who is preparing us for the restoration rather than the punishment of the God who has abandoned us.
Let us seek the LORD our God and David our king in the latter days, and let the seeking be the fruit of
the discipline that the waiting has made possible.

In Jesus’ name, Amen.

Hosea 3:1-3

The Command, the Purchase, and the Discipline: Love Her Again, Buy Her Back, and Wait with Her

(1) Then said the LORD unto me,

Go yet, love a woman beloved of her friend,

yet an adulteress,

according to the love of the LORD toward the children of Israel,
who look to other gods,

and love flagons of wine.

(2) So I bought her to me for fifteen pieces of silver,

and for an homer of barley, and an half homer of barley:
(3) And I said unto her,

Thou shalt abide with me many days;

thou shalt not play the harlot,

and thou shalt not be for another man:

so will I also be for thee.

The Context

The opening command of verse 1 — Go yet, love a woman who is loved by another and is an
adulteress — is given with the explicit theological interpretation already supplied: according to the love
of the LORD toward the children of Israel, who turn to other gods and love raisin cakes. The raisin
cakes are the cultic food offerings used in Baal worship and the worship of the Queen of Heaven — the
sweet, pleasurable religious observances of the fertility cults that had captured Israel’s devotion. The
love of flagons of wine is the love of the pleasures that the false worship offers, the sweet satisfactions
of the religious experience that does not demand the moral transformation that the covenant God
requires. Israel loves the pleasure of the wrong worship more than the righteous demands of the right
one.



The command go yet — or go again — carries the weight of the resumption of a love that has every
human reason to be finished. The woman Hosea is commanded to love is in a situation that is as
degraded as it is possible to be: she is loved by another man, she is an adulteress, she has presumably
exhausted the resources of her own productivity and independence. She has nothing to offer. She has
nothing to recommend her except the fact that the faithful husband’s love for her has not ended. The
command to go again is the command to enact, in the prophet’s biography, the divine love that does not
end when the beloved has done everything to deserve its ending.

The purchase of verse 2 is the detail that most clearly establishes the redemptive character of the action.
Hosea does not simply go to the woman and declare his continued love. He pays a price. The fifteen
pieces of silver and the homer and a half of barley are the payment that retrieves the woman from the
situation the unfaithfulness has produced — presumably from some form of debt slavery or indentured
service into which her inability to support herself has driven her. The price is below the standard slave
redemption price of thirty shekels, which suggests the depth of the woman’s degradation: she has been
reduced to the value of the cheapest slave. And the faithful husband pays even this degraded price to
bring her back.

The instruction of verse 3 is the discipline of the transitional period. You shall dwell with me many
days. You shall not play the whore. You shall not belong to another man. So will I also be to you. The
instruction establishes the terms of the waiting: the woman is to live in the household of the husband
who has redeemed her, in faithfulness and in restraint, for a period of time that is not specified but is
described as many days. And the so will I also be to you is the mutual commitment of the waiting
period: the husband also commits to the same faithfulness and restraint during the transitional time. The
discipline is not one-sided. The husband enters the waiting alongside the wife he has redeemed.

Plain American English

The LORD said to me, “Go and love your wife again, even though she has been unfaithful to you and
has gone after another man. Love her the way the LORD loves the people of Israel, even though they
have turned to other gods and love to worship idols.” So I bought her back for fifteen pieces of silver
and about ten bushels of barley. Then I told her, “You are to live with me for a long time. You must not
be a prostitute or sleep with any other man, and I will be faithful to you as well.”

Key Observations

“Go yet, love a woman beloved of her friend, yet an adulteress, according to the love of the
LORD toward the children of Israel”: This signifies The Command Supplies Its Own Theological
Interpretation Before the Action Is Taken — the Prophet’s Love Is Explicitly Modeled on and
Explained by the Divine Love That It Enacts in Biography.

The immediate theological interpretation of the command — according to the love of the LORD
toward the children of Israel — is one of the most important features of the chapter. In chapter 1, the



reader had to work to understand the allegorical significance of the marriage and the children. In
chapter 3, the LORD names the allegory Himself before Hosea enacts it: the love I am commanding
you to show this woman is the love I show to Israel. The explicitness of the divine self-interpretation
transforms the chapter from biographical narrative into theological declaration. Hosea’s going again is
not merely the remarkable act of a faithful human husband. It is the enacted revelation of the character
of the divine love — the love that goes again, pays the price, and waits through the discipline for the
restoration of the relationship that the beloved’s unfaithfulness has broken.

“So I bought her to me for fifteen pieces of silver, and for an homer of barley, and an half homer
of barley”: This signifies The Purchase at a Price Below the Standard Redemption Value Is the
Most Concentrated Enacted Theology of Redemption in the Old Testament — the Faithful
Husband Pays the Price for the Degraded Beloved and the Price Reflects the Depth of the
Condition the Redemption Is Rescuing Her From.

The specific price of the purchase — fifteen pieces of silver and a homer and a half of barley — is
theologically significant in two directions. First, it is a mixed payment: part silver, part grain, which
suggests that the full silver price could not be raised and the grain was substituted to make up the
difference. The faithful husband is paying what he can, not what the standard transaction would
require. Second, the total value is below the thirty shekels that was the standard price for a slave
(Exodus 21:32), which tells the reader something about the depth of the degradation the woman has
experienced: she is valued at less than a standard slave, which is the measure of what the unfaithfulness
has cost her. The redemption price is the price of the lowest possible valuation, paid by the faithful
husband who loves her not because of her value in the market but because of the love that the market
cannot evaluate.

“Thou shalt abide with me many days; thou shalt not play the harlot, and thou shalt not be for
another man: so will I also be for thee”: This signifies The Discipline of the Waiting Period Is the
Mutual Commitment of the Transitional Season — the Husband Enters the Same Waiting
Alongside the Redeemed Wife and the Restraint Is Not One-Sided.

The so will T also be to you is the detail that most transforms the instruction of verse 3 from a set of
requirements imposed on the redeemed woman to a mutual commitment entered by both parties in the
relationship. The husband is not merely laying down the terms of the probationary period. He is
committing himself to the same faithfulness and restraint that he is asking of the wife. The restraint of
the transitional period is not a test of the wife’s renewed fidelity imposed by the husband from a
position of distance. It is the shared discipline of the couple in the space between the redemption and
the restoration of the full relationship. The faithful husband waits alongside the redeemed wife, in the
same commitment, through the same many days. This is the character of the divine love that the
chapter reveals: not the love that demands what it does not give, but the love that enters the waiting
alongside the beloved.

“Love a woman beloved of her friend, yet an adulteress”: This signifies The Double Description of
the Woman — Beloved of Her Friend and Yet an Adulteress — Is the Most Compressed Available
Portrait of the Condition That the Divine Love Addresses: the Beloved Who Is Also Unfaithful.

The double description of the woman in verse 1 — loved by another, yet an adulteress — establishes
the precise condition that the divine love is addressing. She is not merely an adulteress who has no one
to love her. She is loved — by another man, presumably one of the lovers from the chapter 2 narrative
— and she is still an adulteress. The love of the other man has not resolved the condition that the love
of the faithful husband is meant to restore. The problem is not the absence of love in the woman’s life.



It is the presence of the wrong love in the place where the right love belongs. And the command to
Hosea is to love her despite and through this double condition: the competition of the other love and the
continuation of the adultery. The divine love that the command models is the love that is not deterred
by the competition of lesser loves or by the continuation of the very unfaithfulness it is going to
address.

What This Means for Us Today

1. Receive the Go Again as the Command That Reveals the Character of the Divine Love as

Persistently Pursuing Rather Than Conditionally Withhelding: The go yet, go again of verse 1 is
the most direct revelation of the character of the divine love available in the chapter. The love that

continues to go again toward the one who has gone away, that does not make the renewal of the
relationship conditional on the worthiness of the beloved, that persists through the competition of lesser
loves and the continuation of the unfaithfulness — this is the love that the divine voice names as the
model for Hosea’s action: according to the love of the LORD toward the children of Israel. The
contemporary believer who has experienced the love of God as conditionally withholding — as the
love that waits for the beloved to become worthy before it goes again — has not yet encountered the
love that Hosea chapter 3 reveals. The love goes again. Before the return. Before the worthiness.
Before the restoration. It goes again because it is the love that does not end.

2. Understand the Purchase as the Enacted Theology of Redemption — the Price Paid for the
Degraded Beloved Is the Measure of the I.ove, Not the Measure of the Beloved’s Market Value:
The price of fifteen pieces of silver and the homer and a half of barley is the price of the lowest
possible valuation, paid by the faithful husband for the woman whom the unfaithfulness has reduced to
the condition of the cheapest slave. The love does not wait for the beloved to recover her value before
paying the price. It pays the price for the beloved in the condition the unfaithfulness has produced — at
the lowest point, at the most degraded valuation, when the market has assigned the minimum worth.
This is the enacted theology that runs through the entire canon to Calvary: the price paid for the
beloved who has been reduced to the lowest possible condition by the unfaithfulness that is our
inheritance. The price reflects the love, not the market value of the purchased.

3. Receive the Seasons of Waiting and Discipline as the Mutual Commitment of the Transitional _
Period Rather Than as the Evidence of Divine Abandonment: The many days of verse 3 are not the

many days of the abandoned woman sitting in isolation while the husband withdraws. They are the
many days of the mutual commitment: the wife in faithfulness and restraint, and the husband — so will
I also be to you — in the same faithfulness and restraint alongside her. The contemporary believer in a
season of waiting — the long days of the stripped circumstances, the absence of the supports that have
been relied on, the transitional period between the redemption that has happened and the restoration
that is coming — is not in the season of the abandoned. They are in the season of the mutual waiting,
alongside the faithful husband who has committed to the same waiting that He is asking of them.
Receive the waiting as the provision, not the punishment.

How This Relates to Today

The purchase of verse 2 is the passage in Hosea that most directly anticipates the New Testament’s
theology of redemption through the price paid at Calvary. The thirty pieces of silver that Judas received



for betraying Jesus — the standard slave redemption price of Exodus 21:32 and Zechariah 11:12-13 —
and the price that Hosea pays to redeem Gomer are the Old and New Testament poles of the same
theology: the faithful husband who pays the price for the beloved in the condition the unfaithfulness
has produced. The price at Calvary is the price for the beloved who has been reduced to the lowest
possible valuation by sin — who is not worth thirty pieces of silver by any market accounting, but for
whom the faithful husband pays the infinite price of His own life. The purchase of Hosea 3:2 is the
shadow; the cross is the substance.

The go again of verse 1 is also one of the most important theological foundations for the Christian
understanding of grace as the love that acts before the beloved has become worthy of it. The
contemporary tendency to think of grace as the love that God shows when we have sufficiently
repented, or the love that renews the relationship when we have demonstrated sufficient contrition, has
reversed the order of the chapter: in Hosea 3, the love goes again before the woman has returned,
before the restoration has been accomplished, before the many days of the discipline have produced the
seeking of verse 5. The love initiates. The return follows. Grace is not the reward for repentance. It is
the condition that makes repentance possible.

Key Lesson: *The command to go again, the purchase at the price of the beloved’s lowest valuation,
and the mutual discipline of the waiting period together constitute the most theologically concentrated
enacted parable of divine love in the Old Testament — the love that persists through the competition of
lesser loves and the continuation of the unfaithfulness, that pays the redemption price for the degraded
beloved without waiting for the recovery of her market value, and that enters the transitional waiting
alongside the redeemed one in the mutual commitment of the so will I also be to you.*

Hosea 3:4-5

The Many Days and the Latter Days: Israel’s Long Discipline and the Final Seeking

(4) For the children of Israel shall abide many days
without a king, and without a prince,

and without a sacrifice, and without an image,

and without an ephod, and without teraphim:

(5) Afterward shall the children of Israel return,
and seek the LORD their God,

and David their king;

and shall fear the LORD and his goodness

in the latter days.

The Context



Verses 4 and 5 are the explicit theological interpretation that the prophet gives to the enacted parable of
verses 1-3. Just as the woman is to dwell for many days without playing the whore and without
belonging to another man, so the children of Israel shall dwell many days without king or prince,
without sacrifice or pillar, without ephod or household gods. The two lists of things that will be absent
in the many days are theologically significant: they include both the illegitimate elements of Israel’s
religious practice (the image or pillar associated with Baal worship, the teraphim or household gods)
and the legitimate elements of the covenant religion (the sacrifice, the ephod used by the priests for
discerning the divine will). The many days of Israel’s discipline will strip away not only the idolatry
but also the legitimate religious infrastructure that Israel has been using as an alternative to the direct
relationship with the LORD.

The inclusion of legitimate religious structures — sacrifice, ephod — alongside the illegitimate ones —
pillar, teraphim — in the list of what will be absent is one of the most theologically demanding features
of the passage. It suggests that the discipline of the many days is not merely the removal of the idolatry
that has corrupted Israel’s worship. It is the removal of all the external supports of the religious life —
including the legitimate ones — so that Israel is left with nothing except the direct need for the LORD
Himself. The sacrifice cannot substitute for the LORD. The ephod cannot substitute for the LORD. The
king and the prince cannot substitute for the LORD. In the many days, all of these will be removed, and
Israel will be left with the bare need that the removal is designed to produce: the seeking of the LORD
their God and David their king.

The afterward of verse 5 is the turning point of the chapter and of the book. After the many days of the
stripped condition — the long discipline of the transitional period — the children of Israel shall return
and seek the LORD their God and David their king. The return precedes the seeking: first the return to
the direction of the covenant God, then the active seeking of Him. And the seeking is comprehensive:
the LORD their God and David their king. The two objects of the seeking are the divine and the royal
— the covenant God who is the husband and the Davidic king who is the mediating ruler. In the New
Testament reading, the David their king of verse 5 is the Davidic Messiah — the Son of David whose
return to Israel is the eschatological completion of the seeking that the discipline of the many days has
produced.

The closing phrase — they shall come in fear to the LORD and to His goodness in the latter days — is
the eschatological horizon of the entire chapter. The latter days is the prophetic designation for the time
of the ultimate fulfillment — the end of the present age and the beginning of the age of the full
restoration. The fear of the LORD and His goodness is the reverent awe of the people who have
recognized, through the long discipline of the many days, what the LORD’s goodness actually is and
what it has cost to restore the relationship that the unfaithfulness had broken. The latter days seeking is
the fruit of the many days discipline.

Plain American English

For the people of Israel will live for a long time without a king or a leader, without sacrifices or sacred
stone pillars, without priestly vests or household idols. But after that, the Israelites will come back and



look for the LORD their God and for David their king. They will come trembling to the LORD, and He
will bless them in the days to come.

Key Observations

“The children of Israel shall abide many days without a king, and without a prince, and without
a sacrifice, and without an image, and without an ephod, and without teraphim”: This signifies
The Six-Fold Absence of the Many Days Strips Away Both the Illegitimate Religious Structures
and the Legitimate Ones — the Discipline Is the Removal of Every External Support So That the
Direct Need for the LORD Himself Is the Only Thing That Remains.

The six things that will be absent in the many days fall into two categories that must be read together.
The king and prince are the political structures. The sacrifice and ephod are the legitimate religious
structures of the covenant worship. The image (pillar) and the teraphim (household gods) are the
illegitimate religious structures of the syncretistic worship. The discipline removes all six — not only
the idolatry, but also the legitimate political and religious infrastructure. This is the most demanding
dimension of the passage: the LORD is not merely asking Israel to give up the Baals. He is asking
Israel to live without the king, the sacrifice, the ephod — without the entire external framework of the
covenant religion as well as the surrounding idolatry. The stripping is total. What remains when
everything is stripped is the bare need for the LORD Himself. That need is the beginning of the return.

“Afterward shall the children of Israel return, and seek the LORD their God, and David their
king”: This signifies The Return Precedes the Seeking and the Seeking Has Two Objects — the
Covenant God and the Davidic King — Whose Conjunction Points Toward the Messianic
Fulfillment That the New Testament Identifies as the Completion of the Latter Days Promise.

The structure of verse 5 is theologically precise. The return comes first — the turning back toward the
covenant God from the direction of the gods that the idolatry had established. Then comes the seeking
— the active pursuit of the One toward whom the return has oriented the people. The seeking has two
objects that cannot be separated: the LORD their God and David their king. The covenant God and the
royal mediator are the co-objects of the eschatological seeking — which means that the fulfillment of
the seeking requires both the renewed relationship with the LORD and the establishment of the Davidic
kingship that mediates it. In the New Testament reading, the David their king is the Son of David
whose coming is the answer to the seeking that the many days have produced. The seeking of the
LORD and the seeking of David their king converge in the seeking of the One who is both the faithful
Son of David and the Son of God.

“They shall fear the LORD and his goodness in the latter days”: This signifies The Fear of the
LORD’s Goodness in the Latter Days Is the Reverent Awe of the People Who Have Recognized
Through the Long Discipline What the LORD’s Goodness Actually Is and What It Has Cost to
Restore the Relationship.

The phrase fear the LORD and His goodness is one of the most theologically dense phrases in the
chapter. The fear is not the terror of the condemned but the reverent awe of the redeemed — the awe of
the people who have come to understand, through the long discipline of the many days, the nature of
the love that has been pursuing them, the depth of the goodness that has been working through the
stripping and the waiting and the seeking toward their restoration. To fear the LORD’s goodness is to
stand in awe of a goodness so comprehensive and so costly that it staggers the imagination: the



goodness of the faithful husband who went again, who paid the degraded price, who waited through the
many days, who stripped away every external support so that the direct need for Himself could become
the ground of the return. The latter days fear is the awe of the people who have finally understood what
the goodness has been doing all along.

“Without a king, and without a prince, and without a sacrifice”: This signifies The Absence of
Both Political and Religious Structures in the Many Days Is the Prophetic Description of the
Exilic and Post-Exilic Condition of Israel and Points Forward to the Long Period Between the
Testaments When Israel Lives Without the Full Davidic Kingship.

The historical fulfillment of the many days without a king, prince, sacrifice, ephod, image, or teraphim
is most directly the Babylonian exile of 586-539 BC, when the Davidic monarchy ended, the temple
was destroyed, the sacrificial system ceased, and the institutional infrastructure of both the covenant
religion and the syncretistic worship was dismantled simultaneously. But the many days also points
forward beyond the exile to the long inter-testamental period in which Israel lives without the full
restoration of the Davidic kingship, waiting for the David their king whose coming verse 5 promises.
The four hundred years of prophetic silence between Malachi and John the Baptist are the latter portion
of the many days — the long waiting that produces the readiness for the return and seeking that the
Messiah’s appearing will fulfill.

What This Means for Us Today

1. Receive the Stripping of Both Illegitimate and I.egitimate Supports as the Comprehensive

Discipline That Is Designed to Produce the Direct Need for God Himself: The six-fold absence of
the many days is the most challenging dimension of the chapter for the contemporary believer who has

invested in the legitimate structures of the religious life as the primary means of the relationship with
God. The sacrifice and the ephod — the legitimate religious practices, the church attendance and the
theological education and the Christian community — are good. But they can become, like the Baal
worship they stand alongside in the list, alternatives to the direct relationship with the LORD that they
are designed to support. The discipline that strips away the illegitimate and the legitimate together is
the discipline that is designed to produce the need that no external structure can meet: the direct need
for God Himself. When the legitimate supports are removed alongside the illegitimate ones, the
question the removal is asking is: what remains when everything external is gone? The answer the
discipline is designed to produce is: the need for the LORD Himself.

2. Read the I.ong Seasons of Seeking Without Finding as the Many Days That Are Preparing the
Quality of Seeking That the Latter Days Will Fulfill: The many days are not the season of the
abandoned. They are the season of the prepared — the long discipline that is forming the quality of the
return and the seeking that verse 5 describes. The contemporary believer in a long season of spiritual
aridity, of the absence of the supports that have sustained the religious life, of the waiting without the
resolution that has been sought — may be in the many days that are preparing the latter-days quality of
the fear of the LORD and His goodness. The long discipline is not the evidence of abandonment. It is
the evidence of the investment of the faithful husband in the preparation of the beloved for the depth of
relationship that the restoration will establish. The many days produce the seeking that the short days
cannot.

3. Understand the David Their King as the Messianic Pointer That Joins the Covenant God and

the Royal Mediator as the Co-Objects of the Eschatological Seeking: The seek the LORD their God



and David their king of verse 5 is the prophetic conjunction that points toward the New Testament’s
identification of Jesus as both the Son of David and the Son of God — the One in whom the two
objects of the eschatological seeking are unified. The person who seeks the LORD their God is seeking
the One who comes in the person of the Son. The person who seeks David their king is seeking the One
who comes in the royal line of David. The conjunction is the prophecy of the Incarnation: the One in
whom the divine and the royal are united in the single person who is the answer to the seeking that the
many days of discipline have produced. Seek the LORD their God and David their king together. They
come together in the One who is both.

How This Relates to Today

The many days of verse 4 find their most direct historical fulfillment in the exile of Israel — the
Babylonian captivity that stripped away the Davidic monarchy, the Jerusalem temple, the sacrificial
system, and the national religious infrastructure simultaneously. But they also point forward, through
the exile and restoration, to the long inter-testamental period in which Israel waits without the Davidic
king, the prophetic word, and the visible presence of the covenant God in the temple. The four hundred
years between the last Old Testament prophet and the appearing of John the Baptist are the extended
many days in which the stripped condition of verse 4 produces the readiness that the coming of the One
who is both LORD and David their king will address.

The latter days of verse 5 are the eschatological horizon that the New Testament identifies as the period
inaugurated by the first coming of Christ and completed by His return. The fear of the LORD and His
goodness that the latter days produce is the reverent awe of the people who have recognized in Jesus
the answer to the seeking that the long discipline of the many days generated — the Davidic Messiah
who is also the Son of God, the faithful husband who paid the redemption price and waited through the
discipline and who now comes in the latter days to complete the restoration that chapters 1 through 3
have been promising. The seeking of verse 5 is still ongoing. The latter days have been inaugurated by
the first coming of Christ, but their fullness awaits His return. The church lives in the overlap of the
many days and the latter days, seeking the LORD and David their king together, in the fear of a
goodness too large to fully comprehend.

Key Lesson: *The many days of verse 4 are the comprehensive stripping of both legitimate and
illegitimate religious supports so that the direct need for the LORD Himself becomes the only thing
that remains — and the afterward of verse 5 is the eschatological promise that the long discipline
produces the return, the seeking of the LORD their God and David their king together, and the reverent
awe of the fear of the LORD and His goodness in the latter days that the New Testament identifies as
the period inaugurated by the coming of the One in whom the divine and the royal converge in the
single person who is the answer to Israel’s long seeking.*

The Theological Synthesis of Hosea Chapter 3

The Whole Chapter as the Enacted Gospel: Purchase, Discipline, Waiting, and the Promise of the
Return



Hosea chapter 3, despite its brevity, contains the most theologically comprehensive single narrative in
the book. The five verses move from the divine command through the human enactment through the
biographical discipline to the prophetic interpretation and the eschatological promise in a theological
arc that anticipates the structure of the gospel itself. It is worth pausing at the end of the chapter to draw
out the full theological synthesis that the five verses contain.

The chapter begins with grace: the go again of verse 1 is the initiative of the faithful husband who has
every human reason to be done with the pursuit but whose love has not ended. The grace does not wait
for the beloved to return or to demonstrate worthiness. It goes again, toward the one who is still in the
condition the unfaithfulness has produced, who is still loved by another and is still an adulteress. The
initiative of the divine love is the first theological affirmation of the chapter: grace precedes repentance,
love goes before the return, the faithful husband initiates what the unfaithful wife is not yet capable of
beginning.

The chapter continues with redemption: the purchase of verse 2 is the payment of the price for the
beloved in the condition the unfaithfulness has produced. The price is not the price of the worthy
beloved but the price of the degraded one — the fifteen pieces of silver and the homer of barley that
reflect the depth of the woman’s reduction. The redemption is costly to the one who pays it and
unearned by the one who benefits from it. The price is the measure of the love, not the measure of the
market value of the purchased. This is the enacted theology that runs from Hosea’s marketplace
transaction all the way to the hill of Calvary.

The chapter moves through discipline: the many days of verse 3 are the transitional period between the
redemption that has happened and the restoration of the full relationship that is coming. The discipline
is not punishment but provision — the space in which the redeemed one is brought from the condition
of the purchased back to the condition of the fully restored. And the discipline is mutual: so will I also
be to you. The faithful husband enters the waiting alongside the redeemed wife. The discipline is not
imposed from a distance. It is shared in intimacy.

The chapter culminates in promise: the afterward of verse 5, the return and the seeking, the LORD their
God and David their king, the fear of the LORD and His goodness in the latter days. The promise is the
eschatological horizon that gives the discipline its meaning: the many days are not the terminus of the
story. They are the transitional period that leads to the latter days in which the full restoration is
accomplished, the full seeking is rewarded, and the reverent awe of the goodness that has been
pursuing through all the many days is the character of the eternal relationship between the faithful
husband and the redeemed wife.

The five verses of Hosea chapter 3 are, in this sense, the gospel in miniature: the initiative of the love
that goes again, the redemption that pays the price for the beloved in the condition the unfaithfulness
has produced, the discipline that is the mutual waiting of the transitional period, and the promise of the
latter days in which the seeking finds its answer in the One who is both LORD and David their king.



The chapter is the enacted preview of the love that will be most fully displayed at Calvary and most
fully completed at the return of the One who first went again in the person of the prophet whose costly
obedience made the theology visible.

Key Observations for the Synthesis

“The Structure of the Chapter as Grace, Redemption, Discipline, and Promise”: This signifies
The Five Verses Move Through the Four Movements of the Gospel in the Shortest Available
Compass — the Enacted Parable of Hosea 3 Is the Gospel in Miniature.

The theological structure of the five verses — grace in the command to go again, redemption in the
purchase, discipline in the many days, promise in the afterward of the latter days — is the structure of
the gospel narrative itself. The initiative of the divine love, the payment of the redemption price for the
degraded beloved, the transitional discipline of the waiting period, and the eschatological promise of
the full restoration in the latter days: these four movements are the movements of the story that runs
from the command in the garden through the cross and the resurrection to the return of the One who is
the final answer to the seeking of verse 5. Hosea chapter 3 is the gospel in miniature, and the miniature
is more concentrated and more personally enacted than almost any other passage in the prophetic
literature.

“The Mutual Character of the Discipline — So Will I Also Be to You”: This signifies The Faithful
Husband Enters the Waiting Alongside the Redeemed Wife, Which Transforms the Discipline
from Imposed Requirement to Shared Commitment.

The so will I also be to you of verse 3 is the theological detail that most distinguishes the discipline of
Hosea chapter 3 from every form of discipline that is imposed from a distance by a power that does not
share the cost of the requirement. The husband who has redeemed the wife enters the same waiting that
he is asking of her. The faithfulness and restraint of the many days is the mutual commitment of the
couple in the transitional space, not the unilateral requirement imposed on the redeemed one by the
redeemer. In the New Testament reading, this mutual character of the discipline is the Incarnation itself:
the God who asks His people to live through the many days of the discipline enters the many days
Himself in the person of the Son, taking on the full condition of the fallen humanity He has come to
redeem, waiting alongside the beloved through the full cost of the human experience of the discipline.
The so will I also be to you is the promise of the Incarnation: God with us, in the same waiting, through
the same many days.

“The Convergence of the Divine and the Royal in David Their King”: This signifies The Two
Objects of the Eschatological Seeking — the LORD Their God and David Their King — Point
Toward the Incarnation as the Event in Which the Convergence Is Accomplished.

The seek the LORD their God and David their king of verse 5 is the prophetic conjunction that the New
Testament reads as the prophecy of the Incarnation: the coming of the One in whom the divine (LORD
their God) and the royal (David their king) are unified in the single person who is the answer to Israel’s
long seeking. The seeking that the many days of discipline produce is the seeking that can only be
satisfied by the One who is both. The seeking of the LORD alone — without the royal mediator who
makes the covenant relationship accessible — is incomplete. The seeking of the Davidic king alone —
without the divine Lord who makes the kingship meaningful — is incomplete. The convergence of both
in the latter days seeking is the prophecy of the One who comes as both the faithful Son of David and



the faithful Son of God, the answer to the seeking that chapters 1 through 3 of Hosea have been
preparing.

What the Chapter Means for the Whole Book of Hosea

Chapter 3 functions as the interpretive key for the entire book. Chapters 1 and 2 established the
governing metaphor (the marriage of the faithful God and the unfaithful Israel) and traced its
movement from the enacted parable through the indictment to the promise of the new betrothal.
Chapter 3 compresses the entire movement into five verses and adds the explicit eschatological horizon
that the rest of the book will fill out: the many days of the discipline, the afterward of the return and
seeking, the latter days of the fear of the LORD and His goodness. The remaining eleven chapters of
Hosea are the extended elaboration of what chapters 1 through 3 have established in compressed form:
the indictment of the unfaithfulness, the discipline of the stripping, the promise of the restoration, and
the eschatological hope of the latter days. Read in the light of chapter 3, every passage in the book from
chapter 4 onward is either the elaboration of the many days or the anticipation of the afterward.

The book of Hosea that begins with the command to take a wife of whoredom and ends with the
wisdom of the one who understands these things — the one who perceives that the ways of the LORD
are right and that the righteous walk in them — is the book that has been shaped by the five verses of
chapter 3 into the most comprehensive available Old Testament account of the character of the divine
love. The love that initiates, redeems, disciplines, and promises; the love that goes again and again and
again; the love whose goodness is so comprehensive and so costly that the latter days fear of it is the
appropriate response of the fully restored beloved. This is the love of Hosea’s God. This is the love of
the gospel.

How This Relates to Today

The theological synthesis of Hosea chapter 3 is the most direct available Old Testament foundation for
the New Testament’s proclamation of the gospel as the initiative of the divine love that precedes and
produces the human response. The go again of verse 1, the purchase of verse 2, the mutual discipline of
verse 3, the eschatological promise of verses 4-5: these are the movements of the grace that the New
Testament identifies as the love that was demonstrated in that while we were still sinners, Christ died
for us (Romans 5:8). The while we were still sinners is the while she was still beloved of another and
an adulteress of verse 1. The price of Christ’s death is the purchase price of verse 2, paid for the
beloved in the condition the sin has produced. The discipline of the Christian life is the many days of
verse 3, the mutual waiting of the faithful husband alongside the redeemed beloved. And the
eschatological promise of the consummation is the latter days of verse 5, when the seeking finds its
answer in the One who is both LORD and David their king, and the fear of the LORD and His
goodness is the eternal character of the relationship fully restored.

The church that reads Hosea chapter 3 and does not see the cross in the purchase, the Incarnation in the
so will I also be to you, and the return of Christ in the latter days seeking has read the chapter too
quickly. The five verses of Hosea 3 are the Old Testament gospel in miniature, enacted in the biography



of a prophet whose costly obedience made the character of the divine love more visible than any other
single passage in the prophetic literature. Receive the chapter as the gift it is: the enacted preview of
everything that God was going to do in the fullness of time to bring back the wife who had gone away,
at the price that the love required, in the discipline that the restoration demanded, toward the latter days
in which the fear of His goodness would be the eternal response of the fully redeemed.

Key Lesson: *Hosea chapter 3 is the gospel in miniature: the initiative of the love that goes again
before the return, the redemption that pays the price for the beloved in the condition the unfaithfulness
has produced, the mutual discipline of the many days in which the faithful husband enters the waiting
alongside the redeemed beloved, and the eschatological promise of the afterward — the return and
seeking and fear of the LORD and His goodness in the latter days — whose fulfillment the New
Testament identifies in the coming of the One who is both LORD their God and David their king in the
single person of Jesus Christ.*

DIAGRAM OF HOSEA CHAPTER 3
HOSEA'S REDEMPTIVE ACTION & PROPHETIC MEANING

P\HOSEASACT ) /i 4 =\ ISRAELS )
| OF REDEMPTIO | B -.! LONG EXILE
vs 2 ( vs 4

And | said to her, “You shall
dwell as mine for many days” |
“You shall not gfay the harlot” |

Go, love a woman beloved For the children of Israel shall srnucrunzs
by her lover , an adulteress dwell many days
Without king or prince ﬁ“

Like the love of the Lord

L “You shall not belong to
&thmf chllldretnhu: Isrgel another man” - Without sacrifice or pillar
[Q j b e el *So will | also be toward you” | || > Without ephod or teraphim _
i * Afterward the children of Israel 5 @
o | ‘ = And seek the Lord their God @

» And David their kin
» And shall fear the L%rd and His RE;EFTT.;TO
‘ goodness in the latter days y
So | bought her for And | said to her, “You shall dwell :
fifteen slgekels of silver as mine for many ULTIMAT_E_IEESTOR_ATIOé

And a homer and a v

“You shall not glay the harlot”
elong to another

lethech of barle “YOUISha" not THE COMPLETE CYCLE
@ man” OF JUDGMENT & MERCY
So will | also be toward you” . Hosea's single act is a concise model of God
THE COST OF GOD'S LONG- '@‘ {O} - perfect, redemptive love for a wayward people.
FORGIVENESS SUFFERING LOVE ——— THE SYMBOLISM OF HOSEA'S ACT IS FULFILLED
Closing Prayer
Heavenly Father,

We close Hosea chapter 3 having received the most theologically concentrated passage in the book and
one of the most concentrated in the entire Old Testament. Five verses. The whole gospel in miniature.
The go again of the love that does not end, the purchase at the price of the beloved’s lowest valuation,
the mutual discipline of the many days in which You entered the waiting alongside the redeemed one,
and the eschatological promise of the afterward — the return, the seeking, the fear of the LORD and
His goodness in the latter days.



Lord, we confess that we are the woman of verse 1: loved by another, yet adulteresses, turning to other
gods and loving the raisin cakes of the false worship that offers pleasure without the righteous
demands of the covenant relationship. We confess that we have been reduced by the unfaithfulness —
that the life we have been living apart from Your covenant love has diminished us in ways we have not
always recognized. And we receive the go again as the declaration that the diminishment has not ended
the pursuit, that the reduction has not lowered the price You were willing to pay, that the continued
unfaithfulness has not extinguished the love that goes again and again and again.

Let the many days of our own stripping — the seasons without the supports we have relied on, the long
disciplines that have removed both the illegitimate and the legitimate external structures — be received
as the provision of the faithful husband who is preparing us for the depth of the relationship that the
restoration will establish. Let us not despise the many days but receive them as the time in which the
direct need for You Yourself — for nothing less than the LORD our God and David our king — is being
formed in us through the stripping of everything that has substituted for it.

And let the afterward come. Let the return and the seeking be the fruit of the discipline. Let the fear of
the LORD and His goodness — the reverent awe of the people who have finally understood what the
goodness has been doing through all the many days — be the character of our relationship with You in
the latter days that have been inaugurated by the coming of the One who is both LORD and David our
king. In His name, the name that is the answer to everything that Hosea’s three chapters have been
seeking — Amen.

Introduction to Hosea Chapter 4

The Lawsuit of the LORD: No Truth, No Steadfast Love, No Knowledge of God in the Land

Hosea chapter 4 opens a new and dramatically different section of the book. Chapters 1 through 3 were
organized around the governing metaphor of the marriage — the enacted parable of Hosea and Gomer,
the indictment and pursuit of chapter 2, the compressed gospel of chapter 3. Beginning in chapter 4 and
running through chapter 14, the book moves into the extended prophetic speeches that elaborate the
indictment, the discipline, and the promise that the first three chapters established in biographical and
metaphorical form. Chapter 4 is the formal opening of the legal case that the LORD brings against His
people — a covenant lawsuit in the tradition of the ancient Near Eastern suzerainty treaty, in which the
great king calls the vassal to account for the violation of the covenant terms.

The chapter opens with the most comprehensive and most devastating summary of the covenant
violation in the book: there is no faithfulness, no steadfast love, and no knowledge of God in the land.
These three — faithfulness (emet), steadfast love (hesed), and knowledge of God (da’at Elohim) — are
not a random list of virtues. They are the three most essential expressions of the covenant relationship
from the human side: the truthfulness and reliability that covenant life requires, the covenant loyalty
and love that binds the people to one another and to God, and the intimate personal knowing of the God
of the covenant that the relationship is designed to produce and sustain. Their absence is not merely the
absence of three virtues. It is the diagnosis of a community whose covenant relationship with God has
collapsed at its most fundamental level.



The chapter moves through three interconnected diagnoses. The first (verses 1-3) is the summary
indictment: the absence of the covenant virtues and the catalogue of the sins that fill the vacuum their
absence creates. The second (verses 4-10) is the specific indictment of the priests, who bear the
primary responsibility for the knowledge of God that is absent — the teachers of the law who have
rejected knowledge, forgotten the law, and fed on the sin of the people rather than leading them away
from it. The third (verses 11-19) is the description of the spiritual harlotry that has captivated the
people — the wine and whoredom that have taken away the heart, the high places where the worship of
the Baals has replaced the worship of the LORD, and the instruction to Judah to stay away from the
contagion that Israel’s unfaithfulness has become.

The theological contribution of chapter 4 to the book is the identification of the knowledge of God as
the central diagnostic category of the covenant relationship. The absence of the knowledge of God in
verse 1 is the diagnosis that underlies everything else in the chapter: the swearing and lying and murder
and stealing and adultery of verse 2 are the symptoms; the absent knowledge of God is the disease. And
the specific responsibility of the priests for the transmission and maintenance of that knowledge — and
their catastrophic failure to fulfill that responsibility — is the chapter’s most direct and most urgent
pastoral indictment. The people are destroyed for lack of knowledge, and the lack of knowledge is the
failure of the ordained teachers of that knowledge.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 4 as people who live in a land that bears a remarkable resemblance to the
land that this chapter diagnoses. We know what it is to live in a community where the faithfulness and
the steadfast love and the knowledge of God are scarce — where the covenant virtues that should
characterize the people of God are conspicuous by their absence, where the swearing and the lying and
the violence and the sexual immorality of verse 2 are the water in which the culture swims. And we
come as people who are aware that the primary diagnosis of this condition is not the moral failure of
the population at large but the failure of the teachers of the knowledge of God to teach it, guard it, and
live it.

Lord, let the indictment of the priests in this chapter fall first on those of us who are responsible for the
transmission of the knowledge of God in our own generation. Let us not be the priests who have
rejected knowledge, who have forgotten the law, who have fed on the sin of the people rather than
confronting it. Let the my people are destroyed for lack of knowledge of verse 6 be the most urgent
pastoral alarm in our ears — the alarm that drives us back to the knowledge of God itself, to the study
and the proclamation and the embodiment of the truth that the people need in order to live the
covenant life that the knowledge of God is designed to produce.



And let the chapter’s description of the spiritual harlotry — the wine and whoredom that take away the
heart, the high places where the wrong worship replaces the right one — be the mirror in which we
examine our own devotional lives. What has taken away the heart that should be directed toward You?
What are the high places of our own age where the worship of the things You give has replaced the
worship of the One who gives them? Let the diagnosis of chapter 4 produce the return to the knowledge
of God that is the only remedy for the condition it describes.

In Jesus’ name, Amen.

Hosea 4:1-3

The Formal Indictment: No Faithfulness, No Steadfast Love, No Knowledge of God

(1) Hear the word of the LORD, ye children of Israel:

for the LORD hath a controversy with the inhabitants of the land,

because there is no truth, and no mercy,

and no knowledge of God in the land.

(2) By swearing, and lying, and killing, and stealing, and committing adultery,
they break out, and blood toucheth blood.

(3) Therefore shall the land mourn,

and every one that dwelleth therein shall languish,

with the beasts of the field, and with the fowls of heaven;

yea, the fishes of the sea also shall be taken away.

The Context

The Hear the word of the LORD that opens verse 1 is the formal summons of the covenant lawsuit. The
Hebrew term controversy — rib — is the technical legal term for a legal case or dispute, and its use
here signals that what follows is not merely a prophetic speech of warning but a formal covenant
lawsuit in which the LORD is the plaintiff, Israel is the defendant, and the land itself is the court. The
form of the rib oracle is borrowed from the ancient Near Eastern legal tradition in which the great king
summons the vassal to answer for violations of the treaty that established the covenant relationship.
The LORD is bringing the case to court, and the charge sheet is the three-fold absence of verse 1.

The three absent virtues — emet (faithfulness, truth, reliability), hesed (steadfast love, covenant loyalty,
lovingkindness), and da’at Elohim (knowledge of God) — are the positive content of the covenant
relationship from the human side. Emet is the faithfulness and truthfulness that make covenant life



possible: the reliability of the person who keeps their word, who does not deceive, who can be trusted.
Hesed is the covenant loyalty that binds the community together in mutual obligation and care: the love
that keeps the covenant even when it is costly. And da’at Elohim is the intimate personal knowing of
the God of the covenant that is both the foundation of the other two and the goal of the entire
relationship. Their absence is the collapse of the covenant community from the inside.

The sins of verse 2 — swearing, lying, murder, stealing, adultery — are the five violations of the
Decalogue (the third, ninth, sixth, eighth, and seventh commandments), listed not in their canonical
order but in the order of their social impact. And the blood touches blood is the image of crimes so
relentless and so numerous that the blood of one victim has not yet dried before the blood of the next is
shed — an unbroken chain of violence that has overwhelmed the social order. The sins are not the
cause of the absent knowledge. They are the consequence: when the knowledge of God is absent, the
Decalogue is violated, because the Decalogue is the social expression of the covenant relationship
whose knowledge has been lost.

The consequence of verse 3 extends beyond the human community to the created order: the land
mourns, its inhabitants languish, the beasts of the field, the birds of the air, and even the fish of the sea
are taken away. The ecological consequences of the covenant violation is one of the most distinctive
features of Hosea’s theology: the covenant between the LORD and Israel includes the land, and when
the covenant is violated, the land suffers the consequences alongside the people. This is not mere
environmental observation. It is the theology of the creation order in which the human community’s
relationship with God and the non-human creation’s flourishing are inseparably bound together.

Plain American English

Listen to what the LORD has to say, people of Israel! The LORD has a case to bring against the people
of this land: There is no faithfulness, no love, and no acknowledgment of God anywhere in the land.
There is only cursing, lying, murder, stealing, and adultery. Violence is everywhere, and one murder
follows right after another. That’s why the land dries up, and everything living in it is wasting away —
the wild animals, the birds of the sky, even the fish of the sea are dying off.

Key Observations

“There is no truth, and no mercy, and no knowledge of God in the land”: This signifies The
Three-Fold Absence Is the Most Comprehensive Available Diagnosis of a Covenant Community
in Collapse — the Loss of Faithfulness, Steadfast Love, and the Knowledge of God Is the Loss of
Everything That Makes the Covenant Community What It Is.

The three absent virtues of verse 1 are not three items on a list of desirable qualities. They are the three
constitutive elements of the covenant community from the human side: the faithfulness that makes
covenant life possible, the steadfast love that holds the community together in mutual obligation, and
the knowledge of God that is both the foundation and the goal of the entire relationship. Their absence
is not the absence of three virtues among many. It is the collapse of the covenant community at its most



fundamental level. And the order of the three is theologically significant: faithfulness first (the
foundation of reliable human community), steadfast love second (the relational expression of the
covenant bond), knowledge of God third (the ultimate ground on which the first two rest and toward
which they point). When the knowledge of God is absent, the steadfast love erodes and the faithfulness
collapses — and the community that remains is the community of verse 2: five violations of the
Decalogue and blood touching blood.

“By swearing, and lying, and killing, and stealing, and committing adultery, they break out, and
blood toucheth blood”: This signifies The Catalogue of Covenant Violations Is the Social
Consequence of the Absent Knowledge — the Decalogue Is the Social Expression of the Covenant
Relationship, and When the Relationship Collapses the Decalogue Is Violated.

The five sins of verse 2 are five of the Ten Commandments listed in reverse social order: from the
covenant with God (swearing falsely, violating the third commandment) through the covenant with the
neighbor (lying, murder, stealing, adultery). Their listing is not the random accumulation of moral
failures but the systematic tracing of the Decalogue’s collapse when the knowledge of God that
grounds it is absent. The Decalogue is not a free-standing moral code that functions independently of
the covenant relationship with God. It is the social expression of the covenant relationship — the shape
that a community takes when it lives in the knowledge of the God whose character the Decalogue
reflects. When the knowledge is absent, the social shape collapses. The five sins of verse 2 are the
debris of the collapse.

“The land shall mourn, and every one that dwelleth therein shall languish, with the beasts of the
field, and with the fowls of heaven; yea, the fishes of the sea also shall be taken away”: This
signifies The Ecological Consequences of the Covenant Violation Are the Expression of the
Theology of the Creation Order in Which the Human Community’s Relationship with God and
the Non-Human Creation’s Flourishing Are Inseparably Bound.

The extension of the consequences of the covenant violation to the non-human creation — the beasts,
the birds, the fish — is one of the most theologically distinctive features of Hosea’s prophetic vision.
The creation is not a neutral backdrop against which the human drama of covenant and violation plays
out. It is a participant in the covenant order, responsive to the condition of the human community that is
its steward and that is meant to mediate the blessing of the covenant God to it. When the human
community violates the covenant, the creation suffers. When the covenant is restored, the creation
flourishes — as the chain of hearing in Hosea 2:21-22 promised. The ecological theology of Hosea 4:3
is the dark side of the creation blessing of Hosea 2:21-22: the same creation order that produces the
chain of blessing produces the chain of mourning when the covenant is broken at its human link.

What This Means for Us Today

1. Read the Three-Fold Absence as the Diagnostic Tool for Evaluating the Covenant Health of

Any Community — Church, Family, or Society: The three-fold absence of verse 1 — no
faithfulness, no steadfast love, no knowledge of God — is the most efficient diagnostic tool available

for assessing the covenant health of any human community. The church that lacks faithfulness —
whose members cannot be relied upon, whose leadership does not keep its word — is the church in
which the first element of the covenant community has collapsed. The church that lacks steadfast love
— whose members do not bear one another’s burdens, whose community dissolves under the pressure
of conflict — is the church in which the second element has collapsed. And the church that lacks the



knowledge of God — whose worship is formal and whose members do not know the God they are
worshipping — is the church in which the third and foundational element has collapsed. Apply the
diagnostic. The diagnosis reveals the treatment.

2. Recognize the Social Consequences of the Absent Knowledge of God as the Evidence That

Theology Is Not Merely Academic but the Foundation of the Social Order: The movement from
the absent knowledge of God in verse 1 to the five covenant violations in verse 2 to the ecological
mourning of verse 3 is the most direct available demonstration of the thesis that theology is not merely
academic but foundational to the social order. When the knowledge of God collapses, the Decalogue
collapses with it, and the social consequences are the swearing and lying and murder and stealing and
adultery that the Decalogue was designed to prevent. The contemporary culture’s assumption that
morality can be maintained without the theological foundation that grounds it — that a society can have
the fruits of the covenant without the covenant relationship that produces them — is precisely the
assumption that Hosea 4:1-3 refutes. The absent knowledge produces the present violence. The
restoration of the knowledge is the restoration of the possibility of the social order.

3. Take Seriously the Ecological Dimension of the Covenant Theology — the Condition of the

Non-Human Creation Reflects the Condition of the Human Community’s Relationship with the

Covenant God: The mourning of the land and the languishing of the beasts and the birds and the fish
in verse 3 is not merely an ancient agricultural observation about the consequences of drought. It is the
theological claim that the non-human creation is included in the covenant order and responsive to its
condition. The contemporary church’s engagement with ecological concerns — whether embraced with
enthusiasm or dismissed with suspicion — is better served by the theology of Hosea 4:3 than by any
purely secular environmental framework. The creation mourns when the covenant is broken. The
creation flourishes when the covenant is restored. The ecological condition of the land is the barometer
of the spiritual condition of the community that inhabits it.

How This Relates to Today

The three-fold absence of verse 1 reads, to the contemporary reader, as a description of the present
condition of Western culture with an accuracy that is disconcerting. The erosion of truthfulness and
institutional trust (no faithfulness), the collapse of the community bonds that sustained the social fabric
of previous generations (no steadfast love), and the practical atheism of a culture that acknowledges
God nominally while living without reference to His character or His claims (no knowledge of God) —
these are the diagnostic markers of a society that has lost the covenant foundation of its social order.
The prophetic diagnosis of eighth-century BC Israel is the diagnosis of twenty-first-century AD
Western culture, because the collapse of the covenant community takes the same form in every age: the
absence of the three foundational virtues produces the same catalogue of social consequences.

The ecological dimension of verse 3 is also one of the most urgently relevant features of the passage for
the contemporary church. The connection between the spiritual condition of the human community and
the ecological condition of the natural world is the theological framework that neither the secular
environmentalist nor the religiously indifferent conservative tends to employ, but that Hosea 4:3
establishes with the full authority of the prophetic word. The mourning of the land is not unrelated to
the absence of the knowledge of God. They are causally connected in the covenant theology that
undergirds the entire prophetic tradition. The church that takes Hosea 4:3 seriously will engage the



ecological crisis not as a political cause but as a theological symptom — the mourning of the land that
is the creation’s response to the covenant violation of the community that was meant to be its faithful
steward.

Key Lesson: *The formal covenant lawsuit of Hosea 4:1-3 opens with the most comprehensive
diagnosis in the book: no faithfulness, no steadfast love, no knowledge of God in the land — the three
constitutive elements of the covenant community from the human side, whose absence produces the five
Decalogue violations of verse 2 and the ecological mourning of verse 3, establishing the foundational
thesis of the entire chapter that the knowledge of God is not merely one virtue among many but the
ground on which the entire covenant community rests.*

Hosea 4:4-10

The Indictment of the Priests: My People Are Destroyed for Lack of Knowledge

(4) Yet let no man strive, nor reprove another:

for thy people are as they that strive with the priest.
(5) Therefore shalt thou fall in the day,

and the prophet also shall fall with thee in the night,
and I will destroy thy mother.

(6) My people are destroyed for lack of knowledge:
because thou hast rejected knowledge,

I will also reject thee,

that thou shalt be no priest to me:

seeing thou hast forgotten the law of thy God,

I will also forget thy children.

(7) As they were increased, so they sinned against me:
therefore will I change their glory into shame.

(8) They eat up the sin of my people,

and they set their heart on their iniquity.

(9) And there shall be, like people, like priest:

and I will punish them for their ways,

and reward them their doings.

(10) For they shall eat, and not have enough:

they shall commit whoredom, and shall not increase:
because they have left off to take heed to the LORD.



The Context

The specific focus on the priests beginning in verse 4 is the most significant structural feature of this
section. The general indictment of verses 1-3 has established the condition of the whole land. Now the
LORD turns to the specific group that bears the primary responsibility for the condition: the priests,
who were the ordained teachers and guardians of the knowledge of God in Israel. The word of verse 4
— with you is my contention, O priest — shifts the rib from the general population to the specific
professional class whose failure has produced the general collapse. The priests are not merely among
the guilty. They are the primary cause of the guilt, because their ordained function was to prevent it.

The charge of verse 6 — my people are destroyed for lack of knowledge — is the most quoted verse in
the chapter and one of the most quoted in the entire book. Its force depends on reading it in its context:
the knowledge that is absent is the knowledge of God, and the reason it is absent is not that it was never
given but that the priests have rejected it. The rejection of knowledge is not passive ignorance but
active refusal — the deliberate turning away from the knowledge of God that was entrusted to the
priestly class for the benefit of the whole people. And the consequence is the mirror of the rejection:
because you have rejected knowledge, I will reject you from being priest to me.

The indictment of verse 8 is the most specific and the most devastating: they feed on the sin of my
people; they are greedy for their iniquity. The reference is to the priestly system in which the priests
received a portion of the sin offerings brought to the temple — a legitimate provision that has become
an illegitimate incentive. The priests who are supposed to be confronting the sin and leading the people
away from it have instead developed a vested interest in its continuation: the more sin, the more
offerings, the more food for the priest. The corruption of the office has reached the point where the
financial incentive of the priestly system is aligned with the perpetuation of the very sin that the system
was designed to address.

The principle of verse 9 — like people, like priest — is the most concise statement of the reciprocal
corruption of the priestly indictment. The priest was meant to be different from the people — set apart,
consecrated, the guardian of the knowledge that would distinguish the covenant community from the
surrounding nations. When the priest becomes like the people, the distinguishing function of the office
has been lost. And the movement is bidirectional: the priest has become like the people, and the people
have become like the priest. The corruption flows in both directions through the collapsed distinction
that should have been the most important boundary in the covenant community.

Plain American English

But don’t point fingers at one another or lay blame on each other — my complaint is with you, the
priests. You stumble around in broad daylight, and your prophets stumble right along with you in the
night. I’'m going to destroy your mother nation. My people are ruined because they don’t know me. And
it’s your fault — you priests have refused to know me, so I refuse to let you serve as my priests
anymore. You have ignored my law, so I will also ignore your children. The more priests there were, the
more they sinned against me. They have traded their glorious calling for something shameful. They
feed off the sins of my people — they actually want my people to sin more, because they profit from it.



And so it will be: like people, like priests. I will punish both of them for their ways and pay them back
for their deeds. They will eat but never have enough. They will sleep around but never have children,
because they have abandoned their devotion to the LORD.

Key Observations

“My people are destroyed for lack of knowledge: because thou hast rejected knowledge, I will
also reject thee, that thou shalt be no priest to me”: This signifies The Destruction of the People Is
the Direct Consequence of the Priests’ Rejection of the Knowledge They Were Ordained to
Transmit — the Pastoral Responsibility for the Spiritual Condition of the Community Rests
Primarily on the Teachers of the Knowledge of God.

The my people are destroyed for lack of knowledge is one of the most quoted verses in the prophetic
literature, and its most common misuse is the abstraction of it from its context: the reading of it as a
general statement about the importance of Bible knowledge, divorced from the specific charge that
precedes it — because you have rejected knowledge. The people are destroyed not because knowledge
was unavailable to them but because the priests who were ordained to teach it have rejected it. The
responsibility for the spiritual condition of the community is laid at the feet of the teachers, not the
students. The pastoral indictment is directed at the professional class — the priests, the prophets, the
ordained teachers — whose rejection of the knowledge they were entrusted to transmit is the primary
cause of the community’s destruction. The knowledge that saves the people is the knowledge that the
priests have refused to give them.

“They eat up the sin of my people, and they set their heart on their iniquity”: This signifies The
Corruption of the Priestly Office Has Reached the Point Where the Financial Incentive of the
System Is Aligned with the Perpetuation of the Sin That the System Was Designed to Address.

The feeding on the sin of the people is the most specific and the most damning charge in the priestly
indictment. The priests who receive a portion of the sin offerings have allowed the financial provision
of the system to become the motivation for its continuation. Instead of confronting the sin that
generates the offerings, they encourage or ignore the sin because the offerings it produces are the
source of their income. This is the corruption of the system from the inside: the mechanism designed to
address sin has been captured by the sin it was designed to address. The priest who should be the most
motivated to eliminate sin from the community has become the most motivated to perpetuate it. The
contemporary equivalent is the religious professional whose institutional survival depends on the
continuation of the spiritual problems the institution was founded to solve.

“Like people, like priest”: This signifies The Principle of Reciprocal Corruption Is the Statement
That When the Teacher Becomes Like the Student the Distinguishing Function of the Office Has
Been Lost and the Corruption Flows in Both Directions.

The like people, like priest of verse 9 is the prophetic inversion of the proper order of the covenant
community. The priest was meant to be the model of the knowledge of God, the living exhibit of what
the covenant relationship looks like when it is fully maintained. The principle that the teacher shapes
the student presupposes that the teacher is different from the student — that the priest has a knowledge
and a character and a devotion that the people do not yet have and that the priestly office is designed to
transmit. When the priest becomes like the people — when the teacher is no different from the student
— the transmission has stopped. And when the corruption flows back from the priest to the people, the



community has entered a downward spiral from which it cannot rescue itself: the teacher who should
be the source of the upward pull has become the agent of the downward drag.

“Seeing thou hast forgotten the law of thy God, I will also forget thy children”: This signifies The
Mirror Judgment Matches the Specific Form of the Priestly Failure with Perfect Precision — the
God Who Is Forgotten Does Not Abandon Arbitrarily but Mirrors Back the Abandonment That

Has Been Directed at Him.

The mirror judgments of verse 6 — you rejected knowledge, I will reject you; you forgot the law, T will
forget your children — are among the most theologically precise statements of divine judgment in the
prophetic literature. The judgment does not simply fall on the priest. It mirrors the specific form of the
failure with exact precision: the rejection of knowledge is met with the rejection from the priestly
office, the forgetting of the law is met with the forgetting of the children. This is not arbitrary
retribution. It is the moral order of the universe in which the specific character of the action against
God determines the specific character of the consequence that the action produces. The God who is
forgotten mirrors back the forgetting with a precision that reveals the justice of the judgment: the
punishment fits the crime because the punishment is the crime reflected back.

What This Means for Us Today

1. Receive the Priestly Indictment as the Primary Pastoral Warning for Everyone Who Bears the

Responsibility of Teaching the Knowledge of God: The specific targeting of the priests in verses 4—

10 is the most direct available pastoral warning in the chapter for anyone who occupies a teaching
office in the community of faith. The pastor, the theologian, the Sunday school teacher, the parent who
is the primary transmitter of the knowledge of God to the next generation — all of these occupy the
functional equivalent of the priestly office that the chapter indicts. The my people are destroyed for
lack of knowledge is addressed to these people before it is addressed to anyone else. The most urgent
question for the teacher of the knowledge of God is not whether the students are receiving the
knowledge but whether the teacher has rejected it — whether the teaching has become a professional
function disconnected from the living knowledge of the God being taught.

2. Examine the Incentive Structures of Your Ministry — Are the Financial and Institutional

Rewards of the Office Aligned with the Confrontation of Sin or with Its Perpetuation: The feeding

on the sin of the people of verse 8 is the warning about the institutional capture of the ministry by the
very problems the ministry is designed to address. The religious professional whose income depends on
the continuation of the spiritual problems the institution was founded to solve, whose platform is
sustained by the emotional needs the platform should be directing toward God rather than toward itself,
whose institutional survival requires the maintenance of a dependent constituency rather than the
formation of a mature and self-sustaining community — this is the contemporary equivalent of the
priest who feeds on the sin of the people. Examine the incentive structures. Where the financial and
institutional rewards are aligned with the perpetuation of the spiritual problems rather than their
resolution, the corruption of verse 8 is operating.

3. Take Seriously the Principle That the Teacher Who Becomes Like the Student Has IL.ost the

Distinguishing Function of the Office: The like people, like priest of verse 9 is the warning against
the accommodation of the teaching office to the expectations and preferences of the audience. The
priest who has become like the people has done so through the incremental accommodation of the
distinctive knowledge and character that the office requires to the preferences of the constituency that




the office serves. The process is gradual: the confrontation of the sin is softened, the demands of the
knowledge are reduced, the distinctiveness of the covenant life is minimized to maintain the approval
of the audience, until the priest is indistinguishable from the people in knowledge and in character.
Resist the accommodation. The distinguishing function of the teaching office is the most important
thing the teacher has to offer the community. When it is lost, the transmission has stopped.

How This Relates to Today

The priestly indictment of verses 4—10 is one of the most directly applicable passages in the prophetic
literature to the contemporary crisis of pastoral leadership in the Western church. The crisis is not
primarily the absence of gifted communicators or the lack of institutional resources. It is the crisis that
verse 6 diagnoses: the rejection of knowledge by the people who were ordained to transmit it. The
pastoral class that has substituted therapeutic skills for theological formation, that has replaced the
knowledge of God with the knowledge of the audience’s emotional needs, that has exchanged the
confrontation of sin for the management of the congregation’s preferences — this is the pastoral class
that feeds on the sin of the people rather than addressing it, and the consequence is the my people are
destroyed of verse 6.

The like people, like priest of verse 9 also addresses the contemporary tendency to measure pastoral
success by the pastor’s identification with the cultural preferences of the congregation. The pastor who
is most like the people — who shares their entertainment habits, their financial aspirations, their
political commitments, their therapeutic vocabulary — is celebrated in much of the contemporary
church as the most effective communicator and the most culturally relevant leader. The principle of
verse 9 suggests that this celebration is the celebration of the failure: the teacher who is
indistinguishable from the student in knowledge and character has lost the thing that makes the
teaching office valuable. The people need what the priest has that they do not have. When the priest has
nothing they do not have, the office has been emptied of its most essential content.

Key Lesson: *The priestly indictment of verses 4—10 identifies the primary cause of the community’s
destruction as the failure of the ordained teachers of the knowledge of God to know it, guard it, and
transmit it — the rejection of knowledge that produces the like people, like priest collapse of the
distinguishing function of the teaching office, the feeding on the sin of the people that aligns the
institutional incentives with the perpetuation of the spiritual problems rather than their resolution, and
the mirror judgment that reflects back with perfect precision the specific form of the failure: you
rejected knowledge, I will reject you; you forgot the law, I will forget your children.*

Hosea 4:11-19

The Spirit of Whoredom: Wine, Wood, and the High Places That Have Taken Away the Heart

(11) Whoredom and wine and new wine take away the heart.

(12) My people ask counsel at their stocks,



and their staff declareth unto them:

for the spirit of whoredoms hath caused them to err,
and they have gone a whoring from under their God.
(13) They sacrifice upon the tops of the mountains,
and burn incense upon the hills,

under oaks and poplars and elms,

because the shadow thereof is good:

therefore your daughters shall commit whoredom,

and your spouses shall commit adultery.

(14) I will not punish your daughters when they commit whoredom,
nor your spouses when they commit adultery:

for themselves are separated with whores,

and they sacrifice with harlots:

therefore the people that doth not understand shall fall.
(15) Though thou, Israel, play the harlot,

yet let not Judah offend;

and come not ye unto Gilgal,

neither go ye up to Beth-aven,

nor swear, The LORD liveth.

(16) For Israel slideth back as a backsliding heifer:
now the LORD will feed them as a lamb in a large place.
(17) Ephraim is joined to idols:

let him alone.

(18) Their drink is sour:

they have committed whoredom continually:

her rulers with shame do love, Give ye.

(19) The wind hath bound her up in her wings,

and they shall be ashamed because of their sacrifices.

The Context

The third section of the chapter moves from the specific indictment of the priests to the broader
description of the spiritual condition that the priestly failure has produced in the population: the spirit
of whoredom that has taken away the heart, the consultation of wooden idols, the high-place worship
under the oaks and poplars, and the sexual immorality that the fertility cult worship has both licensed
and produced. The whoredom and wine of verse 11 are the two great heart-takers of the ancient
Canaanite religious world: the wine that was part of the Baal worship rituals and the sexual rites of the
fertility cult that the worship incorporated. Together they take away the heart — the leb in Hebrew, the
seat of the will, the understanding, and the moral direction of the person.



The consultation of wooden stocks and staffs in verse 12 is the most vivid and the most absurd
description of idolatrous divination in Hosea’s prophecy. The people who have lost the knowledge of
God do not cease to seek guidance — they seek it from pieces of wood. The staff that was perhaps a
divining rod used for determining the will of the deity, the stock that was a wooden idol — these are
the instruments of the guidance that should be sought from the living God. The spirit of whoredom that
has caused them to err is the spiritual condition that distorts the seeking: the people still seek, but the
spirit of whoredom has redirected the seeking away from the covenant God toward the substitute
objects that the idolatry has provided.

The warning to Judah in verse 15 is the most direct address to the southern kingdom in the chapter:
though Israel plays the whore, let not Judah incur guilt. Come not to Gilgal; go not up to Beth-aven —
Beth-aven being Hosea’s contemptuous renaming of Bethel (house of God) as Beth-aven (house of
wickedness or house of nothing), the site of one of the two golden calves that Jeroboam I had set up as
the alternative sanctuaries for the northern kingdom (1 Kings 12:28-29). The warning is the prophetic
equivalent of the parental warning to the child who has not yet made the older sibling’s mistake: Israel
is already in the condition that the chapter has described; do not follow her there. The contagion of the
unfaithfulness can spread, and Judah is being warned to stay away from the specific locations where
the infection is most concentrated.

The Ephraim is joined to idols: let him alone of verse 17 is one of the most sobering statements in the
prophetic literature — the divine withdrawal from the pursuit of a people who have so thoroughly
committed themselves to the idolatry that the pursuit has reached its limit. The let him alone is not the
permanent abandonment of the covenant God — the rest of the book will make clear that the pursuing
love of chapters 1 through 3 has not been extinguished. But it is the declaration of the present moment
in which the commitment to the idols has become so thorough that the continued confrontation of the
prophetic word has no purchase. The wind of verse 19 will sweep them away in its wings — the
Assyrian conquest that is coming — and they will be ashamed of their altars.

Plain American English

Prostitution, wine, and beer have robbed my people of their good sense. They ask wooden idols for
advice and expect sticks to tell them what to do. That spirit of prostitution has led them astray — they
have been unfaithful to their God. They offer sacrifices on the mountaintops and burn incense on the
hills, under oak and poplar and terebinth trees, where the shade is nice. And so your daughters turn to
prostitution, and your daughters-in-law commit adultery. But I won’t punish your daughters for
becoming prostitutes or your daughters-in-law for committing adultery, because the men themselves
are sleeping with prostitutes and making offerings with shrine prostitutes. A people without
understanding will come to ruin. And even though you, Israel, are committing prostitution, don’t let
Judah become guilty. Don’t go to Gilgal, don’t go up to Beth-aven, and don’t swear oaths there in the
LORD’s name. Israel is as stubborn as a young cow, so how can the LORD tend them like gentle lambs
in open pastures? Ephraim is hooked on idols — leave him alone! Even when their drinking is finished,
they keep right on prostituting themselves. Their rulers dearly love their shameful ways. A whirlwind is
going to sweep them away, and they will be disgraced by all their sacrifices to idols.



Key Observations

“Whoredom and wine and new wine take away the heart”: This signifies The Heart-Takers Are
the Instruments by Which the Spirit of Whoredom Accomplishes the Redirection of the Will, the
Understanding, and the Moral Judgment Away from the Covenant God Toward the Substitute
Satisfactions.

The leb — the heart in the Hebrew understanding — is not primarily the seat of emotion but the seat of
the will, the understanding, and the moral direction of the person. The taking away of the heart is the
disabling of the person’s capacity for the covenant relationship: the removal of the will to choose the
covenant God over the substitute satisfactions, the understanding to recognize the covenant God as the
source of the provision, and the moral judgment to discern the difference between the right worship and
the wrong. The whoredom and the wine are the instruments of the taking because they are the
specifically pleasurable forms of the wrong worship — the fertility cult rites that offered sensory
stimulation in the name of religious devotion. The heart is taken not by force but by pleasure: the
satisfactions of the wrong worship are so immediately gratifying that the will and the understanding are
gradually captured by them, until the capacity for the covenant relationship has been disabled.

“My people ask counsel at their stocks, and their staff declareth unto them: for the spirit of
whoredoms hath caused them to err”: This signifies The Consultation of Wooden Idols Is the
Absurdity That the Spirit of Whoredom Produces — the Seeking Does Not Cease When the
Knowledge of God Is Absent but Is Redirected Toward Objects That Cannot Satisfy It.

The people who consult wooden stocks and staffs for divine guidance are not people who have ceased
to seek the divine. They are people whose seeking has been redirected by the spirit of whoredom from
the living God toward objects that are incapable of answering. This is one of the most important
diagnostic observations in the chapter: the absence of the knowledge of God does not produce the
absence of the religious impulse. It produces the misdirection of the religious impulse toward substitute
objects. The people who have lost the knowledge of the living God do not become secular materialists
content with no transcendence. They become idolaters — people who transfer the seeking and the
consulting and the offering from the living God to the things they can see and touch and carry, whether
ancient wooden idols or contemporary equivalents. The religious impulse cannot be extinguished. It
can only be redirected.

“Ephraim is joined to idols: let him alone”: This signifies The Divine Let Him Alone Is the Most
Sobering Statement of the Chapter — the Moment at Which the Commitment to the Idols Has
Become So Complete That the Pursuing Love of the Earlier Chapters Has Reached Its Present
Limit.

The let him alone of verse 17 is theologically among the most disturbing statements in Hosea and must
be read within the full theological context of the book. It is not the permanent abandonment of the
pursuing love that chapters 1 through 3 have revealed — the book will return to the promise of
restoration. But it is the declaration of a present moment in which the commitment to the idols has
become so thorough that continued prophetic confrontation has no purchase. There is a point at which
the sustained rejection of the pursuing love produces a condition in which the love, in its respect for the
human capacity for self-determination, withdraws the active confrontation and allows the consequences
of the choice to run their course. The Assyrian wind of verse 19 is coming. The shame of the altars will



be the bitter fruit of the choice to be joined to the idols. The let him alone is the prophetic declaration
that the consequences are now the teacher, since the word has been refused.

“Come not ye unto Gilgal, neither go ye up to Beth-aven”: This signifies The Warning to Judah to
Stay Away from the Specific Locations of the Northern Kingdom’s Worst Idolatry Is the Pastoral
Wisdom That Recognizes the Contagion of Unfaithfulness and the Importance of Maintaining
Distance from Its Most Concentrated Expressions.

The warning to Judah in verse 15 is the pastoral equivalent of the parental warning to the younger child
who has not yet made the older sibling’s mistake: the contagion of Israel’s spiritual condition is real,
and maintaining distance from the specific locations where the infection is most concentrated is the
wisdom that avoids the necessity of the discipline that Israel is about to receive. Gilgal was a major
sanctuary site associated with the beginning of the conquest and the establishment of the covenant in
the land — a site that had been corrupted by the syncretistic worship. Beth-aven — Hosea’s
contemptuous renaming of Bethel — was the site of the golden calf worship that Jeroboam I had
established as the alternative to the Jerusalem temple. The warning to Judah is not merely geographical.
It is the warning to maintain the theological distance from the specific forms of the idolatry that have
destroyed the northern kingdom, to recognize them as contagious rather than as merely the northern
kingdom’s local religious customs.

What This Means for Us Today

1. Identify the Contemporary Heart-Takers — the Pleasures That Gradually Disable the

Capacity for the Covenant Relationship by Redirecting the Will and the Understanding Toward _
Substitute Satisfactions: The whoredom and wine of verse 11 are the specifically pleasurable forms of

the wrong devotion — the heart-takers that are effective precisely because they offer immediate,
sensory gratification in the place of the deeper but less immediately gratifying relationship with the
living God. The contemporary heart-takers are the pleasures of the digital age: the social media feeds
that offer the stimulation of social approval, the entertainment platforms that offer the stimulation of
narrative and emotion, the consumer culture that offers the stimulation of acquisition and display. None
of these are inherently evil, but all of them can become heart-takers when they are pursued with the
devotion that the covenant relationship requires, redirecting the will and the understanding from the
living God toward the substitute satisfactions. Identify the heart-takers. The identification is the
beginning of the recovery of the heart.

2. Recognize That the Religious Impulse Redirected by the Spirit of Whoredom Does Not Cease
but Is Misdirected Toward Contemporary Wooden Stocks and Staffs: The people who ask counsel
of wooden stocks and staffs are not people without the religious impulse. They are people whose
religious impulse has been redirected by the spirit of whoredom toward objects that cannot satisfy it.
The contemporary equivalents of the wooden stocks and staffs are the substitute oracles of the digital
age: the social media influencers who tell us how to live, the market analysts who tell us where to
invest our security, the therapeutic professionals who tell us who we are. None of these are without
value in their proper place. But when they occupy the counseling function that belongs to the living
God, when they are consulted with the urgency and the dependency that the covenant relationship
requires, they are the contemporary wooden stocks and staffs. Redirect the seeking toward the One who
can actually answer.




3. Take the Warning to Judah as the Pastoral Wisdom for Maintaining Distance from the
Spiritual Contagions That Have Already Captured Other Communities: The come not to Gilgal,

go not up to Beth-aven of verse 15 is the pastoral wisdom of maintaining deliberate distance from the
specific spiritual contagions that have already done their damage in the communities around us. The
church that watches the spiritual decline of its neighboring congregations — the accommodation to the
therapeutic culture, the replacement of the knowledge of God with emotional experience, the adoption
of the surrounding culture’s values as the church’s own — and concludes that it can engage with these
things without being formed by them has not understood the warning of verse 15. The contagion is real.
The maintenance of the distance is not arrogance. It is the pastoral wisdom of the community that does
not want to need the discipline that the contagion produces.

How This Relates to Today

The spirit of whoredom of verse 12 is the most important diagnostic category in the third section of the
chapter for understanding the spiritual condition of the contemporary church in its relationship to the
surrounding culture. The spirit of whoredom is not primarily the spirit of sexual immorality, though it
includes that. It is the spirit that redirects the religious impulse — the seeking, the consulting, the
offering, the devotion — from the living God toward the substitute satisfactions that the culture offers.
The church that has been formed more by the spirit of its cultural moment than by the Spirit of the
living God is the church in which the spirit of whoredom has accomplished its work: the seeking and
the consulting and the offering have been redirected, and the wooden stocks and staffs of the
contemporary cultural oracles have been installed in the place of the living God.

The Ephraim is joined to idols: let him alone of verse 17 is also one of the most theologically important
statements in the chapter for understanding the relationship between the divine pursuit of the pursuing
love chapters and the divine withdrawal of the present moment. The same God who went again and
wooed in the wilderness and betrothaled again in chapter 2 can, in the present moment of the sustained
and thorough commitment to the idols, say let him alone. The withdrawal is not the permanent
abandonment of the pursuing love. But it is the declaration that the consequences are now the teacher,
and that the shame of the altars is the form in which the pursuing love will make itself felt in the season
when the word has been refused. The wind is coming. The shame will teach what the word could not.
And the latter days are still coming, when the return and the seeking will be the fruit of the long
discipline.

Key Lesson: *The spirit of whoredom that takes away the heart redirects the religious impulse from the
living God toward the wooden stocks and staffs of the substitute oracles, producing the high-place
worship and the sexual immorality of the fertility cult and the consultation of idols that Hosea
diagnoses as the condition of a people formed by the spirit of the surrounding culture rather than by
the Spirit of the covenant God — and the Ephraim is joined to idols: let him alone of verse 17 is the
most sobering statement of the chapter, the moment at which the consequences become the teacher
because the word has been refused, and the Assyrian wind of verse 19 becomes the instrument of the
discipline that the pursuing love requires.*
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Closing Prayer
Heavenly Father,

We close Hosea chapter 4 having been indicted, warned, and sobered. We have received the most
comprehensive covenant diagnosis in the book: no faithfulness, no steadfast love, no knowledge of God
in the land. We have received the most direct pastoral indictment in the chapter: my people are
destroyed for lack of knowledge, because the priests have rejected the knowledge they were ordained to
transmit. And we have received the most sobering statement in the chapter: Ephraim is joined to idols
— let him alone. The wind is coming.

Lord, let the three-fold absence of verse 1 be the diagnostic that we apply first to ourselves and to our
own communities before we apply it to the culture around us. Where are we without faithfulness —
without the reliability and truthfulness that covenant life requires? Where are we without steadfast love
— without the covenant loyalty that holds the community together in mutual obligation and care? And
where are we without the knowledge of God — without the intimate personal knowing of You that is
both the foundation of the other two and the goal of the entire relationship? Let the diagnosis produce
the remedy: the return to the knowledge of God that is the only cure for the condition that the chapter
diagnoses.

And let the priestly indictment fall on all of us who bear the responsibility of teaching the knowledge of
God in our generation. Let us not be the priests who feed on the sin of the people. Let us not be the
teachers who have become like the students. Let us not reject the knowledge that the people need in



order to live — the knowledge that, when it is absent, destroys them. Give us the courage to confront
the sin that the system of the teaching office is tempted to perpetuate, the wisdom to maintain the
distinction between the teacher and the student that the transmission of the knowledge requires, and
the integrity to hold the knowledge ourselves before we attempt to give it to others.

And keep us from the heart-takers — the whoredom and wine of our own age, the pleasures that
gradually disable the capacity for the covenant relationship by redirecting the will and the
understanding toward the substitute satisfactions. Keep us from the wooden stocks and staffs of the
contemporary oracles that offer counsel without the living God. And keep us from the Gilgal and Beth-
aven of the spiritual contagions that have already destroyed the communities around us. Let us
maintain the distance that wisdom requires and pursue the knowledge of God that the chapter declares
to be the only foundation on which the covenant community can stand.

In Jesus’ name, Amen.

Introduction to Hosea Chapter 5

Hear This, O Priests: The Snare of Mizpah, the Spirit of Whoredom, and the Lion Who Will
Withdraw

Hosea chapter 5 is the escalating indictment. If chapter 4 opened the covenant lawsuit with the
summary diagnosis — no faithfulness, no steadfast love, no knowledge of God in the land — and
moved through the priestly indictment and the description of the spirit of whoredom, chapter 5 tightens
the focus and raises the temperature. The three-fold summons of verse 1 — Hear this, O priests! Give
ear, O house of Israel! Listen, O house of the king! — calls the entire leadership structure of the
northern kingdom to account simultaneously: the religious leaders, the people, and the political rulers
are all addressed in a single sweep of the prophetic indictment.

The chapter introduces several new and theologically significant images to the developing argument of
the book. The snare of Mizpah and the net spread over Tabor in verse 1 are the images of Israel’s own
leadership as the instruments of her entrapment — the priests and rulers who were meant to lead the
people toward the covenant God have become the mechanisms by which the people are caught in the
idolatry. The spirit of whoredom in verse 4 deepens the diagnosis of chapter 4 by adding the dimension
of the internal bondage: the spirit of whoredom is not merely the external pressure of the surrounding
culture but an inner disposition that has disabled the capacity to return to God. And the withdrawal of
the LORD in verse 6 — He has withdrawn from them — is the most sobering development in the
chapter: the seeking that Israel will undertake will not find the LORD, because He has withdrawn until
the seeking becomes the genuine return that the disciplines of the chapter are designed to produce.

The political dimension of the chapter is also more prominent than in the preceding chapters. The
reference to the removal of ancient landmarks in verse 10, the alliance with Assyria in verse 13, and the
wound that neither nation can heal are all historically specific: the political maneuvering of the
northern and southern kingdoms in the period immediately before the Assyrian crisis is the backdrop
against which the theological indictment is delivered. The nations turn to political alliances and foreign



powers to address what is in fact a theological wound — the consequence of the covenant violation that
no political solution can reach. The sending to Assyria and the appeal to the great king is the most vivid
illustration of the chapter’s deepest diagnosis: a people whose spirit of whoredom has disabled the
capacity for genuine return are a people who will seek every solution to their distress except the only
one that can actually address it.

The chapter closes with one of the most startling images in the entire book: the LORD as the lion who
tears and goes away, who returns to His place until Israel acknowledges its guilt and seeks His face.
The withdrawal of the lion — the God who is both the most powerful and the most absent, who has
torn and departed and will not be found by the seeking that does not include the acknowledgment of
guilt — is the theological preparation for the beautiful but shallow repentance of chapter 6. The lion
has withdrawn. The people will seek. And the seeking will reveal whether the discipline of the
withdrawal has produced the genuine return or only the morning mist that chapter 6 will expose as
insufficient.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 5 as people who recognize the condition it describes: a people whose
leadership has become the instrument of their entrapment rather than their liberation, whose inner
spirit has been captured by the whoredom that disables the capacity for genuine return, and who
respond to the wound of the covenant violation by seeking every solution except the only one that can
reach it. We know what it is to be ensnared by the very structures that were meant to protect us. We
know what it is to have the spirit of whoredom disable the capacity to return even when the desire to
return is present. And we know what it is to turn to the Assyria of our own age — the political alliance,
the therapeutic solution, the institutional fix — for the healing of a wound that only the covenant God
can address.

Lord, let the withdrawal of verse 6 — He has withdrawn from them — be the most clarifying statement
in the chapter for the season of seeking that does not find. The seeking that will not find is not the
seeking that has been abandoned by God forever. It is the seeking that has not yet included the
acknowledgment of guilt that the lion who withdraws is waiting for. Let the withdrawal produce in us
the acknowledgment rather than the redoubling of the wrong seeking. Let us not turn to the great king
of Assyria when the wound is theological and the Assyrian king cannot heal it. Let us turn instead to
the acknowledgment of verse 15: in their distress they will earnestly seek me.

And let the image of the lion who withdraws form in us the reverence for the God who is not
domesticated by our religious performance — who will not be found by the seeking that is not
accompanied by the acknowledgment of guilt, who tears before He heals, who withdraws before He



returns, who is the most powerful and the most holy and the most present and the most absent of all the
realities we encounter in our lives. Let us fear Him rightly, seek Him genuinely, and acknowledge our
guilt honestly. This is the seeking that finds.

In Jesus’ name, Amen.

Hosea 5:1-7

The Snare of Mizpah: Leadership That Entraps and the Spirit of Whoredom That Disables Return

(1) Hear ye this, O priests;

and hearken, ye house of Israel;

and give ye ear, O house of the king;

for judgment is toward you:

because ye have been a snare on Mizpabh,

and a net spread upon Tabor.

(2) And the revolters are profound to make slaughter,
though I have been a rebuker of them all.

(3) I know Ephraim, and Israel is not hid from me:

for now, O Ephraim, thou committest whoredom,

and Israel is defiled.

(4) They will not frame their doings to turn unto their God:
for the spirit of whoredoms is in the midst of them,
and they have not known the LORD.

(5) And the pride of Israel doth testify to his face:
therefore shall Israel and Ephraim fall in their iniquity;
Judah also shall fall with them.

(6) They shall go with their flocks and with their herds
to seek the LORD;

but they shall not find him;

he hath withdrawn himself from them.

(7) They have dealt treacherously against the LORD:
for they have begotten strange children:

now shall a month devour them with their portions.



The Context

The three-fold summons of verse 1 — O priests, O house of Israel, O house of the king — is the most
comprehensive address to the leadership structure in the book. All three groups are summoned
simultaneously, and all three are charged with the same fundamental failure: they have become a snare
on Mizpah and a net spread over Tabor. Mizpah and Tabor were both sanctuary sites — locations of
religious activity in the northern kingdom. The snare and the net are the instruments of the hunter, used
to trap the prey. The charge is that the priests and rulers who were meant to be the instruments of the
people’s covenant faithfulness have instead become the instruments of their entrapment in the idolatry:
the religious sites have become the places where the people are caught rather than released.

The I know Ephraim of verse 3 is the most sobering statement of divine omniscience in the chapter.
The whoredom that Israel believes is hidden, or perhaps does not recognize as needing to be hidden, is
fully known to the covenant God. Israel is not hidden from me — the deficiency that might explain the
shallow repentance of the surrounding chapters (if they really did not know that they were being
observed) is removed. The whoredom is known, and the knowledge of it makes the continued pursuit
of the wrong worship the more inexcusable.

The spirit of whoredom in verse 4 deepens the diagnosis significantly beyond chapter 4. In chapter
4:12, the spirit of whoredoms caused the people to err. In chapter 5:4, the spirit is described as an
internal bondage that disables the capacity for the return: their deeds do not permit them to return to
their God, for the spirit of whoredom is within them, and they do not know the LORD. The spirit of
whoredom is not merely an external pressure but an internal disposition that has become so thoroughly
embedded in the character of the people that the capacity for the return has been disabled. They cannot
frame their doings to return — the very faculty by which the deliberate choice of the return would be
made has been captured by the spirit of whoredom.

The withdrawal of verse 6 is the most theologically significant development in the first section. When
Israel goes with its flocks and herds to seek the LORD — when they undertake the religious activity of
seeking — they will not find Him. He has withdrawn from them. The withdrawal is the consequence of
the treachery of verse 7 — they have dealt treacherously with the LORD — and the preparation for the
discipline that will produce the genuine seeking of verse 15. The seeking that goes with flocks and
herds is the seeking of the religious performance: the bringing of the right offerings to the right places.
It is the seeking that is external without being internal, that performs the gestures of the return without
the substance of the returning. This seeking will not find the LORD, because the LORD has withdrawn
until the seeking becomes something more than the performance of the religious form.

Plain American English

Listen to this, you priests! Pay attention, people of Israel! Listen, you members of the royal family!
This judgment is directed at you. You have set a trap at Mizpah and spread a net on Mount Tabor. You
rebels go deep in your slaughter, even though I have been a discipline for all of you. I know all about
Ephraim, and Israel doesn’t hide anything from me. Ephraim, you have played the prostitute; Israel is
completely defiled. Their deeds won't let them return to their God, because the spirit of prostitution



controls their lives and they refuse to acknowledge the LORD. Israel’s arrogance testifies against them
to their face. Israel and Ephraim will stumble in their sin, and Judah will stumble along with them.
When they go with their flocks and cattle to search for the LORD, they won't find Him — He has
withdrawn from them. They have been unfaithful to the LORD, because they have given birth to
children who are not His. Now a month will devour their land along with everything they own.

Key Observations

“Ye have been a snare on Mizpah, and a net spread upon Tabor”: This signifies The Leadership
That Was Ordained to Lead the People Toward the Covenant God Has Become the Instrument of
Their Entrapment in the Idolatry — the Most Devastating Form of Institutional Failure.

The snare and the net are the instruments of the hunter — the mechanisms designed to catch and hold
the prey that cannot escape them. The charge that the priests and rulers have become snares and nets at
the sanctuary sites is the charge of the most complete institutional reversal: the places and the people
ordained to liberate the covenant community into the covenant relationship have become the places and
the people that entrap them in the condition from which they need to be liberated. The sanctuary site
that should be the place of encounter with the covenant God has become the place of entrapment in the
idolatrous system. The priest who should be the guide toward the covenant relationship has become the
mechanism of the community’s capture in the system of the wrong worship. When the institution
designed to free becomes the instrument of captivity, the community has no obvious resource for the
liberation it needs.

“I know Ephraim, and Israel is not hid from me”: This signifies The Divine Omniscience Is Not a
Theological Abstraction but the Pastoral Declaration That the Whoredom Which Israel May
Believe Is Unobserved or Which Israel Has Ceased to Recognize as Needing Concealment Is Fully
Known to the Covenant God.

The I know Ephraim of verse 3 is not a statement of the general divine attribute of omniscience. It is
the specific pastoral declaration that the whoredom — the particular condition of the particular people
being addressed — is known to the God who sees through the religious performance to the reality
beneath it. The declaration strips away two possible explanations for the continuation of the whoredom:
the explanation that the people did not know they were being observed (I know Ephraim) and the
explanation that the condition has been successfully concealed (Israel is not hid from me). Neither
explanation is available. The whoredom is fully known. The continuation of it in the face of that
knowledge makes the treachery of verse 7 the more deliberate and the less excusable.

“They will not frame their doings to turn unto their God: for the spirit of whoredoms is in the
midst of them”: This signifies The Spirit of Whoredom Is Not Merely an External Pressure but an
Internal Bondage That Has Disabled the Capacity for the Return — the Most Comprehensive
Diagnosis of the Spiritual Condition of Persistent Unfaithfulness.

The they will not frame their doings to return to their God is the statement of the internal bondage that
the spirit of whoredom has produced. The framing of the doings — the deliberate ordering of the life
toward the covenant God — is the faculty by which the return would be made. The spirit of whoredom
has captured this faculty: the people cannot frame their doings to return because the very capacity for
the deliberate ordering of the life toward God has been disabled by the spirit that has taken up residence
within them. This is the most comprehensive diagnosis of persistent spiritual unfaithfulness in the



book: not merely the external choices that the surrounding culture has shaped, not merely the
misattribution of the provision that chapter 4 diagnosed, but the internal bondage of a spirit that has
disabled the very faculty of return. The condition requires not merely better choices but the liberation
of the will that the spirit of whoredom has captured.

“They shall go with their flocks and with their herds to seek the LORD; but they shall not find
him; he hath withdrawn himself from them”: This signifies The Seeking That Goes with Flocks
and Herds Is the Seeking of the Religious Performance Without the Substance of the Return —
and the Withdrawal of the LORD from This Seeking Is the Most Sobering Statement of the
Consequence of the Treachery.

The seeking of verse 6 is the seeking of the religious form without the reality: the bringing of the right
offerings (flocks and herds) to the right places without the internal transformation that the offering is
meant to express. This is the hesed without the sacrifice that chapter 6:6 will identify as what God does
not desire — except reversed: it is the sacrifice without the hesed, the external performance without the
internal reality. And the LORD has withdrawn from this seeking. The withdrawal is not the final
abandonment — the chapter will close with the promise that genuine seeking will find Him. But the
seeking that goes with flocks and herds, that performs the religious gesture without the
acknowledgment of guilt that verse 15 will identify as the necessary accompaniment of the genuine
return, will not find the LORD who has withdrawn from it. He cannot be found by the performance of
the form that His own prophets have identified as insufficient.

What This Means for Us Today

1. Examine the Leadership Structures of the Community to Determine Whether They Are

Liberating the People Toward the Covenant God or Entrapping Them in the System That Has_
Replaced the Relationship: The snare of Mizpah and the net of Tabor are the specific charges against

the leadership that has reversed its ordained function. The contemporary equivalent is the religious
institution or the leadership structure whose mechanisms have become the instruments of the people’s
captivity in a religious system that has replaced the living relationship with the covenant God with the
performance of the system’s requirements. The church that requires of its members the performance of
institutional loyalty in place of the genuine pursuit of the knowledge of God, the religious community
whose structures have been designed to maintain the community’s dependence on the institution rather
than to cultivate the community’s direct relationship with the living God — these are the contemporary
snares of Mizpah. Examine the structures. The test is whether the community is being liberated into the
knowledge of God or entrapped in the performance of the system.

2. Receive the Diagnosis of the Spirit of Whoredom as the Most Honest Available Account of the
Inner Bondage That Explains Why the Genuine Return Is So Difficult Even When the Desire for
It Is Present: The spirit of whoredom that disables the capacity for return is the diagnosis of the
condition that the believer who wants to return but cannot frame their doings to do so already knows
from the inside. The desire to return can be genuine — the call of verses 1-3 of the next chapter is
genuinely spoken — while the inner bondage of the spirit of whoredom has captured the faculty of the
deliberate ordering of the life toward God that the return requires. This is the condition that Paul
describes in Romans 7: I do not do what I want, but I do the very thing I hate. The spirit of whoredom
is the Old Testament diagnosis of the bondage that the new covenant addresses through the gift of the




Spirit who liberates the faculty that the spirit of whoredom has captured. The diagnosis is honest. The
remedy is the Spirit of the living God.

3. Do Not Turn to the Assyria of Your Own Age for the Healing of the Wound That Only the _
Covenant God Can Address: The sending to Assyria and the appeal to the great king that verse 13

will describe is the most vivid illustration of the strategy that the spirit of whoredom produces in its
most desperate expression: the turning to every solution except the theological one that can actually
reach the wound. The contemporary equivalents are the political, therapeutic, institutional, and
technological solutions that the culture offers for the conditions that the covenant violation has
produced. None of these are without value in their proper place. But when the wound is theological —
when the distress is the consequence of the departure from the covenant God — the Assyrian king
cannot heal it. Turn to the acknowledgment of guilt and the seeking of the LORD’s face. This is the
seeking that verse 15 promises will find Him.

How This Relates to Today

The spirit of whoredom of verse 4 is the most important diagnostic category in the chapter for
understanding the phenomenon that every pastor and every believer encounters: the genuine desire to
return, combined with the incapacity to sustain the return beyond the moment of its expression. The
morning mist repentance of chapter 6 is not the repentance of hypocrisy. It is the repentance of the
person whose spirit of whoredom has captured the faculty of the sustained return. The people who
speak the beautiful words of chapter 6:1-3 are not necessarily performing. They mean what they say in
the moment they say it. The spirit of whoredom is the inner disposition that has made the sustained
meaning of the expressed intention impossible. This is the diagnosis that pastoral care most needs and
most often misses: the failure to sustain the return is not merely a failure of will but a bondage of spirit
that requires the liberation that only the Spirit of God can provide.

The withdrawal of the LORD in verse 6 is also one of the most important pastoral observations in the
chapter for the believer in a season of seeking that does not find. The LORD who has withdrawn from
the seeking that goes with flocks and herds — the seeking of the religious performance without the
acknowledgment of guilt — has not withdrawn forever. He has withdrawn to His place, and the
condition of His return is the acknowledgment and the seeking of verse 15. The season of the
withdrawal is the season of the discipline that is designed to produce the acknowledgment: the
experience of the absence of the God who has been sought in the wrong way, which creates the crisis of
the genuine seeking that the performance seeking has been avoiding. The withdrawal serves the
restoration. The absence is purposeful.

Key Lesson: *The snare of Mizpah is the charge that the leadership ordained to liberate the covenant
people into the covenant relationship has become the instrument of their entrapment in the religious
system that has replaced it; the spirit of whoredom of verse 4 is the inner bondage that disables the
faculty of the genuine return even when the desire for it is present; and the withdrawal of the LORD
from the seeking that goes with flocks and herds without the acknowledgment of guilt is the most
sobering consequence of the treachery — the purposeful absence that is designed to produce the
genuine seeking that the performance seeking has been substituting for.*




Hosea 5:8-14

The Political Crisis: The Removed Landmark, the Alliance with Assyria, and the Wound That Cannot
Be Healed

(8) Blow ye the cornet in Gibeah,

and the trumpet in Ramah:

cry aloud at Beth-aven,

dfter thee, O Benjamin.

(9) Ephraim shall be desolate in the day of rebuke:
among the tribes of Israel have I made known

that which shall surely be.

(10) The princes of Judah were like them that remove the bound:
therefore I will pour out my wrath upon them like water.
(11) Ephraim is oppressed and broken in judgment,
because he willingly walked after the commandment.
(12) Therefore will I be unto Ephraim as a moth,
and to the house of Judah as rottenness.

(13) When Ephraim saw his sickness,

and Judah saw his wound,

then went Ephraim to the Assyrian,

and sent to king Jareb:

yet could he not heal you,

nor cure you of your wound.

(14) For I will be unto Ephraim as a lion,

and as a young lion to the house of Judah:

I, even I, will tear and go away;

I will take away, and none shall rescue him.

The Context

The blast of the trumpet in verse 8 is the alarm call of the military invasion — the signal that the enemy
is coming and the towns along the invasion route are in danger. Gibeah, Ramah, and Beth-aven
(Bethel) are towns along the road from the north to Jerusalem, which maps the anticipated route of the
Assyrian advance through the northern kingdom and into Benjaminite territory. The alarm of verse 8 is
the announcement of the historical consequence that the theological indictment of verses 1-7 has been
building toward: the Assyrian invasion that will be the instrument of the discipline that the LORD has
been announcing through Hosea’s ministry.



The princes of Judah who remove the landmark in verse 10 are the southern counterpart to the northern
sin: the landmark — the boundary stone that defined property lines and prevented the unjust seizure of
the neighbor’s land — was one of the most sacred protections of the covenant community
(Deuteronomy 19:14, 27:17). The removal of the landmark is the act of the ruler who uses political
power to unjustly appropriate what belongs to others. The charge against Judah’s princes is the charge
of the covenant violation through political injustice — the same category of sin as the murder and
stealing in chapter 4:2, expressed in the specific form available to the political class.

The two images of verse 12 — the moth to Ephraim, the rottenness (dry rot) to Judah — are among the
most distinctive similes in Hosea’s prophecy for the character of the divine judgment. The moth and the
dry rot are not the spectacular judgments of fire and flood. They are the slow, invisible, progressive
destruction that works from the inside: the moth that eats through the fabric without being noticed until
the fabric disintegrates, the dry rot that hollows out the timber without being visible until the structure
collapses. The judgment that the LORD is administering to Ephraim and Judah is this kind of
judgment: not the sudden catastrophic destruction but the slow internal corruption that leaves the
outward appearance intact while the inner substance is being consumed.

The political crisis of verse 13 is the specific historical referent that anchors the theological indictment
in the events of the period: when Ephraim saw his sickness and Judah saw his wound, they sent to
Assyria — to King Jareb, a name or title meaning the great king or the king who contends. The
historical background is the political maneuvering of the 730s BC, when both Israel and Judah at
different points appealed to the Assyrian empire for military assistance against their enemies. The
theological indictment is devastating: the wound that they have recognized is a wound that the Assyrian
king cannot heal. The political alliance with the greatest earthly power available cannot address the
theological condition that is the actual source of the distress. They have correctly identified that they
are sick. They have incorrectly identified the physician.

Plain American English

Sound the alarm in Gibeah! Blow the trumpet in Ramah! Sound the battle cry at Beth-aven! Benjamin,
watch out — the enemy is coming! Ephraim will be laid waste on the day of punishment. I am
announcing to Israel’s tribes what is certainly coming. Judah’s leaders are like those who move
property boundary markers — I will pour out my anger on them like a flood of water. Ephraim is
oppressed, crushed by judgment, because he was determined to follow human commands. I will be like
a moth eating Ephraim’s clothing, like dry rot consuming Judah’s timbers. When Ephraim saw how sick
he was, and Judah saw the extent of his wounds, Ephraim went to Assyria and appealed to the great
king for help. But that king can’t heal you or cure what ails you. For I am going to be like a lion to
Ephraim, like a young lion to Judah. I myself will tear them to pieces and go away. I will drag them off
with no one to rescue them.

Key Observations



“The princes of Judah were like them that remove the bound: therefore I will pour out my wrath
upon them like water”: This signifies The Removal of the Landmark Is the Covenant Violation of
Political Justice — the Use of Political Power to Unjustly Appropriate What Belongs to Others Is
the Southern Kingdom’s Specific Form of the General Covenant Failure.

The landmark — the boundary stone that defined property and protected the neighbor’s inheritance
from unjust seizure — was one of the most specific and most practically important protections of the
covenant community’s social order. The covenant theology of Deuteronomy places the curse on the one
who removes the neighbor’s boundary marker (Deuteronomy 27:17) precisely because the protection of
property boundaries is the protection of the neighbor’s dignity and inheritance. The princes of Judah
who remove the bound are using the power of the political office to do what the covenant explicitly
curses. This is the political dimension of the absent hesed — the covenant loyalty that should have
protected the neighbor’s property and dignity has been replaced by the political calculation that uses
the power of the office to appropriate what belongs to others. The I will pour out my wrath like water is
the image of overwhelming, uncontrollable consequence — the judgment that is as inevitable and as
comprehensive as a flood.

“I will be unto Ephraim as a moth, and to the house of Judah as rottenness”: This signifies The
Moth and the Dry Rot Are the Images of the Slow, Invisible, Progressive Divine Judgment That
Works from the Inside Before the Outward Collapse Becomes Visible.

The choice of the moth and the dry rot as the images of the divine judgment is theologically significant
for what it implies about the character of the discipline. The spectacular judgments of the Exodus —
the plagues, the sea, the fire and cloud — are visible and immediate. The moth and the rottenness are
invisible and progressive. The fabric that is being consumed by the moth looks intact from the outside
until the day it disintegrates. The timber that is being hollowed by the dry rot looks solid until the day it
collapses. The judgment that the LORD administers to Ephraim and Judah is this kind of judgment: the
slow internal corruption of the social order, the institutional fabric, and the spiritual vitality that leaves
the outward appearance of the society intact while the inner substance is being consumed. The
covenant community that continues to perform the forms of its religious and social life while the inner
reality is being eaten away by the moth of the divine judgment is the community that will be surprised
by the collapse when it comes.

“When Ephraim saw his sickness, and Judah saw his wound, then went Ephraim to the Assyrian,
and sent to king Jareb: yet could he not heal you, nor cure you of your wound”: This signifies The
Appeal to the Assyrian Great King Is the Most Vivid Illustration of the Strategy That Correctly
Identifies the Symptom and Entirely Misidentifies the Physician.

The recognition of verse 13 — when Ephraim saw his sickness and Judah saw his wound — is an
acknowledgment of the condition. The people know that something is wrong. The diagnosis has been
partially correct: they are sick, they are wounded. The catastrophic error is the identification of the
physician: the Assyrian king, the greatest earthly power available, is the resource to which they turn.
But the wound is theological. The sickness is the covenant violation of the preceding verses — the
removal of the landmark, the oppression, the willingness to walk after human commandments rather
than the covenant. The Assyrian king cannot heal a wound that is the consequence of the departure
from the covenant God. No political alliance, no military power, no earthly great king can address the
condition that only the covenant God can heal. They have correctly diagnosed the symptom and
entirely misidentified the cause, and the misidentification of the cause produces the misidentification of
the physician.



“I will be unto Ephraim as a lion, and as a young lion to the house of Judah: I, even I, will tear
and go away”: This signifies The Lion Who Tears and Goes Away Is the Image of the God Whose
Judgment Is Both Most Powerful and Most Absent — the Tearing Is the Discipline and the Going
Away Is the Withdrawal That Verse 15 Will Explain.

The lion image of verse 14 is the most powerful image in the chapter for the character of the divine
judgment. The lion is the most powerful predator — there is no appeal, no negotiation, no rescue when
the lion has taken its prey. The I, even I, will tear and go away is the emphatic declaration that the
tearing is entirely the LORD’s action and entirely effective: none shall rescue. But the going away is
the most theologically significant detail. The lion does not remain with the torn prey. It tears and
departs. The going away is the withdrawal of verse 6 taken to its most dramatic form: the God who has
administered the discipline of the tearing then returns to His place, and the torn community is left in the
condition that the tearing has produced, until the acknowledgment and the seeking of verse 15 bring
about the return of the One who went away.

What This Means for Us Today

1. Receive the Moth and Rottenness Images as the Pastoral Warning Against the Complacency
That Mistakes the Continued Performance of the Forms for the Continued Health of the

Substance: The moth and the dry rot of verse 12 are the images of judgment most relevant to the
community that continues to perform the forms of the covenant life while the inner substance is being
consumed. The church that fills its pews, maintains its programs, produces its theological content, and
sustains its institutional structures while the hesed and the da’at Elohim that these structures are
designed to express and sustain have been consumed by the moth of the divine discipline is the church
whose collapse will be a surprise only to itself. The pastoral wisdom of verse 12 is the diagnostic
question: is the fabric of the community intact, or is it intact only in appearance while the moth has
been working? The test is not the performance of the forms but the presence of the substance that the
forms were designed to express.

2. Identify the Assyrian King in Your Own Life — the Resource to Which You Turn When You
Have Correctly Identified the Symptom but Entirely Misidentified the Cause: The sending to
Assyria of verse 13 is the strategy of the person or community that knows something is wrong but has
misdiagnosed the cause and therefore sought the wrong remedy. The wound is theological but the
physician is political; the sickness is spiritual but the medicine is therapeutic; the condition is the
consequence of the departure from the covenant God but the solution is the institutional fix. The
contemporary believer who has correctly identified that something is wrong in their life, their
community, or their culture, but who is turning to the political alliance, the therapeutic program, the
institutional reform, or the technological solution for the healing of a wound that only the covenant
God can address is sending to Assyria. Identify the Assyrian king. Then turn to the One whose face the
acknowledgment of guilt makes available to the genuine seeking.

3. Understand the Lion Who Tears and Goes Away as the God Whose Discipline Is Both Most
Effective and Most Purposeful — the Tearing Produces the Condition That the Withdrawal

Requires: The lion who tears and departs is not the God who has abandoned. He is the God who has
administered the discipline that the condition required and then withdrawn to His place — not
permanently, but until the condition of verse 15 is met: the acknowledgment of guilt and the earnest
seeking of His face. The tearing produces the condition: the awareness of the wound, the recognition of
the need, the crisis of the seeking that the performance seeking has been avoiding. The going away is



the space in which the crisis can produce the acknowledgment. The lion who departs has created the
conditions under which the genuine seeking is most likely to be prompted. Receive the tearing and the
going away as the double action of the God who disciplines toward restoration.

How This Relates to Today

The appeal to King Jareb in verse 13 is the most historically specific and the most contemporary
illustration in the chapter. The two kingdoms that have been addressed throughout the chapter —
Ephraim and Judah — both recognize their sickness. Both turn to the Assyrian empire. Neither is
healed. The political alliance with the greatest earthly power available cannot address the theological
wound that is the source of the distress. The contemporary church and the contemporary culture are in
the same position: the recognition of the distress is widespread, the desire for the healing is genuine,
and the physicians being consulted are the great kings of the contemporary political and cultural
landscape — the legislative solution, the therapeutic program, the economic reform, the technological
fix. None of these can heal the wound. The wound is the consequence of the departure from the
covenant God, and only the covenant God can address it.

The moth and rottenness of verse 12 also address the specific phenomenon of institutional decline that
many Western Christian communities are experiencing. The institutions of the church — the
denominational structures, the seminary programs, the publishing enterprises, the parachurch
organizations — have in many cases continued to perform their institutional functions while the hesed
and the da’at Elohim that these functions were designed to express and sustain have been consumed by
the slow invisible judgment of verse 12. The collapse of the institutional fabric — when it comes, as it
has come for many communities — surprises only those who were mistaking the continued
performance of the institutional form for the continued presence of the spiritual substance. The moth
has been working for decades. The fabric is more threadbare than the continued performance of the
forms has made visible.

Key Lesson: *The political crisis of verses 8—14 is the specific historical illustration of the theological
diagnosis of the preceding section: the alarm of the Assyrian invasion, the slow invisible judgment of
the moth and the dry rot, the catastrophic misidentification of the physician in the appeal to King
Jareb, and the lion who tears and goes away — all of these are the specific forms that the discipline of
the covenant-violating community takes in the political sphere, and all of them point toward the
withdrawal of verse 6 and the condition of verse 15 as the only pathway through the discipline to the
restoration that the withdrawing lion’s return will accomplish.*

Hosea 5:15

The Return to His Place: The Withdrawal That Waits for the Acknowledgment and the Seeking

(15) I will go and return to my place,
till they acknowledge their offence,



and seek my face:

in their dffliction they will seek me early.

The Context

The final verse of the chapter is the most theologically concentrated verse in the chapter and the hinge
on which the entire movement from chapter 5 to chapter 6 turns. The lion who has torn and gone away
in verse 14 now declares the terms of the withdrawal and the condition of the return: I will return to my
place until they acknowledge their guilt and seek my face; in their distress they will earnestly seek me.
The verse is a single sentence that contains the entire theological movement of the book in compressed
form: the withdrawal (I will return to my place), the condition (until they acknowledge their guilt and
seek my face), and the promise (in their distress they will earnestly seek me).

The return to my place is the most significant phrase in the verse for understanding the character of the
divine withdrawal. The LORD is not withdrawing from existence or from the universe. He is
withdrawing to His place — the position of the God who is fully present but not accessible to the
seeking that does not meet the condition of the acknowledgment. The withdrawal is not the
abandonment. It is the withdrawal to the position from which the genuine seeking can find Him: the
position of the God who is present but not available to the seeking that is not accompanied by the
acknowledgment of guilt that makes the seeking genuine.

The until is the most important word in the verse for understanding the purposefulness of the discipline.
The withdrawal is not permanent. It is temporal — lasting until the condition is met. And the condition
is twofold: the acknowledgment of the offense and the seeking of the face. The acknowledgment is the
honest reckoning with the specific covenant violation that the preceding chapters have been naming:
not the general acknowledgment of sinfulness but the specific acknowledgment of the specific
departure from the covenant God that the chapter has described. And the seeking of the face is the
seeking that is oriented toward the personal presence of the God who has withdrawn — not the seeking
that goes with flocks and herds for the performance of the religious form, but the seeking that desires
the face of the One who has turned away.

The in their affliction they will earnestly seek me is the promise that the withdrawal is working toward:
the distress that the lion’s tearing and going away has produced will be the instrument that drives the
seeking to the earnestness and the genuineness that the flocks-and-herds seeking lacked. The affliction
is not the evidence of abandonment. It is the catalyst of the genuine seeking. And the earnestly — the
Hebrew is shachar, to seek early, to seek diligently, to seek with the urgency of the one who goes out at
dawn to find what they need before the day has fully begun — is the quality of the seeking that the
affliction produces and that the flocks-and-herds seeking never achieved. The withdrawal serves the
genuine seeking. The affliction produces the earnestness. And the earnest seeking of the face finds the
One who has withdrawn to His place but not withdrawn from the possibility of being found.

Plain American English



Then I will go back to my place and stay there until they admit they are guilty and turn to me. When
they are in trouble, they will search for me and find me.

Key Observations

“I will go and return to my place, till they acknowledge their offence, and seek my face”: This
signifies The Divine Withdrawal Is Not Abandonment but the Return to a Position of Presence
Without Accessibility — the Purposeful Withdrawal That Waits for the Condition That Makes
the Genuine Seeking Possible.

The return to my place is the most important theological specification of the divine withdrawal in the
verse. The LORD does not withdraw into non-existence or into indifference. He withdraws to His place
— the position of the holy God who is fully present in His sovereignty and His holiness but not
accessible to the seeking that is not accompanied by the acknowledgment that the holiness requires.
The withdrawal is therefore not the withdrawal of the love but the withdrawal of the availability — the
positioning of the God of the covenant in the place from which He can be found by the genuine seeking
but not by the performance seeking that goes with flocks and herds without the acknowledgment of
guilt. The discipline of the withdrawal is the discipline of the love that refuses to be found on terms that
would confirm the shallowness of the seeking.

“Till they acknowledge their offence, and seek my face”: This signifies The Two-Part Condition of
the Acknowledgment and the Seeking Is the Most Precise Available Specification of What
Genuine Repentance Requires — the Specific Acknowledgment of the Specific Offense and the
Personal Seeking of the Face That Has Turned Away.

The condition of the until is twofold and precise. First, the acknowledgment of the offense: not the
general confession of sinfulness but the specific acknowledgment of the specific covenant violation
that the preceding chapters have been naming. The acknowledgment is the direct confrontation with the
specific ways in which the covenant relationship has been violated — the whoredom, the
misattribution, the forgotten law, the rejected knowledge, the political injustice, the appeal to Assyria.
The honest naming of the specific offense is the beginning of the genuine return. Second, the seeking
of the face: the seeking that is oriented toward the personal presence of the God who has withdrawn,
not the seeking that is oriented toward the benefits the presence of the God provides. The face is the
personal dimension of the divine presence — the intimacy of the knowing relationship that the da’at
Elohim of chapter 4 and chapter 6 has been naming as the absent virtue. The seeking of the face is the
seeking of the relationship, not the seeking of the religious benefit that the relationship provides.

“In their affliction they will seek me early”: This signifies The Affliction Is the Catalyst That
Produces the Earnestness of the Genuine Seeking — the Distress That the Discipline Has
Produced Is the Condition in Which the Seeking Becomes What the Withdrawal Has Been
Waiting For.

The in their affliction they will earnestly seek me is the promise embedded in the discipline. The
affliction — the distress that the lion’s tearing and going away has produced, the wound that the
Assyrian king cannot heal, the sickness that the appeal to the earthly great king has failed to address —
is the condition in which the earnest seeking becomes possible. The earnestly (shachar — to seek early,
to seek with the diligence of the one who cannot wait) is the quality of the seeking that the flocks-and-
herds seeking never achieved. The distress has done what the comfortable seeking could not: it has



produced the urgency, the genuineness, the desperation that makes the seeking something more than the
performance of the religious form. The affliction is not the evidence of abandonment. It is the evidence
of the discipline’s effectiveness: the withdrawal has produced the condition in which the genuine
seeking is the only resource left, and the genuine seeking finds the One who withdrew to His place
specifically to wait for it.

What This Means for Us Today

1. Understand the Seasons of the Divine Withdrawal as the Purposeful Positioning of the God _

Who Is Present but Waiting for the Acknowledgment That Makes the Genuine Seeking Possible:
The return to my place of verse 15 is the theological framework for understanding the season of

seeking that does not find. The God who has withdrawn has not withdrawn into absence. He has
withdrawn to His place — the position of the holy God who is fully present but not accessible to the
seeking that is not accompanied by the acknowledgment of the specific offense. The believer in the
season of seeking that does not find is not in a season of divine abandonment. They are in the season of
the divine positioning that is waiting for the condition of the genuine seeking: the acknowledgment of
the specific offense and the seeking of the face rather than the benefits. The withdrawal is purposeful.
The condition is specific. The promise is that the seeking which meets the condition will find the One
who has withdrawn to His place to wait for it.

2. Meet the Condition of the Withdrawal with the Specific Acknowledgment and the Personal
Seeking That the Verse Requires: The until of verse 15 is the most important word for the believer

who wants to end the season of the withdrawal. The condition is twofold: the acknowledgment of the
offense and the seeking of the face. The acknowledgment must be specific — the naming of the
specific departure from the covenant God, the specific misattribution of the provision, the specific
turning to the wrong lovers, the specific appeal to the Assyrian king for the healing of the theological
wound. And the seeking must be personal — the seeking of the face, the orientation of the whole life
toward the personal presence of the God who has withdrawn, not merely the seeking of the religious
benefit that the performance seeking was designed to secure. Meet the condition with the specific
acknowledgment and the earnest seeking. This is the seeking that finds.

3. Receive the Affliction as the Catalyst of the Genuine Seeking Rather Than the Evidence of the
Divine Abandonment: The in their affliction they will earnestly seek me is the promise that gives the
affliction its meaning and its purpose. The distress that the discipline has produced is not the evidence
that the pursuing love of chapters 1 through 3 has been exhausted. It is the evidence that the discipline
is working: the withdrawal has created the conditions in which the earnest seeking is the only resource
left. The believer in the deepest affliction is the believer closest to the condition that verse 15 promises
will produce the earnest seeking that finds the One who withdrew to His place. Receive the affliction as
the catalyst, not the verdict. The verdict is the promise of the verse: in their affliction they will
earnestly seek me. The affliction and the finding belong to the same sentence.

How This Relates to Today

The single verse of Hosea 5:15 is the hinge of the entire movement from the judgment of chapters 4
and 5 to the repentance of chapter 6 and the divine response that follows it. The withdrawal of the lion
who tears and departs is the preparation for the seeking of chapter 6:1 — Come, let us return to the



LORD. But the verse also exposes why the seeking of chapter 6:1-3 will be found insufficient by the
divine response of chapter 6:4—6. The condition of verse 15 is the acknowledgment of the offense and
the seeking of the face. The seeking of chapter 6:1-3 is beautiful and theologically informed, but it
does not include the specific acknowledgment of the specific offenses that chapters 4 through 5 have
named. The come, let us return of chapter 6 is the seeking that goes with flocks and herds of chapter
5:6 — the seeking that performs the religious form without the acknowledgment of the specific guilt
that the verse requires.

The in their affliction they will earnestly seek me is also one of the most pastorally important promises
in the book for the minister who accompanies people through the most severe disciplines of their lives.
The affliction is not the end of the story. It is the condition that produces the quality of seeking that the
comfortable seasons could not. The person in the deepest distress — the wound that the Assyrian kings
of their own age have been unable to heal, the sickness that the earthly great kings cannot address — is
the person who is closest to the earnest seeking that finds the face of the God who withdrew to His
place to wait for it. The pastoral presence with the afflicted person is the presence alongside the one
who is being brought by the affliction to the condition of the genuine seeking. Do not rush the
affliction. It is the catalyst. The earnest seeking is coming.

Key Lesson: *The single verse of Hosea 5:15 is the theological center of the chapter and the hinge of
the book’s movement from judgment to restoration: the withdrawal to His place is the purposeful
positioning of the holy God who waits for the condition that makes the genuine seeking possible; the
until of the acknowledgment and the seeking of the face is the precise specification of the genuine
repentance that the performance seeking has been substituting for; and the in their affliction they will
earnestly seek me is the promise that the discipline of the withdrawal is working toward the earnest
seeking that the dffliction will produce and that the One who withdrew to His place has been waiting

all along to receive.*
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Closing Prayer
Heavenly Father,

We close Hosea chapter 5 having been warned, indicted, and promised. We have been warned by the
snare of Mizpah and the net of Tabor — the leadership that was meant to liberate and has become the
instrument of entrapment. We have been indicted by the spirit of whoredom that disables the faculty of
genuine return even when the desire for it is present, by the withdrawal from the seeking that goes with
flocks and herds without the acknowledgment of guilt, and by the moth and dry rot of the slow invisible
judgment that works from the inside before the outward collapse becomes visible. We have been
sobered by the appeal to King Jareb — the most vivid illustration of the strategy that correctly
identifies the symptom and entirely misidentifies the physician. And we have been promised by the final
verse: in their dffliction they will earnestly seek me.

Lord, let the withdrawal of verse 6 — He has withdrawn from them — and the return to my place of
verse 15 be understood for what they are: not the abandonment of the pursuing love but the positioning
of the holy God who waits for the acknowledgment and the seeking of the face that make the genuine
return possible. Let us not mistake the season of the withdrawal for the season of the abandonment. Let
us instead meet the condition of the until: the specific acknowledgment of the specific offense and the
earnest seeking of the face rather than the benefits.

Let the dffliction do its work in us. Let the wound that the Assyrian kings of our age cannot heal drive
us to the One who can heal it. Let the distress that the discipline has produced be the catalyst of the
earnest seeking that the comfortable seasons could not produce. And let the earnest seeking find the
One who withdrew to His place specifically to wait for it, who tears before He heals, who goes away
before He returns, who is the most powerful and the most holy and the most pursuing of all the loves
we have encountered in our lives.

We acknowledge our offense: the specific whoredom, the specific misattribution of the provision, the
specific appeal to the wrong physicians, the specific removal of the landmarks of the covenant justice,
the specific spirit of whoredom that has disabled the faculty of genuine return. We seek Your face: not
the benefits that the relationship provides, not the revival that the flocks-and-herds seeking was
designed to secure, but Your face — the personal presence of the covenant God who has withdrawn to
His place and who is found by the earnest seeking of the one who has acknowledged the guilt and
desires the face above all else.

In Jesus’ name, Amen.

Introduction to Hosea Chapter 6

Come, Let Us Return: The Shallow Repentance, the Divine Longing, and the Love Like
Morning Dew



Hosea chapter 6 is one of the most theologically complex and most pastorally demanding chapters in
the entire book. It opens with one of the most beautiful calls to repentance in the Old Testament —
Come, let us return to the LORD — and within three verses reveals that the repentance being expressed
is not the genuine article. The people who are calling one another to return have a confidence in the
speed and certainty of their restoration that is itself the evidence of the superficiality of their
understanding of what they have done and who they have offended. The beauty of the language and the
shallowness of the repentance are the chapter’s most devastating combination.

The divine response to the people’s call in verses 4-11 is one of the most personally anguished
passages in the prophetic literature. What shall I do with you, O Ephraim? What shall I do with you, O
Judah? The questions are not rhetorical flourishes. They are the genuine cry of the faithful husband
who has received the shallow repentance of verses 1-3 and found it insufficient — who has watched
the hesed, the steadfast love, of His people evaporate like the morning mist and the early dew, and who
is left with the question of what the persistent superficiality of their repentance requires of the love that
refuses to abandon them. The chapter is the divine experience of disappointment from the inside.

The two indictments of the chapter’s second half — the transgression of Adam in verse 7, the violence
and wickedness at Shechem, Gilead, and in the priests’ ambush of verse 8-9 — are the specific
evidence that the returning love of verses 1-3 is not matched by a turning from the specific behaviors
that the covenant has prohibited. The people have spoken the language of return while continuing the
practices of the departure. And the harvest of verse 11 — appointed for Judah as well — is the
eschatological horizon that closes the chapter: the harvest of judgment and restoration that is coming
for the whole covenant people, north and south, is the action of the God who cannot be satisfied with
the morning dew of a repentance that does not last through the heat of the day.

The most quoted verse in the chapter — and one of the most quoted in the entire Old Testament — is
verse 6: For I desired mercy, and not sacrifice; and the knowledge of God more than burnt offerings.
Jesus quotes this verse twice in Matthew’s Gospel (Matthew 9:13 and 12:7), both times in contexts
where the religious leaders have prioritized the performance of the religious system over the living
encounter with the reality the system is meant to express. The verse is the distillation of the chapter’s
central theological claim: the LORD desires the hesed and the da’at Elohim — the steadfast love and
the knowledge of God — that chapters 1 through 4 have been saying are absent. The sacrificial system
was given to express and sustain the relationship; when the relationship has evaporated, the sacrificial
system has no more content than the morning mist of the people’s repentance.

Opening Prayer

Heavenly Father,



We come to Hosea chapter 6 with the honest awareness that we recognize ourselves in the repentance
of verses 1-3. We know what it is to speak the language of return without the depth of turning that the
language requires. We know what it is to come to You with the confidence that You will revive us
quickly, that the healing will be prompt, that the restoration will be swift — a confidence that is itself
the evidence of our insufficient understanding of what our departure has cost and who we have
offended by it. We know what it is to offer the morning dew of a repentance that evaporates before the
heat of the day has fully risen.

Lord, let the divine anguish of verse 4 — what shall I do with you, O Ephraim? What shall I do with
you, O Judah? — be the question that breaks through the shallowness of our own returning. Let us
hear in that question not the frustration of a God who has run out of patience but the grief of a faithful
husband who has received the morning mist of our repentance and found it gone by noon, who desires
the steadfast love that endures through the full heat of the day rather than the beautiful but transient
confession that dissolves under the first pressure of the continuing circumstance.

And let the desire of verse 6 — I desire steadfast love and not sacrifice, and the knowledge of God
rather than burnt offerings — form in us the understanding of what genuine repentance actually is. It is
not the performance of the religious obligation. It is the hesed that holds to the covenant God through
the full difficulty of the covenant life, and the da’at Elohim that knows Him not merely as the subject of
the theological proposition but as the living God of the covenant relationship. Give us this repentance.
It is the only repentance that endures through the heat of the day.

In Jesus’ name, Amen.

Hosea 6:1-3

The Shallow Return: Beautiful Language and Insufficient Repentance

(1) Come, and let us return unto the LORD:

for he hath torn, and he will heal us;

he hath smitten, and he will bind us up.

(2) After two days will he revive us:

in the third day he will raise us up,

and we shall live in his sight.

(3) Then shall we know him, if we follow on to know the LORD:
his going forth is prepared as the morning;

and he shall come unto us as the rain,

as the latter and former rain unto the earth.



The Context

The call of verse 1 — Come, let us return to the LORD — is one of the most beautiful and most
problematic calls to repentance in the Old Testament. Its beauty is undeniable: the language of return,
the confidence in the healing power of the God who has torn, the expectation of the swift revival and
the resurrection of the third day, the magnificent closing images of the morning and the rain. The
problem is equally undeniable: the divine response in verse 4 reveals that this repentance, however
beautifully expressed, has not satisfied the covenant God who has been longing for the steadfast love
and the knowledge that the people’s behavior has consistently failed to produce.

The theological problem with the repentance of verses 1-3 is concentrated in its confidence. The
people say he has torn, and he will heal us — which is true. He has smitten, and he will bind us up —
which is also true. After two days he will revive us; on the third day he will raise us up — which
expresses a genuine theological understanding of the pattern of divine discipline and restoration. But
the confidence is the problem. The people who speak these words have not addressed the specific
behaviors that the preceding chapters have indicted. They have articulated the theology of restoration
without the corresponding turning from the practices that made the restoration necessary. The language
of return has been deployed without the substance of return.

The third day language of verse 2 has attracted enormous attention in the history of interpretation. The
two days and the third day correspond to the common ancient Near Eastern pattern of short-term
distress followed by restoration — and they became, in the New Testament’s reading through the lens
of the resurrection, one of the Old Testament passages that illumines the theological significance of
Christ’s resurrection on the third day (1 Corinthians 15:4: he was raised on the third day in accordance
with the Scriptures). The pattern of death and resurrection on the third day that Israel applies to its
national experience of discipline and restoration is taken up by Paul as the pattern of the death and
resurrection of the Messiah who embodies Israel’s story in His own person.

The closing images of verse 3 — the going forth as the morning, the coming as the rain, the latter and
former rain upon the earth — are among the most beautiful in Hosea’s prophecy. The former rain (the
early autumn rain that prepares the ground for planting) and the latter rain (the late spring rain that
brings the harvest to completion) are the two seasonal rains of the agricultural year in ancient Canaan
— the rains that the Baal worship was supposed to secure and that the covenant God provides. The
imagery is the covenant God’s claim to what Israel has been seeking from the Baals: He is the one who
comes as the rain, as reliable as the morning, as life-giving as the seasonal rains that make the harvest
possible. The irony is that Israel is calling on Him with language that describes what the Baals were
worshipped to provide.

Plain American English

Come on, let’s go back to the LORD. He has hurt us, but He will heal us. He has wounded us, but He
will bandage our wounds. In just a short time He will revive us so we can live in His presence. Let’s
press on to know the LORD. His coming to us is as certain as the sunrise. He will come to us like the
rain, like the spring rain that waters the earth.



Key Observations

“Come, and let us return unto the LORD: for he hath torn, and he will heal us”: This signifies
The Call to Return Is Theologically Accurate but Spiritually Insufficient — the Confidence in the
Swift Restoration Is Itself the Evidence of the Shallowness of the Repentance.

The theological content of verses 1-3 is not wrong. He has torn, and he will heal — this is accurate
theology of the covenant God who disciplines in order to restore. The morning and the rain are accurate
images of the covenant God’s reliability and life-giving provision. The third day resurrection is an
accurate pattern of divine discipline and restoration. The problem is not the theology. It is the missing
element: the specific turning from the specific behaviors that the preceding chapters have indicted. The
people have learned to speak the language of return without producing the substance of return — the
hesed and the da’at Elohim that verse 6 will identify as the things the LORD actually desires. Accurate
theology in the mouth of an unchanged life is the definition of the shallow repentance that verse 4 will
greet with the divine anguish of what shall I do with you.

“After two days will he revive us: in the third day he will raise us up”: This signifies The Third
Day Language Is the Pattern of Divine Discipline and Restoration That the New Testament Reads
as the Typological Anticipation of the Messianic Death and Resurrection.

The two days and the third day of verse 2 are the ancient Near Eastern idiom for the brief period of
distress followed by divine intervention and restoration — a pattern so embedded in the religious
consciousness of the ancient world that it functions as a kind of theological grammar for expressing the
confidence that the God who has brought low will also raise up. The New Testament’s use of this
pattern — Paul’s statement in 1 Corinthians 15:4 that Christ was raised on the third day in accordance
with the Scriptures — is the identification of Jesus as the one who embodies Israel’s pattern of death
and resurrection in His own person. The Israel that should have been revived on the third day in the
pattern of Hosea 6:2 has found the pattern fulfilled in the Messiah who dies the death that Israel
deserved and rises on the third day in the resurrection that Israel longed for but could not accomplish
through its own shallow repentance.

“He shall come unto us as the rain, as the latter and former rain unto the earth”: This signifies
The Rain Imagery Is the Covenant God’s Claim to the Provision That Israel Has Been Seeking
from the Baals — the Life-Giving Seasonal Rains That the Fertility Cult Worshipped Are the Gift
of the Faithful Husband.

The former and latter rain of verse 3 are the two seasonal rains of the Palestinian agricultural year —
the early autumn rain that softens the hardened summer soil for planting and the late spring rain that
swells the grain before the harvest. The Baal worship that has been the primary subject of Hosea’s
indictment from chapter 2 onward was the religious system designed to secure these rains — the
worship of the fertility deity who controlled the agricultural abundance. The covenant God’s claim to
come as these rains is His declaration that what Israel has been seeking from the Baals is His gift, not
theirs, and that the returning to Him is the returning to the source of the very provision that the idolatry
was supposed to secure. The beauty of the rain imagery is the beauty of the covenant God who gives
what the Baals only pretended to give.



“Then shall we know him, if we follow on to know the LORD”: This signifies The Conditional
Knowing — we shall know him, if we follow on to know — Is the Most Honest Statement in the
Call and the One That Most Directly Anticipates the Divine Desire of Verse 6.

The if we follow on to know the LORD of verse 3 is the most theologically honest statement in the
people’s call. The knowing of the LORD is not achieved by the declaration of the intention to return. It
is achieved by the following on — the sustained pursuit of the knowledge of God that does not stop
when the morning mist of the initial enthusiasm has evaporated. The following on to know is the da’at
Elohim of chapter 4 and the knowledge of God of verse 6 — the intimate personal knowing that is
achieved through sustained engagement and not through the one-time declaration of the religious
sentiment. The people’s call contains, in this conditional phrase, the very standard that their own
repentance will fail to meet: the following on that produces the knowledge that endures through the
heat of the day.

What This Means for Us Today

1. Examine the Depth of Your Own Repentance by the Standard That the Chapter Implies — Is
the Return Accompanied by the Turning from the Specific Behaviors That Made the Return

Necessary: The repentance of verses 1-3 fails not because the theology is wrong but because the
specific turning that the theology of return requires is absent. The contemporary believer who confesses
the language of return — who speaks the words of coming back to the LORD — without the
corresponding turning from the specific practices that the chapters of indictment have named is in the
condition of verses 1-3: beautiful language, insufficient substance. Examine the repentance by the
specific question: what specific behavior, what specific pursuit of the wrong lover, what specific
misattribution of the provision has been named by the preceding indictment, and has the repentance
addressed that specific thing? The depth of the repentance is measured by its specificity, not by the
beauty of its language.

2. Receive the Third Day Pattern as the Typological Foundation for the Christian Understanding
of Death and Resurrection as the Shape of the Covenant Life: The third day pattern of verse 2 —

the brief distress followed by the divine revival and raising up — is the Old Testament grammar that
the New Testament reads in the resurrection of Jesus. The Christian who reads Hosea 6:2 in the light of
1 Corinthians 15:4 is reading the passage as Paul read it: as the pattern of the Messiah’s death and
resurrection that is also the pattern of the Christian life. The death and resurrection of Jesus is the
fulfillment of Israel’s hoped-for restoration — and the resurrection life that the risen Messiah bestows
is the life in His sight that verse 2 describes. The pattern of death and resurrection is not merely a
historical event but the shape of the covenant life in every generation: the discipline that brings low and
the divine raising that follows it.

3. Follow On to Know the LORD Rather Than Resting in the Initial Declaration of the Intention
to Return: The if we follow on to know the LORD is the standard that exposes the shallowness of the

repentance that does not sustain the knowing beyond the initial enthusiasm. The following on is the
sustained, daily, costly pursuit of the knowledge of God that does not stop when the first flush of the
returning has cooled. It is the opposite of the morning mist and early dew of verse 4 — the transient
enthusiasm that evaporates under the heat of the continuing difficulty. Following on to know means the
continued engagement with the Scripture that forms the knowledge, the continued practice of the
prayer that sustains the relationship, the continued obedience to the demands of the covenant that the



knowledge of God generates. The knowing is achieved through the following on, not through the one-
time declaration.

How This Relates to Today

The shallow repentance of verses 1-3 is the most immediately recognizable pattern in the
contemporary church’s approach to spiritual renewal. The language of revival — the confident
expectation of the swift healing, the certain restoration, the quick reviving — has characterized much
of the contemporary church’s prayer culture without the corresponding confrontation of the specific
behaviors that the indictment of the preceding chapters has named. The beautiful language of return,
spoken in worship services and prayer meetings and revival gatherings, evaporates as quickly as the
morning mist when the continuing pressure of the surrounding culture reasserts itself. The hesed and
the da’at Elohim that verse 6 identifies as the divine desire are not produced by the revival gathering.
They are produced by the following on to know the LORD that verse 3 describes — the sustained,
daily, ordinary pursuit of the knowledge of God that is the only repentance that endures.

The third day language of verse 2 is also one of the most significant passages for understanding the
New Testament’s use of the phrase in accordance with the Scriptures in 1 Corinthians 15:4. The
resurrection of Jesus on the third day is not merely the fulfillment of a specific prediction. It is the
fulfillment of the pattern of Israel’s hoped-for restoration — the national death and resurrection that
Hosea 6:2 describes. Jesus embodies Israel’s story in His own person: He undergoes the death that
Israel deserved for the covenant violation and rises on the third day in the restoration that Israel longed
for but could not accomplish through its own shallow repentance. The resurrection of Jesus is the
genuine article of the return that verses 1-3 describe but fail to achieve.

Key Lesson: *The call of verses 1-3 is the most beautiful and the most theologically problematic
repentance in the book — accurate in its theology of the God who tears and heals, alive in its images of
the morning and the rain, honest in its conditional if we follow on to know — but insufficient in the
substance of the turning that the language of return requires; the third day pattern anticipates the
resurrection of the Messiah who achieves the restoration that Israel’s shallow repentance cannot, and
the divine response of verse 4 will reveal what the steadfast love and the knowledge of God that verse 6
desires look like against the morning mist that the people have offered instead.*

Hosea 6:4-6

The Divine Anguish: What Shall I Do with You? — The Morning Mist and the Desire for Steadfast
Love

(4) O Ephraim, what shall I do unto thee?
O Judah, what shall I do unto thee?

for your goodness is as a morning cloud,



and as the early dew it goeth away.

(5) Therefore have I hewed them by the prophets;

I have slain them by the words of my mouth:

and thy judgments are as the light that goeth forth.
(6) For I desired mercy, and not sacrifice;

and the knowledge of God more than burnt offerings.

The Context

The what shall T do with you of verse 4 is one of the most remarkable statements in the prophetic
literature for what it reveals about the inner life of the covenant God. The question is addressed to both
Ephraim (the northern kingdom) and Judah (the southern kingdom) — the whole covenant people. And
it is a genuine question, not a rhetorical one. The God who has heard the beautiful words of verses 1-3
and found them insufficient is asking, from inside the relationship, what the persistent shallowness of
the people’s repentance requires of His love. The anguish is the anguish of the faithful husband who
has received, again, the morning mist of a devotion that does not last.

The morning cloud and early dew of verse 4 are the same images that appear in verse 3, but in the
opposite direction. In verse 3, the people describe the covenant God as coming like the rain — reliable,
life-giving, sustaining. In verse 4, the covenant God describes the people’s goodness as the morning
cloud and the early dew — beautiful in the moment of its appearance but gone by the time the sun
reaches its full heat. The irony is precise and devastating: the people have applied the most beautiful
images of reliability and provision to the God they are calling on, while God applies the most beautiful
images of transience to the devotion they are offering Him. The reliability is His. The transience is
theirs.

The response to the morning mist in verse 5 is the prophetic word as the instrument of the discipline:
therefore I have hewn them by the prophets, I have slain them by the words of my mouth. The word of
the LORD through the prophets is the instrument of the cutting and the slaying — the severe mercy that
the superficiality of the devotion requires. The prophetic word does not merely describe the judgment.
It enacts it: the hewing by the prophets is the execution of the divine judgment through the
proclamation of the word that names the condition and announces the consequence. And the thy
judgments go forth like the light — the justice of the LORD is as visible and as inescapable as the light
of the day.

Verse 6 is the theological center of the chapter and one of the most important verses in the entire Old
Testament: For I desired steadfast love and not sacrifice, the knowledge of God rather than burnt
offerings. The verse does not reject the sacrificial system as inherently wrong — the sacrifices were
given by God as part of the covenant worship. It establishes the priority and the purpose: the hesed and
the da’at Elohim are the realities that the sacrificial system was designed to express and sustain. When
the sacrifices are offered without the hesed and the da’at Elohim they are meant to embody, the system
has been emptied of its content. The sacrifice without the steadfast love is the performance of the
religious form without the reality of the covenant relationship.



Plain American English

“O Ephraim, what am I going to do with you? O Judah, what am I going to do with you? Your love for
me is like the morning mist — like the early dew that disappears as soon as the sun comes up. That’s
why I have cut you to pieces with my prophets, why I have killed you with the words of my mouth — my
judgments flash out like lightning. I want you to show steadfast love, not just go through the motions of
religious ritual. I want you to know me more than I want your burnt offerings.”

Key Observations

“0 Ephraim, what shall I do unto thee? O Judah, what shall I do unto thee? for your goodness is
as a morning cloud, and as the early dew it goeth away”: This signifies The Divine Question Is Not
Rhetorical but Genuinely Anguished — the What Shall I Do Is the Cry of the Faithful Husband
Who Has Received the Morning Mist of the Shallow Repentance and Is Asking What the
Persistent Superficiality Requires of His Love.

The what shall I do with you is theologically unique in the prophetic literature. The prophets regularly
announce what the LORD will do to His people. Here the LORD is not announcing what He will do but
asking what He can do — expressing from the inside of the relationship the anguish of the faithful
husband who has received, again, the beautiful but transient devotion of the people who speak the
language of return without the substance of returning. The question is addressed to the whole covenant
people — Ephraim and Judah, north and south — which means the shallowness of the devotion is not a
regional problem but a covenant-wide one. And the question is open-ended in a way that the oracles of
judgment are not: it is the question of the love that has not given up but does not know what the
persistent morning mist requires of its patience and its discipline.

“Your goodness is as a morning cloud, and as the early dew it goeth away”: This signifies The
Morning Mist Applied to the People’s Goodness Is the Precise Mirror of the Rain Applied to the
LORD’s Coming — the Reliability Is His, the Transience Is Theirs.

The morning cloud and early dew of verse 4 are the exact images that the people used in verse 3 to
describe the covenant God: His going forth is as certain as the morning, He comes as the rain. The
irony is the precise reversal: the images of certainty and reliability that the people apply to God, God
applies to the people’s goodness — but in the negative register. The morning that the people use to
describe the certainty of God’s coming is the morning that God uses to describe the transience of their
love: the morning cloud that looks substantial at dawn is gone before the heat of the day. The early dew
that glistens on the ground at sunrise has evaporated by mid-morning. The people’s goodness — their
hesed, their covenant loyalty — is morning-mist goodness: beautiful in the moment of its appearance,
transient under pressure, gone when the difficulty of sustained fidelity asserts itself.

“For I desired mercy, and not sacrifice; and the knowledge of God more than burnt offerings”:
This signifies The Divine Desire Is for the Substance of the Covenant Relationship Rather Than
the Performance of Its Forms — Hesed and Da’at Elohim Are the Realities That the Sacrificial
System Was Designed to Express, and When They Are Absent the System Has Been Emptied of
Its Content.



The I desired mercy and not sacrifice of verse 6 is the most quoted verse in the chapter and the one
with the most direct New Testament application. The mercy — hesed, steadfast love, covenant loyalty
— and the knowledge of God — da’at Elohim, the intimate personal knowing of the covenant
relationship — are the two absent virtues from chapter 4:1 that the whole book has been lamenting. The
verse does not abolish the sacrificial system — the not sacrifice is not the rejection of sacrifice as such
but the establishment of the priority: the hesed and the da’at Elohim are what the sacrificial system was
designed to express and sustain, and they must come before and produce and interpret the sacrifice. The
sacrifice without the hesed is the form without the substance. The burnt offering without the knowledge
of God is the performance of the ritual without the living relationship that the ritual was designed to
enact. God desires the relationship, not the performance of the relationship’s forms in the absence of
the relationship itself.

“Therefore have I hewed them by the prophets; I have slain them by the words of my mouth”:
This signifies The Prophetic Word as the Instrument of the Severe Mercy Is the Response to the
Morning Mist That Cuts Through the Beautiful Language to the Reality Beneath It.

The hewing by the prophets and the slaying by the words of the mouth are the description of the
prophetic word as the instrument of the divine discipline. The word that Hosea speaks — the
indictment of chapters 4 through 14 — is the hewing: the cutting through the beautiful language of
verses 1-3 to the reality that the beautiful language conceals. The prophetic word is not gentle in this
function. It hews and it slays — it executes the judgment that the morning mist repentance has made
necessary. And the thy judgments go forth like the light is the declaration of the visibility and
inescapability of the divine judgment: it goes forth into the full light of day where nothing can be
concealed by the morning mist of the beautiful language. The severe mercy of the prophetic word is the
most loving thing the faithful husband can offer to the people whose morning mist goodness has been
accepted as sufficient for too long.

What This Means for Us Today

1. Receive the Divine Anguish of Verse 4 as the Revelation of the God Who Is Genuinely Grieved

by the Persistent Shallowness of Our Devotion Rather Than Merely Frustrated by Our

Theological Incorrectness: The what shall I do with you is not the cold assessment of the divine
administrator who has found the religious performance inadequate. It is the genuine anguish of the
faithful husband who has received the morning mist devotion of the people He loves and is asking,
from inside the relationship, what the persistent superficiality requires. The God who asks what shall I
do with you is the same God who went again in chapter 3, who wooed in the wilderness of chapter 2,
who desires the steadfast love of verse 6. The anguish is not the prelude to abandonment. It is the
expression of the love that cannot be satisfied with less than the hesed and the da’at Elohim that verse 6
names as the divine desire. Let the anguish break through the shallowness of our own returning.

2. Apply the Standard of Verse 6 to Every Form of Religious Performance — Does the Sacrifice

Express the Hesed and the Knowledge of God, or Has the Performance Replaced the Reality: The
I desired mercy and not sacrifice of verse 6 is the standard that Jesus applies twice in Matthew’s Gospel
to the religious leaders who have prioritized the performance of the system over the living encounter
with the reality the system is meant to express. The contemporary application is not the abolition of the
forms of the covenant life — the worship, the sacraments, the prayer, the theological study — but the
examination of whether the forms are expressing and sustaining the hesed and the da’at Elohim that




they were designed to produce, or whether the performance of the forms has replaced the reality. The
church attendance that does not produce the steadfast love. The theological education that does not
produce the knowledge of God. The giving that does not come from the covenant loyalty. These are the
sacrifices without the mercy that verse 6 addresses.

3. Welcome the Severe Mercy of the Prophetic Word That Hews Through the Beautiful .anguage
to the Reality Beneath It: The hewing by the prophets and the slaying by the words of the mouth are
the description of the prophetic word’s most uncomfortable function: the cutting through the beautiful
language of the shallow repentance to the reality that the beautiful language conceals. The
contemporary believer and the contemporary church need this hewing. The beautiful language of
revival and return, spoken in worship gatherings and renewal conferences, needs the prophetic word to
cut through it and ask: is the hesed present? Is the knowledge of God growing? Are the specific
behaviors of the indictment being addressed? The prophetic word that hews is the most loving word
available to the community whose morning mist devotion has been accepted as sufficient for too long.
Welcome the hewing. It is the severe mercy of the faithful husband.

How This Relates to Today

The I desired mercy and not sacrifice of verse 6 is the most directly applicable verse in the chapter to
the contemporary church’s relationship between the performance of the religious system and the living
reality of the covenant relationship. Jesus’ use of the verse in Matthew 9:13 — in the context of His
eating with tax collectors and sinners, when the Pharisees challenge His disciples about table
fellowship — is the most direct available interpretation: the religious leaders who have mastered the
performance of the sacrificial system have missed the hesed that the system was designed to express
and that Jesus is demonstrating in His eating with the unworthy. And in Matthew 12:7 — when the
Pharisees challenge the disciples for plucking grain on the Sabbath — the verse is applied to the
rigidity of the system that has replaced the mercy the system was meant to embody. Both applications
are the Hosea 6:6 standard applied to the forms of the religious life: the form without the substance is
what God says He does not desire.

The morning mist image of verse 4 is also one of the most diagnostically useful images in the prophetic
literature for evaluating the depth of spiritual commitment in any community. The question it poses is
not whether the devotion is present at the moment of its expression but whether it endures through the
full heat of the day. The revival gathering, the renewal conference, the retreat weekend, the moment of
spiritual breakthrough — these are the mornings of the spiritual life, when the devotion is at its most
visible and most beautiful. The test is what remains at noon: when the pressure of the continuing
circumstance, the demands of the covenant life, and the difficulty of the sustained obedience have had
their full effect. The morning mist devotion is beautiful at dawn and gone by noon. The hesed that verse
6 desires is the devotion that is still present at noon.

Key Lesson: *The divine anguish of verse 4 — what shall I do with you, O Ephraim, O Judah? — is
the genuine cry of the faithful husband who has received the morning mist of the shallow repentance
and found it gone by noon; and the divine desire of verse 6 — I desired mercy and not sacrifice, the
knowledge of God rather than burnt offerings — is the most concentrated statement of what genuine
repentance actually is: the hesed that endures through the full heat of the day and the da’at Elohim that



sustains the covenant relationship through the discipline that the morning mist has repeatedly
required.*

Hosea 6:7-11

The Evidence of the Shallowness: Adam’s Transgression, Gilead’s Violence, and the Harvest That Is
Coming

(7) But they like men have transgressed the covenant:
there have they dealt treacherously against me.

(8) Gilead is a city of them that work iniquity,

and is polluted with blood.

(9) And as troops of robbers wait for a man,

so the company of priests murder in the way by consent:
for they commit lewdness.

(10) I have seen an horrible thing in the house of Israel:
there is the whoredom of Ephraim, Israel is defiled.

(11) Also, O Judah, he hath set an harvest for thee,
when I returned the captivity of my people.

The Context

The but they of verse 7 is the pivot from the divine longing of verse 6 to the specific evidence that the
longing has not been met. The transgression like Adam — or like men, the translation is disputed — is
the reference to the covenant violation that establishes the pattern of Israel’s unfaithfulness in the most
foundational terms. Whether the comparison is to Adam’s transgression in the garden (the first
covenant violation, in the place where covenant relationship with God was most fully present and most
fully enjoyed) or to human beings generally (as men transgress), the point is the same: the covenant
violation at the place where covenant intimacy was most fully given is the pattern that Israel has
repeated. The transgression is the more devastating because it happens at the site of the greatest gift.

The Gilead of verse 8 is the Transjordanian territory that had been associated with the apostate worship
of Jeroboam and the political violence of the northern kingdom’s later period. Gilead is a city of
evildoers, tracked with blood — the specific instance of the general condition that verse 6 named as the
failure to produce the hesed. The blood in Gilead is the evidence that the morning mist repentance of
verses 1-3 has not produced the turning from the violence that the covenant requires. The people have
spoken the language of return while continuing the practices that the return was supposed to address.



The priestly ambush of verse 9 is the most specific and the most shocking evidence of the continuing
corruption of the office that chapter 4 indicted. The company of priests who murder on the road to
Shechem — lying in wait like bandits, committing crimes with full deliberation — is the final stage of
the corruption that began with the rejection of knowledge in chapter 4. The priests who were supposed
to be the mediators of the covenant relationship have become its most violent violators. And the
horrible thing that the LORD has seen in the house of Israel in verse 10 — the whoredom of Ephraim,
the defilement of Israel — is the summary indictment that closes the evidence of the shallowness: the
beautiful words of verses 1-3 are the morning mist over the landscape of verse 7-10.

The harvest of verse 11 is one of the most theologically loaded images in the chapter. The harvest is
appointed for Judah as well — a warning to the southern kingdom that the condition diagnosed in the
northern kingdom is not foreign to it. The harvest in prophetic literature is almost always the harvest of
judgment — the gathering in of what has been sown through the covenant violation. But it can also be
the harvest of restoration — the gathering of the people who have been scattered by the judgment. The
when I restore the fortunes of my people suggests the restoration dimension: the harvest is the
gathering not only of the judgment but of the people who will be brought back through the judgment to
the covenant relationship that the judgment was designed to restore. The chapter that opened with the
beautiful call of verses 1-3 and moved through the divine anguish of verses 4-6 and the specific
evidence of verses 7-10 closes with the eschatological harvest that holds both the judgment and the
restoration.

Plain American English

But like Adam, they broke my covenant — they were unfaithful to me there. Gilead is a city of people
who do evil, with bloody footprints everywhere. The priests are like gangs of robbers lurking in
ambush. They murder people on the road to Shechem, committing crimes on purpose. I have seen a
horrible thing in Israel: Ephraim is given over to prostitution, Israel has become unclean. And for you
too, Judah, a harvest of judgment is coming — though I long to restore my people’s fortunes.

Key Observations

“But they like men have transgressed the covenant: there have they dealt treacherously against
me”: This signifies The Covenant Transgression Like Adam Is the Establishment of the Pattern in
the Most Foundational Terms — the Violation of the Covenant in the Place of Greatest Covenant
Intimacy Is the Recurring Pattern of the Human Condition.

The transgression like Adam is the reference that places Israel’s covenant violation in the most
comprehensive theological context. Whether the translation is like Adam (the specific first man) or like
men (human beings in general), the point is the establishment of the pattern: the covenant violation at
the place of greatest covenant intimacy. Adam transgressed the covenant in the garden — the place
where the covenant relationship between God and the human being was most fully present, most fully
enjoyed, most fully given. Israel transgresses the covenant in the land — the place where the covenant
relationship between the LORD and His people was most fully expressed, most fully provided for, most
fully given. The there of where they dealt treacherously is the there of the specific place of covenant
gift: the transgression is the more devastating because it happens where the gift is greatest. This is the



pattern of the human condition that runs from Adam to Israel to every generation of the covenant
people: the betrayal at the site of the greatest gift.

“As troops of robbers wait for a man, so the company of priests murder in the way by consent”:
This signifies The Priestly Violence of Verse 9 Is the Final Stage of the Corruption That Chapter 4
Traced from the Rejection of Knowledge Through the Feeding on Sin to the Outright Violence
That the Absence of the Hesed and the Da’at Elohim Has Produced.

The company of priests who murder on the road to Shechem are the end point of the trajectory that
chapter 4 began tracing: the priests who rejected the knowledge became like the people, fed on the sin
of the people, and have now reached the point of outright violence. The corruption of the priestly office
has not stabilized at the level of the moral compromise or the institutional capture by the incentives of
sin. It has continued its downward trajectory to the point where the priests are committing the murder
that verse 2 named as one of the five covenant violations of the absent knowledge. The like people, like
priest of chapter 4:9 has produced its logical conclusion: the priests who became like the violent people
have produced priests who are violent. The absence of the hesed and the da’at Elohim is not a static
condition. It is a progressive deterioration.

“Also, O Judah, he hath set an harvest for thee, when I returned the captivity of my people”: This
signifies The Harvest Appointed for Judah Is the Most Direct Warning in the Chapter That the
Condition of the Northern Kingdom Is Not Foreign to the Southern — and the When I Restore
the Fortunes Holds the Judgment and the Restoration in the Same Eschatological Horizon.

The harvest of verse 11 is the most theologically complex image in the chapter because of its double
dimension: the harvest of judgment appointed for Judah who has been watching the northern kingdom’s
destruction without recognizing the same seed of the same destruction in her own soil, and the harvest
of restoration implied in the when I restore the fortunes of my people. The same agricultural image that
the Baal worship was designed to secure — the harvest — is deployed here as the image of both the
judgment and the restoration. The harvest of judgment gathers in what the covenant violation has sown.
The harvest of restoration gathers in what the pursuing love of the faithful husband has been cultivating
through the long discipline of the many days. Both harvests are coming. The chapter that began with
the people’s call to return ends with the God who is appointing the harvest that will bring about the
return that the morning mist repentance could not sustain.

“I have seen an horrible thing in the house of Israel: there is the whoredom of Ephraim, Israel is
defiled”: This signifies The I Have Seen of the Covenant God Is the Declaration That the Morning
Mist of the Beautiful Words Has Not Concealed from the Eyes of the LORD the Reality of the
Continuing Whoredom Beneath Them.

The I have seen of verse 10 is the most sobering statement in the closing section. The God who heard
the beautiful call of verses 1-3 and responded with the anguish of verse 4 has also seen the whoredom
of Ephraim and the defilement of Israel that the beautiful words were covering. The morning mist of
the repentance is beautiful from the human perspective. It is transparent to the divine perspective. The
God who searches the heart and tests the mind has seen through the beautiful language to the reality it
was attempting to conceal — or perhaps was not even attempting to conceal, because the people’s
morning mist repentance was so superficial that it did not occur to them that the continuing whoredom
was in contradiction to the returning they were proclaiming. The I have seen is the declaration that the
returning of verses 1-3 and the whoredom of verses 7—10 cannot coexist as descriptions of the same
people’s relationship to the covenant God.



What This Means for Us Today

1. Read the Transgression Like Adam as the Theological Diagnosis That Places the

Contemporary Covenant Violation in the Most Comprehensive Possible Context: The pattern of
the covenant violation at the site of the greatest covenant gift is not a uniquely Israelite problem. It is
the human problem — the pattern that runs from Adam in the garden through Israel in the land through
every generation of the covenant community that has received the greatest gifts of the covenant
relationship and used the receiving of the gifts as the occasion for the departure from the Giver. The
contemporary believer who has received the greatest gifts of the new covenant — the Spirit, the word,
the community, the indwelling presence of the risen Christ — is in the position of maximum danger,
because the transgression like Adam happens at the site of the greatest gift. The greater the gift, the
more devastating the betrayal, and the more urgent the need for the hesed and the da’at Elohim that
alone can sustain the relationship through the heat of the day.

2. Recognize the Progressive Deterioration of the Covenant Violation as the Warning That the
Morning Mist Repentance That Addresses None of the Specific Behaviors Has Left the
Trajectory of Decline Uninterrupted: The trajectory from the rejection of knowledge in chapter 4
through the morning mist repentance of chapter 6:1-3 to the priestly murder of chapter 6:9 is the
trajectory of the covenant violation left unaddressed by genuine repentance. The beautiful words of
verses 1-3 have not interrupted the downward spiral that chapters 4 through 5 have been tracing. The
morning mist evaporates and the violence continues. The contemporary church that cycles through
seasons of beautiful revival language without the specific addressing of the specific covenant violations
that the indictment has named is in the same trajectory: the morning mist of the revival gathering does
not interrupt the deterioration if the deterioration is not specifically named and specifically addressed.

3. Receive the Harvest of Verse 11 as the Eschatological Assurance That the God Who Appoints
the Harvest of Judgment Also Appoints the Harvest of Restoration — Both Are Coming, and the
Second Is the Goal of the First: The harvest appointed for Judah and the when I restore the fortunes
of my people hold the judgment and the restoration in the same eschatological horizon. The harvest of
judgment is not the terminus of the story. It is the mechanism of the restoration — the gathering in of
the consequences of the covenant violation that brings the people to the point where the return of verse
5 of chapter 3 becomes possible: the seeking of the LORD their God and David their king in the latter
days. The judgment is real. The restoration is the goal of the judgment. And the God who appoints the
harvest of judgment is the God who also appoints the harvest of restoration — the gathering in of the
people who have been brought through the judgment to the place where the hesed and the da’at Elohim
that verse 6 desires can finally take root and grow.

How This Relates to Today

The priestly ambush of verse 9 — the company of priests who murder on the road to Shechem — is the
most extreme and therefore the most diagnostic exhibit of the deterioration that the absence of the
hesed and the da’at Elohim produces in the religious professional class. The contemporary equivalent is
not necessarily physical violence, though the history of religious institutions includes that. It is the
violence done to the people through the systems of religious exploitation: the institutional abuse of
power, the financial exploitation of the spiritually vulnerable, the theological manipulation of the



congregation for the benefit of the leadership. The priests who feed on the sin of the people in chapter
4:8 have become in chapter 6:9 the priests who actively harm the people they were ordained to serve.
The trajectory from the feeding on sin to the outright violence is the trajectory of the office captured by
its own corruption, taken to its logical conclusion.

The harvest of verse 11 is also one of the most important eschatological images for the contemporary
church’s understanding of the relationship between judgment and restoration in the purposes of God.
The harvest that is appointed for Judah is not a different kind of divine action from the harvest of
restoration that the when I restore the fortunes implies. They are two dimensions of the same divine
activity: the gathering in of what has been sown, in judgment and in grace, toward the eschatological
goal that the pursuing love of chapters 1 through 3 has been pursuing from the beginning. The God
who appoints the harvest of judgment is the God who desires the hesed and the da’at Elohim — and the
harvest is the instrument by which the morning mist devotion is burned away until the hesed that
endures through the full heat of the day is all that remains.

Key Lesson: *The evidence of the shallowness in verses 7—11 — the Adamic transgression at the site of
greatest covenant gift, the blood in Gilead, the priestly ambush on the road to Shechem, the horrible
thing the LORD has seen in the house of Israel — is the landscape beneath the morning mist of the
beautiful repentance of verses 1-3, the specific behaviors that the general language of return has left
unaddressed; and the harvest of verse 11, appointed for Judah as well as Israel, is the eschatological
double horizon of judgment and restoration that holds together the severe mercy of the hewing and the
pursuing love of the faithful husband who will not be satisfied with less than the hesed and the da’at
Elohim He has desired from the beginning.*
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Heavenly Father,

We close Hosea chapter 6 having heard the most beautiful call to return in the book, the most
anguished divine response to the morning mist of the shallow repentance, and the most specific
evidence that the beautiful language of return has not produced the turning that the return requires. We
have heard You ask, from the inside of the relationship: what shall I do with you, O Ephraim? What
shall I do with you, O Judah? And we have heard the answer that is not an answer but a desire: I
desire steadfast love and not sacrifice, and the knowledge of God more than burnt offerings.

Lord, let the morning mist of our own repentance be confronted by the divine desire of verse 6. We
know the language of the return. We know how to speak the words of coming back, of recognizing that
You have torn and You will heal, of confessing that Your going forth is as certain as the morning. But
You have seen what lies beneath the morning mist: the whoredom of Ephraim, the defilement of Israel,
the transgression like Adam at the site of the greatest gift, the continuing violence in Gilead and on the
road to Shechem. You have seen the landscape beneath the beautiful language, and You are asking not
for better language but for the hesed and the da’at Elohim that the beautiful language was supposed to
produce.

Give us the hesed that endures through the full heat of the day — the steadfast love that is still present
at noon when the morning mist of the initial enthusiasm has long since evaporated. Give us the da’at
Elohim that follows on to know the LORD through the sustained discipline of the covenant life rather
than resting in the one-time declaration of the intention to return. Let the sacrifice express the reality
and not replace it. Let the worship embody the hesed and not substitute for it. Let the knowledge of
God be the living knowledge of the living God, not the theological proposition about Him that leaves
the heart unchanged and the specific behaviors unaddressed.

And let the harvest of verse 11 be received in both its dimensions: the harvest of judgment that gathers
in what the covenant violation has sown, and the harvest of restoration that gathers in the people who
have been brought through the judgment to the place where the hesed and the da’at Elohim can finally
take root and grow. Let both harvests be received as the work of the God who desires mercy and not
sacrifice, who will not be satisfied with less than the covenant relationship that the forms of the
covenant worship were always meant to express. Come, and let us return to the LORD — but this time,
let us follow on to know Him until the knowing endures through the full heat of the day.

In Jesus’ name — in the name of the One who on the third day was raised up, fulfilling the pattern that
Israel’s morning mist could only speak but not accomplish — Amen.

Introduction to Hosea Chapter 7

The Oven, the Cake, and the Silly Dove: Images of Passion, Folly, and the Refusal to Return

Hosea chapter 7 is one of the most vivid chapters in the book for the sheer density and originality of its
imagery. In the space of sixteen verses, the prophet deploys six distinct metaphors for the spiritual



condition of Ephraim — the heated oven, the half-baked cake, the aged man with gray hair who does
not know it, the silly dove without sense, the deceitful bow, and the treacherous vine — each one
adding a dimension to the portrait of a people whose corruption has become so thoroughgoing and so
self-concealing that they cannot see their own condition. The chapter is the diagnostic deepening of the
indictment that has been building since chapter 4, but with an emotional and imaginative intensity that
sets it apart from the preceding chapters.

The chapter opens with the most direct statement of the divine intention in the book: when I would heal
Israel, the iniquity of Ephraim is revealed, and the evil deeds of Samaria. The healing that the LORD
desires is the healing that chapter 6 described — the hesed and the da’at Elohim, the steadfast love and
the knowledge of God that He desires more than sacrifice. But when the healing is attempted, what is
revealed is not the readiness for healing but the depth of the iniquity. The very act of approaching the
wound exposes the wound’s extent. The people who speak the morning mist repentance of chapter 6
are revealed, when the diagnosis goes deeper, to be a people whose corruption has penetrated to a depth
that the surface language of return has entirely failed to address.

The political dimension of the chapter is also at its most specific. The kings and the princes who are
inflamed with wine and conspiracy, the assassinations that have destabilized the northern kingdom’s
political life in the decades after Jeroboam II, the appeals to Egypt and Assyria that represent the
foreign policy of a kingdom that has lost its theological moorings — all of these are named in chapter 7
with a historical specificity that anchors the theological indictment in the concrete events of the 730s
and 720s BC. The chapter is simultaneously a theological diagnosis and a political history.

The emotional register of the chapter is also among the most intense in Hosea. The divine cry of verse
13 — Woe to them, for they have fled from me! Destruction to them, for they have transgressed against
me! I would redeem them, but they speak lies against me — is the most concentrated expression of the
divine grief and frustration in the chapter. The I would and the but they is the structure of the entire
chapter: the divine intention toward restoration and the human behavior that systematically defeats it.
The would redeem is the will of the faithful husband. The speak lies against me is the response of the
unfaithful wife who has called out Come, let us return but whose behavior demonstrates that the call
was the morning mist that chapter 6 exposed.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 7 as people who recognize the condition it describes from the inside: the
passion that heats the oven of the wrong desire without the awareness that the passion is consuming us,
the half-baked quality of the repentance that is raw on one side and burned on the other, the gray hairs
of spiritual decline that have appeared without our noticing them, the silly dove that flutters between



the wrong refuges without the sense to seek the right one. We know these conditions. We have lived in
them. And we come to this chapter asking for the diagnostic clarity that the metaphors are designed to
provide.

Lord, when You would heal us, let what is revealed be received rather than concealed. When the
approach of the healing exposes the depth of the wound, let us not respond with the lies against You
that verse 13 describes — the religious language that claims return while the behavior demonstrates
departure. Let the revelation of the iniquity be the beginning of the genuine acknowledgment that
chapter 5 identified as the condition of the genuine seeking. We would rather have the diagnosis
accurate and the wound exposed than maintain the appearance of health while the corruption deepens.

And let the divine grief of verse 13 — I would redeem them, but they speak lies against me — be
received for what it is: the cry of the faithful husband whose will toward redemption is defeated again
and again by the lies of the morning mist repentance. Let us not be the people whose religious
language claims the return while whose behavior demonstrates the continuation of the departure. Let
the I would redeem them of Your heart find in us the response that the I would has been waiting for: the
genuine turning that makes the redemption possible rather than the lies that make it impossible.

In Jesus’ name, Amen.

Hosea 7:1-7

The Heated Oven: The Exposed Iniquity, the Inflamed Conspirators, and the Kings Who Fall

(1) When I would have healed Israel,

then the iniquity of Ephraim was discovered,
and the wickedness of Samaria:

for they commit falsehood;

and the thief cometh in,

and the troop of robbers spoileth without.

(2) And they consider not in their hearts

that I remember all their wickedness:

now their own doings have beset them about;
they are before my face.

(3) They make the king glad with their wickedness,
and the princes with their lies.

(4) They are all adulterers,

as an oven heated by the baker,



who ceaseth from raising after he hath kneaded the dough,
until it be leavened.

(5) In the day of our king

the princes have made him sick with bottles of wine;
he stretched out his hand with scorners.

(6) For they have made ready their heart like an oven,
whiles they lie in wait:

their baker sleepeth all the night;

in the morning it burneth as a flaming fire.

(7) They are all hot as an oven,

and have devoured their judges;

all their kings are fallen:

there is none among them that calleth unto me.

The Context

The opening declaration of verse 1 — when I would heal Israel, the iniquity of Ephraim is revealed —
is the diagnostic statement that governs the entire chapter. The healing that the LORD desires has been
the subject of the book from the first chapter: the restoration of the covenant relationship, the reversing
of Lo-ammi and Lo-ruhamah, the new betrothal in hesed and da’at Elohim. But when the healing is
approached — when the diagnostic examination that precedes the healing is conducted — what is
revealed is not the readiness for healing but the full extent of the iniquity. The thief within and the band
of robbers without are the social expressions of the covenant violation: the community that should be
held together by the hesed of the covenant has become the community of predators and prey.

The they do not consider in their hearts that I remember all their evil of verse 2 is the cognitive failure
that underlies the moral failure. The people have committed the evil under the assumption that the
divine memory is short or that the divine attention is elsewhere. The now their deeds surround them is
the moment of the reversal: the evil that was committed in the assumption of divine forgetfulness is
now surrounding the people as the inescapable evidence before the divine face. The doings have
become the accusers. The evil that was performed in the confidence of concealment has become the
witness that stands before the face of the God who remembers everything.

The oven metaphor of verses 4-7 is the most sustained and the most developed metaphor in the chapter.
The oven that the baker heats and then leaves while the dough rises is the image of the passion that is
kindled and then left to build while the conspirators wait for the moment to act. The king’s feast of
verse 5 is the specific occasion: the day of the king’s celebration, when the princes have made him sick
with wine and the conspirators have kept their hearts like an oven through the night. In the morning it
burns like a flaming fire — the passion that has been building through the night of the conspiracy
erupts in the assassination that has been planned. The all their kings have fallen of verse 7 is the
historical summary of the northern kingdom’s political catastrophe in the decades after Jeroboam II:
four of the six kings who followed him were assassinated.



The most devastating phrase in the first section is the closing phrase of verse 7: there is none among
them who calls on me. After the catalogue of the heated oven, the drunken feast, the conspiratorial
night, the morning assassination, the fallen kings — after all the political chaos and the moral
corruption — the most damning observation is the simplest: in the middle of all of it, no one thought to
call on the LORD. The political crisis that has consumed the northern kingdom has not produced the
earnest seeking of chapter 5:15. It has produced more conspiracy, more assassination, more appeals to
Egypt and Assyria. The affliction that was meant to produce the seeking has produced everything
except the seeking.

Plain American English

Whenever I want to heal Israel, the sins of Ephraim are exposed, along with all the evil of Samaria.
They are all liars — there are thieves breaking into homes and bandits robbing people in the streets.
They never stop to think that I keep track of all their wicked deeds. Their sins are all around them now,
and I can see everything. Their wickedness makes the king happy, and their lies bring pleasure to the
princes. They are all adulterers — they are like a blazing oven, smoldering while the baker sleeps, but
flaring up when the dough has risen. On the day of their king’s celebration, the princes get drunk on
wine, and the king joins in with those who mock. Their hearts are like an oven as they plot their
schemes. While they sleep, their anger smolders. In the morning it blazes up like fire. They are all
burning hot like ovens, and they have consumed their rulers. All their kings have fallen, and not one of
them calls out to me.

Key Observations

“When I would have healed Israel, then the iniquity of Ephraim was discovered”: This signifies
The Divine Intention Toward Healing Is the Constant of the Chapter, and the Revelation of the
Iniquity When the Healing Is Approached Is the Diagnostic Statement That the Wound Is Deeper
Than the Surface Language of Return Has Acknowledged.

The when I would heal is the most important phrase in the opening verse because it establishes the
divine intention as the constant: the LORD desires to heal, the will toward restoration is uninterrupted,
the faithful husband’s pursuit of the wayward wife has not ceased. What changes is not the divine
intention but the divine diagnostic: the approach to the healing reveals the iniquity rather than the
readiness for healing. This is the theological movement that connects chapter 6 to chapter 7: the
beautiful words of the morning mist repentance have given way, under the diagnostic examination of
the approaching healer, to the revelation of the full extent of the corruption that the morning mist was
covering. The words of chapter 6:1-3 said, He has torn and He will heal us. The diagnostic of chapter
7:1 says, When I would heal, what is discovered is not the wound that needs healing but the iniquity
that produced it. The healing cannot proceed until the iniquity is acknowledged.

“They consider not in their hearts that I remember all their wickedness”: This signifies The
Cognitive Failure of the Divine Forgetfulness Assumed Is the Foundation of the Moral Failure —
the Evil That Is Committed Under the Assumption of Divine Inattention Is the Evil That Most
Thoroughly Corrupts the Character.



The they do not consider of verse 2 is the second diagnostic statement of the section, and it deepens the
analysis of the not knowing of chapter 4. The people who do not know that the LORD is the source of
the provision (chapter 4:8) are also the people who do not consider that the LORD remembers the evil
they commit. The two cognitive failures are related: the failure to recognize the LORD as the giver of
the gifts produces the misattribution that enables the idolatry; the failure to recognize the LORD as the
rememberer of the evil enables the moral corruption. Both failures are failures of the knowledge of God
— the da’at Elohim that chapter 4 identified as the central absence. The people who know the LORD
know both that He gives and that He remembers. The people who do not know Him can commit the
evil in the assumption that the divine memory is as short as their own.

“They are all hot as an oven, and have devoured their judges; all their kings are fallen: there is
none among them that calleth unto me”: This signifies The Political Chaos of the Fallen Kings Is
Not the Crisis That Has Produced the Seeking but the Crisis That Has Been Navigated Without
the Seeking — the Most Devastating Observation in the Section.

The all their kings have fallen is the historical summary of the most politically chaotic period in the
northern kingdom’s history: the period between 752 and 722 BC in which six kings sat on the throne of
Israel, four of whom were assassinated by their successors. The oven that heated the passion of the
conspirators through the night of the plotting and erupted in the morning of the assassination is the
image of the political culture that has consumed its own leadership. And against this backdrop of
political catastrophe, the most devastating observation is the simplest: there is none among them that
calls on me. The crisis that should have produced the earnest seeking of chapter 5:15 has produced only
more conspiracy, more assassination, more political instability. The affliction is not working. The
people have found ways to navigate the distress without calling on the one whose calling is the
condition of the healing.

“They make the king glad with their wickedness, and the princes with their lies”: This signifies
The Wickedness That Makes the King Glad Is the Corruption of the Political Accountability
Structure — When the Leadership Is Pleased by What Should Displease It, the Community’s
Capacity for Self-Correction Has Been Lost.

The making glad of the king with wickedness and the princes with lies is the description of the political
accountability structure in full reversal. The king and the princes were meant to be the instruments of
justice — the political expression of the covenant community’s commitment to the righteousness that
the covenant God requires. When the king is pleased by the wickedness and the princes are delighted
by the lies, the accountability structure has been inverted: the leaders who should be confronting the
covenant violation are celebrating it. This is the political dimension of the like people, like priest of
chapter 4:9: the leadership that should be different from the people has become the audience that
applauds the people’s worst behavior. When the leadership celebrates the wickedness, the community
has lost the political resource for the correction that the covenant requires.

What This Means for Us Today

1. Receive the Revelation of the Iniquity When the Healing Is Approached as the Diagnostic Gift_
That Makes the Genuine Healing Possible Rather Than the Evidence That the Healing Has

Failed: The when I would heal and the iniquity is revealed is the sequence that every genuine healing
requires. The approach of the healer to the wound always reveals the depth of the wound more fully
than the patient’s self-assessment has acknowledged. The contemporary believer whose honest



engagement with the process of spiritual formation reveals more sin rather than less, whose earnest
pursuit of the knowledge of God uncovers more corruption rather than less, is not in a process that has
gone wrong. They are in the diagnostic phase that must precede the genuine healing. The iniquity that
is revealed when the healing is approached is not the evidence that healing is impossible. It is the
evidence that the healing is being taken seriously enough to expose what the morning mist repentance
was covering.

2. Take Seriously the Diagnostic Implication That the Covenant God Remembers Everything

That Is Committed in the Assumption of Divine Forgetfulness: The they do not consider that I
remember all their wickedness is the pastoral warning that has the most immediate application to the
believer who compartmentalizes the spiritual life from the moral life. The person who attends worship,
speaks the language of the covenant community, and performs the forms of the religious life while
committing the specific covenant violations in the assumption that the divine memory is confined to the
religious performance is in the condition of verse 2. The their own doings have beset them about — the
evil that was committed in the assumption of divine inattention is surrounding the community as the
inescapable evidence before the divine face. Consider: the LORD remembers. The consideration is the
beginning of the moral seriousness that the not considering has prevented.

3. Examine Whether the Afflictions and Crises of Your Life Have Produced the Earnest Seeking
of Chapter 5:15 or Only the Navigation of the Crisis Without the Calling on the LORD: The there

is none among them that calls on me is the most devastating phrase in the section because it describes a
community that has navigated the most severe political crisis in its history without calling on the
covenant God who is the only source of the genuine healing. The contemporary believer who has
navigated illness, financial crisis, relational breakdown, professional failure, and institutional collapse
without calling on the LORD in the earnest seeking that the affliction was designed to produce is in the
condition of verse 7. The crisis has come. The oven of the passion has heated. The kings have fallen.
And the response has been more conspiracy, more Assyrian alliance, more political maneuvering. Ask
the question: has the affliction produced the calling? If not, why not?

How This Relates to Today

The oven metaphor of verses 4-7 is one of the most psychologically precise images in the chapter for
the process by which unchecked passion produces destructive action. The oven that heats while the
baker sleeps, that smolders through the night of the conspiracy, that erupts in the morning of the
assassination is the image of the passion that is given time and space to build without the interruption
of the covenant relationship’s demands. The contemporary equivalent is the passion — the anger, the
lust, the ambition, the resentment — that is allowed to smolder through the night of the unexamined
inner life, that is not brought to the light of the da’at Elohim that the knowledge of God would provide,
and that erupts in the morning of the action that the smoldering has made inevitable. The oven is
always heated by the night of the unexamined passion. The morning of the destructive action is always
preceded by the night of the unchallenged heat.

The there is none among them that calls on me of verse 7 is also one of the most urgently applicable
observations in the chapter to the contemporary church’s response to institutional and political crisis.
The church that navigates its institutional crises — the decline in attendance, the financial pressure, the
cultural marginalization, the internal conflict — through the instruments of institutional management,



strategic planning, and cultural accommodation without the earnest seeking of the LORD’s face is in
the condition of verse 7. The affliction that was meant to produce the calling on the LORD has
produced only the more sophisticated version of the Assyrian alliance. The kings keep falling. And
there is none among them that calls on me.

Key Lesson: *The opening of the chapter establishes the governing theological tension of the entire
section: when I would heal Israel, the iniquity is revealed rather than the readiness for healing — and
the most devastating observation of the section is the closing phrase of verse 7: all their kings have
fallen, and there is none among them that calls on me; the political catastrophe of the heated oven, the
drunken conspiracy, and the morning assassination has been navigated in its entirety without the
calling on the LORD whose calling is the condition of the only healing that can reach the wound.*

Hosea 7:8-12

The Half-Baked Cake, the Gray Hairs, and the Silly Dove: Three Portraits of Spiritual Self-Ignorance

(8) Ephraim, he hath mixed himself among the people;
Ephraim is a cake not turned.

(9) Strangers have devoured his strength,

and he knoweth it not:

yea, gray hairs are here and there upon him,

yet he knoweth it not.

(10) And the pride of Israel testifieth to his face:

and they do not return to the LORD their God,

nor seek him for all this.

(11) Ephraim also is like a silly dove without heart:
they call to Egypt, they go to Assyria.

(12) When they shall go, I will spread my net upon them;
I will bring them down as the fowls of the heaven;

I will chastise them, as their congregation hath heard.

The Context

The three metaphors of this section — the half-baked cake, the gray-haired man who does not know it,
and the silly dove — are each images of a specific kind of self-ignorance: the ignorance of the person
who does not know their own condition. The half-baked cake is the image of the person who is raw on
one side and burned on the other — who has mixed with the surrounding nations so thoroughly that
they have adopted the culture’s values and practices on one side while maintaining the performance of
the covenant religion on the other. The gray-haired man who does not know it is the image of the
community whose strength has been drained by the foreigners without the community’s awareness of



the declining vitality. And the silly dove is the image of the person who flutters between wrong refuges
without the sense to seek the right one.

The Ephraim who has mixed himself among the peoples of verse 8 is the northern kingdom that has
pursued the political alliances and the cultural assimilation that the covenant had explicitly prohibited.
The mixing is the image of the syncretism that chapter 4 diagnosed: the blending of the covenant
community with the surrounding nations in such a way that the distinctive identity of the covenant
people has been lost. The cake not turned is the result of the mixing: a religious and cultural condition
that is simultaneously over-developed on the side of the assimilation to the surrounding culture and
under-developed on the side of the genuine covenant formation. The half-baked quality is the quality of
the community that has been shaped by too many sources and too few of the right ones.

The gray hairs of verse 9 are the most poignant image in the section. The man who does not know that
the strangers have drained his strength — who has gray hairs here and there upon him without knowing
it — is the image of the decline that is not recognized because it has been gradual and because the
recognition of it would require the honest assessment that the pride of verse 10 prevents. The strangers
who have devoured his strength are the foreign powers and foreign practices that have been draining
the vitality of the covenant community incrementally: the Assyrian alliances, the Egyptian appeals, the
Baal worship that has been replacing the covenant life from the inside. The vitality has been draining
for decades. The gray hairs are visible to everyone except the one who has them.

The silly dove of verse 11 is the most socially and diplomatically specific metaphor in the section.
Ephraim flutters between Egypt and Assyria — the two great powers of the ancient Near East, the two
resources to which the northern kingdom has appealed at different moments in its political desperation.
The dove without sense is the image of the misdirected seeking: the dove that flutters from branch to
branch without settling, that is drawn by the appearance of safety toward every refuge except the right
one. The divine response in verse 12 is the spreading of the net: the bird that flutters toward the wrong
refuges will be caught by the net of the divine discipline, brought down like a bird of the air, chastised
as the community has been taught to expect from its own covenant tradition.

Plain American English

Ephraim has blended in with the nations — he is like a pancake that hasn’t been flipped. Foreign
nations have drained his strength, but he doesn’t even realize it. He has gray hair scattered all over his
head, but he doesn’t even notice. Israel’s arrogance testifies against him, but even so they don'’t return
to the LORD their God or search for Him. Ephraim is as silly as a dove with no sense at all — first
calling to Egypt for help, then turning to Assyria. When they go, I will throw my net over them and pull
them down like birds from the sky. I will discipline them just as their community was warned I would.

Key Observations



“Ephraim is a cake not turned”: This signifies The Half-Baked Cake Is the Image of the
Community That Has Been Formed by Too Many Sources and Too Few of the Right Ones —
Raw on the Side of the Genuine Covenant Formation and Burned on the Side of the Cultural
Assimilation.

The cake not turned is one of the most domestically vivid metaphors in the prophetic literature. In
ancient bread-making, the flat bread baked on hot stones required turning at the right moment — the
bread left unturned would be burned on the stone side and raw on the exposed side, inedible in both
directions. Ephraim who has mixed himself among the peoples is the cake not turned: the community
that has been formed by the heat of the cultural assimilation on one side — shaped by the values, the
practices, the religious vocabulary of the surrounding nations — while remaining underdeveloped on
the side of the genuine covenant formation. The double condition — burned by the wrong heat, raw in
the right formation — produces the community that is edible in neither direction: too assimilated to be
distinctively covenant, too superficially religious to be genuinely secular. The half-baked quality is the
quality of the community that has been shaped by the wrong sources and starved of the right ones.

“Strangers have devoured his strength, and he knoweth it not: yea, gray hairs are here and there
upon him, yet he knoweth it not”: This signifies The Gray Hairs of Unrecognized Decline Are the
Most Poignant Image of the Chapter — the Incremental Draining of the Covenant Community’s
Vitality by the Foreign Practices and Powers It Has Embraced.

The gray hairs that are here and there upon him are the most visually precise and the most pastorally
tender image in the chapter. The man who does not know that his hair is going gray is the man who has
not looked honestly at himself, or who has looked and chosen not to see what the looking reveals. The
strangers who have devoured his strength are the incremental drains of the covenant vitality: the
foreign alliances that have redirected the political trust from the covenant God to the earthly great
kings, the foreign practices that have replaced the covenant formation with the cultural assimilation, the
foreign values that have displaced the hesed and the da’at Elohim with the priorities of the surrounding
world. The draining has been gradual. The gray hairs have appeared one by one. And the community
that does not know it is the community that has not conducted the honest diagnostic that would reveal
the extent of the decline.

“Ephraim also is like a silly dove without heart: they call to Egypt, they go to Assyria”: This
signifies The Silly Dove Is the Image of the Misdirected Seeking — the Community That Flutters
Between Wrong Refuges Without the Sense to Seek the Right One.

The silly dove without sense (the Hebrew is without heart — without the leb that is the seat of the
understanding and the moral direction) is the image of the seeking that lacks the discernment to find the
right refuge. The dove is not indifferent to its safety. It is actively seeking refuge — it calls to Egypt, it
goes to Assyria. The problem is not the absence of the seeking impulse but the misdirection of the
seeking: the dove flutters toward every refuge except the one that can provide the genuine safety it
needs. Egypt and Assyria are the two great earthly powers that the northern kingdom has appealed to in
its desperation — the superpowers of the ancient Near East whose protection is sought as the substitute
for the covenant God’s protection. The silly dove calls to both, trusts neither fully, and finds that neither
can provide what the covenant God alone can give. The misdirected seeking is the seeking that the
chapter has been tracing since verse 7: they do not call on me, and everything else to which they call
cannot answer.



“When they shall go, I will spread my net upon them; I will bring them down as the fowls of the
heaven”: This signifies The Spreading of the Net Over the Fluttering Dove Is the Divine Discipline
That Intercepts the Misdirected Seeking Before It Can Complete the Wrong Refuge-Finding.

The net of verse 12 is the response to the silly dove’s fluttering toward the wrong refuges. The
discipline does not wait for the wrong refuge to be reached and found insufficient — it intercepts the
misdirected seeking in its flight. The bird that flutters toward Egypt and Assyria will be caught by the
net of the divine discipline before the wrong refuge can be fully occupied. This is the theology of the
discipline as the interruption of the wrong seeking: the God who spread the hedge of thorns and the
wall against the lovers’ paths in chapter 2:6 is the God who spreads the net over the dove that flutters
toward the wrong refuges in chapter 7:12. The discipline is the interruption of the misdirected seeking
— the bringing down of the bird that is flying in the wrong direction, so that the correct direction can
become the only direction available. The net is not the punishment of the seeking. It is the redirection
of it.

What This Means for Us Today

1. Conduct the Honest Diagnostic That Reveals the Gray Hairs Before the Decline Has Advanced

to the Point of the Collapse: The gray hairs that Ephraim does not know he has are the accumulation
of the incremental decline that has not been assessed honestly. The contemporary individual believer
and the contemporary church community both need the regular honest diagnostic that asks: where has
the vitality of the covenant life been drained without our noticing? What foreign practices have
devoured our strength while we maintained the performance of the forms? Where are the gray hairs of
the spiritual decline that have appeared gradually and gone unrecognized because the pride of verse 10
has prevented the honest assessment? The diagnostic requires the humility that the pride prevents. But
the decline that is recognized early can be addressed. The decline that is not recognized until the
collapse comes can only be lamented.

2. Identify the Egypt and Assyria of Your Own Life — the Wrong Refuges to Which the Silly

Dove Flutters When the Genuine Refuge Has Been Abandoned: The silly dove without sense that
calls to Egypt and goes to Assyria is the image of every believer who knows they need help and seeks it
from every source except the covenant God who alone can provide the genuine help that is needed. The
Egypt and Assyria of the contemporary believer are the sources of the refuge that promise the safety,
the security, the healing, the restoration that the covenant relationship alone can supply: the therapy that
substitutes for the da’at Elohim, the political alliance that substitutes for the trust in the covenant God,
the financial security that substitutes for the provision of the faithful husband, the social approval that
substitutes for the acceptance of the One who betrothed His people in steadfast love. Identify the wrong
refuges. The dove that flutters toward them will be intercepted by the net. Better to seek the right
refuge before the net is spread.

3. Resist the Pride of Verse 10 That Prevents the Return Even When the Evidence of the

Condition Is Before the Face: The pride of Israel that testifies to his face is the pride that has seen the
evidence of the decline — the gray hairs, the devoured strength, the falling kings, the burning oven of
the conspiracy — and refused to allow the evidence to produce the return. The pride is the defensive
mechanism that interprets the evidence of the decline as the occasion for the more vigorous pursuit of
the wrong strategies rather than the return to the covenant God. They do not return to the LORD their
God or seek Him, for all this. The for all this is the most damning qualifier: after everything — after the
oven and the conspiracy and the fallen kings and the drained strength and the gray hairs — the pride




has prevented the return. Resist the pride. The evidence of the condition is the invitation to the return,
not the occasion for the doubling-down on the wrong strategies.

How This Relates to Today

The cake not turned of verse 8 is one of the most diagnostically useful images in the chapter for the
contemporary church’s condition of cultural assimilation. The church that has been formed by the
values and practices of the surrounding culture on the side of its public engagement — adopting the
therapeutic vocabulary, the therapeutic goals, the market logic of consumer preference, the
entertainment aesthetics — while remaining underdeveloped on the side of the genuine covenant
formation is the church that is half-baked. Burned by the wrong heat, raw in the right development. The
assimilation to the surrounding culture has been thorough. The formation in the hesed and the da’at
Elohim has been superficial. The cake has not been turned, and the resulting community is inedible in
both directions: too assimilated to be prophetically distinct, too superficially religious to be genuinely
formed by the knowledge of the living God.

The silly dove of verse 11 also speaks directly to the foreign policy of the contemporary church — not
geopolitical foreign policy but the theological foreign policy of the community that seeks help from
every source except the covenant God. The calling to Egypt and going to Assyria is the contemporary
church’s oscillation between the political left and the political right, the therapeutic and the
technological, the institutional and the charismatic, in its desperate search for the healing of the wound
that only the covenant relationship can address. The dove flutters. The net is being spread. And the
question of verse 10 hangs over the entire frantic seeking: they do not return to the LORD their God or
seek Him, for all this.

Key Lesson: *The three metaphors of the second section — the half-baked cake, the gray hairs, and the
silly dove — are three portraits of the same condition: the spiritual self-ignorance of the community
that does not know its own condition, does not recognize the decline that has been advancing
incrementally, and flutters between wrong refuges without the sense to seek the right one; and the
divine response to the silly dove’s misdirected seeking is the spreading of the net that intercepts the
flight toward the wrong refuges and brings the fluttering bird down so that the correct direction can
become the only direction available.*

Hosea 7:13-16

The Deceitful Bow and the Lying Tongue: The I Would and the But They of Divine Grief

(13) Woe unto them! for they have fled from me:
destruction unto them! because they have transgressed against me:
though I would have redeemed them,

yet they have spoken lies against me.



(14) And they have not cried unto me with their heart,
but they have howled upon their beds:

they assemble themselves for corn and wine,

and they rebel against me.

(15) Though I have bound and strengthened their arms,
yet do they imagine mischief against me.

(16) They return, but not to the most High:

they are like a deceitful bow:

their princes shall fall by the sword

for the rage of their tongue:

this shall be their derision in the land of Egypt.

The Context

The woe and the destruction of verse 13 are the formal covenant curses pronounced against the
community that has fulfilled the conditions of the covenant violation. But they are immediately
qualified by the most revealing statement of the divine heart in the chapter: though I would have
redeemed them. The woe and the destruction are not the desire. They are the consequence of the
behavior that has defeated the desire. The I would redeem them is the constant of the divine will
throughout the chapter — the same I would of verse 1 (when I would heal Israel) restated in the
language of the redemption that the faithful husband desires. And the but they have spoken lies against
me is the human response that defeats the divine will: not the dramatic apostasy of the explicit rejection
of God, but the lies — the religious language that claims return while the behavior demonstrates
departure.

The howling upon their beds of verse 14 is one of the most psychologically precise observations in the
chapter. The people do not cry to the LORD with their heart — they howl upon their beds. The
distinction is between the genuine prayer that is directed to the personal God of the covenant
relationship and the distress cry that is directed at the ceiling while lying in bed, fueled not by the
desire for the face of the God who has withdrawn but by the desire for the grain and the wine that the
distress has interrupted. They assemble themselves for grain and wine and they rebel against me: the
gathering for the agricultural abundance is the gathering of the people who still want the gifts of the
covenant without the covenant God who gives them. The howling is not the earnest seeking of chapter
5:15. It is the expression of the distress without the direction of the distress toward the One who can
address it.

The deceitful bow of verse 16 is the final and the most technically specific metaphor of the chapter.
The bow that is deceitful — the bow that cannot shoot straight, whose arrow veers from the target
despite the archer’s aim — is the image of the return that does not reach the Most High. They return,
but not to the Most High. The return is real — there is movement, there is the gesture of coming back,
there is the assembling and the howling that look like the earnest seeking. But the bow is deceitful: the
arrow of the return does not fly to the target. The movement that looks like the return lands somewhere



other than the Most High. The deceitful bow is the most concentrated image of the morphology of the
false return: the return that has the form of the genuine return but lacks the orientation toward the Most
High that makes the genuine return what it is.

The closing shame of verse 16 — this shall be their derision in the land of Egypt — is the
eschatological irony of the silly dove that called to Egypt. The community that sought Egypt as a
refuge will be a laughingstock in Egypt: the great power that was supposed to be the ally will be the
audience for the humiliation that the coalition has produced. The rage of their tongue — the boastful
language of the political alliance and the lying language of the morning mist repentance — will
produce the fall of the princes by the sword and the derision in Egypt. The tongue that spoke lies
against the LORD and boasted of the political alliance has become the instrument of its own
humiliation.

Plain American English

Destruction is coming to them because they have run away from me! I want to set them free, but they
keep telling lies about me. They don't sincerely cry out to me — instead they just wail and complain
while lying in their beds. They gather together to beg for grain and wine, but they are actually turning
away from me. I trained them and made their arms strong, but they plot evil against me. They turn
back, but not to the Most High God. They are like a faulty bow that misses its target every time. Their
leaders will fall by the sword because of their arrogant talk, and they will be ridiculed back in Egypt.

Key Observations

“Though I would have redeemed them, yet they have spoken lies against me”: This signifies The I
Would Redeem Is the Constant of the Divine Will and the But They Have Spoken Lies Is the
Human Response That Defeats It — the Lies Are the Religious Language That Claims Return
While the Behavior Demonstrates Departure.

The though I would have redeemed them is the most direct statement of the divine desire in the chapter.
The redemption that the faithful husband desires — the buying back of the beloved from the condition
the unfaithfulness has produced, the price paid for the degraded wife of chapter 3 — is the will of the
covenant God toward Israel throughout the entire chapter. What defeats the I would is the specific form
of the human response: they have spoken lies against me. The lies are not the explicit denial of God or
the dramatic renunciation of the covenant. They are the religious language that claims return while the
behavior demonstrates departure — the howling on the beds, the assembling for grain and wine, the
rebellion that accompanies the religious gathering. The lies are the morning mist of chapter 6 named
for what they are: the language of return spoken by the community that has not returned.

“They have not cried unto me with their heart, but they have howled upon their beds: they
assemble themselves for corn and wine, and they rebel against me”: This signifies The Howling on
the Beds Is the Distress Cry That Is Not Directed Toward the Covenant God but Is Fueled by the
Desire for the Gifts of the Covenant Without the Covenant God Who Gives Them.



The distinction between crying to me with their heart and howling upon their beds is the distinction
between the genuine prayer of the covenant relationship and the distress cry of the person who wants
the situation resolved without the relationship restored. The howling is real — the distress is genuine.
But the direction of the howling is the ceiling, not the face of the LORD who has withdrawn to His
place. And the motivation of the assembling is the grain and the wine — the agricultural abundance that
the covenant relationship provides and that the Baal worship was designed to secure. The people are
assembling for the gifts, not for the Giver. The howling is the expression of the desire for the gifts
without the desire for the face of the One who gives them. This is the most precise description of the
false prayer in the book: not the absence of the distress cry, but the misdirection of the distress cry
toward the gifts rather than toward the Giver.

“They return, but not to the most High: they are like a deceitful bow”: This signifies The Deceitful
Bow Is the Most Concentrated Image of the Return That Does Not Reach Its Target — the
Movement That Has the Form of the Genuine Return but Lacks the Orientation Toward the
Most High That Makes the Return What It Claims to Be.

The bow that is deceitful — the weapon that cannot shoot straight — is the final and the most
technically precise metaphor of the chapter. The archer with the deceitful bow is not the archer who
does not aim. They aim. The return is real: there is movement, there is the gesture of turning, there is
the assembling and the howling. But the bow is deceitful: the arrow veers from the target. The return
that claims to be directed toward the Most High lands somewhere other than the Most High — at the
grain and the wine, at the political alliance, at the Egyptian refuge, at the Assyrian king. The they
return, but not to the Most High is the summary of the entire chapter’s indictment: the movement is
present, the direction is wrong, and the wrong direction is concealed by the language of the return that
claims more than the movement delivers. The deceitful bow is the image of the community whose
religious language claims a precision of orientation that the actual direction of the movement does not
achieve.

“Though I have bound and strengthened their arms, yet do they imagine mischief against me”:
This signifies The Strengthening That the LORD Has Given Is the Resource That the Community
Has Deployed Against the One Who Gave It — the Ingratitude of the Misused Gift.

The though I have trained them and strengthened their arms is the echo of the chapter 2 dynamic: the
LORD has given the gifts — in this case the political and military strength that the training has
produced — and the community has deployed the gifts against the Giver. The mischief devised against
the LORD is not the dramatic assault of the enemy on the divine throne. It is the use of the strength that
the LORD has given for the purposes that the LORD has prohibited: the political maneuvering, the
Egyptian alliance, the Assyrian appeal, the conspiracy of the heated oven. The strengthened arms that
should be extended toward the covenant God in the seeking of His face are the arms that are imagining
mischief against the One who strengthened them. The misuse of the divine gift against the divine Giver
is the recurring pattern of the chapter and of the book.

What This Means for Us Today

1. Examine the Direction of Your Distress Cry — Is the Howling Directed Toward the Ceiling or

Toward the Face of the God Who Has Withdrawn to His Place: The howling upon the beds and the
crying out with the heart are distinguished not by the intensity of the distress but by the direction of the
cry. The genuine prayer of the covenant relationship is directed toward the face of the God of the




covenant — the personal presence of the One who has withdrawn and whose return is the specific
object of the seeking. The howling on the beds is directed toward the resolution of the distress — the
return of the grain and the wine, the end of the discomfort, the restoration of the comfortable
circumstances. Both involve genuine distress. Both involve the expression of the distress. The
difference is entirely in the direction. Examine your own prayer life with this diagnostic: is the prayer
directed toward the face of the God of the covenant, or toward the resolution of the circumstances that
the God of the covenant controls?

2. Identify the Deceitful Bow Pattern in Your Own Spiritual Life — the Returns That Have the

Form of the Genuine Return but L.and Somewhere Other Than the Most High: The deceitful bow
is the most personally applicable metaphor in the closing section for the believer who has repeatedly

undertaken the return without the return having reached the Most High. The return that assembles for
the grain and wine, that howls on the beds for the resolution of the distress, that calls to Egypt and goes
to Assyria — these are the returns that have the form of the genuine return but lack the orientation that
makes the genuine return what it claims to be. The diagnostic question is: where does the arrow of the
return actually land? At the resolution of the distress? At the return of the comfortable circumstances?
At the grain and the wine? Or at the face of the Most High, the personal presence of the covenant God
who is the only genuine refuge and the only genuine source of the healing that the wound requires?

3. Receive the I Would Redeem Them as the Promise That the Divine Will Toward Your

Redemption Has Not Been Defeated by the History of the Deceitful Bow Returns: The though I
would have redeemed them is the constant of the divine will throughout the entire chapter, and it is
stated in the context of all the evidence that the community has provided of its inability to return
genuinely. The woe and the destruction are the consequences of the behavior. The I would redeem is
the will that precedes and survives all the behavior. The faithful husband whose will toward the
redemption of the unfaithful wife has been stated from chapter 1 onward is the same faithful husband
who says I would redeem them even after the heated oven, the gray hairs, the silly dove, the howling on
the beds, and the deceitful bow have provided the fullest available evidence of the community’s
incapacity for the genuine return. The I would is not conditional on the adequacy of the return. It is the
constant that the return, when it finally becomes genuine, will find waiting for it.

How This Relates to Today

The they have spoken lies against me of verse 13 is the most direct description in the chapter of the
contemporary phenomenon of the religious language that claims more than the behavior delivers. The
lies are not the explicit denials of God or the dramatic renunciations of the covenant. They are the
Sunday morning declarations of return that are not matched by the Monday morning direction of the
life. They are the conference experiences of renewal that produce the morning mist of a devotion that
has evaporated by the following week. They are the small group confessions of spiritual hunger that are
not accompanied by the sustained pursuit of the da’at Elohim that alone can satisfy the hunger. The lies
against God are not malicious lies. They are the morning mist lies of the community whose religious
language has outrun the reality of its spiritual condition.

The deceitful bow of verse 16 is also one of the most useful images in the chapter for understanding the
contemporary phenomenon of the return that does not reach the Most High. The contemporary church’s
cycles of revival — the conference, the awakening, the renewal gathering, the season of heightened



spiritual intensity — are the returns that have the form of the genuine article. The assembling is real.
The howling is genuine. The language of return is sincerely spoken. But the arrow of the return veers
from the target: it lands at the grain and the wine of the comfortable circumstances restored, at the
Egyptian refuge of the cultural approval regained, at the Assyrian alliance of the institutional security
recovered. The deceitful bow is always aimed at the Most High. The arrow always lands somewhere
else. And the God who says I would redeem them is still waiting for the day when the aim and the
landing coincide.

Key Lesson: *The closing section of the chapter is the most concentrated expression of the divine grief
in the book: the I would redeem them that is defeated by the they have spoken lies against me, the
genuine distress cry that is misdirected toward the gifts rather than the Giver, the return that lands
somewhere other than the Most High because the bow of the religious life has been warped by the
syncretism and the misdirected seeking of the preceding verses — and through it all the I would
remains, the constant of the divine will that the history of the deceitful bow has not extinguished and
that the genuine return, when it finally becomes what the chapter has been demanding, will find
waiting with the redemption that the faithful husband has always desired to give.*
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Closing Prayer

Heavenly Father,

We close Hosea chapter 7 having received the most vivid and the most searching diagnostic in the
book. We have seen the heated oven of the unchecked passion that smolders through the night of the
unexamined inner life and erupts in the morning of the destructive action. We have seen the half-baked
cake of the community formed by too many wrong sources and too few right ones. We have seen the
gray hairs of the incremental decline that we have not noticed because the pride that prevents the



honest diagnostic has prevented the noticing. We have seen the silly dove fluttering between Egypt and
Assyria without the sense to seek the only genuine refuge. And we have seen the deceitful bow of the
return that has the form of the genuine article but whose arrow lands somewhere other than the Most
High.

Lord, the most devastating phrase in the chapter is there is none among them that calls on me. We have
seen the oven heat and the kings fall and the dove flutter and the bow deceive — and through all of it,
the calling on You has been the one response that has been consistently absent. Let that absence end.
Let the chapter’s diagnostic produce the calling that the diagnostic was designed to make necessary.
We call on You. Not with the howling of the beds that is directed at the ceiling. Not with the assembling
for the grain and wine that is directed at the gifts. But with the seeking of the face that chapter 5
identified as the condition of the genuine seeking that finds the One who withdrew to His place to wait
for it.

Let the I would redeem them be the word that breaks through the history of the deceitful bow. We have
spoken lies against You with the morning mist repentance. We have returned but not to the Most High.
We have aimed at You and landed at the grain and wine. We acknowledge the deceitful quality of the
bow. We confess the lies against You that the religious language has been speaking. And we receive the
I would redeem them as the promise that the history of the deceitful bow has not exhausted the divine
will toward our redemption. The I would is still there. The redemption is still desired. The faithful
husband is still waiting for the genuine return that lands where the arrow of the genuine seeking must
land: at the face of the Most High, the personal presence of the covenant God who has always been the
only refuge that the silly dove needed to find.

In Jesus’ name — in the name of the One who is the genuine refuge that Egypt and Assyria could never
be, who paid the redemption price that the I would redeem has always desired to pay, and whose
resurrection on the third day is the genuine article of the return that the morning mist of the deceitful
bow could only gesture toward — Amen.

Introduction to Hosea Chapter 8

Set the Trumpet to Your Mouth: The Eagle, the Broken Covenant, the Calf of Samaria, and the
Wind Sowing

Hosea chapter 8 is the chapter of the broken covenant and its immediate consequences. The urgent
alarm of verse 1 — Set the trumpet to your lips! One like a vulture is over the house of the LORD —
opens the chapter with a military warning that is simultaneously a theological one: the Assyrian eagle
circling over the land is not merely a geopolitical crisis but the covenant judgment that the broken
covenant has produced. The chapter diagnoses with precision the specific ways in which the covenant
has been broken and then traces with equal precision the consequences that the breaking has set in
motion.

The chapter introduces three distinct covenant violations that are explored in sequence. The first is the
political violation: Israel has rejected the good, the enemy pursues them, they have set up kings without



the divine sanction, they have made princes but the LORD has not known them. The second is the
religious violation: the golden calf of Samaria — the continuation of Jeroboam’s original sin of the two
golden calves established at Dan and Bethel — is the specific object of the divine anger. And the third
is the diplomatic violation: the sowing to the wind of the foreign alliances, the multiplying of altars for
sinning, the sending of the tribute to Assyria, the building of temples and the forgetting of the Maker.
Each violation is a specific form of the general diagnosis of chapters 4 through 7: the absence of the
knowledge of God, the misattribution of the provision, the misdirected seeking.

The most theologically concentrated verse in the chapter is verse 7: for they sow the wind, and they
shall reap the whirlwind. The agricultural metaphor captures the moral logic of the covenant with
devastating economy: the sowing determines the reaping, and the proportion of the harvest to the seed
is the proportion of the whirlwind to the wind. The small, invisible investment of the wrong sowing —
the foreign alliances, the golden calves, the self-appointed kings, the altars for sinning — produces a
harvest that is exponentially larger and more destructive than the sowing that generated it. The
whirlwind is the Assyrian conquest that is coming, and it is the harvest of exactly the seeds that the
preceding chapters have been watching Israel plant.

The chapter closes with the most bitter irony available in the covenant theology: Israel shall return to
Egypt. The people who were constituted as the covenant community by the Exodus from Egypt, whose
entire national identity is founded on the redemption from the house of slavery, will be returned to the
condition of Egypt — not geographically but typologically. The Assyrian exile is the new Egypt: the
captivity of the people whose whole existence was meant to be the demonstration of the power of the
God who brings His people out of captivity. The return to Egypt is the reversal of the Exodus, the
unmaking of the founding event of the covenant community, the most comprehensive statement of the
consequence of the covenant violation available in the Old Testament.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 8 as people who live in the age of the Exodus reversed — the age in which
the people who have been brought out of the captivity of sin by the greater Exodus of the cross of
Christ are in constant danger of returning to the Egypt from which they have been redeemed. We know
what it is to sow the wind of the small, invisible investments in the wrong directions — the political
alliances that substitute for the trust in the covenant God, the golden calves of the comfortable
religious forms that substitute for the living encounter with the God who cannot be represented in
silver and gold, the self-appointed kings of the autonomous life that refuses the divine kingship. And we
know, or we need to know, that the harvest of these sowings is the whirlwind that is exponentially
larger and more destructive than the sowing that produced it.



Lord, let the trumpet of verse 1 sound in our ears as the alarm it is designed to be: the eagle is circling,
the covenant has been broken, the consequences are in motion. Let the urgency of the alarm produce
the response that the chapters of the book have been calling for: the acknowledgment of the specific
guilt, the return to the Most High, the seeking of the face that has been turned away. Let the sow the
wind and reap the whirlwind of verse 7 be the most practically effective verse in the chapter for the
formation of a theology of moral consequence that takes seriously the proportion of the harvest to the
seed.

And let the return to Egypt of verse 13 be received as the most comprehensive available statement of
the consequence of the covenant violation, so that the desire to avoid it might be the formation of the
covenant faithfulness that the chapter has been calling for. We do not want to return to Egypt. We were
brought out of Egypt at a price that cannot be calculated. Let the threat of the return produce the
consecration that the return will require us to abandon.

In Jesus’ name, Amen.

Hosea 8:1-6

The Eagle and the Broken Covenant: Self-Appointed Kings, Unauthorized Kings, and the Calf of
Samaria

(1) Set the trumpet to thy mouth.

He shall come as an eagle against the house of the LORD,
because they have transgressed my covenant,

and trespassed against my law.

(2) Israel shall cry unto me,

My God, we know thee.

(3) Israel hath cast off the thing that is good.:

the enemy shall pursue him.

(4) They have set up kings, but not by me:

they have made princes, and I knew it not:

of their silver and their gold have they made them idols,
that they may be cut off.

(5) Thy calf, O Samaria, hath cast thee off;

mine anger is kindled against them:

how long will they be incapable of innocence?

(6) For from Israel was it also:

the workman made it; therefore it is not God:



but the calf of Samaria shall be broken in pieces.

The Context

The Set the trumpet to your lips of verse 1 is the alarm call of the military watchman — the signal that
the enemy is approaching and the community must respond. The eagle — or vulture, the Hebrew
nesher can mean either — is the image of the Assyrian conqueror swooping on the house of the LORD.
The house of the LORD is likely not the Jerusalem temple but the land of Israel, the covenant
community and its territory. The reason for the approach of the eagle is given immediately: because
they have transgressed my covenant and rebelled against my law. The military crisis is the theological
consequence. The eagle is not a random geopolitical event. It is the covenant judgment in geopolitical
form.

The cry of verse 2 — My God, we know you, we Israel — is the continuation of the lying tongue of
chapter 7. When the trumpet sounds and the enemy approaches, Israel will cry out the language of the
covenant relationship. But the language of the covenant relationship is precisely what the behavior of
the preceding chapters has demonstrated to be false: they have cast off the good (verse 3), which is the
hesed and the da’at Elohim of chapter 6:6. The enemy will pursue because the covenant has been
broken, and the breaking of the covenant has forfeited the covenant protection. The cry of My God, we
know you is the deceitful bow of chapter 7 in its most desperate form: the claim of the covenant
relationship at the moment of its most needed protection, made by the community whose behavior has
been demonstrating the falseness of the claim.

The political violation of verse 4 — they have set up kings, but not by me; they have made princes, but
I did not know it — is the specific indictment of the political history of the northern kingdom since its
founding. From Jeroboam I onward, the succession of the northern kings had been characterized by
assassinations and coups rather than the divinely sanctioned Davidic line. The four assassinations of the
post-Jeroboam II period that chapter 7 described as the heated oven consuming its own rulers are the
culminating expression of the political self-determination that has characterized the northern kingdom
from its beginning: the making of kings without the divine sanction, the establishing of the political
order on the basis of human ambition rather than the divine appointment.

The calf of Samaria in verses 5-6 is the specific religious object that the divine anger is directed
against. The golden calf of Samaria is the continuation of the golden calves that Jeroboam I had
established at Bethel and Dan when he divided the kingdom from Rehoboam — the religious system
that was designed to provide the northern kingdom with an alternative to the Jerusalem temple and the
Davidic dynasty, while claiming to be the worship of the LORD who brought Israel out of Egypt. The
workman made it; therefore it is not God is the most concentrated refutation of the calf worship
available in the Old Testament: the object that has been manufactured by a human craftsman is, by that
very fact, not God. The God of the covenant cannot be captured in a manufactured object.

Plain American English



Sound the alarm! The enemy is swooping down like an eagle on the LORD's land, because the people
have broken my covenant and rebelled against my instructions. Now Israel is going to cry out to me,
“Our God, we acknowledge you!” But it’s too late — Israel has rejected what is good, and now
enemies will hunt them down. They chose their own kings without asking me, and set up rulers I never
approved of. They took their silver and gold and made idols — and it will be their downfall. I am
furious at your calf idol, Samaria! How long will these people refuse to be made clean? This calf was
made in Israel — a craftsman made it, so it’s not God at all. The calf of Samaria will be smashed to
pieces.

Key Observations

“He shall come as an eagle against the house of the LORD, because they have transgressed my
covenant, and trespassed against my law”: This signifies The Military Crisis Is the Theological
Consequence — the Eagle of the Assyrian Conqueror Is the Covenant Judgment in Geopolitical
Form, and the Connection Between the Broken Covenant and the Approaching Enemy Is Explicit
and Direct.

The opening verse is the most direct statement of the covenant theology of history in the chapter: the
military crisis is not a random geopolitical event but the direct consequence of the covenant violation.
The because connects the eagle to the transgression with the logical force of the covenant’s own threat
structure: the covenant blessings were conditioned on covenant faithfulness, and the covenant curses —
including the military defeat by the enemy and the exile from the land — were the stipulated
consequences of the covenant violation. The eagle that is circling over the house of the LORD is not an
independent political actor whose actions require no theological interpretation. It is the instrument of
the covenant curses that Deuteronomy 28 spelled out in advance. The military crisis is the theology of
covenant consequence made geopolitically visible.

“Israel shall cry unto me, My God, we know thee”: This signifies The Crisis Cry of the Covenant
Language Is the Most Desperate Form of the Deceitful Bow — the Claim of the Covenant
Relationship at the Moment of Its Most Needed Protection, Made by the Community Whose
Behavior Has Been Demonstrating the Falseness of the Claim.

The we know you of verse 2 is the claim of the da’at Elohim — the knowledge of God that chapter 4
identified as absent and chapter 6:6 identified as what God desires more than burnt offerings. The cry is
made when the eagle is approaching — when the covenant protection is most urgently needed — by
the community whose behavior has been demonstrating throughout the preceding chapters that the
knowledge has not been present in the ways that matter. The cry is not false in the sense of deliberate
deception. It is the deceitful bow of chapter 7:16 in its most urgent form: the community genuinely
reaches for the language of the covenant relationship at the moment of its greatest need, without
recognizing that the reaching is contradicted by the entire pattern of the behavior that has preceded the
crisis. The knowledge of God that would have prevented the crisis cannot be claimed as the resource
for the crisis it did not prevent.

“They have set up kings, but not by me: they have made princes, and I knew it not”: This signifies
The Political Self-Determination of the Northern Kingdom Is the Founding Sin of Its Political
History — the Making of Kings Without the Divine Sanction Is the Political Expression of the
General Covenant Violation.



The they have set up kings but not by me is the indictment of the entire political history of the northern
kingdom, from its founding in the rebellion of Jeroboam I against Rehoboam through the succession of
assassinations and coups that characterized the final decades before the Assyrian conquest. The
northern kingdom’s political history is the history of the autonomous self-determination that rejected
the divinely appointed Davidic dynasty and established its own succession on the basis of military
force and political ambition. The divine I knew it not is not the ignorance of the omniscient God but the
covenantal non-recognition — the refusal to acknowledge as legitimate the political arrangements that
have been made without the divine sanction. The kings of Israel from Jeroboam I onward have been the
kings that Israel made for itself, not the kings that the covenant God appointed.

“The workman made it; therefore it is not God: but the calf of Samaria shall be broken in
pieces”: This signifies The Refutation of the Idol Is the Most Concentrated Available in the Old
Testament — the Object That Has Been Manufactured by a Human Craftsman Cannot Be God
Because the God of the Covenant Is the One Who Made the Craftsman.

The workman made it; therefore it is not God is the logical refutation of idolatry in its briefest form.
The argument is the argument from manufacture: the object that has been made by a human craftsman
is, by definition, the product of a human being and therefore subject to the human being who made it.
The God of the covenant is the Creator of the craftsman — the One who made the one who made the
calf. The manufactured object cannot be the God who manufactured the maker of the manufactured
object. The calf that has been fashioned from silver and gold is the human projection of the divine onto
the material that the human being has shaped — and the God who cannot be projected onto the material
has declared that the projection will be broken in pieces. The breaking in pieces is not merely the
physical destruction of the idol. It is the refutation of the theological claim that the idol embodied.

What This Means for Us Today

1. Read the Connection Between the Broken Covenant and the Approaching Eagle as the

Theology of Moral Consequence That Governs the Entire Chapter — the Military, Political, and

Social Crises of the Covenant Community Are Not Random Events but the Covenant Curses

Made Historically Visible: The because they have transgressed my covenant is the interpretive key for
every crisis that the covenant community experiences. The covenant was established with blessings and
curses attached: the blessings for faithfulness, the curses for violation. The crises of the northern
kingdom — the political instability, the military vulnerability, the Assyrian threat — are not random
geopolitical events that require only a political response. They are the covenant curses that the covenant
violations of chapters 4 through 7 have been accumulating. The contemporary church and the
contemporary believer who read their crises only in political or economic or social terms, without the
theological interpretation that the covenant framework provides, are reading the eagle without reading
the because. The crisis is the theology made visible. Read it accordingly.

2. Examine the Kings You Have Set Up Without the Divine Sanction — the Arrangements of the

Autonomous Life That Have Been Made Without the Covenant God’s Appointment or

Knowledge: The they have set up kings but not by me is the indictment not only of the northern
kingdom’s political history but of every form of the autonomous self-determination that arranges the
structures of the life without the covenant God’s sanction. The contemporary believer who has arranged
the priorities of the life, the commitments of the time, the investments of the resources, and the
direction of the career without the deliberate seeking of the divine sanction is setting up kings without



the divine appointment. The autonomous self-determination that characterizes the modern Western
approach to the life — the arrangement of the structures of the individual life according to personal
preference and market logic rather than covenant obedience — is the political violation of verse 4
applied to the level of the individual.

3. Apply the Workman Made It; Therefore It Is Not God Refutation to the Contemporary

Equivalents of the Calf of Samaria — the Manufactured Religious Experiences and Self-
Projected Deities That the Culture Produces: The workman made it; therefore it is not God is the
most useful theological tool in the chapter for evaluating the contemporary religious landscape. Every
religious object, experience, or concept that has been manufactured to meet the specifications of the
consumer’s preference is subject to the same refutation: the workman made it. The God who cannot be
manufactured to specification — who refuses to be shaped by the craftsman’s tools to fit the customer’s
requirements — is the God of the covenant who is encountered on His own terms and not on the terms
that the religious consumer has specified. The calf of Samaria is the religious object that the
community has made to serve its own needs. The God of the covenant is the One who made the
community that made the calf.

How This Relates to Today

The cry of verse 2 — My God, we know you — is the most contemporary and the most pastorally
significant verse in the opening section. The community that claims the da’at Elohim in the moment of
the crisis is the community that has demonstrated throughout the preceding chapters that the knowledge
has not been present in the ways that matter. The contemporary church that claims the language of the
covenant relationship in the moment of the cultural crisis — that appeals to its Christian identity and its
covenant heritage at the moment when the eagle of the cultural and institutional pressure is
approaching — while its preceding behavior has demonstrated the same absences of the faithfulness,
the steadfast love, and the knowledge of God that chapters 4 through 7 catalogued in the northern
kingdom is in the condition of verse 2. The claim of the knowledge of God in the moment of the crisis
cannot substitute for the knowledge of God in the ordinary practice of the covenant life that the crisis
has interrupted.

The calf of Samaria is also one of the most important images in the chapter for understanding the
contemporary religious phenomenon of the manufactured religious experience. The religious culture of
the contemporary West has produced an abundance of manufactured religious experiences — the
conference, the worship event, the retreat, the online community, the theological podcast — that offer
the stimulation of the religious encounter without the demands of the covenant relationship that the
genuine encounter with the living God produces. Each of these is, in its own way, the product of the
craftsman: the event planner, the worship leader, the theological communicator who has shaped the
religious experience to meet the specifications of the consumer. The workman made it. Therefore it is
not God. The God of the covenant is not encountered in the manufactured experience. He is
encountered in the covenant relationship that makes demands that the manufactured experience is
specifically designed to avoid.

Key Lesson: *The opening section establishes the chapter s governing theology of moral consequence:
the eagle approaches because the covenant has been transgressed, the cry of My God, we know you is
the deceitful bow of the covenant language at the moment of the crisis it did not prevent, the political



self-determination of the kings set up without the divine sanction is the founding violation of the
northern kingdom's political history, and the workman made it; therefore it is not God is the most
concentrated refutation of the manufactured religion that has replaced the living encounter with the
covenant God who cannot be shaped by the craftsman's tools. *

Hosea 8:7-10

Sowing the Wind, Reaping the Whirlwind: The Swallowed Harvest and the Hired Lovers

(7) For they have sown the wind,

and they shall reap the whirlwind.:

it hath no stalk: the bud shall yield no meal:

if so be it yield, the strangers shall swallow it up.
(8) Israel is swallowed up:

now shall they be among the Gentiles

as a vessel wherein is no pleasure.

(9) For they are gone up to Assyria,

a wild ass alone by himself:

Ephraim hath hired lovers.

(10) Yea, though they have hired among the nations,
now will I gather them,

and they shall sorrow a little

for the burden of the king of princes.

The Context

The sow the wind, reap the whirlwind of verse 7 is the most quoted verse in the chapter and one of the
most memorable verses in the entire Old Testament. Its memorability is inseparable from its moral
logic: the proportion of the whirlwind to the wind is the proportion of the harvest to the seed, and the
harvest is exponentially larger and more destructive than the sowing that produced it. The wind is the
small, seemingly inconsequential sowing of the covenant violation: the golden calves, the foreign
alliances, the self-appointed kings, the altars for sinning. The whirlwind is the Assyrian conquest that is
the harvest of these sowings. The proportion is the moral logic of the covenant: the small sowing of the
wrong direction produces a harvest that overwhelms the community that produced it.

The continuing agricultural metaphor of verse 7 — it has no stalk, the grain has no flour; if it were to
yield, strangers would devour it — deepens the diagnosis. The wind-sowing produces not merely the
wrong harvest but no harvest at all: the stalk has no grain, the grain has no flour. And even if there were
a harvest, the strangers would consume it before the community that sowed could benefit from it. The



double negation — no harvest, and if harvest then no benefit — is the most comprehensive statement of
the futility of the covenant violation’s agricultural consequence. The sowing that produces no harvest,
or the harvest that is consumed before it can be enjoyed, is the image of the spiritual condition that
chapter 2 described: the agricultural gifts that the wife attributed to the Baals are now being taken back,
and the strangers are consuming what the covenant God gave.

The Israel who is swallowed up of verse 8 — now among the nations like a useless vessel — is the
fulfillment of the threat of the covenant. Israel was called to be the distinct covenant community among
the nations: the people whose life together was the demonstration of the covenant God’s character and
provision to the watching world. The vessel that is no longer desired is the covenant community that
has lost its distinctive identity through the assimilation and the idolatry that the preceding chapters have
catalogued. The vessel was valuable when it contained the covenant life. Empty of the covenant
content — the faithfulness, the steadfast love, the knowledge of God — it has no value among the
nations.

The wild ass of verse 9 is the image of the solitary, undomesticated animal — going up to Assyria
alone, without the companionship of the covenant community, seeking the hired lovers of the political
alliance. The Ephraim who has hired lovers is the continuation of the marriage metaphor: the wife who
has not merely gone after lovers but has now begun to pay the lovers for the attention that the faithful
husband was giving for free. This is the deterioration of the unfaithfulness beyond the stage of the
simple adultery: the wife is now spending the husband’s resources to maintain the relationships with
the lovers. The tribute that Israel is paying to Assyria — the silver and gold of verse 4 that has been
given to the foreign power — is the payment of the hired lover, the spending of the covenant gifts to
maintain the political relationships that have replaced the covenant God’s protection.

Plain American English

They have planted the wind, and now they will harvest the whirlwind. The stalk has no grain, and even
if grain were to grow, foreigners would swallow it all up. Israel is already swallowed up — they are
like a broken pot that no one wants anymore, lost among the nations. They have gone to Assyria,
wandering alone like a wild donkey. Ephraim has been hiring foreign allies. And even though they have
been paying other nations, I am going to round them all up. Before long, they will writhe under the
crushing weight of the king of the great powers.

Key Observations

“They have sown the wind, and they shall reap the whirlwind”: This signifies The Moral Logic of
the Covenant Is the Logic of the Harvest — the Proportion of the Whirlwind to the Wind Is the
Proportion of the Harvest to the Seed, and the Covenant Violation Produces a Return That Is
Exponentially Larger and More Destructive Than the Investment That Generated It.

The sow the wind, reap the whirlwind is the most economical statement of the theology of moral
consequence in the entire Old Testament. Its power lies in the proportion: the wind is small, invisible,



seemingly without consequence. The whirlwind is massive, destructive, irresistible. The proportion of
the harvest to the seed — the fundamental agricultural reality that a small planting produces a large
harvest — is applied to the moral domain with devastating effect: the small, seemingly inconsequential
sowing of the covenant violation produces a harvest that is exponentially larger and more destructive
than the sowing that produced it. The golden calves of Jeroboam, the foreign alliances, the self-
appointed kings, the altars for sinning — these are the wind sowings. The Assyrian conquest that
destroys the northern kingdom in 722 BC is the whirlwind harvest. The proportion is exact. The harvest
corresponds precisely to the sowing, multiplied by the factor of the covenant’s own moral logic.

“Israel is swallowed up: now shall they be among the Gentiles as a vessel wherein is no pleasure”:
This signifies The Covenant Community That Has Lost Its Distinctive Identity Through
Assimilation and Idolatry Has Lost the Content That Made It Valuable Among the Nations — the
Empty Vessel Is the Image of the Covenant Community Without the Covenant Life.

The vessel that is no longer desired among the nations is the image of the covenant community that has
been emptied of the content that made it distinctively valuable. Israel was called to be the
demonstration of the covenant God’s character among the nations — the living exhibit of what the
knowledge of God produces in a human community: the faithfulness, the steadfast love, the justice, the
righteousness that the covenant life generates. When the covenant life has been emptied by the idolatry,
the assimilation, and the covenant violation, the community that remains is the vessel without content
— still present among the nations, but no longer distinctively valuable because the covenant character
that made it valuable has been lost. The empty vessel image is the image of the church or the
community that has maintained the institutional form of the covenant community while the covenant
content has drained away.

“Ephraim hath hired lovers”: This signifies The Deterioration of the Unfaithfulness from the
Simple Adultery to the Paying of the Hired Lovers Is the Most Advanced Stage of the Marriage
Metaphor’s Deterioration — the Wife Is Now Spending the Husband’s Resources to Maintain the
Relationships That Have Replaced the Covenant God’s Protection.

The hiring of lovers is the most advanced and the most economically perverse stage of the
unfaithfulness that the book has been tracing. In chapter 2, the wife went after lovers who she believed
were giving her the bread and water, the wool and flax, the oil and drink. The attribution was wrong —
the faithful husband was the actual source of the provision — but the motivation of the idolatry was the
perceived benefit. In chapter 8, the deterioration has advanced to the stage where Ephraim is paying for
the attention of the lovers: the tribute to Assyria is the payment of the hired relationship. The wife who
was receiving what she wrongly attributed to the lovers is now paying what she should have been
bringing to the husband. The misattribution of the provision has become the misallocation of the
provision: the covenant gifts are now being spent on the maintenance of the relationships that have
replaced the covenant God.

“Yea, though they have hired among the nations, now will I gather them”: This signifies The
Divine Gathering That Follows the Hiring of the Nations Is the Discipline That Interrupts the
Wrong Alliance Before It Can Produce the Security That the Hiring Was Designed to Purchase.

The now will I gather them of verse 10 is the divine response to the hiring of the nations: not the
permanent abandonment of the gathered community but the gathering for the discipline that the hiring
has made necessary. The gathering is the instrument of the covenant judgment — the bringing together
of the scattered community for the experience of the burden of the king of princes (the Assyrian
emperor) that the tribute payments have been attempting to avoid. The discipline of the gathering is the



discipline that the covenant curses stipulated: the military defeat, the exile, the subjugation to the
foreign power. And the purpose of the gathering is not punishment for its own sake but the production
of the condition that chapter 5:15 identified as the object of the discipline: the in their affliction they
will earnestly seek me that the comfortable seasons of the wind-sowing could not produce.

What This Means for Us Today

1. Take the Sow the Wind, Reap the Whirlwind as the Most Practically Useful Statement of the

Theology of Moral Consequence for the Formation of the Deliberate Life: The agricultural
metaphor of the harvest is the most intuitive available framework for understanding the theology of
moral consequence, and the sow the wind, reap the whirlwind is the most concentrated application of
that framework to the moral domain. The contemporary believer who takes this verse seriously will
evaluate the small, seemingly inconsequential sowings of the daily life — the small compromises, the
small misattributions, the small investments in the wrong directions — with the awareness that the
harvest is proportional to the sowing, and that the wind-sized investment in the covenant violation
produces the whirlwind-sized consequence. The formation of the deliberate life requires the evaluation
of the sowings, not merely the management of the crises that the sowings produce.

2. Examine Whether the Covenant Community Is the Vessel with Content or the Empty Vessel —

Whether the Distinctive Character That Makes the Community Valuable Among the Nations Is

Present or Has Drained Away: The vessel that is no longer desired among the nations is the
community that has maintained the form while losing the content. The test is not the form — the
institutional structures, the theological language, the communal gatherings — but the content: the
faithfulness, the steadfast love, the knowledge of God that the form was designed to express and
sustain. The church that is present among its community but whose presence is no longer distinctively
valuable — because the covenant character that would make it a vessel of value has been emptied by
the assimilation and the idolatry that the book has been diagnosing — is the vessel without pleasure.
Examine the content. The form without the content is the vessel that the nations have no reason to
desire.

3. Identify the Hired Lovers in Your Own Life — the Relationships and Alliances Whose

Maintenance Is Consuming the Resources That Were Meant for the Covenant Relationship: The
Ephraim who has hired lovers is the image of every believer whose resources — time, energy, money,
attention — are being consumed by the maintenance of the relationships and alliances that have
substituted for the covenant relationship with God. The hired lovers are not only the flagrant idolatries.
They are the ordinary investments in the things that promise the security, the significance, the
protection, and the provision that the covenant God alone can supply. The tribute to Assyria is the
contemporary believer’s investment in the political alliance, the financial hedge, the relational network,
the professional status — the things that are being maintained with the resources that the covenant
relationship was meant to receive. Identify the hired lovers. The tribute they are receiving is the tribute
that the faithful husband was meant to receive.

How This Relates to Today

The sow the wind, reap the whirlwind has become one of the most commonly quoted proverbs in the
English language, deployed in contexts that have entirely lost its original theological meaning. The



proverb is quoted as a general observation about the consequences of foolish behavior, stripped of the
covenant framework that gives it its full theological force. In the context of Hosea 8, the wind is not
generic foolishness and the whirlwind is not generic bad luck. The wind is the specific covenant
violation — the specific sowings of the idolatry, the political self-determination, the misattribution of
the provision, the hired lovers — and the whirlwind is the specific covenant curse: the military
conquest, the exile, the return to Egypt. The full theological force of the proverb is the force of the
covenant’s own moral logic applied to the specific sowings that the preceding chapters have been
naming.

The empty vessel of verse 8 is also one of the most applicable images in the chapter to the
contemporary institutional church. The denominations, the seminaries, the parachurch organizations,
the local congregations that continue to function institutionally while the covenant content — the
faithfulness, the steadfast love, the knowledge of God — has been drained by the decades of the
assimilation and the idolatry are the vessels that are no longer desired among the nations. The nations
around the institutional church have noticed the emptiness of the vessel before the institution itself has
been willing to acknowledge it. The vessel is present. The content is gone. The nations have no reason
to desire a vessel without content, and the decline in the institutional church’s cultural influence is the
accurate assessment of the vessel’s current condition.

Key Lesson: *The sow the wind, reap the whirlwind of verse 7 is the most concentrated statement of
the covenant theology of moral consequence in the chapter — the proportion of the whirlwind to the
wind is the proportion of the harvest to the seed — and the swallowed Israel of verse 8, the wild ass
going up to Assyria alone, and the Ephraim who has hired lovers are the three specific portraits of the
community whose wind-sowings have produced the whirlwind-harvest of the empty vessel, the
exhausting solitude, and the perverse economics of the tribute paid to the hired lovers from the
resources that were meant for the faithful husband.*

Hosea 8:11-14

Altars for Sinning, the Forgotten Maker, and the Return to Egypt: The Final Consequences of the
Broken Covenant

(11) Because Ephraim hath made many altars to sin,

altars shall be unto him to sin.

(12) I have written to him the great things of my law,

but they were counted as a strange thing.

(13) They sacrifice flesh for the sacrifices of mine offerings,
and eat it;

but the LORD accepteth them not;

now will he remember their iniquity,

and visit their sins:



they shall return to Egypt.

(14) For Israel hath forgotten his Maker,
and buildeth temples;

and Judah hath multiplied fenced cities:
but I will send a fire upon his cities,

and it shall devour the palaces thereof.

The Context

The altars for sinning of verse 11 are the most theologically concentrated expression of the religious
perversion that Hosea has been diagnosing throughout the book. The altars were given as the
instrument of the atonement for sin and the expression of the covenant relationship. When the altars
have become the instruments for sinning — when the religious system that was designed to address the
covenant violation has become the occasion for the covenant violation — the perversion of the system
is complete. The many altars that Ephraim has built are not the many expressions of the genuine
covenant worship. They are the many occasions for the wrong worship that the building of the altars
has enabled and encouraged. The altar that was meant to be the instrument of the approach to the
covenant God has become the instrument of the departure from Him.

The great things of my law written for them of verse 12 is the most direct statement of the divine
investment in Israel’s formation in the chapter. The law — the Torah that the LORD gave to Israel
through Moses at Sinai — is described as the great things that the LORD wrote for them: the
comprehensive guidance for the covenant life, the practical wisdom for the community that knows the
LORD, the framework for the faithfulness and the steadfast love and the knowledge of God that the
preceding chapters have been lamenting as absent. And the response: they were counted as a foreign
thing. The law that was given as the most intimate gift of the covenant relationship — the guidance of
the faithful husband for the household of the covenant community — has been treated as if it were the
alien imposition of a foreign religion.

The sacrifices that the LORD does not accept in verse 13 are the confirmation of the principle of
chapter 6:6: the sacrifice without the hesed and the da’at Elohim has no more content than the empty
vessel of verse 8. The eating of the sacrificial flesh is the performance of the religious form — the
community assembles, the offerings are made, the flesh is consumed — but the LORD does not accept
them because the content of the covenant relationship that the sacrifice was designed to express is
absent. And the now will he remember their iniquity is the reversal of the false comfort of the
community that believed the performance of the religious form was covering the sin: the divine
memory that chapter 7:2 identified as the diagnostic reality that Isracl was not considering has now
been activated. The iniquity will be remembered and the sins will be visited.

The they shall return to Egypt of verse 13 is the most theologically catastrophic statement in the
chapter and one of the most comprehensive statements of covenant consequence in the entire Old
Testament. The Exodus was the founding event of the covenant community: the act by which the
LORD constituted Israel as His people, the demonstration of the covenant God’s power and the



covenant community’s identity as the redeemed of the LORD. The return to Egypt is the reversal of the
Exodus — the unmaking of the founding event, the dissolution of the covenant identity, the return of
the covenant community to the condition from which the covenant God’s most fundamental act of
grace had rescued it. The return to Egypt is not the simple geographical return: the Assyrian exile is the
typological Egypt, the captivity that corresponds to the original captivity that defined what Israel was
before the Exodus made it what it was meant to be.

Plain American English

Ephraim has built more and more altars for sinning, so those very altars have just become places to sin
even more. I wrote out my laws for them — all these great instructions — but they treated them like
something strange and foreign. They offer sacrifices and eat the meat, but the LORD doesn't accept it.
Now he will remember their guilt and punish their sins — they will go back to Egypt. Israel has
forgotten the One who made him, and has been building palaces. Judah has built more and more
fortified cities. But I will send fire on their cities, and it will burn up their fortresses.

Key Observations

“Because Ephraim hath made many altars to sin, altars shall be unto him to sin”: This signifies
The Perversion of the Religious System Is Complete When the Instrument Designed to Address
the Covenant Violation Has Become the Occasion for the Covenant Violation — the Mirror
Judgment Matches the Specific Form of the Perversion.

The altars for sinning are the most complete expression of the religious perversion that the book has
been tracing. The altar was the instrument of the atonement — the place where the sin was
acknowledged, the offering was made, and the covenant relationship was expressed and renewed.
When the altars have become the instruments for sinning, the system has been fully perverted: the
mechanism designed to address the departure from the covenant God has become the occasion for the
departure. The mirror judgment — because he has made many altars to sin, altars will become his sin
— 1is the exact correspondence between the perversion and its consequence: the perverted instrument
becomes the perverted consequence. The altars that were meant to restore become the altars that
confirm the departure. This is the final stage of the religious perversion: the instrument of the
relationship becomes the instrument of the alienation.

“I have written to him the great things of my law, but they were counted as a strange thing”: This
signifies The Torah That Was Given as the Most Intimate Gift of the Covenant Relationship Has
Been Treated as the Alien Imposition of a Foreign Religion — the Most Comprehensive Rejection
of the Divine Investment.

The great things of my law that the LORD has written for Israel are the Torah — the comprehensive
guidance for the covenant life that was given at Sinai as the expression of the covenant God’s will for
the community that knows Him. The law is the practical wisdom of the relationship: the guidance of
the faithful husband for the household of the covenant community, the framework for the faithfulness
and the steadfast love and the knowledge of God that the covenant life is meant to produce. The
counting of the law as a foreign thing is the most comprehensive rejection of the divine investment
available: the community has treated the most intimate gift of the covenant relationship as if it were an



alien imposition. This is the cognitive reversal that underlies every other form of the covenant
violation: when the law that was given as the guidance of the faithful husband is experienced as the
restriction of the foreign tyrant, the departure from the law becomes the pursuit of the freedom that the
law was supposedly preventing.

“They shall return to Egypt”: This signifies The Return to Egypt Is the Most Comprehensive
Statement of Covenant Consequence Available — the Typological Reversal of the Exodus That
Unmakes the Founding Event of the Covenant Community and Returns the People to the
Condition from Which the Most Fundamental Act of Divine Grace Rescued Them.

The return to Egypt is not a geographical prediction but a typological statement of the most
comprehensive covenant consequence available. Egypt is the place of the captivity, the house of
slavery, the condition of the people before the Exodus constituted them as the covenant community.
The return to Egypt is the unmaking of the Exodus — the dissolution of the covenant identity back into
the pre-covenant condition. The Assyrian exile is the typological Egypt: the captivity of the people who
were defined by the Exodus from captivity is the most thoroughgoing available demonstration that the
covenant violation has reached the level of the covenant dissolution. For the New Testament reader, the
return to Egypt resonates with the warning of Hebrews: the person who has known the Exodus of the
cross and deliberately returns to the pre-Exodus condition of the life without the covenant God has
tasted the most comprehensive available form of the covenant consequence.

“For Israel hath forgotten his Maker, and buildeth temples”: This signifies The Forgotten Maker
Is the Summary Indictment That Echoes the She Forgot Me of Chapter 2 — the Building of the
Temples Is the Architectural Expression of the Practical Atheism That Has Replaced the Living
Knowledge of the God Who Made Israel.

The forgotten Maker is the architectural expression of the practical atheism that the book has been
diagnosing since chapter 4. Israel has forgotten the God who made him — and the evidence of the
forgetting is the building of temples, the construction of the alternative sanctuaries that substitute for
the genuine encounter with the Maker. The temples are the architectural equivalent of the calf of
Samaria: the manufactured religious structures that attempt to substitute for the living God who cannot
be housed in the structures that the human craftsman builds. And Judah’s multiplied fortified cities are
the political equivalent of the temple building: the investment in the constructed security of the fortress
that substitutes for the covenant God’s protection. Both the temple and the fortress are the building
projects of the community that has forgotten its Maker and is attempting to construct the security and
the worship that only the Maker can provide.

What This Means for Us Today

1. Examine Whether the Instruments of the Covenant Life in Your Community Have Become the

Occasions for the Covenant Violation They Were Designed to Address: The altars for sinning are
the warning against the perversion of every instrument of the covenant life. The church service that has
become the occasion for the performance of the religious form that covers the continuing covenant
violation is the altar for sinning. The theological education that has become the occasion for the pride
of knowledge that replaces the humility of the da’at Elohim is the altar for sinning. The community
gathering that has become the occasion for the social performance that substitutes for the genuine
covenant life is the altar for sinning. Examine the instruments. The test is whether the instrument is




producing the covenant life it was designed to produce or whether it has become the occasion for the
covenant violation it was designed to address.

2. Receive the Great Things of the Law as the Most Intimate Gift of the Covenant Relationship

Rather Than as the Alien Restriction of a Foreign Imposition: The counting of the law as a foreign
thing is the theological reversal that underlies every other form of the covenant violation. The
community that experiences the commandments, the moral demands, and the covenant requirements of
the Scripture as the alien restrictions of a foreign system rather than the intimate guidance of the
faithful husband has lost the covenant framework within which the law makes sense and produces the
life it is designed to produce. Receive the law as the gift it is: the great things that the faithful husband
has written for the household of the covenant community to enable the life of the hesed and the da’at
Elohim that He desires more than the sacrifice. The law is the guidance of the relationship, not the
restriction of the tyranny.

3. Read the Return to Egypt Warning as the Most Comprehensive Available Statement of What

the Sustained Covenant Violation Ultimately Produces — and Let the Warning Form the

Covenant Faithfulness That Avoids the Return: The return to Egypt is the covenant consequence
that encompasses all the others: the reversal of the Exodus, the dissolution of the covenant identity, the
return to the condition of captivity from which the most fundamental act of divine grace rescued the
covenant community. For the New Testament believer, the return to Egypt is the warning of Hebrews 6
and 10: the person who has been brought out of the captivity of sin by the Exodus of the cross and who
deliberately returns to the pre-Exodus condition has experienced the most comprehensive available
form of the covenant consequence. Let the return to Egypt be the most urgent available motivation for
the covenant faithfulness: the desire to avoid the return to the condition from which the Maker’s most
fundamental act of grace rescued us.

How This Relates to Today

The great things of my law, but they were counted as a strange thing of verse 12 is one of the most
urgently applicable observations in the chapter to the contemporary church’s relationship to the
Scripture. The community that has received the most comprehensive and most carefully preserved
collection of the divine guidance in history and treats it as a foreign imposition — that reads the moral
demands of the Scripture as the alien restrictions of a pre-modern culture rather than the intimate
guidance of the covenant God who knows His people better than they know themselves — is in the
condition of verse 12. The counting of the law as a foreign thing is not the dramatic rejection of the
Scripture. It is the incremental accommodation of the Scripture’s authority to the preferences of the
surrounding culture, until the Scripture’s demands are experienced as the restrictions of a foreign
system rather than the guidance of the faithful husband.

The Israel who has forgotten his Maker and built temples, and the Judah who has multiplied fortified
cities of verse 14, are also the most architecturally specific expressions of the general condition that the
book has been diagnosing. The community that responds to the absence of the covenant God by
building the structures that substitute for His presence — the more elaborate worship facilities that
replace the genuine encounter with the living God, the more sophisticated institutional structures that
replace the covenant life that the institutions were designed to serve — is the community of verse 14.
The building projects of the forgotten Maker’s community are always impressive from the outside and



empty from the inside. The fire that the LORD sends will not discriminate between the temple and the
fortress. The manufactured security burns as readily as the manufactured worship.

Key Lesson: *The closing section of the chapter traces the full arc of the covenant violation to its most
comprehensive consequences: the altars that were designed to address the sin have become the
occasions for the sin, the great things of the law have been counted as a foreign thing, the sacrifices
are not accepted because the covenant content is absent, and the return to Egypt — the typological
reversal of the Exodus that unmakes the founding event of the covenant community — is the most
comprehensive statement of the covenant consequence available; and the Israel who has forgotten his
Maker and built temples, and the Judah who has multiplied fortified cities, are the architectural
portraits of the community that has responded to the absence of the living God by constructing the
structures that substitute for His presence.*

Closing Prayer

Heavenly Father,

We close Hosea chapter 8 having received the most urgent alarm in the book: the trumpet sounding,
the eagle circling, the covenant broken, the consequences in motion. We have heard the sow the wind,
reap the whirlwind — the most concentrated statement of the covenant theology of moral consequence
available — and we have examined the sowings of our own lives and our own communities against its
standard. We have seen the altars for sinning, the law counted as a foreign thing, the sacrifices not
accepted, and the most comprehensive consequence of all: the return to Egypt, the reversal of the
Exodus, the unmaking of the founding act of the covenant community.

Lord, let the trumpet of verse 1 sound in our ears with the urgency it is designed to produce. The eagle
is circling over the house of the LORD in every generation — not always the Assyrian eagle, but
always the covenant consequence that takes the specific form that the specific sowings of the specific
covenant violation have produced. Let us hear the alarm not as the distant warning for a people long
gone but as the present alarm for the community that is sowing its own wind and will reap its own
whirlwind if the course is not changed.

Let us not be the community that cries My God, we know you when the eagle approaches, having
demonstrated throughout the preceding seasons that the knowledge was not present in the ways that
mattered. Let us instead be the community that knows You in the daily practice of the covenant life —
in the faithfulness, the steadfast love, and the knowledge of God that You have desired from the
beginning and that You have expressed that desire for in the great things of the law that You wrote for
us so that we might live. Let the law be received as the gift it is: the intimate guidance of the faithful
husband for the household of the covenant community. Let it not be counted as a foreign thing.



And let the return to Egypt be the warning that forms the covenant faithfulness that avoids it. We were
brought out of Egypt at a price that cannot be calculated — the price of the cross that is the greater
Exodus, the redemption of the people who were slaves to sin and death and have been brought into the
freedom of the covenant community of the new creation. Let us not return to Egypt. Let the faithfulness
that the awareness of the Exodus produces be the faithfulness that the closing verse of the chapter
demands: the faithfulness of the community that has not forgotten its Maker and therefore does not
need to build the temples and the fortified cities that substitute for His presence.

In Jesus’ name — in the name of the One who is the greater Moses of the greater Exodus, who has led
His people out of the Egypt of sin and death into the covenant community of the new creation, and who
will not allow the return to Egypt to be the final word of the community that earnestly seeks His face —
Amen.

Introduction to Hosea Chapter 9

Do Not Rejoice: The End of the Feasts, the Watchman Silenced, and the Days of Punishment

Hosea chapter 9 is the chapter of the ended celebration. The opening prohibition — Do not rejoice, O
Israel! Do not exult like the peoples — sets the tone of the entire chapter with an immediacy that is
almost shocking in its directness. The people are apparently in the midst of a harvest festival, the kind
of agricultural celebration that the covenant life was designed to produce and that the Baal worship had
contaminated. And the prophetic word interrupts the celebration with the declaration that the basis for
the celebration has been forfeited: the threshing floor and the wine vat will not feed them, and the new
wine will fail them.

The chapter moves through three interconnected movements. The first (verses 1-9) is the declaration of
the ended celebration: the exile is coming, the feasts will cease, the prophet whom the people have
called a fool will be vindicated, and the days of punishment will arrive. The second (verses 10—14) is
the historical retrospect — the tracing of the unfaithfulness back to its origin at Baal-peor, where the
fathers first committed the idolatry that has characterized the people ever since — and the consequent
curse on the fertility that the Baal worship was specifically designed to secure. And the third (verses 15
—17) is the Gilgal indictment and the divine expulsion: because of the wickedness at Gilgal, the love of
the covenant God has turned to hatred, the leaders will be killed, and the wandering among the nations
will be the consequence of the disobedience.

The most pastorally significant feature of the chapter is the treatment of the prophet in verses 7-8. The
prophet who speaks the word of the LORD in the days of punishment is called a fool by the people: the
prophet is a fool, the man of the Spirit is mad. The rejection of the prophetic word is itself the evidence
of the depth of the iniquity: the community that calls the genuine prophet a fool has lost the capacity to
distinguish the word of the LORD from the rantings of the unstable. And the watchman of Ephraim
who should be with his God is instead a fowler’s snare on all his ways — the person whose function is
to warn the community of the approaching danger has become the instrument of the community’s
entrapment rather than its protection.



The historical retrospect of verses 10—17 is among the most theologically significant passages in the
chapter for the canonical reading of Hosea. The founding of the unfaithfulness at Baal-peor — the
incident at Shittim in Numbers 25 where the Israelites committed sexual immorality with Moabite
women and worshipped the Baal of Peor — is the original moment that established the pattern of the
spiritual adultery that the entire book has been describing. The fathers who consecrated themselves to
the shameful thing and became detestable like the thing they loved are the theological ancestors of the
Ephraim who has been doing the same thing in every generation since. The curse on the fertility — no
birth, no pregnancy, no conception — is the most comprehensive reversal of the blessing that the Baal
worship was designed to secure: the very productivity that the fertility cult promised to produce is the
very thing that the LORD’s judgment will remove.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 9 as people who know what it is to celebrate in the wrong way and for the
wrong reasons — to rejoice like the peoples who do not know the covenant God, to exult in the harvest
of the threshing floor and the wine vat without the acknowledgment of the One who gives the harvest
and the wine. We know what it is to participate in the feasts and the celebrations of the covenant life
while the covenant content that makes the celebration genuine has been drained away. We know what it
is to be the community that calls the genuine prophet a fool, that cannot distinguish the word of the
LORD from the rantings of the unstable, because the capacity to hear the prophetic word has been
disabled by the depth of the iniquity.

Lord, let the do not rejoice of verse 1 be the word that clarifies the basis of the genuine celebration. We
do not want to rejoice in the harvest of the threshing floor and the wine vat while forgetting the One
who gives the harvest. We do not want to exult in the abundance of the covenant gifts while attributing
the gifts to the Baals of our own age. Let the ended feasts and the ceased celebrations of the chapter be
the formation of the understanding that the genuine celebration is the celebration of the covenant God
who gives the gifts, not the celebration of the gifts without the Giver.

And let the historical retrospect of verses 10—17 — the tracing of the unfaithfulness back to Baal-peor,
the founding moment of the pattern that has characterized every generation since — be the formation
of the generational self-awareness that recognizes the patterns of the fathers in the practices of the
present. We carry the inheritance of Baal-peor in our own flesh. Let the recognition of the pattern
produce the return that the pattern has prevented in every generation that did not recognize it.

In Jesus’ name, Amen.




Hosea 9:1-9

Do Not Rejoice: The Ended Celebration, the Silenced Watchman, and the Days of Punishment

(1) Rejoice not, O Israel, for joy, as other people:
for thou hast gone a whoring from thy God,

thou hast loved a reward upon every cornfloor.

(2) The floor and the winepress shall not feed them,
and the new wine shall fail in her.

(3) They shall not dwell in the LORD’s land;

but Ephraim shall return to Egypt,

and they shall eat unclean things in Assyria.

(4) They shall not offer wine offerings to the LORD,
neither shall they be pleasing unto him:

their sacrifices shall be unto them as the bread of mourners;
all that eat thereof shall be polluted:

for their bread shall be for their soul,

and shall not come into the house of the LORD.

(5) What will ye do in the solemn day,

and in the day of the feast of the LORD?

(6) For, lo, they are gone because of destruction:
Egypt shall gather them up,

Memphis shall bury them:

the pleasant places for their silver,

nettles shall possess them;

thorns shall be in their tabernacles.

(7) The days of visitation are come,

the days of recompence are come;

Israel shall know it:

the prophet is a fool,

the spiritual man is mad,

for the multitude of thine iniquity,

and the great hatred.

(8) The watchman of Ephraim was with my God:
but the prophet is a snare of a fowler in all his ways,
and hatred in the house of his God.

(9) They have deeply corrupted themselves,

as in the days of Gibeah:



therefore he will remember their iniquity,

he will visit their sins.

The Context

The Do not rejoice, O Israel, exult not like the peoples of verse 1 is the most direct address to the
present moment in the chapter. The people are gathered at a harvest festival — the agricultural
celebration that the covenant life was meant to produce and that has been contaminated by the
attribution of the harvest to the Baals rather than to the covenant God. The prohibition of the rejoicing
is not the prohibition of the joy itself. It is the prohibition of the wrong kind of rejoicing: the exultation
like the nations, the celebration that attributes the agricultural abundance to the fertility cult rather than
to the covenant God who gives the harvest. The you have played the whore, departing from your God
of verse 1 is the reason for the prohibition: the community that has played the whore at the threshing
floors — where the Baal worship’s fertility rites were performed — has forfeited the basis of the
genuine celebration.

The threshing floor and the wine vat of verse 2 will not feed them — this is the first statement of the
ended provision that the covenant violation has produced. The agricultural gifts that the covenant God
has been giving, and that the Baal worship has been misattributing, will be withdrawn. The new wine
will fail. And the consequence of verse 3 is the exile: they shall not remain in the LORD’s land;
Ephraim shall return to Egypt, and they shall eat unclean food in Assyria. The unclean food of Assyria
is the food of the exile — the food eaten outside the land, outside the covenant community, in the
condition of the captivity that the covenant violation has produced. The dietary laws of the covenant
that distinguished the covenant community from the surrounding nations will be impossible to maintain
in the exile. The exile is the end of the covenant distinctiveness that the dietary laws expressed.

The question of verse 5 — what will you do on the day of the appointed feast, on the day of the feast of
the LORD? — is the most pastoral question in the section. The feasts of the LORD were the calendar
of the covenant life: the Passover, the Feast of Weeks, the Feast of Tabernacles — the annual
celebrations of the covenant God’s redemptive acts and agricultural provision. In the exile, these feasts
will be impossible to observe in the way the covenant required. The community that has been stripped
of the land, the temple, the sacrificial system, and the covenant infrastructure will be left with the
question of verse 5: what will you do on the day of the feast? The question is the question of the
community that has lost the covenant framework that gave the feasts their meaning.

The prophetic rejection of verses 7—8 is the most directly self-referential passage in the chapter. The
prophet is a fool, the man of the Spirit is mad — this is the community’s assessment of Hosea himself.
The prophet who speaks the word of the LORD in the days of punishment is the one whom the
community has dismissed as unstable, whose warning has been categorized as the rantings of the
madman rather than the word of the covenant God. And the watchman of Ephraim — whose function is
to warn the community of the approaching danger — has become a fowler’s snare on all his ways. The
one who should be protecting the community has become the instrument of its entrapment, which is the
reversal of the prophetic function as complete as the priestly reversal of chapter 4.



The comparison to the days of Gibeah in verse 9 is the most historically specific reference to the depth
of the corruption in the section. Gibeah was the site of the most horrific crime in the book of Judges —
the gang rape and murder of the Levite’s concubine by the men of Gibeah (Judges 19), which produced
the civil war that nearly destroyed the tribe of Benjamin. The comparison of the present corruption to
the days of Gibeah is the comparison to the lowest moral point in the entire history of the covenant
community. The deeply corrupted themselves of verse 9 is the assessment of the depth to which the
iniquity has reached.

Plain American English

Don't celebrate like the other nations do, Israel! You have been unfaithful to your God and have loved
the payment you receive at every threshing floor. But the threshing floor and the winepress won't feed
you anymore, and the new wine will dry up. You won't be able to stay in the LORD’s land. Instead,
Ephraim will go back to Egypt and eat food that is ritually unclean in Assyria. They won'’t be able to
pour out wine offerings to the LORD there, and none of their sacrifices will please Him. Their offerings
will be like the bread eaten at a funeral — everyone who eats it becomes unclean. They can eat it to
stay alive, but it can’t be brought to the LORD’s house. So what will you do when the days of the
festivals come? When the time for the LORD’s appointed feasts arrives? Look — even now they are
fleeing the destruction. Egypt will gather them, and Memphis will bury them. Their treasured silver will
be overtaken by weeds, and thorns will grow up in their homes. The days of punishment have arrived.
The days of payback have come, and Israel will know it. People are calling the prophet a fool and
saying the man of the Spirit is crazy — and they say this because of your great sin and deep hostility.
The prophet who was supposed to be God’s watchman for Ephraim has become a trapper’s snare
everywhere he goes, with nothing but hostility in the house of his God. They have sunk deep into
corruption, just like in the days of Gibeah. God will remember their sin and punish them for it.

Key Observations

“Rejoice not, O Israel, for joy, as other people: for thou hast gone a whoring from thy God”: This
signifies The Prohibition of the Wrong Rejoicing Is the Pastoral Interruption of the Celebration
That Has Lost Its Covenant Foundation — the Joy That Exults Like the Nations Is the Joy That
Has Forgotten the Covenant God Who Is the Source of the Harvest.

The rejoice not of verse 1 is not the prohibition of joy as such. It is the interruption of the specific kind
of rejoicing that has lost its covenant foundation: the exultation like the nations, the celebration that
attributes the agricultural abundance to the fertility cult rather than to the covenant God who gives the
harvest. The nations rejoice in their harvests without the covenant knowledge of the God who provides
them. Israel’s rejoicing like the nations is the evidence that the covenant knowledge — the da’at
Elohim that should distinguish the celebration of the covenant community from the celebration of the
surrounding peoples — has been lost. The harvest is real. The celebration is genuine. But the you have
played the whore at the threshing floors reveals that the celebration has been offered at the altars of the
wrong worship rather than at the table of the faithful husband. The prohibition is the interruption of the
wrong joy so that the right joy can be recovered.



“What will ye do in the solemn day, and in the day of the feast of the LORD?”: This signifies The
Question of the Exiled Community Is the Most Pastoral Question in the Section — the
Community That Has Lost the Covenant Framework Has Lost the Context Within Which the
Covenant Celebrations Have Their Meaning.

The question of verse 5 is addressed to the community that is about to lose the land, the temple, and the
institutional infrastructure of the covenant life. The appointed feasts — the Passover, the Feast of
Weeks, the Feast of Tabernacles — were the calendar of the covenant life, the annual recitation of the
covenant God’s redemptive acts and the covenant community’s dependence on His provision. In the
exile, the performance of these feasts in the way the covenant required will be impossible. The question
is not a theological puzzle about the logistics of the festival calendar. It is the pastoral question about
what the covenant life looks like when the community has been stripped of the covenant infrastructure
that has been sustaining the covenant forms. The question will be answered, in the history that follows,
by the development of the synagogue and the rabbinic tradition — the re-formation of the covenant
community around the Torah rather than the temple. But in the moment of Hosea’s prophecy, the
question stands as the most urgent pastoral challenge of the exile.

“The prophet is a fool, the spiritual man is mad, for the multitude of thine iniquity”: This signifies
The Rejection of the Genuine Prophet as a Fool Is the Most Complete Expression of the
Community’s Incapacity to Hear the Word of the LORD — the Depth of the Iniquity Has
Disabled the Faculty of the Prophetic Discernment.

The prophet is a fool is the community’s assessment of Hosea himself — the dismissal of the genuine
prophetic word as the rantings of the unstable and the mad. The community that has been formed by
the spirit of whoredom of chapter 5 and the deceitful bow of chapter 7 cannot distinguish the word of
the LORD from the word of the unstable: the depth of the iniquity has disabled the faculty of the
prophetic discernment. The for the multitude of your iniquity is the explanation: the community’s
incapacity to hear the prophetic word is not a matter of intellectual limitation or cultural conditioning.
It is the moral consequence of the depth of the iniquity. The community that has gone deeply into the
corruption of verse 9 — as deeply as in the days of Gibeah — has lost the moral and spiritual formation
that enables the recognition of the genuine prophet. The fool and the madman of the community’s
assessment is the word of the LORD that the community has forfeited the capacity to recognize.

“They have deeply corrupted themselves, as in the days of Gibeah: therefore he will remember
their iniquity”: This signifies The Comparison to the Days of Gibeah Is the Most Extreme
Available Benchmark for the Depth of the Corruption — Gibeah Was the Lowest Moral Point in
the History of the Covenant Community, and the Present Condition Has Reached That Depth.

The days of Gibeah — the gang rape and murder of the Levite’s concubine by the men of Benjamin in
Judges 19, the crime that nearly destroyed a tribe of Israel and produced the most devastating civil war
in the pre-monarchic period — are the most extreme available benchmark for the moral depth of the
present corruption. The comparison is not casual. It is the deliberate invocation of the nadir of the
covenant community’s moral history as the standard against which the present condition is being
measured. The deeply corrupted themselves is the statement that the present iniquity has reached the
depth of the worst thing that happened to the covenant community in its entire history. And the
therefore he will remember their iniquity is the covenant consequence: the divine memory that chapter
7 identified as the diagnostic reality that the community was not considering has been activated at the
level of the most severe available benchmark.



What This Means for Us Today

1. Examine the Basis of Your Celebration — Is the Joy of the Covenant Life Grounded in the

Covenant God Who Gives the Harvest, or Is It the Exultation Like the Nations That Has Lost the
Covenant Knowledge of the Giver: The rejoice not like the nations is the diagnostic question for
every form of the covenant community’s celebration. The joy of the covenant life is the joy of the
community that knows who gives the harvest — the faithfulness, the steadfast love, and the knowledge
of God that enables the community to receive the agricultural gifts with gratitude directed at the
covenant God rather than at the Baals who were worshipped to secure them. The contemporary
church’s celebrations — the harvest festivals, the Thanksgiving observances, the seasonal celebrations
of the Christian calendar — are the genuine article when they are directed at the covenant God who is
the source of the gifts being celebrated. They become the wrong rejoicing when the celebration of the
gifts displaces the worship of the Giver, when the exultation in the abundance of the Christian life loses
the covenant knowledge of the One whose abundance it is.

2. Receive the What Will You Do on the Day of the Feast Question as the Most Urgent Pastoral

Challenge for the Community Losing Its Institutional Infrastructure: The question of verse 5 is

addressed to a community that is about to lose the institutional infrastructure of its covenant life. It is
the question for every community of faith that is navigating the loss of the cultural, institutional, and
infrastructural supports that have been sustaining the forms of the covenant life: the church building,
the denominational structure, the cultural standing, the institutional resources. What will you do on the
day of the feast when the feast can no longer be observed in the way the infrastructure has been
enabling? The question is not despair. It is the invitation to the re-formation of the covenant community
around the substance rather than the form — the Torah rather than the temple, the living knowledge of
God rather than the institutional performance of the knowledge’s forms.

3. Take Seriously the Warning That the Depth of the Iniquity Disables the Capacity for Prophetic
Discernment — the Community That Cannot Distinguish the Genuine Prophet from the Fool Has
Lost Something More Than an Opinion: The prophet is a fool is the statement of the community
whose incapacity for prophetic discernment is the moral consequence of the depth of the iniquity. The
contemporary church that cannot distinguish the genuine word of the LORD from the comforting
therapeutic message that confirms the existing preferences, that calls the genuine prophetic
confrontation of the covenant violation an unloving overreach while celebrating the smooth words that
supply the itching ears of chapter 4 — this church is in the condition of verse 7. The incapacity for
prophetic discernment is not the product of intellectual limitation. It is the product of the moral
condition that has been formed by the depth of the iniquity. The recovery of the prophetic discernment
requires the recovery of the moral formation that enables it.

How This Relates to Today

The rejection of the genuine prophet as a fool and a madman in verses 7-8 is one of the most
consistently repeated patterns in the history of the covenant community. The prophet who speaks the
word of the LORD in the days of punishment — who names the specific covenant violation, who
interrupts the wrong celebration, who declares the consequences that the community is not considering
— is the one whom the community most wants to silence. The contemporary equivalent is the pastor,
the theologian, or the prophetic voice that names the specific forms of the contemporary covenant
violation — the assimilation to the therapeutic culture, the political captivity of the church, the
manufactured religious experience that substitutes for the living encounter with the covenant God —



and is dismissed as unloving, unbalanced, or culturally disengaged. The multitude of your iniquity that
produces the dismissal of the genuine prophet is the iniquity that the genuine prophet is naming.

The question of what will you do on the day of the feast is also one of the most urgently relevant
questions for the contemporary Western church that is experiencing the loss of the institutional
infrastructure that has been sustaining the forms of its covenant life. The decline of the mainline
denominations, the erosion of the cultural standing of Christianity, the financial pressure on the
institutional church, the loss of the buildings and the programs that have been the vehicles of the
covenant community’s life — all of these are forms of the what will you do on the day of the feast
question. The answer is not the recovery of the institutional infrastructure. It is the re-formation of the
covenant community around the substance — the hesed and the da’at Elohim, the faithfulness and the
steadfast love and the knowledge of God — that the institutional forms were always meant to express
and that can sustain the covenant life when the institutional forms are no longer available.

Key Lesson: *The first section establishes the chapter’s governing pastoral concern: the prohibition of
the wrong rejoicing that has lost its covenant foundation, the ended provision that the covenant
violation has produced, the urgent question of what the covenant community will do when the
institutional infrastructure of the covenant life has been taken away, and the most damning assessment
of the depth of the iniquity: the prophet is a fool, the watchman has become a snare, and the corruption
has reached the depth of the days of Gibeah — the nadir of the covenant community’s entire moral
history.*

Hosea 9:10-14

Baal-Peor and the Grapes of the Wilderness: The Founding of the Pattern and the Curse on the
Fertility

(10) I found Israel like grapes in the wilderness;

I saw your fathers as the firstripe in the fig tree at her first time:
but they went to Baal-peor,

and separated themselves unto that shame;

and their abominations were according as they loved.

(11) As for Ephraim, their glory shall fly away like a bird,
from the birth, and from the womb, and from the conception.
(12) Though they bring up their children,

yet will I bereave them, that there shall not be a man left:
yea, woe also to them when I depart from them!

(13) Ephraim, as I saw Tyrus, is planted in a pleasant place:
but Ephraim shall bring forth his children to the murderer.
(14) Give them, O LORD: what wilt thou give?



give them a miscarrying womb and dry breasts.

The Context

The historical retrospect of verse 10 begins with one of the most tender images in the book: I found
Israel like grapes in the wilderness, I saw your fathers as the first fruit on the fig tree in its first season.
The finding of Israel is the Exodus — the act by which the covenant God discovered the people who
would become His covenant community. The grapes in the wilderness and the first fruit on the fig tree
are images of the unexpected delight of discovery: the sweetness of the finding, the pleasure of the first
fruit that has been anticipated and has not disappointed. This is the divine account of the covenant’s
beginning from the perspective of the faithful husband: the joy of the finding, the tenderness of the first
discovery, the delight in the people who were meant to become the covenant community.

But they went to Baal-peor. The pivot of verse 10 is one of the sharpest in the book. From the
tenderness of the finding to the immediate departure: the fathers who were discovered with the joy of
the first fruit immediately went to Baal-peor, the site of the apostasy at Shittim in Numbers 25 where
the Israelites committed sexual immorality with Moabite women and worshipped the Baal of Peor.
They consecrated themselves to shame — the Baal of Peor became the object of their devotion as
completely as the covenant God was meant to be — and they became detestable like the thing they
loved. The consecration to the shame is the most concentrated statement of the transformative power of
the object of devotion: the person who consecrates themselves to the detestable thing becomes
detestable in the same measure as the thing they have consecrated themselves to.

The consequence of verses 11-14 is the most comprehensive reversal of the fertility blessing in the
chapter. The glory of Ephraim — which is the children, the next generation, the fruit of the fertility that
the Baal worship was designed to secure — will fly away like a bird: no birth, no pregnancy, no
conception. The curse on the fertility is the most precisely targeted available response to the specific
form of the idolatry: the Baal worship was the fertility cult, designed to secure the agricultural and
biological productivity that the covenant community needed. The LORD’s judgment removes the very
thing that the idolatry was designed to produce. The fertility that the Baals were worshipped to secure
is the fertility that the covenant God’s judgment removes. The irony is precise and devastating.

The prayer of verse 14 is one of the most theologically startling moments in the book: Give them, O
LORD — what will you give? Give them a miscarrying womb and dry breasts. This is the prophet’s
own prayer, addressed directly to the LORD in the middle of the prophetic speech. The prayer for the
miscarrying womb and the dry breasts is the prayer for the judgment that will prevent the birth of
children who would only be brought forth to the murderer of verse 13. It is the compassionate prayer of
the prophet who has understood that the births that the judgment will prevent are the births of children
into the condition of the covenant-violating community that is about to be conquered and destroyed.
The prevention of the birth is, in the prophet’s understanding, the mercy that spares the children from
the devastation that is coming.



Plain American English

I remember finding Israel like grapes growing in the desert — it was like seeing the first ripe figs of the
season at the start of harvest. But then your ancestors went to Baal-peor and gave themselves over to
that shameful idol, becoming as disgusting as the god they loved. So now Ephraim’s glory will fly away
like a bird — no more pregnancies, no more births, no more children being conceived. Even if they do
manage to raise children, I will take those children away until none of them are left. And how terrible it
will be for them when I turn away and leave them! I can see that Ephraim, like Tyre, is established in a
pleasant place — but Ephraim will bring his children out to the slaughter. O LORD, what should you
give these people? Give them wombs that miscarry and breasts that cannot nurse.

Key Observations

“I found Israel like grapes in the wilderness: I saw your fathers as the firstripe in the fig tree at
her first time”: This signifies The Divine Account of the Covenant’s Beginning Is the Account of
the Tender Delight of Discovery — the Faithful Husband’s Joy in the Finding of the People Who
Were Meant to Be the Covenant Community.

The grapes in the wilderness and the first fruit on the fig tree are images of unexpected sweetness and
anticipated delight — the finding of something precious in a place where it was not expected, the first
taste of the fruit that has been anticipated all season. The I found Israel is the divine account of the
Exodus discovery from the perspective of the faithful husband: the joy of the finding, the pleasure of
the first discovery, the tenderness of the beginning of the relationship. This retrospect of the covenant’s
beginning is the most effective available context for the devastation that the pivot of verse 10 produces:
the tenderness of the finding makes the but they went to Baal-peor the more devastating. The delight
that the LORD describes in the discovering of Israel makes the immediate departure to the Baal of Peor
the more inexplicable and the more painful. The finding was tender. The going was immediate. The
contrast is the measure of the grief.

“They went to Baal-peor, and separated themselves unto that shame; and their abominations
were according as they loved”: This signifies The Consecration to the Shame Is the Most
Concentrated Statement of the Transformative Power of the Object of Devotion — the Person
Who Consecrates Themselves to the Detestable Thing Becomes Detestable in the Measure of the
Consecration.

The and their abominations were according as they loved is the theological principle of the
transformative power of the devotion. The object of the devotion shapes the character of the devoted:
the person who loves the shameful thing becomes shameful in the measure of the love, the person who
consecrates themselves to the detestable thing becomes detestable in the measure of the consecration.
This is the Old Testament statement of the principle that Paul articulates in 2 Corinthians 3:18 — we
are being transformed into the image of what we behold. The fathers at Baal-peor were transformed
into the image of the shame they consecrated themselves to. And the principle is as operative in the
present as it was at Baal-peor: the contemporary believer who consecrates their devotion to the cultural
idols — the prosperity, the approval, the pleasure, the achievement — is being transformed into the
image of what they are beholding, in the measure of the devotion they are giving it.

“Their glory shall fly away like a bird, from the birth, and from the womb, and from the
conception”: This signifies The Curse on the Fertility Is the Most Precisely Targeted Available



Consequence — the LORD Removes the Very Thing That the Baal Worship Was Specifically
Designed to Secure.

The removal of the fertility — no birth, no pregnancy, no conception — is the most precisely targeted
of the covenant curses in the chapter because it directly addresses the specific function of the idolatry
being judged. The Baal worship was the fertility cult: the worship of the deity who was believed to
control the agricultural and biological productivity of the land and the community. The Baals were
worshipped specifically to secure the births, the pregnancies, the conceptions that the community
needed for its continuation. The LORD’s judgment removes the births, the pregnancies, the conceptions
that the Baals were worshipped to provide. The irony is the most precise available: the judgment
removes exactly what the idolatry was attempting to secure, through the mechanisms of the idolatry’s
own specific domain. The Baals cannot protect the fertility that the LORD’s judgment removes.

“Give them, O LORD: what wilt thou give? give them a miscarrying womb and dry breasts”:
This signifies The Prophet’s Prayer for the Judgment Is the Compassionate Prayer That Seeks the
Lesser Suffering as the Prevention of the Greater — the Miscarrying Womb That Spares the
Children from the Destruction That Is Coming for the Community.

The prayer of verse 14 is among the most theologically difficult moments in Hosea because it is a
prayer for what appears to be a devastating curse — the miscarrying womb and the dry breasts. The
key to understanding the prayer is the context of verse 13: Ephraim will bring his children out to the
murderer. The prophet who prays for the miscarrying womb is praying for the mercy that prevents the
birth of children into the condition of the community that is about to be destroyed. The prevention of
the birth is the compassionate prevention of the greater suffering: better not to be born than to be born
to the murderer who is coming. The prayer is not the prayer for the punishment of the mothers. It is the
prayer of the prophet who has understood the full scope of the coming destruction and who finds the
prevention of birth to be the lesser of the available compassions. The prayer is the most morally
complex moment in the chapter.

What This Means for Us Today

1. Read the Historical Retrospect of Baal-Peor as the Formation of the Generational Self-
Awareness That Recognizes the Founding Pattern in the Present Practice: The tracing of the
unfaithfulness back to Baal-peor is the formation of the generational self-awareness that understands
the present condition as the continuation of a pattern that was established at the founding of the
covenant community’s wilderness experience. The contemporary church that understands its own
patterns of unfaithfulness — the accommodation to the surrounding culture, the misattribution of the
provision, the worship of the wrong objects with the right language — as the continuation of the Baal-
peor pattern that has characterized every generation of the covenant community since the wilderness is
the church that has the most accurate self-understanding available. The pattern is ancient. The specific
forms are contemporary. The recognition of the pattern is the beginning of the address of the specific
forms.

2. Take Seriously the Principle That the Object of Devotion Transforms the Devoted in the

Measure of the Devotion: The their abominations were according as they loved is the most practically
significant theological principle in the section for the formation of the deliberate life. The person who
devotes the energy of the attention, the investment of the time, the direction of the desire toward the
object of the devotion is being transformed by the devotion into the image of what is being devoted to.




The formation of the character is the formation of the devotion. The contemporary believer who wants
to be formed in the image of the covenant God — in the faithfulness, the steadfast love, the knowledge
of God — must attend to the object of the devotion with the urgency that the transformative principle
demands. What you love, you become. The Baal-peor principle is the warning and the invitation
simultaneously.

3. Receive the Curse on the Fertility as the Theological Demonstration That the LORD Addresses
the Idolatry at Its Own Specific Claim — the Judgment Always Removes What the Idolatry Was
Promising to Provide: The removal of the fertility that the Baal worship was specifically designed to
secure is the pattern of the divine judgment that addresses the idolatry at its own specific claim. The
God of the covenant does not simply impose generic punishments on the covenant violator. He removes
the specific thing that the specific idolatry was promising to provide, demonstrating that the Baals
cannot protect what the LORD’s judgment removes. The contemporary application is the recognition
that the contemporary idols — the prosperity that promises significance, the approval that promises
belonging, the achievement that promises identity — will be addressed by the divine judgment at the
level of their specific promise. The God of the covenant removes what the idols promised,
demonstrating that the idols cannot protect what the covenant God’s judgment removes.

How This Relates to Today

The I found Israel like grapes in the wilderness of verse 10 is one of the most tender passages in the
entire book, and its tenderness makes the but they went to Baal-peor the more devastating. The
covenant God who describes the joy of the finding — the delight in the unexpected sweetness of the
discovered people, the pleasure of the first fruit that has not disappointed — is the covenant God whose
grief at the departure is in proportion to the joy of the finding. The contemporary believer who reads
this passage and does not feel the proportion of the grief to the joy has not understood the character of
the covenant love that Hosea is revealing. The love that found Israel with the delight of the grapes in
the wilderness is the love that grieves the Baal-peor departure with the grief of the faithful husband
whose first joy has been immediately abandoned. The grief is as deep as the joy was high.

The abominations were according as they loved — the transformative principle of the devotion — is
also one of the most important theological observations in the section for the contemporary church’s
understanding of spiritual formation. The church that has been formed primarily by the devotion to the
therapeutic culture — to the values of the self-development, the emotional health, the personal
fulfillment that the surrounding culture treats as the highest goods — has been transformed in the
measure of that devotion into the image of those goods. The church that has been formed primarily by
the devotion to the political project — the conservative or progressive agenda that the political moment
treats as the most urgent cause — has been transformed in the measure of that devotion into the image
of the political project. The formation is always proportional to the devotion. The abominations are
always according as they loved.

Key Lesson: *The historical retrospect of Baal-peor establishes the founding of the pattern that has
characterized every generation of the covenant community since the wilderness: the finding with the
tenderness of the grapes in the wilderness, followed by the immediate departure to the shame, followed
by the transformation into the image of the shame according to the measure of the love; and the curse
on the fertility — no birth, no pregnancy, no conception — is the most precisely targeted of the



covenant curses, removing the very thing that the Baal worship was specifically designed to secure and
demonstrating that the Baals cannot protect what the LORD’s judgment removes. *

Hosea 9:15-17

Gilgal, the Hatred, and the Wandering Among the Nations: The Divine Expulsion and Its Consequence

(15) All their wickedness is in Gilgal:

for there I hated them:

for the wickedness of their doings

I will drive them out of mine house,

I will love them no more:

all their princes are revolters.

(16) Ephraim is smitten, their root is dried up,
they shall bear no fruit:

yea, though they bring forth,

yet will I slay even the beloved fruit of their womb.
(17) My God will cast them away,

because they did not hearken unto him:

and they shall be wanderers among the nations.

The Context

The all their wickedness is in Gilgal of verse 15 is the final specific site of the covenant violation in the
chapter, following the threshing floors of verse 1, the Baal-peor of verse 10, and the road to Gibeah of
verse 9. Gilgal was one of the most sacred sites in Israel’s covenant history — the place where the first
Passover in the land was celebrated (Joshua 5:10-12), where the reproach of Egypt was rolled away
(Joshua 5:9), where Samuel anointed Saul as king (1 Samuel 11:15), and where the LORD rejected
Saul because of his disobedience (1 Samuel 13:8—-14). The multivalent associations of Gilgal make the
all their wickedness is in Gilgal both a geographical and a theological statement: the place of the most
foundational covenant renewals has become the place of the most comprehensive covenant violations.

The for there I hated them is the most shocking statement in the chapter and one of the most
theologically demanding in the entire book. The God who has been described throughout chapters 1
through 3 as the pursuing, wooing, betrothing faithful husband now declares a hatred. The hatred is not
the opposite of the love that has been the constant of the book — it is the covenant term for the
covenantal rejection that the sustained and comprehensive violation has produced. In the covenant
framework, love and hatred are not primarily emotional states but covenantal stances: the love is the
covenant commitment, the hatred is the covenantal withdrawal from the commitment that the covenant



violation has produced. The I will love them no more is the most extreme expression of the Lo-ammi of
chapter 1 — the covenant relationship has reached the point of the divine expulsion.

The driving out of my house of verse 15 is the expulsion from the covenant community — the removal
from the land that is the covenant God’s house, the place of His dwelling with His people. The all their
princes are revolters is the political dimension of the expulsion: the leadership that has been the
instrument of the covenant violation is the leadership that will be expelled. And the Ephraim is smitten,
their root is dried up of verse 16 continues the agricultural imagery of the chapter: the root that is dried
up cannot produce fruit, and even the fruit that is produced will be destroyed. The slaying of the
beloved fruit of their womb is the darkest statement of the judgment in the chapter — the children who
are born will be taken even before they can be raised.

The closing verse — my God will cast them away, because they did not listen to him; they shall be
wanderers among the nations — is the summary consequence of the entire chapter. The wandering
among the nations is the condition of the exile: the dispersed people who have been driven from the
covenant land and who are without the covenant infrastructure that gave their life its shape and
meaning. The wandering is the condition that the Exodus was designed to end — the people without a
home, without a land, without the covenant framework that organized the covenant life. And the
because they did not listen to him is the simplest available statement of the reason: the covenant God
spoke through the law and through the prophets, and the people did not listen. The wandering is the
consequence of the not listening.

Plain American English

All their evil is concentrated in Gilgal — that’s where I began to hate them. Because of their wicked
actions, I will drive them out of my house. I will love them no longer. All their leaders are rebellious.
Ephraim has been struck down — their roots are withered and they can’t produce fruit. Even if they do
have children, I will kill their precious offspring. My God will reject them because they have not
listened to him, and they will become wanderers among the nations.

Key Observations

“All their wickedness is in Gilgal: for there I hated them”: This signifies The Sacred Site That Has
Become the Locus of the Comprehensive Covenant Violation Is the Site Where the Covenantal
Love Has Turned to Covenantal Rejection — Gilgal Is the Place Where the Most Foundational
Covenant Renewals Have Become the Most Comprehensive Covenant Violations.

The Gilgal that was the place of the Passover in the land, the place where the reproach of Egypt was
rolled away, the place of Saul’s anointing and rejection, is the place where the all their wickedness has
concentrated. The sacred site has become the most accurate geographical location of the covenant
violation: the place most associated with the covenant renewal has become the place most associated
with the covenant violation. This is the pattern of the religious perversion that the book has been
tracing throughout: the sacred becomes the profane, the instrument of the covenant renewal becomes



the site of the covenant violation, the place of the reproach rolled away becomes the place of the
reproach accumulated. And the for there I hated them is the covenantal response to the concentration of
the wickedness at the site of the most sacred memories: the love that was most fully expressed in the
covenant renewals of Gilgal has been turned to the covenantal rejection by the comprehensive violation
of everything that those renewals established.

“I will drive them out of mine house, I will love them no more”: This signifies The Driving Out
and the Love No More Are the Most Extreme Available Expressions of the Covenant
Consequence — the Expulsion from the Covenant Land and the Withdrawal of the Covenant
Love Are the Divine Actions That the Sustained Violation Has Produced.

The I will love them no more is the most theologically demanding statement in the closing section and
must be read within the full theological context of the book. The love that has been the constant of
Hosea — the go again of chapter 3, the allure of the wilderness and the new betrothal of chapter 2, the I
would redeem them of chapter 7 — is the love that is now declaring its withdrawal at the level of the
present covenantal expression. The love no more is not the permanent extinguishing of the covenant
love: the book will return in its later chapters to the promise of the restoration. But it is the most severe
available expression of the present covenantal withdrawal — the Lo-ammi and the Lo-ruhamah of
chapter 1 taken to their most extreme form in the actual expulsion from the house of the covenant God.
The driving out is the enacted consequence of the sustained violation. The love no more is the
covenantal expression of the withdrawal that the violation has produced.

“They shall be wanderers among the nations”: This signifies The Wandering Among the Nations
Is the Reversal of the Exodus Settlement — the People Who Were Brought into the Rest of the
Covenant Land Are Driven Back Into the Restless Wandering of the Pre-Exodus Condition.

The wanderers among the nations is the exile stated in its most existential terms: not the geographical
displacement alone but the condition of the rootlessness, the homelessness, the restlessness of the
people who have been driven from the rest of the covenant land into the wandering of the nations. The
Exodus had brought the wandering to an end: the people who had been the homeless slaves of Egypt
were given the land, the rest, the settled covenant life that the covenant God’s provision established.
The wandering among the nations is the reversal of the settlement — the removal of the rest and the
return to the wandering that the Exodus was designed to end. And the because they did not listen to him
is the simplest available statement of the reason: the Torah that was given as the guidance for the
covenant life, and the prophets who spoke the word of the LORD, were not heard. The covenant God
spoke. The people did not listen. The wandering is the consequence of the not listening.

“My God will cast them away, because they did not hearken unto him”: This signifies The
Because They Did Not Listen Is the Final Summary of the Chapter’s Entire Indictment — the
Covenant God Spoke Through the Law and the Prophets, and the Failure to Listen Is the Root of
Every Form of the Covenant Violation That the Chapter Has Described.

The because they did not listen to him is the simplest and the most comprehensive statement of the
reason for the wandering. The covenant God has not been silent: He gave the great things of the law in
chapter 8:12, He sent the prophets whose word the community dismissed as the rantings of the fool in
chapter 9:7, He has been speaking through Hosea throughout the book. The covenant community has
not been without the word. It has been without the listening. And the not listening is the root of every
form of the covenant violation that the chapter has described: the wrong rejoicing, the departure to
Baal-peor, the consecration to the shame, the wickedness at Gilgal. Every specific form of the covenant
violation is the specific consequence of the failure to listen to the covenant God who has been



speaking. The wandering among the nations is the consequence of the not listening to the word that
would have guided the community into the rest that the wandering has replaced.

What This Means for Us Today

1. Recognize the Pattern by Which the Sacred Site Becomes the L.ocus of the Comprehensive

Violation — and Examine the Sacred Sites of Your Own Community’s Life for the Presence of
This Pattern: The all their wickedness is in Gilgal is the warning that the sacred site is not protected

from becoming the site of the comprehensive violation by its sacred history. The place of the covenant
renewal is the most susceptible site for the covenant violation because the sacred history can be
invoked as the cover for the present violation — the language of the Gilgal covenant renewal can be
used to legitimate the practices that Gilgal has become the site of. Examine the sacred sites of the
community’s life: the worship service, the sacraments, the theological tradition, the institutional history.
Are these sites of the genuine covenant renewal or have they become the sites of the comprehensive
violation that their sacred language is covering?

2. Understand the Wandering Among the Nations as the Existential Consequence of the Not
Listening — and Cultivate the Listening That Produces the Rest That the Wandering Has
Replaced: The wandering among the nations is the existential condition of the community that has not
listened to the covenant God who has been speaking. The contemporary believer who is experiencing
the restlessness, the rootlessness, the homelessness of the spiritual wandering — who cannot find the
rest that the covenant life is designed to produce — may be experiencing the consequence of the not
listening that verse 17 identifies as the cause of the wandering. The remedy is the listening: the
attentive engagement with the law and the prophets and the apostolic word that the covenant God has
given as the guidance for the covenant life, sustained through the following on to know the LORD that
chapter 6 identified as the condition of the genuine knowing. The listening produces the rest. The not
listening produces the wandering.

3. Read the I Will L.ove Them No More Within the Full Theological Context of the Book’s
Pursuing L.ove — It Is the Most Extreme Expression of the Present Covenantal Withdrawal, Not_

the Permanent Extinguishing of the Covenant I.ove: The I will love them no more is the most
theologically difficult statement in the closing section, and it requires the full canonical context of the

book to be read rightly. The same book that declares the I will love them no more of verse 15 also
declares the I will heal their apostasy and love them freely of chapter 14. The love no more is the most
extreme available expression of the present covenantal withdrawal — the Lo-ammi taken to its most
severe form. But it is not the permanent extinguishing of the pursuing love that chapters 1 through 3
established as the character of the covenant God’s relationship with His people. The wandering is not
the final condition. The return and the restoration of chapter 14 are coming. The love no more of
chapter 9 is the most severe expression of the discipline; the love freely of chapter 14 is the most
gracious expression of the restoration.

How This Relates to Today

The wanderers among the nations of verse 17 is one of the most existentially resonant images in the
chapter for the contemporary believer who experiences the spiritual restlessness of the covenant
community that has not listened to the covenant God’s word. The contemporary Western church’s



experience of institutional displacement, cultural marginalization, and theological disorientation — the
experience of being a community that no longer has the settled sense of its place and its purpose in the
surrounding culture — is the contemporary form of the wandering among the nations. And the because
they did not listen to him is the diagnostic that the wandering community needs to hear: the wandering
is the consequence of the not listening to the word that would have guided the community into the rest
that the wandering has replaced. The remedy is not the recovery of the cultural standing. It is the
recovery of the listening.

The all their wickedness is in Gilgal is also one of the most important warnings in the chapter for the
contemporary church’s relationship to its own sacred history and tradition. The church that invokes the
sacred history of its founding, its reformation, its revival, its doctrinal tradition as the justification for
the present practices without examining whether the present practices are consistent with the covenant
content that the sacred history embodied is the church whose wickedness has concentrated at Gilgal.
The sacred history is not a blank check for the present practice. It is the standard against which the
present practice is to be evaluated. The Gilgal that was the place of the covenant renewal becomes the
place of the covenant violation when the language of the covenant renewal is used to cover the practice
of the covenant violation.

Key Lesson: *The closing section of the chapter declares the most severe consequences of the
comprehensive covenant violation: the wickedness concentrated at Gilgal, the covenantal love turned
to covenantal rejection, the expulsion from the house of the covenant God, the dried root and the slain
fruit, and the wandering among the nations that is the reversal of the Exodus settlement — all
grounded in the simplest and most comprehensive statement of the reason: because they did not listen
to him; and the I will love them no more, read within the full theological context of the pursuing love
that the book has established, is the most severe expression of the present covenantal withdrawal, not
the permanent extinguishing of the love that chapter 14 will declare as the love freely given in the
restoration that the discipline is working toward.*
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Closing Prayer
Heavenly Father,

We close Hosea chapter 9 having received the most urgent pastoral challenge of the book: do not
rejoice like the nations, for you have played the whore from your God. We have heard the tender
account of the finding — I found Israel like grapes in the wilderness, I saw your fathers as the first
fruit on the fig tree — and the devastating pivot: but they went to Baal-peor. We have heard the
abominations were according as they loved — the transformative principle of the devotion that forms
the character in the image of the object of the love. And we have heard the wandering among the
nations that is the consequence of the not listening that has characterized the covenant community
from Baal-peor to Gilgal to the days of Hosea’s prophecy.

Lord, let us not be the community that calls the prophet a fool. Let us not be the community that cannot
distinguish the word of the LORD from the comfortable message that confirms the existing preferences.
Give us the prophetic discernment that the depth of the iniquity has disabled in the community that
verse 7 describes, and give us the moral formation that enables the discernment — the formation of the
hesed and the da’at Elohim that is the only basis for the genuine recognition of the genuine prophetic
word.

Let the abominations were according as they loved be the formation of the deliberate devotion that
chooses the object of the love with the awareness that the devotion transforms. We do not want to
become the image of the shame we consecrate ourselves to. We want to become the image of the
covenant God whose character the covenant relationship is designed to produce. Let the devotion be
directed at the right object with the urgency that the transformative principle demands: what we love,
we become. Let us love what we want to become.

And let the wandering among the nations be the formation of the desire for the rest that the listening
produces. We are tired of the wandering. We want the rest of the settled covenant life — the rest that the
Exodus was designed to produce, the rest that the following on to know the LORD generates in the
community that listens to the word that guides the covenant life into the settled home of the knowledge
of God. Let us listen. The listening produces the rest. The rest is the covenant life that the wandering
has been denying us. We want the rest. We will listen.

In Jesus’ name — in the name of the One who is the true rest, who said Come to me, all you who are
weary and burdened, and I will give you rest, who is the end of the wandering that the not listening has
produced and the beginning of the settled covenant life that the listening to His word generates —
Amen.

Introduction to Hosea Chapter 10



The Luxuriant Vine, the Broken Altars, and the Sow in Righteousness: Prosperity’s Perversion
and the Final Call to Return

Hosea chapter 10 is the chapter of the perverted prosperity. The opening image — Israel is a luxuriant
vine that yields its fruit — is not an accusation of poverty or failure. It is the diagnosis of the most
dangerous spiritual condition available: the prosperity that has become the occasion for the
multiplication of the idolatry rather than the deepening of the covenant faithfulness. The more the fruit,
the more the altars. The more the land prospered, the better they made their standing stones. The
prosperity that was the sign of the covenant blessing has become the fuel for the covenant violation,
and the more thorough the prosperity the more comprehensive the violation it has enabled.

The chapter moves through three distinct but interconnected movements. The first (verses 1-8) is the
diagnosis of the perverted prosperity: the luxuriant vine, the divided heart, the false oaths, the
poisonous weeds growing in the furrows of the field, and the coming destruction of the altars and the
sacred stones that the prosperity has multiplied. The second (verses 9-10) is the historical indictment,
reaching back again to the days of Gibeah — the lowest moral benchmark in the covenant community’s
history — and declaring the gathering of the nations against the community that has compounded the
original sin. And the third (verses 11-15) is the most direct call to action in the chapter: the sow for
yourselves righteousness, reap steadfast love, break up your fallow ground, seek the LORD — the most
concentrated positive instruction in the book since the earliest chapters, followed by the warning of the
war that is coming if the sowing is not undertaken.

The most theologically significant verse in the chapter is verse 12, which stands in deliberate contrast
to the sow the wind, reap the whirlwind of chapter 8:7. Where chapter 8 described the harvest of the
covenant violation, chapter 10:12 describes the harvest of the covenant obedience: sow for yourselves
righteousness, reap steadfast love; break up your fallow ground, for it is time to seek the LORD, that he
may come and rain righteousness upon you. The same agricultural framework that was used to describe
the consequence of the wrong sowing is now used to describe the possibility of the right sowing. The
land that has been sowing wind can begin sowing righteousness. The community that has been reaping
whirlwind can begin reaping steadfast love. The agricultural metaphor that has been the instrument of
the judgment is now the instrument of the invitation.

The chapter also contains the most direct statement of the military consequence in the book. The
Shalman who destroyed Beth-arbel in the day of battle — probably a reference to a devastating
Assyrian military action that the audience would recognize — is the historical precedent for what is
coming to Bethel. The king of Israel shall be utterly cut off like foam on the face of the waters. The
military consequence is not the worst thing that can happen to the covenant community. The worst
thing is the continuation of the conditions that made the military consequence inevitable. The war is the
consequence of the wrong sowing. The sowing of righteousness is the alternative to the war.

Opening Prayer



Heavenly Father,

We come to Hosea chapter 10 as people who understand the danger of the luxuriant vine. We know
what it is to receive the abundance of Your provision and to use the abundance as the occasion for the
multiplication of the wrong devotion rather than the deepening of the covenant faithfulness. We know
what it is to be more prosperous and more idolatrous simultaneously — to increase in the fruit while
multiplying the altars, to prosper in the land while making the sacred stones more elaborate. We come
to this chapter asking for the diagnostic clarity that reveals the divided heart beneath the abundant
fruit, and the pastoral urgency that calls us to the right sowing before the war that the wrong sowing
makes inevitable.

Lord, let the sow for yourselves righteousness of verse 12 be the most urgent word in the chapter for
us. We have been sowing wind. We have been reaping whirlwind. We have been breaking up the wrong
ground and planting the wrong seeds and wondering why the harvest is the harvest that it is. Let the
sow for yourselves righteousness be the most practically orienting instruction available: this is the
seed, this is the ground, this is the season, this is the rain that will come if the sowing is done. We want
to sow righteousness and reap steadfast love. We want to break up the fallow ground of the heart that
has been left untilled by the wrong cultivation. And we want to seek the LORD, that He may come and
rain righteousness upon us.

Let the it is time to seek the LORD of verse 12 be the declaration of the moment. It is time. Not after the
next season of the wrong sowing. Not after the next cycle of the wind and the whirlwind. Now. It is time
to seek the LORD. Let the urgency of the time produce the urgency of the seeking, and let the seeking
produce the rain of righteousness that the fallow ground has been waiting for.

In Jesus’ name, Amen.

Hosea 10:1-8

The Luxuriant Vine and the Divided Heart: Prosperity’s Perversion and the Coming Destruction of the
Altars

(1) Israel is an empty vine, he bringeth forth fruit unto himself:
according to the multitude of his fruit

he hath increased the altars;

according to the goodness of his land

they have made goodly images.

(2) Their heart is divided;



now shall they be found faulty:

he shall break down their altars,

he shall spoil their images.

(3) For now they shall say,

We have no king,

because we feared not the LORD;

and what should a king do to us?

(4) They have spoken words, swearing falsely in making a covenant:
thus judgment springeth up as hemlock

in the furrows of the field.

(5) The inhabitants of Samaria shall fear

because of the calves of Beth-aven:

for the people thereof shall mourn over it,

and the priests thereof that rejoiced on it,

for the glory thereof, because it is departed from it.
(6) It shall be also carried unto Assyria

for a present to king Jareb:

Ephraim shall receive shame,

and Israel shall be ashamed of his own counsel.
(7) As for Samaria, her king is cut off

as the foam upon the water.

(8) The high places also of Aven, the sin of Israel,
shall be destroyed:

the thorn and the thistle shall come up on their altars;
and they shall say to the mountains, Cover us;

and to the hills, Fall on us.

The Context

The luxuriant vine of verse 1 is the diagnosis of the spiritual danger of prosperity. Israel is described as
a luxuriant vine — productive, abundant, generating fruit in generous measure. But the abundance has
not produced the covenant faithfulness. It has produced the proliferation of the altars and the
elaboration of the sacred stones. The more the fruit, the more the altars: the prosperity that was the
covenant blessing has become the resource for the covenant violation. The goodness of the land has
been deployed in the service of the wrong worship rather than the right one. This is the most common
and the most dangerous form of the covenant perversion: not the poverty that forces the abandonment
of the covenant forms, but the prosperity that enables the multiplication of the wrong forms alongside
the right ones.



The divided heart of verse 2 is the diagnostic center of the opening section. The heart that is divided
between the covenant God and the Baals is the heart that is not the heart of the genuine return. The
division is not merely the simultaneous worship of two deities — it is the fundamental orientation of
the heart toward two incompatible objects of devotion, neither of which can receive the whole heart
that the covenant relationship requires. The now they shall be found guilty is the consequence of the
divided heart: the covenant that requires the whole heart has been violated by the division, and the guilt
follows from the violation. The breaking of the altars and the destruction of the sacred stones is the
divine response to the divided heart — the removal of the objects of the divided devotion so that the
whole heart can be directed toward the one object that deserves it.

The false oaths of verse 4 — they utter mere words; with empty oaths they make covenants — are the
verbal dimension of the divided heart. The covenant requires the oath — the sworn commitment that
makes the covenant binding. The false oath is the oath taken by the divided heart: the language of the
commitment made by the person who does not intend to fulfill the commitment, the covenant words
spoken by the person whose heart is not oriented toward the covenant God. The judgment that springs
up like hemlock in the furrows of the field is the agricultural image of the false oath’s consequence: the
field that should be producing the grain of the covenant life is producing the poisonous weed of the
judgment instead. The furrows have been planted with the wrong seed.

The calves of Beth-aven — the golden calves of Bethel that Hosea has been renaming as the house of
wickedness throughout the book — are the object of the fear of verse 5. The inhabitants of Samaria fear
for the calves because the calves are about to be carried away to Assyria as tribute to the great king.
The people who have worshipped the calves as their gods will now watch their gods be taken away by
the power that the gods were supposed to protect them from. The priests who rejoiced in the calf’s
glory will mourn its departure. The Ephraim who will receive shame and the Israel who will be
ashamed of its counsel are the community that has placed its trust in the manufactured god and will
watch the manufactured god be carried away by the earthly power that cannot be resisted because the
covenant God has not been sought.

The call to the mountains and hills of verse 8 — Cover us! Fall on us! — is the most extreme
expression of the shame and the despair of the coming destruction. The people who worshipped at the
high places — at the mountains and the hills where the Baal worship was conducted under the oaks and
poplars — will call on those same mountains and hills to cover and bury them from the consequences
of the worship they conducted there. The mountains and hills that were the sites of the wrong worship
become the hoped-for burial of the shame that the wrong worship has produced. Jesus echoes this
language in Luke 23:30 as the description of the coming judgment on Jerusalem, and the book of
Revelation quotes it in 6:16 as the response of the unrighteous to the opening of the sixth seal. The
language of the shame-burial has become the canonical language of the eschatological judgment.

Plain American English

Israel was a thriving vine, producing plenty of fruit. But as the fruit increased, they built more and
more altars. As their land prospered, they set up more and more sacred stone pillars. Their heart is
divided — and now they must bear their guilt. God will demolish their altars and destroy their stone



pillars. Then they will say, “We have no king because we didn’t fear the LORD — and what could a
king do for us anyway?” They make promises and sign treaties with empty words, so lawsuits and
accusations spring up like poisonous weeds in a plowed field. The people of Samaria will be afraid for
the gold calf idol of Beth-aven. Its people will mourn over it, and so will its idol-priests who used to
rejoice when its glory was on display — but that glory has now departed. It will be carted off to
Assyria as a gift to the great king. Ephraim will be disgraced, and Israel will be put to shame by
depending on this idol. Samaria’s king will be swept away like a twig on the surface of the water. The
high places of Aven — Israel’s own sin — will be destroyed. Thorns and thistles will take over their
altars. Then the people will cry out to the mountains, “Fall on us!” and to the hills, “Bury us!”

Key Observations

“According to the multitude of his fruit he hath increased the altars; according to the goodness of
his land they have made goodly images”: This signifies The Perverted Prosperity Is the Most
Dangerous Spiritual Condition Available — the Abundance That Becomes the Resource for the
Multiplication of the Wrong Devotion Rather Than the Deepening of the Covenant Faithfulness.

The correlation between the abundance of the fruit and the multiplication of the altars is the most
precise diagnosis of the perverted prosperity in the chapter. The danger is not poverty — poverty that
forces the abandonment of the covenant forms is a clear crisis that demands a clear response. The
danger is the prosperity that enables the elaboration of the wrong worship alongside the right one: the
abundance that resources the golden calves, the pilgrimage to Beth-aven, the sacred stones made more
elaborate as the land grows more productive. The community that is most prosperous is the community
most capable of investing in the most elaborate forms of the wrong devotion. The Jeroboam II
prosperity that chapters 4 through 8 have been diagnosing as the context of the covenant violation is the
prosperity of verse 1: the luxuriant vine that brings forth fruit, and uses the fruit to multiply the altars of
the wrong worship. The prosperity is real. The covenant violation it funds is also real.

“Their heart is divided; now shall they be found faulty”: This signifies The Divided Heart Is the
Diagnostic Center of the Covenant Violation — the Heart That Is Not Wholly Directed Toward
the Covenant God Has Violated the Covenant’s Most Fundamental Requirement.

The divided heart of verse 2 is the most fundamental diagnosis in the opening section. The covenant
requirement of the whole heart — Hear O Israel, the LORD your God is one, and you shall love the
LORD your God with all your heart — has been violated by the division of the heart between the
covenant God and the Baals. The division is not primarily the division between competing theological
beliefs. It is the division of the devotion — the orientation of the will, the affection, the trust, and the
obedience — between the covenant God and the objects of the wrong worship. The heart that is divided
cannot give to either object the whole devotion that the covenant requires of its recipient. And the now
they shall be found guilty is the covenant consequence of the divided heart: the covenant that was made
with the whole heart cannot be maintained by the divided one.

“Thus judgment springeth up as hemlock in the furrows of the field”: This signifies The Hemlock
in the Furrows Is the Agricultural Image of the False Oath’s Consequence — the Field That
Should Be Producing the Grain of the Covenant Life Is Producing the Poisonous Weed of the
Judgment Instead.



The furrows of the field are the prepared ground — the plowed soil that is ready for the sowing that
will produce the harvest. The hemlock that springs up in the furrows is the poisonous consequence of
the wrong sowing: the ground that was prepared for the covenant grain is producing the judgment weed
instead. The false oaths that are made by the divided heart are the wrong sowing in the prepared
ground. They cannot produce the covenant grain because they are not the covenant seed. They produce
the hemlock of the judgment — the bitter, poisonous consequence that grows in the furrows that should
have been producing the steadfast love and the righteousness of verse 12. The hemlock in the furrows
is the agricultural image of the contrast that the chapter is setting up: the wrong sowing produces the
poisonous weed of the judgment; the right sowing of verse 12 produces the harvest of the steadfast
love.

“They shall say to the mountains, Cover us; and to the hills, Fall on us”: This signifies The
Shame-Burial of the High-Place Worshippers Is the Most Extreme Expression of the Desperate
Desire to Escape the Consequences of the Wrong Worship That Was Conducted at the Very
Mountains and Hills Now Called Upon to Provide the Burial.

The people who worshipped at the high places — at the mountains and hills of the wrong worship that
chapter 4 described as the characteristic sites of the Baal cult — will call on those same mountains and
hills to bury them from the shame of the consequences that the worship has produced. The irony is
precise: the mountains that were the sites of the wrong worship become the hoped-for instruments of
the shame’s concealment. The call to the mountains is the desperate seeking of a hiding place from the
covenant judgment by the community that has nowhere else to turn because it has turned away from the
covenant God who is the only genuine refuge. The New Testament’s use of this language in Luke 23:30
and Revelation 6:16 establishes it as the canonical expression of the condition of the community that
faces the eschatological judgment without the covenant relationship that would have provided the
refuge from it.

What This Means for Us Today

1. Examine the Relationship Between Your Prosperity and Your Devotion — Is the Abundance of
the Covenant Gifts Deepening the Covenant Faithfulness or Funding the Multiplication of the

Wrong Devotion: The luxuriant vine that increases its altars with its fruit is the warning for every
community and every believer who is experiencing the abundance of the covenant gifts. The prosperity
is not the problem. The perversion of the prosperity is the problem: the use of the abundance to
resource the wrong devotion rather than the deepening of the covenant relationship with the God who
gives the abundance. The diagnostic question is not whether the community is prosperous but what the
prosperity is being used for. Is the abundance of time, energy, resources, and attention being invested in
the deepening of the hesed and the da’at Elohim that the covenant requires? Or is it being used to
elaborate the altars of the wrong worship — the more sophisticated entertainments, the more elaborate
programs, the more refined theological performances that substitute for the living encounter with the
covenant God?

2. Address the Divided Heart as the Most Fundamental Diagnostic Before Addressing the Specific
Behaviors That the Division Produces: The divided heart of verse 2 is the root from which every
specific covenant violation grows. The false oaths, the multiplied altars, the sacred stones, the calves of
Beth-aven — all of these are the specific expressions of the heart that has been divided between the
covenant God and the wrong objects of devotion. The address of the specific behaviors without the




address of the divided heart is the treatment of the symptoms without the treatment of the disease. The
recovery of the whole heart — the whole orientation of the will, the affection, the trust, and the
obedience toward the covenant God — is the condition of the genuine covenant faithfulness. Ask the
diagnostic question: is the heart divided? If so, the address of the specific behaviors will not produce
the covenant faithfulness that the whole heart alone can generate.

3. Receive the Destruction of the Altars and the Sacred Stones as the Merciful Removal of the

Objects of the Divided Devotion — the Stripping That Enables the Whole Heart to Be Recovered:
The he shall break down their altars, he shall destroy their pillars of verse 2 is not merely the
punishment of the wrong worship. It is the merciful removal of the objects of the divided devotion —
the stripping away of the things that have been competing for the heart that the covenant God requires
wholly. The community that has been dividing its heart between the covenant God and the altars of the
wrong worship is the community whose altars are being broken by the covenant God who will not
accept the divided heart. The breaking of the altars is the provision of the condition in which the whole
heart becomes the only option: when the objects of the division are removed, the heart that was divided
must either find new objects of division or return wholly to the covenant God. The breaking of the
altars is the discipline designed to produce the return of the whole heart.

How This Relates to Today

The luxuriant vine that multiplies its altars with its fruit is one of the most precisely applicable images
in the chapter to the contemporary Western church in its relationship to prosperity. The church in the
most materially abundant period of its history has also produced the most elaborate and most resourced
forms of the wrong devotion: the manufactured worship experience, the celebrity theological culture,
the therapeutic community that substitutes for the genuine covenant life, the institutional machinery
that resources its own expansion rather than the deepening of the covenant faithfulness that the
institution was founded to serve. The more the fruit, the more the altars. The prosperity has not
produced the deepening of the covenant faithfulness. It has produced the elaboration of the substitute
devotion that the prosperity has been able to resource.

The call to the mountains and hills of verse 8 is also one of the most important images in the chapter
for the canonical reading of the eschatological judgment. The language that Hosea uses to describe the
shame of the high-place worshippers becomes, in Jesus’ use of it in Luke 23:30, the language of the
judgment coming on Jerusalem for its rejection of the Messiah, and in Revelation 6:16 the language of
the final eschatological judgment. The mountains that were the sites of the wrong worship in Hosea
become, in the canonical development, the hoped-for hiding places from the eschatological judgment
that the wrong worship has produced. The community that worships at the wrong high places in this
age will call on the mountains and hills in the age of the judgment. The mountains will not answer. The
covenant God is the only refuge from the judgment that the wrong worship has made inevitable.

Key Lesson: *The opening section of the chapter diagnoses the most dangerous spiritual condition
available: the luxuriant vine whose prosperity has become the resource for the multiplication of the
wrong devotion, the divided heart that violates the covenant’s most fundamental requirement, the false
oaths that produce the hemlock of judgment in the furrows prepared for the grain of the covenant life,
and the shame-burial of the communities whose high-place worship has left them with nowhere to turn



when the mountains and hills they worshipped at are called upon to provide the burial from the
consequences of the worship they enabled.*

Hosea 10:9-10

Since the Days of Gibeah: The Compounded Sin and the Gathered Nations

(9) O Israel, thou hast sinned from the days of Gibeah:
there they stood:

the battle in Gibeah against the children of iniquity
did not overtake them.

(10) It is in my desire that I should chastise them;

and the people shall be gathered against them,

when they shall bind themselves in their two furrows.

The Context

The return to the days of Gibeah in verse 9 is the second reference to the benchmark of the lowest
moral point in the covenant community’s history in the book — the first being in chapter 9:9. The days
of Gibeah are the days of the gang rape and murder of the Levite’s concubine (Judges 19) and the civil
war that followed. The Israel has sinned since the days of Gibeah is the declaration that the sin that
Gibeah represented — the breakdown of the covenant community’s moral order at its most
foundational level — has been the continuous condition of the community from that moment to the
present. The Gibeah sin is not a historical episode that was addressed and resolved. It established a
pattern that has persisted.

The there they stood of verse 9 is the most difficult phrase in the section and has been interpreted in
multiple ways. The most likely reading is that the men of Gibeah stood — persisted in their iniquity —
without the original civil war’s judgment having been sufficient to produce the genuine reformation
that the judgment was designed to produce. The battle in Gibeah against the children of iniquity did not
overtake them — the judgment of Gibeah did not produce the moral reformation that would have ended
the pattern. The sin persisted. The pattern continued. And the compounding of the sin through the
generations has produced the condition that chapter 10 is diagnosing.

The it is in my desire to chastise them of verse 10 is the most direct statement of the divine intention in
the short section. The chastisement is not the vindictive punishment of the offended deity but the
covenant discipline of the faithful husband who has determined that the discipline is necessary for the
restoration that the prolonged and compounded sin has made otherwise impossible. And the nations
will be gathered against them when they are bound — when the Assyrian coalition comes against the



northern kingdom to execute the covenant judgment — is the political-military form that the divine
discipline will take. The binding in the double furrow is the image of the yoked ox that is bound by the
plow — the community will be bound by the judgment that the compounding of the Gibeah sin has
made inevitable.

Plain American English

You have been sinning since the days of Gibeah, Israel, and you haven’t stopped! The battle that
overtook the wicked people of Gibeah will come to you too. I am determined to punish you, and the
nations will be gathered to attack you — punishing you for your many sins.

Key Observations

“0 Israel, thou hast sinned from the days of Gibeah: there they stood”: This signifies The
Compounded Sin from Gibeah to the Present Is the Declaration That the Pattern of the Covenant
Violation Has Not Been Interrupted by the Judgments That Were Meant to Produce the
Reformation — the Sin Has Persisted and Compounded Through Every Generation.

The sinned since the days of Gibeah is the declaration of the continuity of the covenant violation as a
pattern rather than a series of isolated incidents. The Gibeah event was the nadir of the covenant
community’s moral history, and the civil war that followed was the covenant community’s attempt to
address the sin and purge the community of the people who had committed it. But the purging did not
produce the reformation: the pattern of the sin continued in every generation since Gibeah,
compounding with each iteration until the present condition has reached the depth that the book has
been diagnosing. The there they stood is the declaration that the original sinners stood in their sin rather
than turning, and that every generation since has done the same. The judgment of Gibeah — the civil
war, the near-destruction of Benjamin — did not interrupt the pattern. The compounding continues.

“Itis in my desire that I should chastise them; and the people shall be gathered against them”:
This signifies The Divine Desire for the Chastisement Is the Covenant Discipline of the Faithful
Husband Who Has Determined That the Prolonged and Compounded Sin Requires the Discipline
That Lesser Measures Have Not Produced.

The it is in my desire to discipline them is the most direct statement of the divine will toward the
discipline in the chapter. The desire is not the desire of the vindictive punisher but the desire of the
faithful husband who has watched the pattern of the sin persist and compound through the generations,
who has spoken through the prophets and been dismissed as fools, who has withdrawn the comfortable
provision and watched the community seek the Assyrian king instead — and who has determined that
the discipline of the gathering nations is the measure that the prolonged and compounded sin requires.
The gathering of the nations is the instrument of the covenant discipline, not the random geopolitical
event of the independent political actors. The nations are gathered by the desire of the covenant God
who is executing the covenant curses that the covenant violation has activated.

What This Means for Us Today



1. Recognize the Compounding of the Sin Across Generations as the Most Accurate Framework _
for Understanding Why the Present Condition Is What It Is: The sinned since the days of Gibeah is

the declaration that the present condition is not the product of the present generation alone. Every
generation of the covenant community has inherited and compounded the sin of the preceding
generations: the pattern of the divided heart, the multiplied altars, the false oaths, the Baal worship that
the cultural forms of each age have made available. The contemporary church that understands its
present condition only in terms of the present generation’s choices — without the generational self-
awareness that recognizes the inherited patterns from Gibeah to Baal-peor to the high places to the
contemporary equivalents — has an insufficient understanding of why the present condition is what it
is. The generational repentance — the acknowledgment of the sins of the fathers as well as the sins of
the present generation — is the most historically accurate form of the acknowledgment that chapter 5
identified as the condition of the genuine seeking.

2. Receive the Gathering of the Nations as the Covenant Discipline Rather Than the Random
Geopolitical Event — and Read the Political Crises of the Covenant Community Through the
Theological Framework That Gives Them Their Meaning: The people shall be gathered against
them is the political-military form that the divine discipline takes. The contemporary believer and the
contemporary church that read the political and cultural crises of the covenant community as random
geopolitical events requiring only political responses have lost the theological framework that Hosea
chapter 10 provides. The crises are the covenant discipline. They are the gathering of the nations that
the covenant violation has activated. They require not only the political response but the theological
response: the acknowledgment of the guilt that the discipline is designed to produce, and the seeking of
the LORD that the affliction of chapter 5:15 promised would be the fruit of the earnest discipline.

Key Lesson: *The two verses of the second section establish the historical depth of the covenant
violation — the sin that has been compounding since the days of Gibeah without the judgments that
were meant to produce the reformation having been sufficient to interrupt the pattern — and declare
the divine desire for the chastisement that the gathering of the nations will execute; the binding in the
double furrow is the image of the community yoked by the judgment that the compounding of the
original sin has made inevitable.*

Hosea 10:11-15

Sow Righteousness, Reap Steadfast Love: The Final Call and the War That Is Coming

(11) And Ephraim is as an heifer that is taught,
and loveth to tread out the corn;

but I passed over upon her fair neck:

I will make Ephraim to ride;

Judah shall plow,

and Jacob shall break his clods.

(12) Sow to yourselves in righteousness,

reap in mercy;



break up your fallow ground:

for it is time to seek the LORD,

till he come and rain righteousness upon you.

(13) Ye have plowed wickedness,

ye have reaped iniquity;

ye have eaten the fruit of lies:

because thou didst trust in thy way,

in the multitude of thy mighty men.

(14) Therefore shall a tumult arise among thy people,
and all thy fortresses shall be spoiled,

as Shalman spoiled Beth-arbel in the day of battle:
the mother was dashed in pieces upon her children.
(15) So shall Beth-el do unto you

because of your great wickedness:

in a morning shall the king of Israel

utterly be cut off.

The Context

The heifer that loves to thresh of verse 11 is the image of Ephraim at its most promising: the young
cow that has been trained for the agricultural work and that performs it willingly, that loves the easy
work of treading the grain on the threshing floor. The threshing was the easy agricultural work — the
ox walked over the grain on the threshing floor and the grain was separated from the chaff. But the
LORD has now put the yoke on the fair neck of this willing heifer: the easy work of treading is being
replaced by the harder work of the plow. Judah will plow, Jacob will break the clods. The pleasant
agricultural work of the abundance is being replaced by the harder work of the covenant preparation:
the plowing that breaks up the fallow ground for the new sowing.

Verse 12 is the most direct and the most hopeful verse in the chapter — the positive counterpart to
every form of the wrong sowing that the book has been cataloguing since chapter 4. Sow for yourselves
righteousness, reap steadfast love; break up your fallow ground, for it is the time to seek the LORD,
that he may come and rain righteousness upon you. The four imperatives of the verse — sow
righteousness, reap steadfast love, break up the fallow ground, seek the LORD — are the most
concentrated positive instruction in the book. The sowing of righteousness is the deliberate investment
of the covenant obedience in the prepared ground of the life. The reaping of steadfast love — the hesed
— is the harvest of the covenant relationship that the right sowing produces. The breaking up of the
fallow ground is the preparatory work of the heart that has been left untilled by the wrong cultivation.
And the seeking of the LORD is the orientation of the whole heart toward the covenant God whose
coming as the rain of righteousness is the harvest that the right sowing is designed to receive.



The contrast of verse 13 — you have plowed wickedness, you have reaped injustice; you have eaten the
fruit of lies — is the direct counterpart to verse 12. The community that has been invited to sow
righteousness and reap steadfast love has instead been plowing wickedness and reaping injustice. The
agricultural metaphor that verse 12 uses for the right sowing is the same metaphor that verse 13 uses
for the wrong sowing: the community has been doing the agricultural work, but in the wrong direction.
The ground has been plowed, the seed has been sown, the harvest has been reaped. But the ground was
plowed for wickedness, the seed was the seed of the wrong devotion, and the harvest is the fruit of lies.
The because you have trusted in your own way, in the multitude of your warriors is the identification of
the wrong trust that has produced the wrong sowing: the community that trusts in itself and its own
military power rather than in the covenant God has been plowing in the wrong direction.

The tumult of verse 14 and the destruction of verse 15 are the military consequences that the wrong
sowing has made inevitable. The Shalman who destroyed Beth-arbel — probably the Assyrian king
Shalmaneser III or V, or possibly the Moabite king Salamanu mentioned in Assyrian records, who
conducted a military campaign against Beth-arbel that was sufficiently devastating to serve as the
benchmark for the horror that is coming — is the historical precedent for what Bethel will experience.
The mother dashed in pieces on her children — the most horrible image of the brutality of ancient
warfare — is the horror that the covenant community has brought on itself through the wrong sowing.
And the king of Israel shall be utterly cut off in the morning is the summary consequence: the political
leadership of the community that has been trusting in the multitude of its warriors will be cut off as
suddenly and as completely as the foam on the face of the water of verse 7.

Plain American English

Ephraim was like a trained young cow that loved to thresh grain — easy work! But I will put a yoke on
her beautiful neck. I will put Ephraim to hard work. Judah must plow, and Jacob must break up the
clods. Plant the seeds of righteousness and you will harvest love. Plow up the hard ground of your
hearts, because it is time to seek the LORD. If you do, He will come and shower righteousness down on
you. But you have planted wickedness and harvested evil. You have eaten the fruit produced by lies.
Because you trusted in your own power and your many warriors, a roar of battle will rise against your
people, and all your fortifications will be demolished — just as Shalman demolished Beth-arbel when
mothers were smashed to death with their children. Bethel’s idols will do this to you because of your
great sin. When the day of judgment dawns, Israel’s king will be completely destroyed.

Key Observations

“Sow to yourselves in righteousness, reap in mercy; break up your fallow ground: for it is time to
seek the LORD, till he come and rain righteousness upon you”: This signifies The Most Direct
and Most Hopeful Verse in the Chapter Is the Most Concentrated Positive Instruction in the
Book — the Four Imperatives of the Right Sowing Are the Counterpart to Every Form of the
Wrong Sowing That the Book Has Been Cataloguing.

The four imperatives of verse 12 are the most practically orienting instruction in the chapter and among
the most important in the book. Sow righteousness: the deliberate investment of the covenant
obedience in the prepared ground of the life, the intentional planting of the right seed in the right soil.



Reap steadfast love: the harvest of the hesed that the right sowing produces — the covenant loyalty and
love that the covenant relationship generates when the right seed has been planted in the right ground.
Break up the fallow ground: the preparatory work of the heart that has been left untilled by the wrong
cultivation, the breaking up of the hardened soil of the heart that has been growing hemlock rather than
grain. And seek the LORD: the orientation of the whole heart toward the covenant God whose coming
as the rain of righteousness is the harvest that the right sowing anticipates. The four imperatives
together are the practical description of the genuine return that chapter 5:15 identified as the condition
of the finding: the acknowledgment of the offense, the seeking of the face, the earnest pursuit of the
One who has withdrawn to His place.

“Ye have plowed wickedness, ye have reaped iniquity; ye have eaten the fruit of lies: because thou
didst trust in thy way, in the multitude of thy mighty men”: This signifies The Wrong Plowing Is
the Diagnostic Counterpart to the Right Sowing of Verse 12 — the Community Has Been Doing
the Agricultural Work but in the Wrong Direction, and the Harvest of the Wrong Sowing Is the
Fruit of Lies.

The contrast between verses 12 and 13 is the most explicit statement of the agricultural theology of
moral consequence in the chapter. The community has not been idle. It has been plowing, sowing, and
reaping — the agricultural work has been done. But the direction of the work has been wrong: the
plowing has been for wickedness, the sowing has been the seed of the wrong devotion, the harvest has
been the fruit of lies. The because you trusted in your own way is the root of the wrong direction: the
trust in the self and the military power rather than the trust in the covenant God has oriented the
agricultural work of the moral life in the wrong direction from the beginning. The community that
trusts in itself sows for itself and reaps for itself: the harvest is the fruit of the self-trust, which is the
fruit of lies, which is the hemlock in the furrows of verse 4.

“For it is time to seek the LORD, till he come and rain righteousness upon you”: This signifies
The It Is Time Is the Declaration of the Urgency of the Moment — the Season of the Right
Sowing Is the Present Season, and the Delay of the Right Sowing Is the Extension of the Wrong
Sowing’s Consequences.

The it is time to seek the LORD is the most urgently temporal phrase in the chapter. The timing of the
agricultural work is everything: the seed sown in the wrong season produces no harvest, the field
plowed at the wrong time produces the wrong conditions for the growth. The it is time declares that the
present moment is the moment of the right sowing — that the season of the seeking is the present
season and that the delay of the seeking is the extension of the conditions that the wrong sowing has
produced. The till he come and rain righteousness upon you is the promise that the right sowing will be
met with the divine provision: the rain of righteousness that the covenant God provides when the right
ground has been prepared by the right sowing. The rain is His to give. The sowing is ours to do. The
time is now.

“In a morning shall the king of Israel utterly be cut off”: This signifies The Sudden Destruction of
the Morning Is the Most Complete Image of the Catastrophic Consequence of the Wrong Sowing
— the Community That Has Trusted in Its Own Way and the Multitude of Its Warriors Will Be
Cut Off as Suddenly as the Morning Ends the Night.

The in a morning shall the king of Israel be utterly cut off is the most sudden and the most complete
statement of the political consequence of the wrong sowing in the chapter. The morning is the moment
of the sudden transition: the night has been the time of the wrong devotion, the wrong trust, the wrong
sowing. The morning is the moment when the consequence of the night becomes visible. The king who



has been trusting in his own way and in the multitude of his warriors will discover in the morning of
the Assyrian conquest that the trust was misplaced and the warriors were insufficient. The utterly cut
off — like the foam on the face of the water of verse 7 — is the image of the sudden and complete
political dissolution. The morning of the judgment arrives as suddenly as the dawn and leaves as little
time for the preparation as the foam leaves for the rescue.

What This Means for Us Today

1. Receive Verse 12 as the Most Practically Useful Positive Instruction in the Book and Apply It
to the Present Season of the Covenant Life: The sow righteousness, reap steadfast love, break up the
fallow ground, seek the LORD of verse 12 is the most concentrated practical instruction available in
the book for the community that has been sowing wind and reaping whirlwind. The instruction is not
the general exhortation to be more spiritual. It is the specific agricultural instruction for the specific
season: the preparation of the ground, the planting of the right seed, the orientation toward the LORD
whose coming as the rain of righteousness is the harvest that the right sowing anticipates. Apply the
instruction to the specific ground of the present life: what specific ground of the heart needs to be
broken up? What specific seed of the covenant obedience needs to be planted? What specific
orientation toward the LORD needs to be cultivated? The specificity of the instruction is the specificity
of the application.

2. Examine the Direction of Your Agricultural Work — Is the Plowing for Wickedness or for

Righteousness, and Is the Trust in Your Own Way or in the Covenant God: The you have plowed
wickedness, you have reaped injustice of verse 13 is the diagnostic of the community that has been

doing the agricultural work in the wrong direction. The contemporary believer who is doing the work
of the spiritual life — who is engaged in the study, the prayer, the community, the service — but whose
direction has been set by the trust in their own way rather than the trust in the covenant God is plowing
for wickedness. The self-determined spiritual life — the spiritual formation project designed according
to the consumer’s preferences, the theological development shaped by the market’s expectations, the
community life organized around the institution’s survival rather than the covenant God’s agenda — is
the plowing for wickedness. Examine the direction. The harvest corresponds to the plowing, not to the
intention.

3. Take the It Is Time as the Most Urgent Available Declaration That the Season of the Right _
Sowing Is the Present Season and That the Delay Is the Extension of the Consequences: The it is

time to seek the LORD is the declaration that does not allow the deferral of the right sowing to the
more convenient future season. The fallow ground that is not broken up now will not be broken up by
the passage of time. The seed that is not sown in the present season will not be sown by the anticipation
of the next one. And the rain of righteousness that the covenant God sends in response to the right
sowing will not come until the sowing has been done. Take the urgency of the it is time seriously. The
season of the right sowing is the present season. The delay is the extension of the consequences of the
wrong sowing. The wrong sowing that has been producing hemlock in the furrows can begin producing
righteousness in the same furrows if the right seed is sown now.

How This Relates to Today



Verse 12 is one of the most pastorally generative verses in the entire book of Hosea and one of the most
urgently needed in the contemporary church’s season of institutional and spiritual crisis. The church
that has been sowing wind — the church of the manufactured religious experience, the therapeutic
community, the cultural accommodation, the wrong trust in the multitude of its communicators and its
platforms and its institutional resources — is the church that is reaping the whirlwind of the
institutional decline, the spiritual shallowness, the wandering among the nations that the wrong sowing
has produced. The invitation of verse 12 is the invitation to begin the right sowing in the present
season: sow righteousness, reap steadfast love, break up the fallow ground of the heart that has been
growing hemlock, and seek the LORD that He may come and rain righteousness. The rain is His. The
sowing is ours. It is time.

The because you trusted in your own way, in the multitude of your warriors of verse 13 is also one of
the most applicable diagnostics in the chapter for the contemporary church’s relationship to its own
institutional resources. The church that trusts in the multitude of its communicators, its platforms, its
financial resources, its theological credentials, its cultural influence — the church that has been doing
the agricultural work of the spiritual life in the direction set by the trust in its own way — is the church
that will be cut off like the foam on the face of the water when the morning of the judgment arrives.
The trust in the multitude of the warriors is the trust in the institutional capacity of the covenant
community to manage its own affairs without the covenant God who is the only source of the
righteousness that the right sowing produces.

Key Lesson: *The closing section of the chapter holds together the most hopeful and the most urgent
instruction in the book — sow for yourselves righteousness, reap steadfast love, break up your fallow
ground, for it is time to seek the LORD, that he may come and rain righteousness upon you — and the
most devastating description of the consequence of the alternative: the community that has plowed
wickedness and trusted in its own way will be cut off in the morning like foam on the face of the water,
its fortresses spoiled and its king utterly destroyed; the four imperatives of verse 12 are the pastoral
invitation of the covenant God who has been watching the wrong sowing and is offering the right
sowing as the alternative to the whirlwind that the wrong sowing has been making inevitable.*
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Closing Prayer

Heavenly Father,

We close Hosea chapter 10 with verse 12 ringing in our ears as the most urgent and the most hopeful
word in the chapter: Sow for yourselves righteousness, reap steadfast love, break up your fallow
ground, for it is time to seek the LORD, that He may come and rain righteousness upon you. We have
received the diagnostic — the luxuriant vine whose prosperity has funded the multiplication of the
altars, the divided heart that has violated the covenant’s most fundamental requirement, the hemlock in
the furrows that the false oaths have produced, the compounding of the Gibeah sin through every
generation. We have received the consequence — the tumult, the spoiled fortresses, the mother dashed
in pieces, the king cut off in the morning. And we have received the invitation: it is time to seek the
LORD.

Lord, let the it is time be received with the urgency it deserves. We have been plowing wickedness and
reaping iniquity long enough. We have been eating the fruit of lies and trusting in our own way and in
the multitude of our warriors long enough. The fallow ground of our hearts has been growing hemlock
long enough. It is time. It is time to break up the fallow ground. It is time to sow righteousness. It is
time to seek Your face — not the seeking that goes with flocks and herds for the performance of the
religious form, but the earnest seeking of the face of the covenant God that chapter 5 identified as the
condition of the genuine finding.



We repent of the divided heart. We repent of the prosperity that has been funding the multiplication of
the wrong devotion rather than the deepening of the covenant faithfulness. We repent of the false oaths
that have produced the hemlock in the furrows. We repent of the trust in our own way and in the
multitude of our warriors that has been plowing in the wrong direction. And we receive the promise of
verse 12: that if the right sowing is done, if the fallow ground is broken up, if the LORD is sought, He
will come and rain righteousness upon us.

Come, Lord, and rain righteousness. The ground is being broken. The seed is being planted. The
seeking is beginning. Come and rain.

In Jesus’ name — in the name of the One who is Himself the righteousness that rains from heaven, the
hesed that is the harvest of the right sowing, the rain of the latter days that chapter 6 described as the
coming of the covenant God to the prepared ground of the seeking people — Amen.

Introduction to Hosea Chapter 11

When Israel Was a Child: The Father’s Love, the Son’s Rebellion, and the Heart That Cannot
Give Up

Hosea chapter 11 is the most theologically profound and the most personally moving chapter in the
entire book. The chapters that have preceded it have shown us the marriage metaphor of the covenant
— the faithful husband and the unfaithful wife — in its most devastating and its most tender
expressions. Chapter 11 introduces the second great metaphor of the book: the Father and the son. The
covenant love that chapters 1 through 10 have been revealing through the marriage metaphor is now
revealed through the parental metaphor, and the revelation is, if anything, even more intimate and even
more anguished.

The chapter opens with one of the most tender statements in the entire Old Testament: When Israel was
a child, I loved him, and out of Egypt I called my son. The calling of Israel out of Egypt — the Exodus,
the founding event of the covenant community — is the calling of a son by a father. The God who
redeemed Israel from the house of slavery is not the distant deity who intervened in history for abstract
theological reasons. He is the father who called his son, who taught him to walk, who took him up in
his arms, who led him with cords of kindness and bands of love, who bent down and fed him. The
parental imagery is the most intimate available for the description of the divine care: not the king
protecting the subject, not the master providing for the servant, but the father tending the child.

The chapter moves through three movements of devastating emotional complexity. The first (verses 1—
4) is the description of the father’s care: the calling of the son from Egypt, the teaching to walk, the
taking up in arms, the healing, the leading with love, the bending down to feed. The second (verses 5—
7) is the description of the son’s rebellion and its consequences: the return to Egypt, the Assyrian
subjugation, the sword that will rage against the cities, the people bent on turning away who cannot be
made to return even when called upward. The third (verses 8-11) is the most theologically astonishing
passage in the chapter — the divine soliloquy in which the father asks how he can give up the son, how
he can hand him over, whose heart has turned against itself in compassion and whose fierce anger will



not execute because he is God and not a human being, the Holy One in the midst who will not come in
wrath.

The New Testament’s use of verse 1 — Out of Egypt I called my son — in Matthew 2:15 is one of the
most important hermeneutical keys available for the typological reading of the chapter. Matthew
applies the verse to Jesus’ return from Egypt after the flight from Herod, identifying Jesus as the true
Israel who recapitulates Israel’s history in His own person. The calling of the son from Egypt is
fulfilled not only in the historical Exodus but in the Son of God who is the Israel that Israel was always
meant to be — who goes down to Egypt and comes back, who is the faithful son where Israel was the
unfaithful son, who is the one in whom the father’s love finds the response it has been seeking through
the entire history of the people.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 11 as people who have been the son of this chapter — who have been called
from our own Egypt, taught to walk, taken up in arms, led with the cords of kindness and the bands of
love — and who have responded to the father’s care with the same rebellion that the chapter describes.
We have called on the Baals. We have not known that You were the one who healed us. We have been
bent on turning away even when You called us upward. We come to this chapter with the awareness
that the love described in verses 1 through 4 is the love that has been poured out on us, and the
rebellion described in verses 5 through 7 is the rebellion that we have enacted in the place of the
gratitude that the love deserved.

Lord, let the divine soliloquy of verses 8 through 11 be received in all its theological depth and all its
emotional intensity. How can I give you up, O Ephraim? How can I hand you over, O Israel? The
question is not rhetorical. It is the genuine anguish of the Father whose heart has turned against itself,
whose compassion is stirred, whose fierce anger will not execute because You are God and not a
human being. Let the I am God, not a human being be the most important theological declaration in
the chapter for us: the love that this chapter reveals is not the love of the human father who can be
exhausted by the son’s rebellion. It is the love of the Holy One whose love does not end because it is the
love of the One whose nature is not constrained by the limitations of the human emotional capacity.

Let us be the people who tremble back from the west — who come trembling like birds from Assyria
and like doves from Egypt, settled in their homes by the declaration of the father whose love has not
ended. Let the lion’s roar of verse 10 be the voice that draws us from our wandering and brings us
home. We want to be the children who come trembling back. We are tired of the Egypt and the Assyria
of the wrong refuges. We want the home that the father’s love is offering.



In Jesus’ name — in the name of the true Son who came out of Egypt and who is the fulfillment of the
father’s love that this chapter reveals — Amen.

Hosea 11:1-4

When Israel Was a Child: The Father’s Tender Care and the Son’s Earliest Rebellion

(1) When Israel was a child, then I loved him,

and called my son out of Egypt.

(2) As they called them, so they went from them:

they sacrificed unto Baalim,

and burned incense to graven images.

(3) I taught Ephraim also to go,

taking them by their arms;

but they knew not that I healed them.

(4) I drew them with cords of a man, with bands of love:
and I was to them as they that take off the yoke on their jaws,
and I laid meat unto them.

The Context

The when Israel was a child of verse 1 is the temporal marker that situates the father’s love in the most
foundational period of the covenant community’s history: the Egypt of the slavery, the Exodus of the
calling, the wilderness of the formation. The child Israel is the Israel of the Exodus period — the
people who were not yet a nation in the political sense, who were being formed into the covenant
community by the father’s care. The I loved him is the declaration of the covenant love that preceded
and produced the Exodus: the father loved the son before the son had done anything to merit the love,
and the calling out of Egypt was the expression of the love that had been present before the calling.

The as they called them, so they went from them of verse 2 is the most heartbreaking pivot in the
section. The more the father called, the more the son went away. The calling is the calling of the
covenant relationship — the prophetic word, the covenant commandments, the ongoing invitation of
the father to the son. And the response is the departure: they went from the calling, they sacrificed to
the Baals, they burned incense to the carved idols. The more the love called, the more the rebellion
departed. The correlation between the calling and the going is the correlation between the father’s
increasing investment in the son and the son’s increasing distance from the father. The love that calls
more fervently produces the rebellion that departs more thoroughly.



The teaching to walk of verse 3 is one of the most domestically intimate images in the entire Old
Testament. The father who teaches the child to walk — who holds the child’s arms as the child takes
the first uncertain steps, who is there for the stumble, who lifts the fallen child and encourages the next
attempt — is the image of the divine care in its most physically present and most personally attentive
form. The I taught Ephraim to walk, taking them by their arms is the description of the Exodus period’s
wilderness formation: the teaching of the covenant community to walk in the covenant life by the
Father who holds the arms and guides the steps. And the but they did not know that I healed them is the
most devastating parenthesis: the teaching, the holding, the healing — all of the father’s most intimate
care — went unrecognized by the son who was the recipient of it.

The cords of kindness and the bands of love of verse 4 are the instruments of the guidance that is not
coercive but inviting: the leading of the animal that is led not by force but by the human kindness that
removes the yoke and bends down to feed. The I was to them as those who lift the yoke from their jaws
— who remove the burden from the ones who have been carrying it — and who bent down and fed
them is the image of the father’s care in its most physically lowered posture: the God who bends down.
The God of the covenant is not the distant deity who governs from the heights. He is the father who
bends down to the level of the child, who removes the burden, who feeds with the intimate attention of
the one who is fully present to the need of the one being fed.

Plain American English

When Israel was a child, I loved him dearly, and I called my son out of Egypt. But the more I called to
Israel, the more they turned away from me. They kept offering sacrifices to the Baals and burning
incense to idols. It was I who taught Israel to walk, supporting him by his arms. But they didn't realize
it was me who was healing them. I led them with kindness and love, like someone who lifts a baby to
their cheek. I bent down and fed them.

Key Observations

“When Israel was a child, then I loved him, and called my son out of Egypt”: This signifies The

Fatherly Love That Preceded and Produced the Exodus Is the Love That Chose the Son Before

the Son Had Done Anything to Merit the Choosing — the Calling Is the Expression of the Love,
Not the Reward for the Worthiness.

The when Israel was a child, I loved him is the declaration of the priority of the divine love over every
human response to it. The love preceded the son’s formation, preceded the son’s worthiness, preceded
everything that the son would do or be. The calling out of Egypt is the expression of the love that was
already present before the calling: the father did not call the son out of Egypt because the son had
earned the calling. He called because he loved. The election of Israel — the choosing of this particular
people for the particular relationship of the covenant — is grounded in the love that preceded it, not in
the qualities of the chosen. This is the most fundamental available statement of the theology of grace in
the Old Testament: the love that calls the son out of Egypt is the love that is present before and
independent of everything the son will do in response to it.



“As they called them, so they went from them: they sacrificed unto Baalim, and burned incense
to graven images”: This signifies The Correlation Between the Father’s Calling and the Son’s
Departure Is the Most Heartbreaking Dynamic in the Chapter — the More the Love Calls, the
More the Rebellion Departs.

The as they called them, so they went from them is the description of the inverse correlation between
the divine calling and the human response that is the most theologically difficult feature of the covenant
relationship in the book. The more the father calls, the more the son goes away. This is not the
description of the son who has not heard the calling. It is the description of the son who has heard and
responded with the departure. The departure is responsive to the calling — it is the deliberate turning
from the voice that is calling. And the sacrificing to the Baals and the burning of incense to the idols is
the specific direction of the departure: the son who goes away from the father’s calling goes toward the
wrong objects of devotion. The departure has a direction. The direction is the idolatry.

“I taught Ephraim also to go, taking them by their arms; but they knew not that I healed them”:
This signifies The Father’s Most Intimate Care — the Teaching to Walk, the Holding of the Arms,
the Healing — Went Unrecognized by the Son Who Was the Recipient of It.

The they did not know that I healed them is the third expression of the not knowing that has been
running through the book: the she did not know that I gave her the grain of chapter 2, the they do not
consider that I remember all their evil of chapter 7, and now the they did not know that I healed them of
chapter 11. The not knowing is the cognitive failure that underlies every form of the covenant violation:
the failure to recognize the father’s care in the provision, the teaching, and the healing that the son has
been receiving. The son who does not know that the father has been healing him is the son who will
credit the healing to someone else — and the someone else who receives the credit for the father’s
healing is always the Baal. The misattribution of the healing to the wrong source is the same
misattribution of chapter 2: the wife who credited the bread and water to the lovers is the son who
credits the healing to the Baals.

“I drew them with cords of a man, with bands of love: and I was to them as they that take off the
yoke on their jaws, and I laid meat unto them”: This signifies The Cords of Kindness and the
Bands of Love Are the Instruments of the Guidance That Is Not Coercive but Inviting — the God
Who Bends Down to Feed Is the God Whose Love Is the Most Physically Present and the Most
Personally Attentive Available.

The cords of kindness and bands of love are among the most tender images in the book for the
character of the divine guidance. The cords are not the ropes of the enslaved — they are the leading of
the one who is being drawn by love rather than compelled by force. And the bending down to feed is
the most physically lowered posture available to the description of the divine care: the God who bends
down is the God who has descended to the level of the one who needs feeding, who has not waited for
the hungry to come up to the level of the feast but who has brought the feast down to the level of the
hungry. The yoke removed from the jaws is the release from the burden that the slavery had imposed —
the Exodus liberation expressed in the most physical and the most intimate terms: the God who
removes the yoke is not a deity who governs through institutional structures but the father who bends
down to the child who has been carrying a burden too heavy for a child to carry.

What This Means for Us Today



1. Receive the When Israel Was a Child, I I.oved Him as the Declaration of the Love That

Preceded Every Human Response to It — and Let the Priority of the L.ove Be the Foundation of
the Covenant Life Rather Than the Reward for Its Performance: The love that called Israel out of
Egypt was the love that preceded the son’s worthiness, the love that did not wait for the son to become
lovable before loving him. The contemporary believer who understands the divine love as the reward
for the adequate performance of the covenant life — who experiences the love as the thing that is
secured by the right behavior rather than the thing that precedes and produces the right behavior — has
the order reversed. The love comes first. The calling comes from the love. The covenant life is the
response to the love that has already been given, not the condition for the love that is being withheld
until the performance merits it. Let the priority of the love be the foundation: the father loved first, the
son is called because the father loves, and the covenant life is the grateful response to the love that was
present before the son did anything.

2. Identify the Unrecognized Healings — the Ways in Which the Father’s Care Has Been Present
in the Teaching, the Holding, and the Healing That Have Not Been Recognized as the Father’s

Work: The they did not know that I healed them is the diagnostic of the son who has been receiving
the father’s care without recognizing it. The contemporary believer who looks back over the history of
the life — the teachings that formed the character, the arms that held in the moments of the stumble, the
healings that came through the circumstances that at the time felt like abandonment — and does not
recognize the father’s hand in them is in the condition of verse 3. The recognition of the unrecognized
healings is the formation of the gratitude that the recognition produces: the da’at Elohim that knows the
father has been present in every moment of the formation, the teaching, and the healing. Identify the
healings. The recognition produces the gratitude. The gratitude produces the covenant faithfulness.

3. Receive the Cords of Kindness and the Bands of Love as the Character of the Divine Guidance
That Is Not Coercive but Inviting — and Respond to the I.eading That Draws Rather Than the
Compulsion That Forces: The guidance by the cords of kindness and the bands of love is the
description of the divine leadership that draws the covenant community toward the covenant life
through love rather than through coercion. The contemporary believer who has experienced the divine
guidance primarily as the set of rules that restrict the wrong behavior rather than as the leading of the
love that draws toward the right life has not yet understood the cords of kindness and the bands of love.
The guidance of the father is the leading of the love — the drawing toward the covenant life by the
kindness and the love of the One who bends down to feed and removes the yoke from the jaws.
Respond to the drawing. The covenant life is not the compliance with the coercion. It is the response to
the love that leads.

How This Relates to Today

The when Israel was a child, I loved him, and out of Egypt I called my son of verse 1 is the verse that
Matthew 2:15 applies to Jesus’ return from Egypt after the flight from Herod: Out of Egypt I called my
son. The hermeneutical move that Matthew makes is the identification of Jesus as the true Son who
recapitulates Israel’s history in His own person. The Israel that was called out of Egypt as a child is the
son who failed to respond faithfully to the father’s love. Jesus is the Son who responds faithfully —
who goes down to Egypt and comes back, who is the obedient Son where Israel was the disobedient
son, who is the fulfillment of what Israel was always called to be. The typological reading of verse 1 is
the canonical reading that gives the verse its full theological force: the father’s calling of the son out of
Egypt finds its ultimate fulfillment in the Son who is Himself the Israel that Israel was always meant to
be.



The I taught Ephraim to walk, taking them by their arms is also one of the most important images in the
chapter for the formation of the contemporary believer’s understanding of spiritual formation. The
father who teaches the child to walk is not the father who waits for the child to develop the capacity for
walking on their own. He is the father who holds the arms, who guides the steps, who is present for the
stumble and the recovery. The formation of the covenant life is the formation of the child who is being
taught to walk by the father who holds the arms — the formation that requires the sustained presence of
the father and the sustained responsiveness of the child to the guidance of the arms that are holding.
The child who cannot be taught to walk is the child who cannot receive the holding of the arms. Let the
arms hold.

Key Lesson: *The first section of the chapter establishes the father’s love in its most tender and most
comprehensive expression: the love that preceded the son’s worthiness and called him out of Egypt, the
teaching to walk and the taking up in arms, the healing that was not recognized, and the leading with
the cords of kindness and the bands of love by the God who bent down to feed — and the devastating
counterpoint: the more the father called, the more the son went toward the Baals, the more intimate the
care the more unrecognized the healer, so that the entire account of the father’s love is simultaneously
the account of the son’s response that the love deserved but did not receive.*

Hosea 11:5-7

The Return to Egypt and the Sword in the Cities: The Consequence of the Persistent Turning Away

(5) He shall not return into the land of Egypt,

but the Assyrian shall be his king,

because they refused to return.

(6) And the sword shall abide on his cities,

and shall consume his branches,

and devour them, because of their own counsels.
(7) And my people are bent to backsliding from me:
though they called them to the most High,

none at all would exalt him.

The Context

The he shall not return to the land of Egypt of verse 5 is the first statement of the consequence and
requires careful reading. The apparent contradiction with chapter 8:13 — which declared that Israel
shall return to Egypt — is resolved by the recognition that verse 5 is saying that Egypt will not serve as
the refuge that Israel hopes it will be. The typological Egypt of the Assyrian captivity will be the form
that the return to the house of slavery takes: the Assyrian will be their king, because they refused to
return to the LORD their God. The refusal to return — the refused to return of verse 5 — is the



explanation that connects the entire indictment of the preceding chapters to the consequence that is now
being declared. The Assyrian dominion is the consequence of the refusal to return to the LORD.

The sword that rages against the cities of verse 6 is the military consequence in its most specific and
most destructive form. The sword shall rage against their cities and devour their oracle-priests and
consume them because of their own counsels. The because of their own counsels is the identification of
the source of the destruction in the self-determination that has been the northern kingdom’s
characteristic sin since the days of Jeroboam I: the counsel of the kings who set up the golden calves,
the counsel of the princes who made the foreign alliances, the counsel of the priests who rejected the
knowledge and fed on the sin of the people. The destruction is the harvest of the counsel that has been
sown since the founding of the northern kingdom.

The my people are bent on turning away from me of verse 7 is the most despairing statement in the
section. The bending — the structural orientation of the will toward the departure from the covenant
God — is the consequence of the sustained turning away that has become the habitual posture of the
community. The community is not merely choosing to turn away in individual acts of the will. It has
been formed by the accumulated choices of the turning away into a community whose very orientation
— whose structural lean, the direction in which it bends under pressure — is away from the covenant
God. And though they call them to the Most High, none at all would exalt him: the prophetic calling of
the people upward to the covenant God produces no upward movement. The bent-away posture does
not yield to the upward calling.

Plain American English

They won't go back to Egypt, but Assyria will rule over them because they have refused to return to me.
A sword will flash through their cities and destroy the bars of their city gates, putting an end to their
plans. My people are determined to turn away from me. Even when the prophets call them upward to
the Most High, not one of them exalts him at all.

Key Observations

“Because they refused to return”: This signifies The Refused to Return Is the Summary of the
Entire Indictment of the Preceding Chapters — the One Sentence That Explains the
Consequence That the Entire Chapter Has Been Building Toward.

The because they refused to return is the most compressed available summary of the theological
argument of chapters 4 through 10. Every specific form of the covenant violation that the preceding
chapters have catalogued — the rejection of knowledge, the misattribution of the provision, the Baal
worship, the golden calves, the foreign alliances, the self-appointed kings, the wrong sowing, the
compounding of the Gibeah sin — is the specific expression of the general posture that verse 5 names:
the refusal to return. The return that chapter 5 identified as the condition of the genuine seeking, the
return that chapter 6 described in the beautiful but shallow language of Come, let us return to the



LORD, the return that chapter 7 showed to be the deceitful bow that does not reach the Most High —
this return has been refused. The refusal of the return is the reason for the Assyrian dominion.

“My people are bent to backsliding from me: though they called them to the most High, none at
all would exalt him”: This signifies The Structural Orientation of the Will Toward the Departure
Is the Most Comprehensive Description of the Community Whose Accumulated Choices Have
Formed It into the Habitually Turning-Away Posture.

The bent to backsliding from me is the description of the community that has been formed by the
accumulated choices of the turning away into a community whose very orientation — whose structural
lean, the direction in which it bends under pressure, the posture of the will under the conditions of the
ordinary life — is away from the covenant God. The bending is the consequence of the habits of the
departure that have been practiced long enough to become the structural orientation of the community.
And the though they call them to the Most High, none at all would exalt him is the evidence of the
depth of the structural bending: the upward calling of the prophets produces no upward movement in
the community that has been structurally bent downward. The community that has practiced the
departure long enough has been formed into a community that cannot respond to the upward calling
with the upward movement. The bending is the consequence of the practice. The practice has become
the structure.

What This Means for Us Today

1. Receive the Refused to Return as the Most Honest Available Assessment of the Community’s
Relationship to the Covenant God — and Examine Whether the Return Has Been Refused in the
Specific Ways That the Preceding Chapters Have Named: The because they refused to return is the
theological summary that the contemporary community of faith needs to apply to itself with the
diagnostic honesty that the verse requires. The return that has been refused is not the dramatic explicit
rejection of the covenant God. It is the accumulated small refusals of the specific returns that the
specific chapters have been calling for: the return from the misattribution of the provision, the return
from the divided heart, the return from the wrong sowing, the return to the seeking of the LORD. The
accumulation of the small refusals produces the structural orientation of the bent-away community.
Examine the specific refusals. The summary cannot be addressed until the specific refusals that
constitute it have been identified and named.

2. Recognize the Bent-Away Posture as the Most Serious Form of the Spiritual Condition Because
It Has Moved from the Level of the Individual Choice to the Level of the Structural Orientation:

The bent to backsliding from me is the description of the condition that has moved beyond the
individual choice to the structural orientation. The community that is bent away from the covenant God
is not the community that is making individual choices against the covenant life. It is the community
that has been formed by the accumulated choices into a community whose orientation is structurally
away — whose habitual posture, whose default direction, whose response to pressure is away from the
covenant God rather than toward Him. This is the most serious form of the spiritual condition because
it requires not merely the correction of individual choices but the reformation of the structural
orientation: the breaking up of the fallow ground of chapter 10 applied not to the individual act but to
the habitual direction of the community’s life.




How This Relates to Today

The bent to backsliding from me is one of the most diagnostically accurate descriptions available for
the condition of the contemporary Western church in its relationship to the covenant God. The
structural orientation of the church — the direction in which it bends under the pressure of the
surrounding culture, the default direction of its institutional choices, the habitual posture of its
theological and pastoral life — has been formed by decades of the accumulated small choices of
accommodation, assimilation, and the misattribution of the provision. The church is not explicitly
rejecting the covenant God. It is structurally bent away from Him. And the though they call them to the
Most High, none at all would exalt him is the description of the upward prophetic calling that produces
no upward movement in the bent-away community. The prophetic word is being spoken. The structural
orientation of the community is away from it.

Key Lesson: *The second section of the chapter traces the consequence of the persistent turning away
to its most comprehensive expression: the refused to return that explains the Assyrian dominion, the
sword in the cities that is the harvest of the community’s own counsel, and the bent-away posture of the
community that has been formed by the accumulated choices of the turning away into the structural
orientation that the upward prophetic calling cannot redirect — the community that is bent to
backsliding from the covenant God and produces no upward movement in response to the calling that
would lift it.*

Hosea 11:8-11

How Can I Give You Up? The Divine Soliloquy, the Heart That Turns, and the Lion’s Roar That Brings
the Children Home

(8) How shall I give thee up, Ephraim?

how shall I deliver thee, Israel?

how shall I make thee as Admah?

how shall I set thee as Zeboim?

mine heart is turned within me,

my repentings are kindled together.

(9) I will not execute the fierceness of mine anger,
I will not return to destroy Ephraim:

for I am God, and not man;

the Holy One in the midst of thee:

and I will not enter into the city.

(10) They shall walk after the LORD:

he shall roar like a lion:

and when he shall roar,

then the children shall tremble from the west.



(11) They shall tremble as a bird out of Egypt,
and as a dove out of the land of Assyria:

and I will place them in their houses,

saith the LORD.

The Context

The how shall I give you up, O Ephraim? of verse 8 is one of the most theologically astonishing
questions in the entire Old Testament. The question is addressed to the community that has just been
described in verses 5 through 7 as bent on turning away, as refusing to return, as producing no upward
movement in response to the upward calling. Everything in the preceding chapters — the rejected
knowledge, the Baal worship, the golden calves, the foreign alliances, the wrong sowing, the
compounding of the Gibeah sin, the wandering among the nations, the refusal to return — has been
building toward the moment when the covenant curses are fully executed and the community is
destroyed as thoroughly as Admah and Zeboim were destroyed with Sodom and Gomorrah. And in that
moment, the father asks: how shall I give you up?

The Admah and Zeboim of verse 8 are the cities that were destroyed with Sodom and Gomorrah in
Genesis 14 and 19 — the most comprehensive available image of the divine judgment. The how shall I
make you like Admah? How shall I set you as Zeboim? is the question of the father who is standing at
the threshold of the most comprehensive judgment and finding that the love does not permit the
execution. The mine heart is turned within me — the Hebrew is the language of the most profound
inner agitation, the turning of the heart against itself — and my compassion grows warm and tender is
the description of the divine emotional experience at the threshold of the judgment: the compassion that
is kindled against the intention to execute the judgment, the love that turns the heart against the
execution of the wrath.

The I will not execute my fierce anger; I will not again destroy Ephraim of verse 9 is the declaration
that the compassion has prevailed over the judgment. And the reason is the most theologically
important statement in the chapter: for I am God and not a human being, the Holy One in your midst,
and I will not come in wrath. The I am God and not a human being is the foundation of the divine
decision: the love that will not execute the judgment is the love of the One whose nature is not
constrained by the limitations of the human emotional capacity. The human father who has been
betrayed as thoroughly as the covenant God has been betrayed by Israel might be expected to
eventually give up the child who refuses to return. The divine father does not give up, because He is
God and not a human being. The holiness of God — the Holy One in your midst — is here the attribute
that prevents the judgment rather than the attribute that demands it. The holiness of the love is the
holiness that will not permit the abandonment of the beloved.

The lion’s roar of verse 10 is the image that brings the chapter to its eschatological resolution. The
children who have been wandering will walk after the LORD when He roars like a lion — the roar that
is the call of the father to the scattered children, the gathering cry that draws the dispersed community
back from the west and from Egypt and from Assyria. The trembling as a bird out of Egypt and as a



dove out of Assyria is the frightened but responsive return of the community that has been in the wrong
refuges and hears the lion’s roar from the right home. The I will settle them in their homes, declares the
LORD is the settling of the scattered into the homes from which the refusal to return had driven them.
The wandering is over. The lion has roared. The children are coming home.

Plain American English

“How can I give you up, Ephraim? How can I hand you over, Israel? How can I treat you like Admah?
How can I make you like Zeboim? My heart is torn within me — all my compassion is stirred up! No, I
will not let my fierce anger do it. I will not destroy Ephraim again. For I am God, not a human being. I
am the Holy One among you, and I will not come to you in anger. When I roar like a lion, my people
will follow me. They will come trembling from the west. They will come trembling like birds out of
Egypt, like doves from Assyria. And I will settle them back in their homes,” declares the LORD.

Key Observations

“How shall I give thee up, Ephraim? how shall I deliver thee, Israel? mine heart is turned within
me, my repentings are kindled together”: This signifies The Divine Soliloquy Is the Most
Theologically Profound Passage in the Chapter — the Question That the Father Cannot Answer
Against the Beloved Child Reveals the Love That Cannot Permit the Execution of the Judgment
the Rebellion Has Fully Deserved.

The how shall I give you up is the question that has no answer from the human perspective. The
community that has been catalogued in chapters 4 through 10 has done everything that would logically
lead to the answer: give them up. The rejection of knowledge, the Baal worship, the golden calves, the
foreign alliances, the wrong sowing, the bent-away posture, the refusal to return — all of it builds
toward the give-up. And the father stands at the threshold of the give-up and asks the question that the
love prevents him from answering in the direction that the logic demands. The heart that is turned
within me is the heart that has turned against the logic of the give-up — the emotional experience of
the love that cannot complete the execution of the judgment that the rebellion has earned. The
compassion grows warm and tender at the very moment when the fierce anger has the most
justification. This is the most transparent window into the inner life of God available in the Old
Testament.

“For I am God, and not man; the Holy One in the midst of thee: and I will not enter into the
city”: This signifies The I Am God and Not a Human Being Is the Theological Foundation of the
Decision Not to Execute the Judgment — the Love That Will Not Give Up Is the Love of the One
Whose Nature Is Not Constrained by the Limitations of the Human Emotional Capacity.

The I am God and not a human being is the most important theological statement in the chapter. It is
the identification of the nature of the divine love as the foundation of the decision not to execute the
judgment. The human father whose child has behaved as Israel has behaved toward the covenant God
would eventually, by the logic of the human emotional economy, reach the give-up. The human love
has a capacity. The human patience has a limit. The human compassion can be exhausted by the
sustained provocation of the sustained rebellion. But the divine love does not operate within the
constraints of the human emotional capacity. The I am God is the declaration that the love that prevents



the give-up is the love of the One whose nature is not bounded by the limits that bound human love.
The holiness of the Holy One in your midst is here the holiness of the love that does not end — the
holy love that is holier than human love precisely because it is not constrained by the limitations that
make human love give up.

“He shall roar like a lion: and when he shall roar, then the children shall tremble from the west”:
This signifies The Lion’s Roar Is the Eschatological Gathering Cry of the Father Who Calls the
Scattered Children from the Wrong Refuges Back to the Home That the Refusal to Return Had
Driven Them From.

The lion’s roar of verse 10 is the most unexpected image in the closing section because the lion has
previously appeared in chapter 5 as the image of the divine judgment — I will be to Ephraim like a
lion. The lion who tore and went away in chapter 5 is the same lion who roars in chapter 11, but the
roar is now the gathering cry rather than the tearing departure. The image has been transformed by the
divine soliloquy of verses 8-9: the lion who will not give up is the lion who roars to gather rather than
to destroy. And the children who tremble from the west — who come trembling like birds from Egypt
and like doves from Assyria — are the scattered community that has been in the wrong refuges and
hears the lion’s roar from the right home. The trembling is the appropriate response to the lion who
roars: the reverential awe of the community that has come home to the One whose love was too great to
permit the give-up.

“They shall tremble as a bird out of Egypt, and as a dove out of the land of Assyria: and I will
place them in their houses, saith the LORD”: This signifies The Settling in Their Homes Is the
Eschatological Resolution of the Wandering That Chapter 9 Declared as the Consequence of the
Not Listening — the Father Settles the Scattered Children into the Homes That the Refusal to
Return Had Driven Them From.

The I will settle them in their homes, declares the LORD is the most complete reversal of the chapter’s
preceding consequence available. The wanderers among the nations of chapter 9 — the scattered
community that has been in Egypt and Assyria — are settled in their homes by the father whose love
did not permit the give-up. The trembling return of the birds and doves from the wrong refuges is the
response to the lion’s roar — the frightened but responsive return of the community that has heard the
gathering cry of the father. And the settling in the homes is the restoration of the rest that the wandering
had replaced: the father brings the scattered children home, settles them in the places that the refusal to
return had driven them from, and declares it with the authority of the LORD whose love did not permit
the abandonment. The eschatological resolution of the chapter is the settling of the wanderers. The lion
has roared. The children are home.

What This Means for Us Today

1. Let the How Can I Give You Up Be the Theological Foundation of the Confidence That the

Divine L.ove Has Not Been Exhausted by the History of the Rebellion: The how shall I give you up,
O Ephraim? is the question that the father cannot answer against the beloved child, and it is the

question whose unanswerable character is the most profound available assurance for the believer who
fears that the history of the rebellion has finally exhausted the patience of the covenant God. The love
that asks how can I give you up is the love that cannot give up — not because the rebellion has not
been serious, but because the nature of the love is not constrained by the seriousness of the rebellion.
The I am God and not a human being is the theological foundation of this assurance: the love that will



not give up is not the human love that can be exhausted but the divine love whose nature prevents the
exhaustion. Let the how can I give you up be the foundation of the confidence, not the sentimental
reassurance that the rebellion does not matter, but the theologically grounded assurance that the nature
of the divine love is the nature that does not permit the abandonment.

2. Receive the I Am God and Not a Human Being as the Most Theologically Important

Distinction in the Chapter — the Character of the Divine L.ove Is Different from the Character of
Human Love in the Specific Way That Matters Most for the Wanderer: The I am God and not a
human being is addressed specifically to the community that has done everything that would exhaust a
human father’s patience. The distinction is not the abstract theological statement about the divine
attributes. It is the pastoral declaration that the love being described in the soliloquy of verses 8-9 is
not the love that human experience has taught the wanderer to expect from the fathers and mothers and
communities whose love has been exhausted by the sustained provocation. The divine love is different
from the human love in the specific way that matters most for the wanderer: it does not give up. The
how can I give you up is the question that the divine love cannot answer against the beloved, because
the nature of the divine love does not permit the give-up. Let this distinction be received as the pastoral
declaration it is.

3. Tremble Back from the West — Let the Lion’s Roar Be the Voice That Draws You from the
Wrong Refuges and Settles You in the Home That the Father’s I.ove Has Been Preparing: The
children who tremble back from the west, who come like birds from Egypt and doves from Assyria,
who are settled in their homes by the declaration of the father — these are the community that has
heard the lion’s roar and responded with the trembling return. The contemporary believer who is in the
Egypt and Assyria of the wrong refuges — who has been seeking the security, the significance, the
healing, and the belonging in the wrong places — is being called back by the lion’s roar of the father
whose love did not permit the give-up. Tremble back. The trembling is the appropriate response to the
roar: the reverential awe of the one who has recognized the voice of the father and is coming home.
The settling in the homes is waiting on the other side of the trembling return.

How This Relates to Today

The how shall I give you up, O Ephraim? is the most theologically significant question in the chapter
and one of the most significant in the entire Old Testament for its revelation of the inner life of God.
The question has no answer in the direction that the logic of the rebellion demands. The love does not
permit the give-up. And the I am God and not a human being is the theological reason that makes the
love that does not give up coherent: the divine love is not constrained by the limitations of the human
love. This is the Old Testament’s most direct available statement of the theology of grace as the love
that persists beyond the point where human love would be exhausted. The New Testament’s most
famous statement of this love — God so loved the world that he gave his only Son — is the answer to
the how can I give you up that Hosea 11:8 asks: the giving of the Son is the divine answer to the
question that the divine love prevented from being answered in the direction of the give-up.

The lion’s roar of verse 10 is also one of the most important images in the chapter for the formation of
the eschatological imagination. The lion who roars to gather is the image of the returning Christ who
will gather the scattered community of the new covenant from every nation and settle them in the
homes that the father’s love has been preparing. The trembling return of the birds from Egypt and the



doves from Assyria is the image of every generation of the wanderers who hear the lion’s roar and
come home. The I will settle them in their homes is the eschatological promise of the rest that replaces
the wandering — the settling of the scattered into the covenant home that the father’s love has never
stopped preparing. The roar is coming. The children are being gathered. The settling is the promise of
the One whose love did not permit the give-up.

Key Lesson: *The divine soliloquy of verses 8—11 is the theological summit of the entire book: the how
can I give you up that the love prevents from being answered in the direction of the give-up, the my
heart turns within me that is the most transparent window into the inner life of God available in the
Old Testament, the I am God and not a human being that is the theological foundation of the love that
does not end, and the lion’s roar that gathers the scattered children from Egypt and Assyria and settles
them in their homes — the eschatological resolution of the entire book’s movement from the indictment
of the unfaithfulness to the promise of the restoration that the father’s love that cannot give up has
always been working toward.*
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Closing Prayer

Heavenly Father,

We close Hosea chapter 11 having been undone by the most theologically profound and the most
personally moving chapter in the book. We have heard the when Israel was a child, I loved him — the
love that preceded the son’s worthiness, the calling from Egypt that was the expression of the love
already present. We have been confronted by the as they called them, so they went from them — the
inverse correlation between the father’s calling and the son’s departure. We have been convicted by the
they did not know that I healed them — the unrecognized care of the father in every moment of the



teaching and the holding and the healing. And we have been undone by the how can I give you up, O
Ephraim? — the question that the father cannot answer against the beloved child.

Lord, let the I am God and not a human being be the most important declaration in the chapter for us.
We know what it is to have the human love exhaust itself against the sustained provocation. We know
the human love that gives up when the rebellion reaches the level at which the giving up becomes the
logical response. But You are God and not a human being, and the love that this chapter reveals is not
the love of the human father who can be exhausted. It is the love of the Holy One whose nature does
not permit the abandonment, whose compassion grows warm and tender at the threshold of the
judgment, whose heart turns within itself against the execution of the wrath that the rebellion has fully
deserved.

We are the children from the west, from Egypt, from Assyria. We have been in the wrong refuges. We
have been the bent-away community that produces no upward movement in response to the upward
calling. We have been the son who did not recognize the father’s healing. We have refused to return.
And yet — the how can I give you up has not been answered against us. The lion has not yet completed
the tearing and the going away. The roar of the gathering is still being sounded. And the I will settle
them in their homes is still the promise that the father’s love has not permitted to become void.

We come trembling back. Like birds from Egypt. Like doves from Assyria. Trembling with the
reverential awe of the ones who have heard the lion’s roar and recognized the voice of the father whose
love did not permit the give-up. Settle us in our homes. We are done wandering. The father’s love has
roared. We are coming home.

In Jesus’ name — in the name of the true Son who came out of Egypt and fulfilled the when Israel was
a child, I loved him, who is the faithful Son where Israel was the unfaithful son, who is the answer to
the how can I give you up in the giving of the Son that is the ultimate expression of the love that the
divine soliloquy of this chapter reveals — Amen.

Introduction to Hosea Chapter 12

Jacob in the Womb, Jacob at Bethel: The Patriarch’s Striving as the Mirror of Israel’s
Condition

Hosea chapter 12 is the chapter of the patriarchal mirror. The prophet reaches back behind the Baal-
peor of chapter 9 and the Gibeah of chapters 9 and 10 to the very beginning of the covenant
community’s story — to Jacob, the ancestor whose name Israel bears, whose biography is deployed as
the most intimate available mirror for the present condition of his descendants. The mirroring is not
merely illustrative. It is diagnostic: the Jacob who strove with God and with men and prevailed, who
wept and sought favor, who met God at Bethel and there spoke with Him — this Jacob is both the
ancestor whose founding striving is the typological origin of Israel’s persistent wrestling with the
covenant God, and the ancestor whose encounter at Bethel is the theological indictment of the present
Bethel that has become Beth-aven.



The chapter moves through three interconnected retrospects. The first (verses 1-6) is the double
retrospect of Jacob and the present Israel: Jacob’s striving from the womb against his brother, his
prevailing with God at Peniel, his weeping and seeking favor, his meeting God at Bethel — set against
the present Israel’s feeding on wind and pursuing the east wind, its lies and violence, its commerce with
Assyria and oil carried to Egypt. The second (verses 7-9) is the indictment of the merchant Ephraim
whose scales of deceit, whose proud boast that all his gain is found without guilt, whose confidence in
the wealth that removes the need for the return to tents of the feast, whose abominations since Egypt
will be remembered. The third (verses 10-14) is the prophetic commission and the wilderness
typology: the LORD who spoke through the prophets and multiplied visions, the wilderness as the
place of the appointment, the coming dwelling in tents as in the days of the appointed feast, and the
final indictment of the provocation of the LORD through the bitter anger of Ephraim’s bloodguilt.

The theological contribution of chapter 12 to the book is the deployment of the patriarchal history as
the hermeneutical lens through which the present condition is to be understood. The Jacob story is not
merely an interesting ancestral biography. It is the founding narrative of the people who bear Jacob’s
name — the story in which the character traits that have produced the present condition were first
exhibited. The striving of Jacob in the womb, the supplanting of the brother, the wrestling at Peniel, the
encounter at Bethel — all of these are the ancestral exhibits of the striving, the deception, the wrestling,
and the Bethel-encounter that Israel has been both reenacting and betraying in every generation since.
The patriarch’s story is the community’s story at its most foundational level.

The most pastorally significant dimension of the chapter is the call to return of verse 6: so you, by the
help of your God, return, hold fast to love and justice, and wait continually for your God. Embedded in
the retrospect and the indictment is the most direct and the most actionable call to the genuine return in
the chapter. The return is not the abstract religious sentiment. It is the specific turning with the specific
content: hold fast to steadfast love and justice, wait continually for your God. The hesed and the
mishpat — the steadfast love and the justice — are the two covenantal virtues whose maintenance
constitutes the genuine return. And the waiting for God is the patient orientation of the whole life
toward the covenant God that is the alternative to the feeding on wind and the pursuit of the east wind.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 12 as the descendants of Jacob — as the people who bear the name of the
patriarch whose striving from the womb has been the ancestral exhibit of the condition that the book

has been diagnosing in every generation since. We recognize the Jacob in ourselves: the striving with
the brother, the deception in the pursuit of the blessing, the wrestling in the night that we enter not as
the one who prevails but as the one who limps away from the encounter with the mark of the divine



touch on the hollow of the thigh. We come to this chapter asking for the humility that recognizes the
ancestral pattern in the present practice, and the courage to receive the call to return that is embedded
in the recognition.

Lord, let the return, hold fast to love and justice, and wait continually for your God of verse 6 be the
most practically orienting instruction in the chapter for us. We have been feeding on wind. We have
been pursuing the east wind — the hot, destructive wind of the wrong alliance and the wrong trust. Let
the feeding on wind be replaced by the holding fast to the hesed and the mishpat — the steadfast love
and the justice that are the content of the genuine return. And let the waiting continually for our God
be the patient orientation of the whole life toward the covenant God that is the alternative to the frantic
seeking of the wrong resources.

Let the Jacob who wept and sought favor — the Jacob at Peniel who would not let go until the blessing
was given — be the model of the persistence of the genuine seeking. Let us be the community that
weeps and seeks favor, that strives with the God who is available to be striven with, that holds on
through the night of the wrestling until the day breaks and the blessing is given. We want the blessing
of Peniel more than the wealth of the merchant whose scales are deceitful. We want the encounter at
Bethel — the genuine encounter with the God who spoke there — more than the Beth-aven that the
golden calf has made of the sacred site.

In Jesus’ name, Amen.

Hosea 12:1-6

Jacob and Israel: The Patriarchal Mirror and the Call to Return

(1) Ephraim feedeth on wind,

and followeth after the east wind:

he daily increaseth lies and desolation;

and they do make a covenant with the Assyrians,
and oil is carried into Egypt.

(2) The LORD hath also a controversy with Judabh,
and will punish Jacob according to his ways;
according to his doings will he recompense him.
(3) He took his brother by the heel in the womb,
and by his strength he had power with God:

(4) Yea, he had power over the angel, and prevailed:

he wept, and made supplication unto him:



he found him in Beth-el,

and there he spake with us;

(5) Even the LORD God of hosts;
the LORD is his memorial.

(6) Therefore turn thou to thy God:
keep mercy and judgment,

and wait on thy God continually.

The Context

The Ephraim who feeds on wind of verse 1 is the most immediate diagnosis of the present condition
before the patriarchal retrospect begins. The wind that Ephraim is feeding on is the insubstantial, the
empty, the thing that cannot nourish: the foreign alliances, the oil carried to Egypt, the covenant made
with Assyria. These are the wind-food of the community that has abandoned the covenant God’s
provision for the insubstantial alternatives that the surrounding empires offer. The east wind — the hot,
destructive sirocco that blows from the desert and withers whatever it touches — is the image of the
direction of the pursuit: Ephraim is not merely feeding on nothing, it is pursuing the actively
destructive.

The controversy with Judah and the punishment of Jacob in verse 2 — according to his ways,
according to his doings — extends the indictment beyond the northern kingdom to the whole covenant
people. The Jacob is the ancestor whose name all Israel bears, and the punishment according to his
ways is the connection between the ancestor’s character and the descendant’s condition. The Jacob who
is being punished is not merely the historical patriarch. He is the eponymous ancestor of the
community that has inherited and reenacted his characteristic traits across every generation.

The retrospect of verses 3-5 is the most concentrated deployment of the Jacob narrative as the
patriarchal mirror in the chapter. The taking of the brother by the heel in the womb (Genesis 25:26) is
the first exhibit of the striving that characterizes Jacob throughout his story: the striving that begins in
the womb, the competitive reaching for the advantage that has characterized Jacob and his descendants
from the beginning. The prevailing with God at Peniel (Genesis 32:24-28) is the second exhibit: the
wrestling in the night, the refusal to let go, the weeping and the supplication, the prevailing that ends
with the blessing and the limp. And the finding at Bethel (Genesis 28:10-19, 35:1-15) is the third: the
encounter with the covenant God at the site that has become, in Hosea’s time, the golden calf sanctuary
of Beth-aven.

The therefore return to your God of verse 6 is the most direct call to action in the section, and it is
grounded in the patriarchal retrospect. The Jacob who strove with God and prevailed, who wept and
sought favor, who found God at Bethel — this Jacob is the model of the genuine return that his
descendants are being called to. The hold fast to love and justice is the content of the return: the hesed
and the mishpat are the covenantal virtues that the covenant relationship requires, and their
maintenance is the specific form that the genuine return takes. And the wait continually for your God is



the patient orientation that is the alternative to the feeding on wind: not the frantic pursuit of the wrong
resources, but the steady waiting for the covenant God who is the only genuine source of the provision
that the wind-food cannot supply.

Plain American English

Ephraim is chasing the wind — all day long piling up lies and violence. They make deals with Assyria
and send olive oil to Egypt as a bribe. The LORD has a case to bring against Judah too, and will
punish Jacob according to what he has done. In the womb he grabbed his brother’s heel, and as a man
he struggled with God. He wrestled with the angel and won — he wept and begged for a blessing. He
found God at Bethel and talked with him there — the LORD God Almighty, the LORD is the name by
which He is remembered. So now you must return to your God. Hold on to love and justice, and always
put your hope in God.

Key Observations

“Ephraim feedeth on wind, and followeth after the east wind”: This signifies The Wind-Food and
the East Wind Pursuit Are the Images of the Community That Has Abandoned the Covenant
God’s Genuine Provision for the Insubstantial Alternatives That Cannot Nourish and the
Actively Destructive Direction That Cannot Sustain.

The feeding on wind is the image of the insubstantial diet: the consumption of the things that have no
nutritional value for the covenant life — the foreign alliances, the diplomatic oil, the Assyrian
covenant. These things fill the attention, consume the resources, generate the political activity — and
provide nothing of the genuine nourishment that the covenant relationship with God supplies. And the
following after the east wind deepens the diagnosis: the east wind — the hot, withering sirocco of the
desert — is not merely the empty wind of the wrong pursuit. It is the actively destructive wind that
withers whatever it touches. Ephraim is not merely chasing the nothing of the wrong alternative. It is
pursuing the actively harmful in the direction that destroys. The diagnosis of the wind-food and the east
wind pursuit is the diagnosis of the community that has abandoned the genuine nourishment and is
pursuing the actively destructive in its place.

“He took his brother by the heel in the womb, and by his strength he had power with God”: This
signifies The Patriarchal Mirror Deploys the Jacob Narrative as the Founding Exhibit of the
Striving That Has Characterized Every Generation of the Community That Bears His Name —
the Ancestor’s Character Is the Community’s Inheritance.

The taking of the brother by the heel and the prevailing with God are the two exhibits of the Jacob
character that the chapter deploys as the patriarchal mirror: the striving with the human brother and the
striving with God. The Jacob who took the heel in the womb is the Jacob whose competitive striving —
the reaching for the advantage, the grasping of the birthright — is the ancestral exhibit of the character
that Israel has been reenacting in every form of the covenant violation that the book has been
cataloguing. And the prevailing with God is the ancestral exhibit of the more positive dimension of the
Jacob character: the striving that, when directed toward the covenant God rather than toward the human
brother, produces the blessing of Peniel. The community that bears Jacob’s name has inherited both



dimensions of the patriarchal character: the striving-with-the-brother that the covenant violation
expresses, and the striving-with-God that the genuine return requires.

“He wept, and made supplication unto him: he found him in Beth-el, and there he spake with
us”: This signifies The Weeping and the Supplication of Peniel Are the Model of the Genuine
Seeking That Persists Through the Night of the Wrestling Until the Blessing Is Given — and the
Bethel Encounter Is the Most Direct Available Indictment of the Beth-Aven That the Golden Calf
Has Made of the Sacred Site.

The he wept and sought his favor is the most pastorally significant detail in the patriarchal retrospect.
The Jacob who wept at Peniel is the Jacob whose striving had reached the limit of the purely human
capacity — who could not prevail by the strength of the striving alone and who broke into the weeping
and the supplication that the genuine encounter with the divine requires. The weeping is the turning
from the confident self-reliance of the in-the-womb heel-grasping to the dependent supplication of the
one who needs the blessing that only the covenant God can give. And the finding at Bethel — where
the LORD spoke — is the direct indictment of the golden calf sanctuary that the present community
has made of the sacred site. The Bethel where Jacob found God and God spoke is the Beth-aven where
Ephraim has installed the calf. The ancestor’s encounter is the standard against which the descendant’s
perversion is measured.

“Therefore turn thou to thy God: keep mercy and judgment, and wait on thy God continually”:
This signifies The Call to Return Is Grounded in the Patriarchal Retrospect and Gives the Return
Its Specific Content — the Holding Fast to Steadfast Love and Justice and the Patient Waiting
That Are the Alternative to the Wind-Food and the East Wind Pursuit.

The therefore of verse 6 connects the patriarchal retrospect to the call to return with the logical force of
the example: because Jacob found God at Bethel, because Jacob prevailed by weeping and
supplication, because the LORD God of hosts is the memorial name of the God who spoke at Bethel —
therefore return to your God. The return is not the abstract religious sentiment. It has specific content:
hold fast to steadfast love and justice. The hesed and the mishpat are the two covenantal virtues that
constitute the content of the genuine return — the covenant loyalty and the covenant justice that the
community should have been maintaining instead of the wind-food and the east wind pursuit. And the
wait continually for your God is the patient alternative to the frantic pursuit: not the feeding on wind
but the steady waiting for the covenant God whose provision is genuine rather than insubstantial.

What This Means for Us Today

1. Examine the Wind-Food and the East Wind Pursuit in Your Own Life — What Insubstantial
and Actively Destructive Things Are You Consuming in the Place of the Covenant God’s Genuine

Provision: The feeding on wind and the following of the east wind are the images of the person whose
attention, energy, and resources are being consumed by the things that cannot nourish the covenant life
and that are actively destructive in the direction they are pursuing. The contemporary equivalents are
the things that absorb the devotional energy of the believer without providing the genuine nourishment
of the covenant relationship: the social media feed that provides the stimulation of the social approval
without the substance of the genuine community, the political engagement that provides the passion of
the cause without the peace of the covenant God, the therapeutic conversation that provides the
language of the healing without the healing that only the covenant relationship produces. Examine the
diet. The wind-food cannot sustain the covenant life.



2. Receive the Weeping and the Supplication of Peniel as the Model of the Genuine Seeking That
Is Willing to Persist Through the Night of the Wrestling Until the Blessing Is Given: The Jacob

who wept and sought favor is the model of the genuine seeking that has passed through the self-
confidence of the heel-grasping and has arrived at the dependent supplication that the genuine
encounter with the covenant God requires. The contemporary believer who wants the blessing of Peniel
without the night of the wrestling — who wants the encounter with the covenant God without the
weeping and the supplication that the encounter requires — has not yet arrived at the dependence that
the encounter demands. The weeping is the turning from the self-confidence to the dependent seeking.
The supplication is the persistence of the seeking through the night. The blessing comes when the self-
confidence has been exhausted and the dependent seeking has not let go. Let the weeping and the
supplication of Peniel be the model.

3. Hold Fast to Steadfast I.ove and Justice as the Specific Content of the Genuine Return — Not
the Abstract Religious Sentiment but the Covenantal Virtues That Constitute What the Return
Actually Is: The keep mercy and judgment of verse 6 is the most specific available definition of what
the genuine return looks like in the practice of the covenant life. The return is not the abstract intention
to be more spiritual or the emotional experience of the revival gathering. It is the holding fast to the
hesed and the mishpat — the steadfast covenant love and the covenant justice that the relationship with
the covenant God generates and requires. The community that returns with the steadfast love will love
the neighbor with the love that the covenant God has shown it. The community that returns with the
justice will order its common life by the standards that the covenant God’s character requires. The
hesed and the mishpat are not the consequences of the return. They are the content of the return.

How This Relates to Today

The patriarchal mirror of verses 3-5 is one of the most sophisticated hermeneutical moves in the book.
The Jacob narrative is not invoked as an illustration of a theological point that could be made without
the narrative. It is invoked as the founding exhibit of the character that the community has been
reenacting across every generation since the patriarch. The striving with the brother that characterizes
Israel’s political history — the assassinations, the coups, the foreign alliances, the competitive seeking
of the political advantage — is the descendant’s reenactment of the ancestor’s heel-grasping. And the
striving with God that is the alternative — the weeping and the supplication, the prevailing at Peniel,
the finding at Bethel — is the ancestral model of the genuine return that the descendants are being
called to.

The call of verse 6 — return, hold fast to steadfast love and justice, wait continually for your God — is
also one of the most practically actionable calls to the covenant life in the book. It does not call for the
extraordinary spiritual experience or the dramatic religious event. It calls for the ordinary faithfulness
of the covenant virtues in the practice of the covenant life: the love maintained in the daily
relationships, the justice practiced in the economic and social arrangements, the waiting exercised in
the patient orientation of the life toward the covenant God. This is the covenant life that the wind-food
and the east wind pursuit have been replacing. The call to return is the call to these specific, ordinary,
daily practices. The extraordinary spirituality is not required. The ordinary faithfulness of the hesed and
the mishpat is.



Key Lesson: *The patriarchal mirror of the Jacob retrospect deploys the ancestor’s character — the
heel-grasping in the womb, the prevailing at Peniel, the weeping and the supplication, the finding at
Bethel — as the founding exhibit of the striving and the seeking that Israel has been both reenacting in
its covenant violations and betraying in its perversion of the sacred sites; and the therefore of verse 6
draws from the retrospect the most direct and the most specific call to return in the chapter: hold fast to
steadfast love and justice, wait continually for your God — the specific content of the genuine return
that the wind-food and the east wind pursuit have been replacing.*

Hosea 12:7-9

The Merchant with the Deceitful Scales: The Proud Boast of the Tainted Wealth and the Forgotten
Wilderness

(7) He is a merchant, the balances of deceit are in his hand:
he loveth to oppress.

(8) And Ephraim said, Yet I am become rich,

I have found me out substance:

in all my labours they shall find none iniquity in me

that were sin.

(9) And I that am the LORD thy God from the land of Egypt
will yet make thee to dwell in tabernacles,

as in the days of the solemn feast.

The Context

The merchant of verse 7 — the Canaanite is the Hebrew word, which is also the generic term for
merchant, as the Canaanites were the merchants of the ancient Near East — is a deliberate echo of the
Baal worship’s cultural context. The Ephraim who has become like a Canaanite merchant is the
Ephraim who has adopted not merely the Canaanite religion but the Canaanite commercial ethics: the
balances of deceit, the love of oppression. The commercial dishonesty of the false balance is the
economic expression of the same fundamental dishonesty that has been running through the book since
the false oaths of chapter 10 and the lies that the community has spoken against the LORD in chapter 7.
The dishonesty is not confined to the religious sphere. It has permeated the economic sphere as well, as
the covenant violation always does.

The boast of verse 8 is the most self-congratulatory speech in the book: Yet I have become rich; I have
found wealth for myself. In all my labors, no iniquity can be found in me that would be sin. The rich
Ephraim who declares itself innocent is the Ephraim who has lost the capacity for the moral self-
assessment that the covenant relationship should produce. The prosperity has been interpreted as the
evidence of the innocence: if God were displeased, I would not be prosperous. But the prosperity is the



wind-food of verse 1 — the insubstantial gain of the deceitful balance that will not sustain the covenant
life. And the claim that no iniquity can be found in me is the most complete expression of the not-
knowing that the book has been diagnosing since chapter 2: the community that does not know that the
LORD is the source of the provision has also convinced itself that the provision is the evidence of the
righteousness.

The divine response of verse 9 is the most unexpected and the most theologically surprising in the
section. Against the proud boast of the wealthy and self-declared innocent Ephraim, the covenant God
declares: I am the LORD your God from the land of Egypt; I will again make you dwell in tents, as in
the days of the appointed feast. The wilderness tent-dwelling is both the judgment — the stripping
away of the prosperity that has funded the self-congratulation — and the restoration: the return to the
wilderness of the founding covenant relationship, where the community was formed without the
distractions of the agricultural wealth and the Canaanite commerce. The tents of the feast are the tents
of the Feast of Tabernacles — the annual celebration of the wilderness sojourn that the covenant
community was commanded to observe as the reminder of the dependence on the covenant God that
the settled prosperity tends to obscure.

Plain American English

Ephraim is like a crooked merchant who loves to cheat — his scales are always rigged. And he boasts,
“I’ve gotten rich! I've made it on my own! And nobody can pin any sin on me for how I got it.” But I
am the LORD your God, who brought you out of Egypt. I will make you live in tents again, just like
during the Festival of Shelters.

Key Observations

“He is a merchant, the balances of deceit are in his hand: he loveth to oppress”: This signifies The
Canaanite Merchant with the Deceitful Scales Is the Commercial Expression of the Same
Fundamental Dishonesty That Has Been Running Through Every Sphere of the Covenant
Community’s Life Since the False Oaths and the Lies Against the LORD.

The balances of deceit are the commercial expression of the divided heart and the false oaths that the
preceding chapters have diagnosed. The community that speaks the false oath in the religious sphere
and the lie in the relational sphere will use the deceitful balance in the commercial sphere: the
dishonesty that has corrupted the covenant relationship does not remain confined to the specifically
religious domain. It permeates every sphere of the community’s life — the commercial, the political,
the relational — because the covenant relationship that generates the integrity of every sphere has been
corrupted at its root. The love of oppression that accompanies the deceitful balance is the expression of
the absent hesed: the steadfast love that the covenant relationship should have been producing has been
replaced by the love of the unjust advantage, the pleasure in the power over the vulnerable.

“Yet I am become rich, I have found me out substance: in all my labours they shall find none
iniquity in me that were sin”: This signifies The Proud Boast of the Self-Declared Innocent
Prosperity Is the Most Complete Expression of the Not-Knowing — the Community That



Interprets Its Prosperity as the Evidence of Its Righteousness Has Lost the Capacity for the
Moral Self-Assessment That the Covenant Relationship Produces.

The I have become rich, I have found wealth for myself and no iniquity can be found in me is the most
complete expression of the cognitive failure that the book has been diagnosing since chapter 2. The
community that does not know that the LORD is the source of the provision (chapter 2), that does not
know that I healed them (chapter 11), that does not consider that I remember all their evil (chapter 7)
has now arrived at the logical conclusion of the not-knowing: the self-declaration of the innocence on
the basis of the prosperity. The prosperity has become the evidence of the righteousness in the
community’s own assessment. The iniquity that the covenant God has been cataloguing through ten
chapters of indictment is invisible to the community that has interpreted the prosperity as the divine
endorsement. This is the most complete form of the not-knowing: the community that is not merely
ignorant of the iniquity but has actively declared itself innocent on the basis of the evidence that the
iniquity has produced.

“I that am the LORD thy God from the land of Egypt will yet make thee to dwell in tabernacles,
as in the days of the solemn feast”: This signifies The Wilderness Tent-Dwelling Is Both the
Judgment That Strips Away the Prosperity That Has Funded the Self-Congratulation and the
Restoration That Returns the Community to the Founding Covenant Dependence That the
Settled Prosperity Has Obscured.

The I will again make you dwell in tents is the divine response to the proud boast of the wealthy and
self-declared innocent Ephraim, and it operates on two levels simultaneously. On the level of judgment:
the stripping away of the settled prosperity — the houses, the wealth, the commercial success of the
deceitful balance — and the return to the tent-dwelling of the wilderness condition. The judgment
removes the material basis of the self-congratulation. On the level of restoration: the return to the tents
of the Feast of Tabernacles, the annual celebration of the wilderness sojourn that the covenant
community was commanded to observe as the reminder of the covenant God’s provision in the
wilderness, the counter-formation against the amnesia of the settled prosperity. The tents are both the
judgment and the formation: the stripping of the prosperity and the recovery of the covenant
dependence that the prosperity had been obscuring.

What This Means for Us Today

1. Examine the Commercial Ethics of the Covenant Community — Is the Business Practice, the

Financial Arrangement, the Economic Relationship Governed by the Hesed and the Mishpat of

Verse 6 or by the Deceitful Balance of Verse 7: The covenant violation does not remain confined to
the religious sphere. It permeates every sphere of the community’s life because the covenant
relationship that generates the integrity of every sphere has been corrupted at its root. The
contemporary believer and the contemporary church need to examine the commercial ethics of the
covenant community with the same urgency that the book of Hosea examines the religious ethics: the
business practices that exploit the vulnerable, the financial arrangements that are technically legal and
fundamentally exploitative, the economic relationships that use the power of the advantage to oppress
rather than to serve. The deceitful balance is the commercial expression of the absent hesed. The
presence of the deceitful balance in the economic life of the covenant community is the evidence that
the hesed has not been generated by the genuine covenant relationship.




2. Resist the Interpretation of Prosperity as the Evidence of Righteousness — the Proud Boast of _
the Self-Declared Innocent Is the Most Dangerous Form of the Not-Knowing Because It Actively

Prevents the Acknowledgment That the Genuine Return Requires: The I have become rich and no
iniquity can be found in me is the statement of the community that has lost the capacity for the moral
self-assessment that the covenant relationship should produce. The contemporary church that interprets
its prosperity, its platform, its numerical growth, and its cultural influence as the evidence of the divine
approval is in the condition of verse 8. The prosperity may be real. The divine approval of the condition
that produced it may not be. The covenant community that is genuinely prosperous and genuinely
faithful will not need to declare its innocence on the basis of the prosperity. It will receive the
prosperity with the gratitude that recognizes the covenant God as the source and the humility that
maintains the moral self-assessment that the covenant relationship generates.

3. Receive the Tent-Dwelling of the Wilderness as the Formation That the Settled Prosperity

Tends to Obscure — and Practice the Regular Return to the Covenant Dependence That the

Feast of Tabernacles Was Commanded to Provide: The I will again make you dwell in tents is the
divine provision of the formation that the settled prosperity has been preventing. The Feast of
Tabernacles was commanded precisely to prevent the amnesia of the settled prosperity: the annual
return to tent-dwelling was the annual remembrance of the wilderness covenant dependence that the
settled life in houses tends to obscure. The contemporary equivalent is the regular practice of the
spiritual disciplines that return the believer to the covenant dependence that the prosperity of the
ordinary life tends to obscure: the fasting that removes the food that obscures the hunger for God, the
simplicity that removes the clutter that obscures the covenant relationship, the community that returns
the isolated prosperity to the shared dependence of the covenant life together. Practice the tent-
dwelling. The prosperity will not provide it automatically.

How This Relates to Today

The I have become rich and no iniquity can be found in me is one of the most diagnostically precise
descriptions of the contemporary prosperity gospel that is available in the prophetic literature. The
theology that interprets prosperity as the evidence of righteousness and adversity as the evidence of sin
has its most complete Old Testament expression in the proud boast of verse 8 — and the divine
response of verse 9 is the most direct available refutation: I will again make you dwell in tents. The
stripping of the prosperity is not the evidence of the divine displeasure with the community’s
righteousness. It is the divine provision of the formation that the prosperity has been preventing. The
tents of the wilderness are the school of the covenant dependence that the settled prosperity of verse 8
has been allowing the community to forget.

The Canaanite merchant with the deceitful balance is also one of the most urgently relevant images in
the chapter for the contemporary church’s engagement with economic justice. The covenant
community’s commercial ethics are not a separate domain from its covenant faithfulness. They are the
economic expression of the covenant character: the hesed that serves rather than exploits, the mishpat
that establishes the just arrangements that protect the vulnerable rather than the deceitful balances that
profit from the vulnerability. The church that has separated its economic practices from its covenant
theology has not understood the Canaanite merchant of verse 7. The deceitful balance is the
commercial expression of the absent hesed. The just balance is the commercial expression of the
present covenant God.



Key Lesson: *The merchant section of the chapter deploys the image of the Canaanite commercial
ethics — the deceitful balance, the love of oppression, the proud boast of the self-declared innocent
prosperity — as the commercial expression of the same fundamental dishonesty that has been running
through every sphere of the covenant community’s life; and the divine response of verse 9 — I will
make you dwell in tents again, as in the days of the appointed feast — is both the judgment that strips
the prosperity that funded the self-congratulation and the formation that returns the community to the
covenant dependence that the settled prosperity has been obscuring.*

Hosea 12:10-14

The Prophets and the Wilderness: The Speaking That Has Been Ignored and the Provocation That Will
Be Repaid

(10) I have also spoken by the prophets,

and I have multiplied visions,

and used similitudes, by the ministry of the prophets.
(11) Is there iniquity in Gilead?

surely they are vanity:

they sacrifice bullocks in Gilgal;

yea, their altars are as heaps in the furrows of the fields.
(12) And Jacob fled into the country of Syria,

and Israel served for a wife,

and for a wife he kept sheep.

(13) And by a prophet the LORD brought Israel out of Egypt,
and by a prophet was he preserved.

(14) Ephraim provoked him to anger most bitterly:
therefore shall he leave his blood upon him,

and his reproach shall his Lord return unto him.

The Context

The I have spoken by the prophets of verse 10 is the declaration of the divine faithfulness in the
communication department: the covenant God has not been silent. He has spoken through the prophets,
multiplied the visions, used parables through the ministry of the prophets. The variety of the
communicative modes — prophetic speech, visions, similitudes — is the evidence of the divine
investment in making the word accessible to the community that needed it. And the context of the
declaration is the context of the community that has been diagnosed in the preceding verses as feeding
on wind, using deceitful balances, and declaring itself innocent on the basis of its prosperity. The divine



speech has been comprehensive. The community’s reception has been the not-listening that chapter 9
identified as the reason for the wandering.

The rhetorical question of verse 11 — if there is iniquity in Gilead — anticipates the answer: yes, they
are surely worthless. Gilead is iniquity; in Gilgal they sacrifice bulls; their altars also are like stone
heaps on the furrows of the field. The Gilead and the Gilgal of verse 11 are the continuation of the
geographical indictment that has been running through the book since the warning to Judah about
Gilgal in chapter 4 and the all their wickedness is in Gilgal of chapter 10. The altars in Gilgal that are
like heaps of stones in the furrows of the field echo the hemlock that springs up in the furrows of
chapter 10 — the wrong things growing in the prepared ground. The heaps of stones in the furrows are
the agricultural image of the altars that should be producing the harvest of the hesed and instead are
producing the debris of the wrong worship.

The second patriarchal retrospect of verses 12—13 is a double exhibit: Jacob who fled to Aram and
served for a wife, tending sheep for Laban — the patriarch who was willing to do the servant’s work
for the sake of the beloved. And the prophet Moses through whom the LORD brought Israel out of
Egypt and by whom Israel was preserved. The two retrospects are placed in deliberate contrast: the
patriarch who served for a wife is the ancestor of the community that has refused to serve the covenant
God; and the prophet through whom the Exodus was accomplished is the ancestor of the prophetic
ministry that has been speaking through the visions and the similitudes of verse 10 — and has not been
heard.

The Ephraim who has provoked to bitter anger of verse 14 is the summary consequence of the entire
chapter: the bitter provocation of the community that has heard the prophets and not listened, that has
received the vision and not seen, that has benefited from the Exodus and not returned, that has lived in
the land that the covenant God gave and has used the prosperity to declare itself innocent. The leaving
of the bloodguilt on Ephraim and the returning of the reproach are the covenant curses in their most
concentrated form: the blood that Ephraim has shed — the violence that the preceding chapters have
catalogued — will remain on Ephraim, and the reproach that Ephraim has directed at the covenant God
through the apostasy will be returned to its sender.

Plain American English

I spoke to the prophets and gave them many visions. I spoke through parables — that was my way of
getting through to them. Is Gilead full of evil? Yes, they’re absolutely worthless! They sacrifice bulls at
Gilgal, and their altars are piling up like rock heaps in a plowed field. Jacob fled to the land of Aram
and worked to earn himself a wife — he tended sheep to pay for her. It was through a prophet that the
LORD brought Israel out of Egypt, and through a prophet that Israel was kept safe. But Ephraim has
deeply provoked the LORD to bitter anger, so the LORD will leave the blame for Israel’s bloodshed on
them and will pay them back for their contempt.

Key Observations



“I have also spoken by the prophets, and I have multiplied visions, and used similitudes, by the
ministry of the prophets”: This signifies The Divine Faithfulness in the Communication Has Been
Comprehensive — the Prophetic Speech, the Visions, and the Similitudes Are the Multiple Modes
of the Word That the Community’s Not-Listening Has Failed to Receive.

The I have spoken by the prophets is the declaration that the covenant God has not been silent. The
multiplied visions and the use of similitudes through the prophets — the parabolic and visionary modes
of the prophetic word alongside the direct prophetic speech — are the evidence of the divine
investment in communicating with the community through every available mode. The variety of the
communicative modes is not the evidence of the divine frustration with the community’s inability to
understand. It is the evidence of the divine patience that tries different modes of communication to
reach the community that has not been responding to the previous ones. And the context of this
declaration is the context of the community that has been hearing the prophets and calling them fools
— that has been receiving the visions and the similitudes and has not seen or heard what they were
designed to communicate. The divine speech has been comprehensive and patient. The human
reception has been the not-listening of chapter 9.

“And by a prophet the LORD brought Israel out of Egypt, and by a prophet was he preserved”:
This signifies The Prophetic Ministry Is the Instrument of Both the Exodus Redemption and the
Wilderness Preservation — the Prophet Through Whom the Founding Redemption Was
Accomplished Is the Ancestor of the Prophetic Ministry That the Community Has Been
Dismissing as Foolish.

The by a prophet the LORD brought Israel out of Egypt and by a prophet was he preserved is the most
explicit statement of the prophetic mediation of the founding covenant act in the book. Moses — the
prophet par excellence — was the instrument of the Exodus redemption and the wilderness
preservation. The prophetic ministry is not a secondary feature of the covenant community’s life. It is
the instrument of its very existence: the community was brought into being through the prophetic word
and was preserved through the prophetic ministry in the wilderness. The contemporary dismissal of the
prophetic word — the prophet is a fool, the man of the Spirit is mad of chapter 9 — is the dismissal of
the ministry through which the community was constituted. The community that dismisses the
prophetic word is the community that is dismissing the instrument of its own founding redemption.

“Ephraim provoked him to anger most bitterly: therefore shall he leave his blood upon him, and
his reproach shall his Lord return unto him”: This signifies The Bitter Provocation of the Entire

Chapter’s Indictment Is Summarized in the Mirror Consequence That Returns the Reproach to
Its Sender and Leaves the Bloodguilt on the One Who Shed the Blood.

The Ephraim has bitterly provoked the LORD is the summary of the entire chapter’s indictment: the
wind-food and the east wind pursuit, the deceitful balance and the proud boast of the self-declared
innocent, the heaps of altars in the furrows of the field, the bitter provocation of the community that has
heard the prophets and has not listened. And the therefore — the covenant consequence — is the mirror
judgment that the book has deployed repeatedly: the blood left on the one who shed it, the reproach
returned to the one who directed it. The blood that Ephraim has shed through the violence of the
preceding chapters, the reproach that Ephraim has directed at the covenant God through the apostasy —
both will be returned to their sender with the precise mirroring that the covenant theology of moral
consequence always produces. The harvest corresponds to the sowing. The reproach returns to the one
who sent it.



What This Means for Us Today

1. Receive the Multiplied Visions and the Similitudes as the Evidence of the Divine Patience That
Has Been Trying Multiple Communicative Modes to Reach the Community That Has Not Been
Responding to the Previous Ones: The I have spoken by the prophets, multiplied the visions, used the
similitudes is the declaration of the divine patience in the communication. The covenant God has not
been one-dimensional in the attempt to reach the community. He has used the direct prophetic word,
the visionary experience, and the parabolic mode — the similitudes that engage the imagination in
ways that the direct proposition does not. The contemporary believer who has not been responding to
the covenant God’s word in one mode should not assume that the failure of that mode is the failure of
the divine communication. The God who multiplied the visions and used the similitudes is the God
who will find the mode that reaches the specific community in the specific season. Attend to the modes.
The word is being communicated through them all.

2. Honor the Prophetic Ministry as the Instrument of the Founding Redemption Rather Than the
Obstacle to the Community’s Preferred Spiritual Experience: The by a prophet the LORD brought

Israel out of Egypt and by a prophet was he preserved is the declaration that the prophetic ministry is
the instrument of the very existence of the covenant community. The community that dismisses the
prophetic word — that calls the prophet a fool and prefers the smooth word that does not confront the
covenant violation — is the community that is dismissing the instrument of its own founding
redemption. The contemporary church that has substituted the therapeutic word for the prophetic word,
that prefers the message that addresses the consumer’s felt needs to the message that addresses the
covenant God’s actual demands, is in the condition of the community that hears the prophetic word and
calls it foolish. Honor the prophetic ministry. The community was brought into being through it.

3. Take the Mirror Consequence of Verse 14 as the Most Practically Urgent Warning in the
Chapter — the Reproach That Has Been Directed at the Covenant God Will Be Returned to Its

Sender with the Precision That the Covenant Theology of Moral Consequence Always Produces:
The his reproach shall his Lord return unto him is the application of the moral logic that has been
running through the book since the sow the wind, reap the whirlwind of chapter 8. The covenant
violation produces a consequence that mirrors the specific form of the violation: the rejected
knowledge produces the rejection from the priestly office, the forgotten law produces the forgetting of
the children, and the reproach directed at the covenant God produces the return of the reproach to its
sender. The bitterness of the provocation determines the bitterness of the consequence. Take the mirror
consequence seriously. The reproach that has been directed at the covenant God in the apostasy, the
idolatry, and the self-congratulation of the preceding chapters is the reproach that will be returned. The
only prevention of the return is the acknowledgment and the turning.

How This Relates to Today

The T have spoken by the prophets, multiplied the visions, used the similitudes of verse 10 is the
declaration of the divine persistence in the communication that the contemporary church’s approach to
the prophetic word most needs to hear. The word of the LORD has been communicated through the
comprehensive canon of Scripture, through the history of the prophetic tradition, through the multiple
modes of the biblical literature — the legal, the prophetic, the wisdom, the narrative, the apocalyptic.
The community that has access to this comprehensive communication and has not been listening is not
the community that has been deprived of the word. It is the community that is in the condition of
Ephraim: the comprehensive prophetic word has been provided; the reception has been the not-



listening of chapter 9. The failure of the reception does not reflect the failure of the communication. It
reflects the condition of the receiver.

The altars like heaps of stones in the furrows of the field in verse 11 is also one of the most visually
precise images in the chapter for the agricultural consequence of the wrong worship. The furrows of the
field — the ground that was plowed and prepared for the sowing of the covenant grain of chapter 10 —
are full of heaps of stones from the dismantled altars. The ground that was prepared for the right
sowing has been used for the wrong worship, and the debris of the wrong worship — the heaps of
stones of the destroyed altars — now fills the furrows that should have received the seed of
righteousness. The contemporary equivalent is the community whose institutional resources — the
time, the energy, the financial capacity, the human attention — have been consumed by the programs,
the performances, and the institutional maintenance of the wrong worship, leaving the furrows of the
genuine covenant life unprepared for the sowing of the righteousness that verse 10’s instruction called
for.

Key Lesson: *The closing section of the chapter brings together the divine faithfulness in the
communication — the prophets, the visions, the similitudes — and the community’s not-listening that
has been the reason for the wandering since chapter 9; the prophetic ministry that was the instrument
of the founding Exodus redemption is the ministry that the community has been dismissing as foolish;
and the bitter provocation of the entire chapter’s indictment produces the mirror consequence that
returns the reproach to its sender and leaves the bloodguilt on the one who shed it, the most
concentrated available statement of the covenant theology of moral consequence applied to the
community that has heard the comprehensive prophetic word and has refused to return.*
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Closing Prayer



Heavenly Father,

We close Hosea chapter 12 having received the most historically comprehensive chapter in the book —
the one that reaches back to Jacob in the womb, forward to the Exodus, and then to the present
condition of the community that has been both reenacting the patriarch’s striving and betraying the
patriarch’s encounter with the God who spoke at Bethel. We have heard the feeding on wind and the
following of the east wind. We have heard the deceitful balance and the proud boast of the self-
declared innocent. We have heard the altars like heaps of stones in the furrows of the field. And we
have heard the I have spoken by the prophets, multiplied the visions, used the similitudes — the
comprehensive divine investment in the communication that the community’s not-listening has failed to
receive.

Lord, let the therefore of verse 6 be the pivot of this chapter for us: therefore return to your God; hold
fast to steadfast love and justice, and wait continually for your God. We receive the patriarchal
retrospect as the mirror that shows us the condition. We receive the call to return as the invitation that
the mirror is designed to produce. And we receive the content of the return — the hesed and the
mishpat, the steadfast love and the justice — as the specific practices that constitute the genuine return
rather than the abstract religious sentiment.

Let us be the Jacob who weeps and seeks favor rather than the Jacob who grasps the heel. Let us be
the community that prevails at Peniel through the weeping and the supplication rather than the
community that prevails through the deceitful balance and the proud boast of the self-declared
innocent. Let us find You at Bethel in the genuine encounter with the God who speaks there, rather than
the Beth-aven of the golden calf that the worship of the manufactured god has made of the sacred site.

We do not want to feed on wind. We do not want to follow the east wind. We do not want the wealth of
the deceitful balance or the self-congratulation of the proud boast. We want the blessing of Peniel and
the encounter of Bethel. We want the hesed and the mishpat. We want to wait continually for our God.
Let the waiting produce the meeting. And let the meeting produce the formation that the whole chapter
has been calling for: the community that returns, holds fast, and waits — the community that has heard
the prophets, received the visions, understood the similitudes, and responded with the genuine return
that the divine investment in the communication has always been designed to produce.

In Jesus’ name — in the name of the One who is both the greater Jacob who prevailed with God and
the greater Moses through whom the greater Exodus has been accomplished, the One whose
prophetic word is the fulfillment of the I have spoken by the prophets that this chapter declares —
Amen.

Introduction to Hosea Chapter 13

When Ephraim Spoke There Was Trembling: The Rise, the Fall, and the Death That Only God
Can Ransom



Hosea chapter 13 is the chapter of the final indictment before the restoration. It is the darkest chapter in
the book, and it is deliberately so: the darkness of chapter 13 is the darkness that makes the dawn of
chapter 14 the more luminous. The chapter traces the full arc of Ephraim’s rise and fall — from the
trembling dignity of the early prominence through the idolatry that produced the decline, through the
wilderness provision that was met with satiation-forgetting, through the accumulation of the images of
the approaching judgment, to the most comprehensive statement of the coming destruction available in
the book. And embedded in the darkest passage is the most theologically astonishing declaration: I am
the LORD your God from the land of Egypt; you know no God but me, and besides me there is no
savior.

The chapter moves through four distinct but connected movements. The first (verses 1-3) is the rise
and fall of Ephraim: the trembling dignity of the early prominence, the Baal worship and the death that
followed, the intensification of the sin into the kissing of calves, and the four images of the transience
that will consume the idolaters — the morning mist, the early dew, the chaff, the smoke through the
window. The second (verses 4-8) is the wilderness declaration and the satiation-forgetting: the I am the
LORD your God who knows no savior, the knowing of God in the wilderness, the satiation that forgot,
the rebellion against the one who satisfied, and the five images of the divine judgment — the lion, the
leopard, the bear robbed of her cubs, the lion again, and the wild beast. The third (verses 9-11) is the
political dimension: the destruction that has come from the one who is Israel’s help, the king given in
anger, the king taken away in wrath. The fourth (verses 12—16) is the eschatological horizon: the stored
iniquity, the unwise son, the ransom from the power of Sheol, the withholding of compassion, the east
wind that brings the Assyrian plundering, and the most horrifying military consequence of the chapter.

The most theologically significant verses in the chapter are verses 4 and 14. Verse 4 — I am the LORD
your God from the land of Egypt; you know no God but me, and besides me there is no savior — is the
most direct statement of the exclusive salvific claim in the book, placed in the context of the wilderness
provision and the satiation-forgetting that followed it. And verse 14 — I will ransom them from the
power of Sheol; I will redeem them from Death. O Death, where are your plagues? O Sheol, where is
your sting? — is the most theologically astonishing declaration in the chapter: the ransom from death
and the redemption from Sheol that the covenant God declares as His intention, placed in the darkest
passage of the darkest chapter, as the first appearance of the resurrection promise that Paul will deploy
in 1 Corinthians 15:55 as the most triumphant declaration in his theology of the resurrection.

The chapter is not merely darkness. It is darkness with the resurrection promise embedded in it. The
death that the chapter describes — the morning mist, the dew, the chaff, the smoke, the lion, the bear,
the Assyrian plundering, the most horrifying military consequence — is the death from which the I will
ransom them of verse 14 declares the redemption. The God who allows the death is the God who
ransoms from the power of the death He allows. The darkness of chapter 13 is the darkness of Good
Friday; the dawn of chapter 14 is the dawn of the resurrection that the ransom of verse 14 has made
possible.

Opening Prayer



Heavenly Father,

We come to Hosea chapter 13 as people who recognize the satiation-forgetting that this chapter
diagnoses. We know what it is to be satisfied with the provision and to forget the Provider — to receive
the pasture, to be filled, to have the heart lifted up, and to forget the Lord our God. We know the
Ephraim in ourselves: the early trembling dignity that gives way to the Baal worship, the sin that
accumulates until the kiss of the calf, the satiation that forgets and the heart that lifts itself against the
One who satisfied it. We come to this chapter asking for the self-knowledge that the diagnostic severity
of its imagery is designed to produce.

Lord, let the I am the LORD your God from the land of Egypt; you know no God but me, and besides
me there is no savior of verse 4 be the declaration that reorients the entire life. There is no other savior.
There is no other God. The Baals cannot save. The kings given in anger cannot save. The stored wealth
and the military fortifications cannot save. Only You — the LORD, the God of the Exodus, the One who
knew Israel in the wilderness when there was no one else to know them — only You can save. Let the
exclusivity of the salvific claim be received with the urgency that the chapter’s surrounding darkness
gives it.

And let the O Death, where are your plagues? O Sheol, where is your sting? of verse 14 be received as
the resurrection promise that it is — the declaration embedded in the darkest chapter that the death the
chapter describes is not the final word. The God who allows the death is the God who ransoms from
the power of the death He allows. Let the ransom from Sheol be the hope that sustains through the
darkness of the chapter, the resurrection light at the end of the tunnel that the judgment has dug. The
death is real. The ransom is more real.

In Jesus’ name — in the name of the One whose death and resurrection are the fullest available
expression of the ransom from Sheol that this verse announces — Amen.

Hosea 13:1-3

The Rise and the Fall: From the Trembling Dignity to the Kiss of the Calf and the Four Images of
Transience

(1) When Ephraim spake, there was trembling;

he exalted himself in Israel;

but when he offended in Baal, he died.

(2) And now they sin more and more,

and have made them molten images of their silver,



and idols according to their own understanding,

all of it the work of the craftsmen:

they say of them, Let the men that sacrifice kiss the calves.
(3) Therefore they shall be as the morning cloud,

and as the early dew that passeth away,

as the chaff that is driven with the whirlwind out of the floor,
and as the smoke out of the chimney.

The Context

The when Ephraim spoke, there was trembling of verse 1 is the memory of the early prominence of the
tribe of Ephraim in the covenant community. The tribe of Ephraim — the most powerful of the
northern tribes, whose territory dominated the central highlands of Canaan — spoke with authority, and
the other tribes trembled at the word. This is the memory of the dignity that the covenant relationship
had produced in its most flourishing expression: the prominence in Israel that the covenant blessing had
generated. And the but when he offended in Baal, he died is the pivot that collapses the entire dignity in
a single verse: the Baal worship was not merely a religious deviation. It was the death of the dignity,
the death of the prominence, the death of the trembling authority. The community that worshipped Baal
died in the most fundamental way available: it lost the covenant identity that was the source of the
dignity.

The and now they sin more and more of verse 2 is the progression statement: the death of verse 1 did
not arrest the trajectory. The community continued to accumulate the sin after the death — making the
molten images of silver, the idols according to their own understanding, the work of the craftsmen. The
idols according to their own understanding is the most theologically precise description of the idolatry
in the verse: the gods that the community has made are the gods that the community has conceived —
the projections of the human understanding onto the objects that the craftsmen have shaped. The God
of the covenant cannot be made according to the human understanding. He is the One who has revealed
Himself. The idols are the community’s self-revelation projected onto silver and shaped by craftsmen.

The kiss the calves of verse 2 is the most extreme statement of the idolatrous devotion in the book. The
kissing of the idol — the gesture of adoration and submission directed at the manufactured object — is
the most intimate available expression of the wrong devotion. The lips that should have been speaking
the covenant God’s name, crying out to Him in the weeping and supplication of Peniel, are kissing the
calves. The devotion that should have been directed upward to the living God has been directed
downward to the manufactured beast. And the four images of verse 3 — the morning cloud, the early
dew, the chaff driven by the whirlwind, the smoke from the window — are the four images of the
transience that will consume the community that has directed its devotion downward. The morning
mist of chapter 6:4 has now become the morning cloud of the judgment: the hesed of the people was
morning mist, and the people themselves will become morning mist in the judgment that the wrong
devotion has produced.



Plain American English

When Ephraim spoke, people trembled — he was an important force in Israel. But he became guilty of
worshipping Baal and died spiritually. And now they keep on sinning, making themselves idols from
their silver — crafted images that they design themselves, all the work of human hands. People say of
them, “Kiss the calf-idols!” So they will be like the morning mist, like the dew that disappears early in
the morning, like the chaff that blows away from the threshing floor, like smoke pouring from a window.

Key Observations

“When Ephraim spake, there was trembling; he exalted himself in Israel; but when he offended
in Baal, he died”: This signifies The Rise and the Fall of Ephraim’s Dignity Is the Most
Concentrated Statement of the Covenant Theology of History in the Opening Verses — the
Prominence That the Covenant Produced and the Death That the Baal Worship Accomplished.

The trembling that Ephraim’s word produced is the memory of the covenant blessing at its most
influential: the dignity of the community that spoke with the authority of the covenant relationship
behind its words. And the but when he offended in Baal, he died is the most compressed statement of
the consequence of the covenant violation in the book. The Baal worship did not merely diminish
Ephraim. It killed him — the death of the covenant identity, the death of the dignity that the covenant
relationship had produced, the death of the trembling authority that the covenant blessing had
generated. The death of the covenant identity is the most fundamental death available to the covenant
community: it is the death that all the subsequent judgments — the military defeat, the exile, the
plundering — are merely the external expressions of. Ephraim died when he offended in Baal.
Everything since has been the working out of the death that the Baal worship accomplished.

“Idols according to their own understanding, all of it the work of the craftsmen: they say of them,
Let the men that sacrifice kiss the calves”: This signifies The Idols According to the Human
Understanding Are the Most Precise Description of the Projected God — the Community That
Has Made Its God According to Its Own Understanding Has Made the God That Cannot Save
Because It Is the Community’s Own Self-Projection.

The idols according to their own understanding are the gods that the community has conceptualized
and then manufactured. The understanding that produces the idol is the human understanding that has
decided what god should be like and then commissioned the craftsman to produce the object that
matches the conception. The God of the covenant is not available for this process: He has revealed
Himself, and the revelation is not subject to the human understanding’s revision. The idol is always the
god that the community wants — the god shaped to meet the consumer’s specifications, the god that
makes the demands that the community is willing to meet, the god whose character is the community’s
own character projected onto the silver and shaped by the craftsman. And the kiss the calves is the
intimate devotion directed at this self-projected god: the community that worships what it has made is
worshipping itself.

“They shall be as the morning cloud, and as the early dew that passeth away, as the chaff that is
driven with the whirlwind, and as the smoke out of the chimney”: This signifies The Four Images
of Transience Are the Judgment Counterpart to the Hesed That Was Morning Mist in Chapter 6
— the Community That Was Fleeting in Its Covenant Faithfulness Will Be Fleeting in Its Own
Existence.



The four images of transience in verse 3 form a deliberate echo of the morning cloud and early dew of
chapter 6:4 where the people’s hesed was described as the morning mist that evaporated before the heat
of the day. The images of transience that were applied to the people’s covenant faithfulness are now
applied to the people themselves: the community that was fleeting in its covenant loyalty will be
fleeting in its own existence. The chaff driven by the whirlwind is the sow-the-wind image of chapter
8:7 applied to the people themselves: the community that sowed wind will reap the whirlwind that
drives them away like the chaff from the threshing floor. And the smoke from the window is the image
of the thing that appears substantial — the smoke that rises from the house — and disperses into
nothing. The community of the kiss-the-calf will be as substantial as the smoke it resembles.

What This Means for Us Today

1. Receive the When Ephraim Spoke There Was Trembling as the Reminder That the Covenant_

Relationship Produces the Dignity That the Idolatry Destroys — and That the Death of the_
Covenant Identity Is the Most Fundamental I.oss Available: The trembling dignity that Ephraim’s

word produced was the product of the covenant relationship at its most flourishing. The contemporary
community of faith that has lost the authority and the dignity that should characterize the covenant
community has lost it in the way that Ephraim lost it: through the offending in the Baal of the
contemporary age. The death that the Baal worship accomplished is not the death of the institutional
structures alone. It is the death of the covenant identity that was the source of the dignity. The recovery
of the dignity requires not the recovery of the institutional structures but the recovery of the covenant
identity that produces the dignity. The trembling that Ephraim’s word once produced was the trembling
of the community that spoke with the authority of the living covenant behind its words.

2. Identify the Idols According to Your Own Understanding — the Gods You Have

Conceptualized and Commissioned to Match Your Specifications Rather Than the God Who Has
Revealed Himself: The idols according to their own understanding are the most contemporary form of

the idolatry in the chapter. The contemporary equivalent is not the molten image of silver but the
theology shaped to match the community’s preferences, the God conceptualized to meet the consumer’s
felt needs, the Jesus reimagined to endorse the community’s existing commitments. Every generation
of the covenant community has been tempted to reshape the God of the covenant according to its own
understanding: to make the theological adjustments that make the God less demanding, more affirming,
more aligned with the community’s current values. The idol according to the understanding is always
the god that the community prefers to the God who has revealed Himself. Identify the reshaping. The
God of the covenant is not available for the conceptual revision.

3. Receive the Four Images of Transience as the Diagnostic Warning About the Substance of the

Community That Has Directed Its Devotion Downward to the Kiss-the-Calf: The morning cloud,
the early dew, the chaff, and the smoke are the images of the community that appears substantial and is

not — the community that has the appearance of the covenant community without the substance of the
covenant life. The morning cloud looks like it might bring rain but dissipates without watering the
ground. The early dew is beautiful but gone by mid-morning. The chaff looks like grain but is not. And
the smoke looks like the fire of the inhabited house but disperses into nothing. The community that
directs its devotion downward to the manufactured god has the appearance of the devotion without the
substance of the genuine covenant relationship. The four images of transience are the warning: the
appearance without the substance will not last through the heat of the judgment that is coming.



How This Relates to Today

The offended in Baal and died of verse 1 is one of the most precise and most urgent descriptions
available for the condition of the contemporary Western church that has been losing the covenant
identity that was the source of its public dignity and cultural influence. The church that spoke with
authority when it spoke from the covenant relationship — when the word was grounded in the
knowledge of God, shaped by the hesed and the mishpat, directed by the prophetic word — has been
losing the trembling that its word produced as it has been offending in the Baals of the contemporary
age. The death is not the death of the institution. The institution continues. It is the death of the
covenant identity that was the source of the dignity, and no institutional recovery can address the death
that the Baal worship has accomplished at the level of the covenant identity.

The idols according to their own understanding are also one of the most diagnostically precise
descriptions of the contemporary religious landscape. The proliferation of the theological options —
the multiple Jesuses, the multiple gospels, the multiple Christian ethics, each shaped according to the
understanding of the community that produces it — is the contemporary equivalent of the molten
images of silver that the community has made according to its own conception. Each community has
made the god that matches its understanding. And the kiss the calves is the intimate devotion directed at
the self-projected god that the community has manufactured. The God of the covenant is not one option
among many. He is the One who has revealed Himself and who is not available for the revision that the
understanding would impose on Him.

Key Lesson: *The opening section of the chapter traces the full arc of Ephraim’s rise and fall: the
trembling dignity of the early prominence, the death that the Baal worship accomplished at the level of
the covenant identity, the progressive accumulation of the sin into the kiss of the manufactured calf,
and the four images of the transience that will consume the community whose devotion has been
directed downward — the morning cloud, the early dew, the chaff, and the smoke that are the judgment
counterpart to the morning mist hesed of chapter 6 applied now to the community itself.*

Hosea 13:4-8

I Am the LORD Your God: The Wilderness Knowing, the Satiation That Forgot, and the Five Images of
the Pursuing Judgment

(4) Yet I am the LORD thy God from the land of Egypt,
and thou shalt know no god but me:

for there is no saviour beside me.

(5) 1 did know thee in the wilderness,

in the land of great drought.

(6) According to their pasture, so were they filled;
they were filled, and their heart was exalted;

therefore have they forgotten me.



(7) Therefore I will be unto them as a lion:

as a leopard by the way will I observe them:

(8) I will meet them as a bear that is bereaved of her whelps,
and will rend the caul of their heart,

and there will I devour them like a lion:

the wild beast shall tear them.

The Context

The yet I am the LORD your God from the land of Egypt of verse 4 is the most comprehensive
statement of the exclusive salvific claim in the chapter and in the book. The yet is the connective that
places the divine identity declaration in deliberate contrast to the idols of the preceding verses: yet in
the midst of all this idolatry, I am the LORD your God from the land of Egypt. The Exodus is the
ground of the exclusive claim: the God who brought Israel out of Egypt is the only God that Israel has
encountered in the actual history of redemption. The Baals have never redeemed. The molten images of
silver have never saved. The you know no God but me and besides me there is no savior is the
theological summary of the entire covenantal relationship’s history: the redemptive history of Israel is
the history of the one God who saves.

The I knew you in the wilderness, in the land of drought of verse 5 is the most intimate statement of the
divine knowledge in the chapter. The wilderness is the place of the I found Israel like grapes in the
wilderness of chapter 9 — the place of the original tender discovery, the time when the covenant
relationship was being formed in the foundational dependence on the God who provided in the place of
drought. And the knowing is the da’at Elohim turned in the other direction: not merely the human
knowing of God but the divine knowing of Israel — the intimate personal attention of the covenant
God to the covenant community in the wilderness when there was no one else to know them.

The satiation and forgetting of verse 6 is the most compact statement of the most recurring pattern in
the Old Testament. According to their pasture they became satisfied; they were satisfied, and their heart
was lifted up; therefore they forgot me. The satisfaction of the covenant God’s provision produced the
satiation that lifted the heart above the level of the dependence on the covenant God, and the lifted
heart forgot the One who had satisfied it. This is the pattern that the book of Deuteronomy warned
against in its most urgent passages — the satiation of the land that produces the forgetting of the God
who gave the land — and it is the pattern that the entire book of Hosea has been diagnosing in its
specific expressions. The satiation-forgetting is the root of every specific form of the covenant
violation.

The five images of the pursuing judgment in verses 7—8 — the lion, the leopard, the bear robbed of her
cubs, the lion again, and the wild beast — are the most concentrated accumulation of predatory images
in the book. The progression is deliberate: the lion that approaches openly, the leopard that lurks by the
road and watches, the bear that has lost her cubs and whose fury is the most dangerous fury available in
the ancient Near Eastern bestiary, the lion that devours, and the wild beast that tears. The five images
are five dimensions of the divine judgment conceived as the predator approaching the prey from every



direction and in every mode: the open approach, the lurking ambush, the bereaved maternal fury, the
devouring, and the tearing. The judgment that comes to the community that has been satisfied and has
forgotten is as comprehensive and as multidimensional as the five predators of verses 7-8.

Plain American English

But I am the LORD your God, who brought you out of Egypt. You must acknowledge no God but me,
for there is no other savior. I cared for you in the wilderness, in that dry and desert land. But when you
were fed and satisfied, you became proud and forgot about me. So now I will come at you like a lion,
like a leopard lurking along the road. Like a mother bear whose cubs have been taken away, I will
attack and tear you apart. I will devour you like a lion, and a wild animal will rip you to pieces.

Key Observations

“Yet I am the LORD thy God from the land of Egypt, and thou shalt know no god but me: for
there is no saviour beside me”: This signifies The Exclusive Salvific Claim Is the Most
Comprehensive Theological Statement in the Chapter — the God of the Exodus Is the Only God
Who Has Actually Saved, and the Besides Me There Is No Savior Is the Summary of the Entire
Covenant History’s Redemptive Record.

The besides me there is no savior is the theological summary of the entire Old Testament’s redemptive
history stated in its most exclusive form. The Baals did not save. The kings given in anger did not save.
The Assyrian alliance did not save. The molten images of silver did not save. Only the LORD — the
God of the Exodus, the God who knew Israel in the wilderness, the God whose name is the memorial
of the covenant community’s entire redemptive history — has actually saved. The exclusive salvific
claim is not the arrogance of the deity who demands worship. It is the accurate theological statement of
the redemptive record: in every moment when the community has needed saving, the only One who has
saved has been the LORD. The besides me there is no savior is the statement that corresponds to the
actual history.

“I did know thee in the wilderness, in the land of great drought”: This signifies The Divine
Knowing of Israel in the Wilderness Is the Most Intimate Available Statement of the Covenant
Attention That Preceded and Produced the Satisfaction That Led to the Forgetting.

The I knew you in the wilderness is the da’at Elohim reversed: not the human knowing of God but the
divine knowing of Israel in the wilderness. The knowing is the covenant attention of the father who
taught the child to walk (chapter 11:3), who took the child up in his arms, who led with the cords of
kindness and the bands of love. The wilderness is the place of the grapes in the wilderness (chapter
9:10) — the place of the tender discovering, the time of the founding covenant intimacy when the
relationship was being formed in the foundational dependence. And the land of great drought is the
place of the dependence: the wilderness where there was no provision available except the provision of
the covenant God. The knowing in the wilderness is the knowing in the place of the maximum
dependence, where the intimate attention of the covenant God was the only available resource. The
satiation-forgetting of verse 6 is the more devastating because the One being forgotten is the One who
knew Israel in the land of drought.



“According to their pasture, so were they filled; they were filled, and their heart was exalted;
therefore have they forgotten me”: This signifies The Satiation-Forgetting Pattern Is the Most
Recurring Pattern in the Old Testament and the Root of Every Specific Form of the Covenant
Violation — the Satisfaction Produces the Lifted Heart, and the Lifted Heart Forgets the One
Who Satisfied It.

The satiation-forgetting of verse 6 is the most compact available description of the most dangerous
spiritual dynamic in the covenant community’s history. The pattern has three stages: the satisfaction of
the covenant God’s provision (they were filled), the pride that the satisfaction generates (their heart was
lifted up), and the forgetting that the pride produces (therefore they forgot me). The satisfaction is the
covenant blessing. The pride is the distortion that the satisfaction of the covenant blessing produces
when the covenant God is not acknowledged as the source of the satisfaction. And the forgetting is the
consequence of the pride: the heart that has been lifted above the level of the dependence on the
covenant God has lost the sense of the dependence that the wilderness had formed, and the forgetting
follows as inevitably as the pride follows the satisfaction. This is the pattern that Deuteronomy 8
warned against, that the entire history of Israel has enacted, and that the contemporary community of
faith reenacts in every season of prosperity.

“I will be unto them as a lion, as a leopard by the way will I observe them: I will meet them as a
bear that is bereaved of her whelps”: This signifies The Five Predator Images Are the Most
Concentrated Accumulation of the Judgment’s Multidimensional Character in the Book — the
Judgment That Approaches from Every Direction and in Every Mode Has Been Provoked by the
Forgetting That the Satisfaction Has Produced.

The five predatory images of verses 7—8 are the judgment conceived in its most comprehensive and
most terrifying form. The lion approaches openly and directly: the judgment that is visible and
confrontational. The leopard lurks by the road and watches: the judgment that is patient and strategic,
waiting for the moment of the ambush. The bear robbed of her cubs meets with the most dangerous
fury available: the bereaved maternal rage that has no limit and no calculation. The lion devours: the
judgment in its consuming finality. And the wild beast tears: the judgment in its most brutal and most
complete form. The five images together are the five dimensions of the judgment that has been
provoked by the satiation-forgetting: the community that forgot the God who knew it in the wilderness
will be met by the God who comes as the five predators, approaching from every direction and in every
mode of the comprehensive judgment.

What This Means for Us Today

1. Receive the Besides Me There Is No Savior as the Most Practically Orienting Theological
Declaration in the Chapter — and Examine Every Form of the Seeking for the Salvation That

Only the Covenant God Can Provide: The besides me there is no savior is the exclusive salvific
claim that the book has been building toward since the first chapter’s declaration that the Baals do not
give the grain and the wine and the oil. The contemporary community of faith that has been seeking the
salvation of the culture, the institution, the platform, the political alliance, the therapeutic program, or
the market success is seeking the salvation from sources that have not saved and cannot save. The
redemptive record is clear: the besides me there is no savior is the accurate theological summary of
every moment when the covenant community has been in need of saving and the only One who has
actually saved has been the LORD. Examine every form of the seeking. The saviors being sought are
not saviors. There is only one.




2. Recognize the Satiation-Forgetting Pattern in Your Own Life and Community as the Most

Dangerous Dynamic of the Season of Prosperity: The satiation and heart-lifting and forgetting of
verse 6 is the three-stage pattern that every season of prosperity activates in the covenant community.
The satisfaction is the blessing. The heart-lifting is the distortion that the blessing produces when the
Giver is not acknowledged. And the forgetting is the consequence of the heart-lifting. The
contemporary believer who is in a season of material, relational, professional, or spiritual prosperity is
in the season when the satiation-forgetting pattern is most active. The diagnostic question of the season
of prosperity is: is the satisfaction producing the gratitude and the acknowledgment of the Giver, or is it
producing the heart-lifting that precedes the forgetting? The satiation-forgetting is not inevitable. But it
is the default trajectory of the satisfied heart that is not actively resisting the pride that the satisfaction
generates.

3. Receive the Five Predatory Images as the Warning of the Comprehensive Multidimensional
Judgment That the Forgetting Produces — and Let the Warning Form the Vigilance That the _
Prosperity Requires: The five predators of verses 7-8 are not merely the images of the historical
Assyrian conquest of the northern kingdom. They are the images of the comprehensive
multidimensional judgment that the satiation-forgetting pattern produces in every generation of the
covenant community. The judgment that comes from every direction and in every mode is the judgment
that the community that forgot the God who knew it in the wilderness has provoked. The vigilance that
the five predatory images are designed to form is the vigilance of the community that has understood
the satiation-forgetting pattern and is actively resisting it: maintaining the acknowledgment of the
Giver in the season of the satisfaction, resisting the pride that the satisfaction generates, maintaining the
memory of the wilderness provision in the season of the pasture.

How This Relates to Today

The besides me there is no savior of verse 4 is the most directly countercultural theological declaration
available in the chapter for the contemporary church in a pluralistic religious environment. The
declaration that there is no savior besides the LORD is the exclusive claim that the pluralistic culture
most resists and that the covenant theology most insists on — not as the arrogance of the privileged
tradition, but as the accurate theological summary of the redemptive record. The God who brought
Israel out of Egypt is the only God who has actually been in the business of redemption in the actual
history of the covenant community. The Baals have never saved. The comprehensive history of the
covenant community is the history of the one God who saves. The exclusive claim is the claim that
corresponds to the history.

The satiation-forgetting of verse 6 is also one of the most urgently applicable diagnostic observations in
the chapter to the contemporary Western church. The church in the most prosperous period of its
history — with the most resources, the most platforms, the most theological education, the most
communication technology — is the church in the season when the satiation-forgetting is most active.
The filled heart that has lifted itself above the level of the dependence on the covenant God and has
forgotten the One who knew it in the wilderness of the earlier, harder seasons is the church of the
satisfied prosperity that has produced the Baal worship of the contemporary form. The remembrance of
the wilderness provision — the recovery of the memory of the dependence in which the covenant
relationship was formed — is the most urgent pastoral task for the community in the season of the
satisfied pasture.



Key Lesson: *The central section of the chapter declares the exclusive salvific claim — besides me
there is no savior — grounded in the wilderness knowing that preceded and produced the satisfaction
that led to the forgetting; the satiation-forgetting pattern of verse 6 is the most compact statement of
the most dangerous spiritual dynamic in the covenant community’s history, and the five predatory
images of verses 7-8 are the comprehensive multidimensional judgment that the forgetting has
provoked, approaching from every direction and in every mode of the lion, the leopard, the bereaved
bear, the devouring lion, and the wild beast.*

Hosea 13:9-11

He Destroys You, O Israel: The King Given in Anger and Taken Away in Wrath

(9) O Israel, thou hast destroyed thyself;

but in me is thine help.

(10) I will be thy king:

where is any other that may save thee in all thy cities?
and thy judges of whom thou saidst,

Give me a king and princes?

(11) I gave thee a king in mine anger,

and took him away in my wrath.

The Context

The O Israel, you have destroyed yourself of verse 9 is the most direct statement of the self-destructive
character of the covenant violation in the chapter. The destruction has not been inflicted arbitrarily by
the divine judgment. It has been the consequence of the self-destruction that the covenant violation has
been progressively accomplishing since the offending in Baal of verse 1. The you have destroyed
yourself is the theological summary of the moral logic of the covenant consequence: the community
that offends in Baal, makes idols according to its own understanding, is satisfied and forgets, has been
destroying itself through the accumulated choices. But in me is your help — the declaration that the
destruction is not the last word, that the God against whom the self-destruction has been directed is the
same God who is the help against it.

The where is your king now that he may save you of verse 10 is the most direct political application of
the exclusive salvific claim of verse 4. The community that said Give me a king and princes — that
demanded the political leadership that 1 Samuel 8 records as the rejection of the divine kingship — has
been living with the consequences of that demand through the entire history of the northern kingdom.
The king given in anger and taken away in wrath of verse 11 is the most concise theological
commentary on the northern kingdom’s political history: the kings that Israel demanded were given,
and they were given in the anger that the demand provoked — the anger of the covenant God who was



being rejected as king when the community demanded the human king. And the kings who were given
in anger have been taken away in wrath: the assassinations, the coups, the political instability of the
preceding decades, and now the Assyrian conquest that will end the northern monarchy entirely.

Plain American English

You have destroyed yourself, Israel — but I am the only one who can help you. Where is your king?
Can he save you and all your towns? Where are all the rulers you demanded, saying, “Give us a king
and leaders”? In my anger I gave you a king, and in my fury I took him away.

Key Observations

“O Israel, thou hast destroyed thyself; but in me is thine help”: This signifies The Self-Destruction
and the Divine Help Are Held Together in the Same Verse — the Community That Has Been
Destroying Itself Through the Accumulated Covenant Violations Is the Community Whose Only
Help Is the God Against Whom the Self-Destruction Has Been Directed.

The you have destroyed yourself is the most direct statement of the moral agency of the covenant
violation: the destruction has not been inflicted from outside by an arbitrary judgment. It has been
accomplished by the community’s own accumulated choices — the offending in Baal, the idols
according to the understanding, the satiation-forgetting, the kissing of the calves. The community is the
agent of its own destruction. And the but in me is your help is the declaration that the covenant God
who has been diagnosing the self-destruction is the same covenant God who is the help against it. The
two sides of the verse — you have destroyed yourself and in me is your help — are not in tension.
They are the diagnosis and the prescription: the acknowledgment of the self-destruction is the condition
of the receiving of the help. The community that does not acknowledge that it has destroyed itself
cannot receive the help of the One who can address the destruction.

“I gave thee a king in mine anger, and took him away in my wrath”: This signifies The King
Given in Anger and Taken Away in Wrath Is the Theological Commentary on the Northern
Kingdom’s Entire Political History — the Political Leadership That Was Demanded in the
Rejection of the Divine Kingship Was Given and Removed in the Covenant God’s Anger.

The king given in anger is the theological reading of the northern kingdom’s political history from its
founding demand to its catastrophic end. The demand for a king — the Give me a king and princes of
verse 10 — was the rejection of the divine kingship that the covenant community had been living under
from the Exodus to the time of Samuel. The giving of the king was the angry concession of the divine
will to the human demand: not the divine blessing of the kingship, but the angry granting of the thing
whose demand had constituted the rejection of the divine king. And the taking away in wrath is the
consequence of the angry granting: the king given in anger is removed in wrath when the anger of the
original demand reaches its full consequence in the political chaos and the Assyrian conquest. The
political history of the northern kingdom is the covenant theology of the kingship demand and its
consequences, compressed into two phrases.



What This Means for Us Today

1. Receive the You Have Destroyed Yourself as the Most Morally Serious Diagnosis Available —
and Receive the But in Me Is Your Help as the Most Gracious Declaration Available: The two
sides of verse 9 are the diagnosis and the prescription in their most compressed form. The
acknowledgment that the community has destroyed itself — not been destroyed by external forces, not
been victimized by the circumstances, but has destroyed itself through the accumulated choices of the
covenant violation — is the most morally serious acknowledgment available. And the but in me is your
help is the most gracious declaration available: the God against whom the self-destruction has been
directed is the God who offers the help. The acknowledgment of the self-destruction is not the despair
that has no way out. It is the condition of the receiving of the help that the One who offers it has
declared available. Acknowledge the self-destruction. Receive the help.

2. Read the Political History of the Northern Kingdom’s Kings Through the Theological Lens
That Verse 11 Provides — and Apply the Theological Lens to the Contemporary Community’s
Relationship to Its Political I.eadership: The king given in anger and taken away in wrath is the
theological reading of the political history that gives the history its full meaning. The contemporary
community of faith that places its hope for the salvation of the culture in the political leadership — that
demands the right king, the right ruler, the right political arrangement — is in the condition of the
community that said Give me a king and princes. The political leadership cannot provide the salvation
that only the covenant God can give. The king given in anger cannot address the destruction that the
community’s own covenant violation has accomplished. Read the political history theologically. The
help is in the covenant God, not in the king.

How This Relates to Today

The you have destroyed yourself of verse 9 is one of the most important theological correctives
available to the contemporary church’s tendency to explain its condition primarily in terms of external
forces — the hostile culture, the secular government, the media, the educational institutions. The
diagnosis of verse 9 does not locate the destruction in the external forces. It locates it in the
community’s own choices: the offending in Baal, the idols according to the understanding, the
satiation-forgetting, the demand for the king. The destruction is self-inflicted. And the but in me is your
help is the declaration that the external forces are not the obstacle to the recovery. The covenant God
who offers the help is the help that the self-inflicted destruction requires. The recovery begins with the
acknowledgment.

Key Lesson: *The political section of the chapter is the most compact available theological
commentary on the entire history of the northern kingdom: the self-destruction that the accumulated
covenant violations have accomplished, the exclusive help that only the covenant God can provide, the
question that the exclusive salvific claim poses to every political alternative, and the king given in
anger and taken away in wrath that summarizes the entire political history of the demand that
constituted the rejection of the divine kingship — the most concentrated statement of the covenant
theology of the human political project.*




Hosea 13:12-16

The Stored Iniquity, the Ransom from Sheol, and the East Wind of Destruction: Darkness with the
Resurrection Promise Embedded

(12) The iniquity of Ephraim is bound up;

his sin is hid.

(13) The sorrows of a travailing woman shall come upon him:
he is an unwise son;

for he should not stay long

in the place of the breaking forth of children.

(14) I will ransom them from the power of the grave;
I will redeem them from death:

O death, I will be thy plagues;

O grave, I will be thy destruction:

repentance shall be hid from mine eyes.

(15) Though he be fruitful among his brethren,

an east wind shall come,

the wind of the LORD shall come up from the wilderness,
and his spring shall become dry,

and his fountain shall be dried up:

he shall spoil the treasure of all pleasant vessels.
(16) Samaria shall become desolate;

for she hath rebelled against her God:

they shall fall by the sword:

their infants shall be dashed in pieces,

and their women with child shall be ripped up.

The Context

The iniquity of Ephraim is bound up; his sin is stored away of verse 12 is the image of the divine
memory as the account that has been keeping the record of the iniquity in storage until the day of the
settlement. The binding up and the storing are the images of the ledger that has been accumulating the
entries of the covenant violation since the offending in Baal of verse 1. The iniquity has not been
forgotten. It has been stored. And the day of the reckoning — when the stored account is settled — is
the day that the preceding chapters have been announcing.

The travailing woman of verse 13 is the image of the birth pangs that have come at the wrong time in
the wrong position. The unwise son who does not come at the time of birth — who remains in the place



of the breaking forth when he should have emerged — is the image of Ephraim who has not responded
to the discipline that was designed to produce the return. The birth pangs of the discipline have come,
but Ephraim has not moved toward the birth. The opportunity for the new life that the birth pangs were
designed to produce has been resisted by the unwise son who remains in the birth canal when the time
for the emergence has come.

The I will ransom them from the power of Sheol; I will redeem them from Death of verse 14 is the
most theologically astonishing declaration in the chapter and one of the most astonishing in the book.
In the middle of the darkest chapter — surrounded by the images of the predatory judgment, the stored
iniquity, the unwise son, the east wind that dries the spring and spoils the vessels, the desolation of
Samaria and the horrors of the military conquest — the covenant God declares the ransom from Sheol
and the redemption from Death. The O Death, where are your plagues? O Sheol, where is your sting? is
the divine taunt directed at the powers of death: the covenant God who will execute the judgment
described in the surrounding verses is the same covenant God who declares the ransom from the death
that the judgment executes.

The east wind of verse 15 is the return of the image from verse 1 — the east wind that the community
has been pursuing — now coming as the instrument of the judgment rather than the object of the wrong
pursuit. The wind of the LORD that comes from the wilderness dries the spring and the fountain and
spoils the treasures. The Ephraim who is fruitful among his brothers — the community named for the
fruitful one, the community of the luxuriant vine of chapter 10 — will have its spring dried and its
fountain stopped by the east wind of the divine judgment. And the desolation of Samaria in verse 16 is
the most comprehensive statement of the military consequence in the book — the horrors of the ancient
military conquest that are named not as the gratuitous spectacle of the divine revenge but as the
consequence of the rebellion that the chapter has been diagnosing from its first verse.

Plain American English

Ephraim’s guilt is on record — his sins are all stored up. The pain of childbirth will come over him, but
he is like a foolish child who won’t come out at birth time when it’s supposed to happen. I will rescue
them from the grip of death. I will redeem them from the power of the grave. Death, I will destroy your
power! Grave, I will take away your victory! But as for showing compassion — I will not. Even though
Ephraim flourishes among his brothers, the east wind will come — the LORD’s wind blowing out of the
desert. His springs will fail and his well will dry up. Every valuable thing he has stored away will be
plundered. The people of Samaria must bear their guilt because they have rebelled against their God.
They will fall by the sword. Their little ones will be dashed to pieces, and their pregnant women will be
cut open.

Key Observations

“The iniquity of Ephraim is bound up; his sin is hid”: This signifies The Stored Iniquity Is the
Image of the Divine Memory as the Account That Has Been Accumulating the Record of the



Covenant Violation Until the Day of the Settlement — the Iniquity That Appears Forgotten Is the
Iniquity That Is Stored.

The binding up and the storing of the iniquity are the images of the divine memory as the
comprehensive ledger of the covenant violation. The iniquity that appears to have been forgotten —
that has not produced the immediate visible consequence, that has been accumulating without the
community’s recognition of its accumulation — is the iniquity that is stored up in the divine memory
for the day of the settlement. This is the they do not consider that I remember all their wickedness of
chapter 7 stated in its most archival form: the iniquity is not disappearing. It is being stored. The day of
the settlement — when the stored account is opened and the full balance is required — is the day that
the military consequence of verse 16 represents. The apparent absence of the immediate consequence is
not the forgiveness of the iniquity. It is the patience of the God who stores rather than immediately
requires.

“I will ransom them from the power of the grave; I will redeem them from death: O death, I will
be thy plagues; O grave, I will be thy destruction”: This signifies The Resurrection Promise
Embedded in the Darkest Chapter Is the Most Theologically Astonishing Declaration in the Book
— the God Who Allows the Death Is the God Who Ransoms from the Power of the Death He
Allows.

The I will ransom them from the power of Sheol is the most unexpected declaration in the chapter, and
its unexpectedness is the measure of its theological significance. The surrounding context is the darkest
in the book: the stored iniquity, the unwise son, the east wind that dries the spring, the desolation of
Samaria, the most horrifying military consequence. In the middle of this darkness, the covenant God
declares the ransom from Sheol and the redemption from Death. The O Death, where are your plagues?
O Sheol, where is your sting? is the divine taunt directed at the powers of death: the death that the
judgment is executing cannot hold the community that the covenant God declares He will ransom. Paul
quotes this verse in 1 Corinthians 15:55 — O death, where is your victory? O death, where is your
sting? — as the triumphant declaration of the resurrection: the ransom from Sheol that Hosea
announces is the ransom that the resurrection of Jesus accomplishes. The darkness of chapter 13 is the
darkness from which the resurrection light of chapter 14 and of the New Testament’s proclamation
emerges.

“An east wind shall come, the wind of the LORD shall come up from the wilderness, and his
spring shall become dry, and his fountain shall be dried up”: This signifies The East Wind as the
Instrument of the Judgment Is the Return of the Image from the Wrong Pursuit of Verse 1 — the
Community That Was Following the East Wind Is Now Being Met by the East Wind of the
LORD’s Judgment.

The east wind of verse 15 is the return of the image from the opening verse of the chapter: Ephraim
who was following after the east wind is now being met by the east wind of the LORD that comes from
the wilderness. The community that pursued the wrong thing is being overtaken by the thing it was
pursuing, now in the form of the divine judgment rather than the object of the wrong desire. The east
wind that dries the spring and stops the fountain is the judgment that removes the provision that the
Baal worship was designed to secure: the agricultural fertility, the fruitful spring, the fountain that
sustains the community’s life. The Ephraim who is fruitful among the brothers — the community
named for the double fruitfulness — will have its fruitfulness removed by the east wind that is not the
Baal’s but the LORD’s. The wind of the LORD dries what the wrong pursuit was chasing.



“Samaria shall become desolate; for she hath rebelled against her God”: This signifies The
Desolation of Samaria and the Most Horrifying Military Consequence of the Chapter Are Named
Not as the Divine Revenge but as the Covenant Consequence of the Rebellion That the Chapter
Has Been Diagnosing from Its First Verse.

The desolation of Samaria in verse 16 is the most geographically specific and the most historically
fulfilled statement of the military consequence in the book. Samaria, the capital of the northern
kingdom, was conquered by the Assyrians under Shalmaneser V and Sargon II in 722—-721 BC, and its
population was deported. The because she has rebelled against her God is the theological summary of
the cause: the desolation is the covenant consequence of the rebellion that the chapter has been tracing
from the offending in Baal of verse 1 through the satiation-forgetting of verse 6 through the stored
iniquity of verse 12. The military horror of verse 16 is not the arbitrary violence of the divine revenge.
It is the most concentrated expression of the covenant curse that the rebellion against the God has
activated.

What This Means for Us Today

1. Receive the Stored Iniquity as the Most Practically Urgent Warning Against the Comfortable
Assumption That the Absence of the Immediate Consequence Is the Evidence of the Divine

Approval: The binding up and storing of the iniquity is the most direct refutation of the comfortable
assumption that the absence of the immediate consequence is the evidence that the covenant violation
has been forgiven or forgotten. The iniquity is not forgotten. It is stored. The day of the settlement is
coming. The contemporary community of faith that is accumulating the covenant violations without the
immediate consequence — that is interpreting the patience of the divine storage as the evidence of the
divine indifference to the violation — is in the condition of the Ephraim whose stored iniquity has been
accumulating for the day of verse 16. The patience of the divine storage is not the forgiveness of the
iniquity. It is the patience of the God who stores rather than immediately requires.

2. Receive the I Will Ransom Them from the Power of Sheol as the Resurrection Promise That Is
the Theological Center of the Darkness of the Chapter and the Ground of the Dawn of Chapter
14: The ransom from Sheol and the redemption from Death of verse 14 are the most theologically
astonishing declarations in the chapter, and they are placed in the darkest context available precisely to
demonstrate the theological point: the death that the judgment executes cannot hold the community that
the covenant God declares He will ransom. The darkness of the judgment is real — the stored iniquity,
the east wind, the desolation of Samaria are all real. But the ransom is more real. Paul’s use of verse 14
in 1 Corinthians 15 is the New Testament’s recognition that the ransom from Sheol that Hosea
announces is the ransom that the resurrection of Jesus accomplishes. The O Death, where is your sting?
is the New Testament’s triumphant echo of the Hosea declaration: the death that the judgment executes
is the death from which the covenant God has declared the ransom.

3. Read the East Wind as the Most Comprehensive Statement of the Pattern That the Wrong
Pursuit Produces — the Community That Pursues the Wrong Thing Is Eventually Overtaken by _
the Judgment That Takes the Form of the Thing It Was Pursuing: The east wind of verse 15 that
dries the spring and stops the fountain is the return of the image from the opening verse of the chapter:
Ephraim was following the east wind, and now the east wind of the LORD’s judgment meets the
community that was pursuing it. The pattern is the most comprehensive available statement of the
covenant theology of moral consequence: the thing that was being wrongly pursued becomes the
instrument of the judgment. The community that was pursuing the wrong security — the foreign




alliance, the political king, the manufactured god, the wealth of the deceitful balance — is met by the
judgment that takes the form of the thing it was pursuing: the drying of the spring, the stopping of the
fountain, the spoiling of the pleasant vessels. The wrong pursuit produces the judgment that takes the
form of the thing pursued.

How This Relates to Today

The I will ransom them from the power of Sheol; I will redeem them from Death of verse 14 is the
most theologically significant Old Testament anticipation of the New Testament’s proclamation of the
resurrection in the book. Paul’s use of verse 14 in 1 Corinthians 15:55 — O death, where is your
victory? O death, where is your sting? — is the New Testament’s recognition that the ransom from
death that Hosea announces is the ransom that the resurrection of Jesus accomplishes. The death that
chapter 13 describes — the morning mist, the dew, the chaff, the smoke, the lion, the bear, the east
wind, the desolation of Samaria — is the death from which the I will ransom them declares the
redemption. The darkness of Good Friday is the darkness of Hosea 13. The dawn of the resurrection is
the dawn of Hosea 14. The ransom from Sheol that verse 14 announces is the theological seed of the
resurrection proclamation that the New Testament brings to its full flowering.

The stored iniquity of verse 12 is also one of the most urgently applicable observations in the chapter to
the contemporary church’s comfortable assumption that the absence of the immediate consequence is
the evidence of the divine tolerance of the covenant violation. The iniquity is not disappearing. It is
being stored. Every form of the contemporary covenant violation — the manufactured religion, the
deceitful balance, the satiation-forgetting, the king demanded in the rejection of the divine kingship, the
idols according to the understanding — is being stored in the divine memory for the day of the
settlement. The patience of the divine storage is not the evidence of the divine indifference. It is the
patience of the God who stores rather than immediately requires, who desires the return before the
settlement, who has declared the ransom from Sheol as the alternative to the desolation of verse 16.

Key Lesson: *The closing section of the chapter holds together the darkness of the stored iniquity, the
unwise son, the east wind of the LORD that dries the spring, and the desolation of Samaria with the
most theologically astonishing declaration in the chapter and in the book: I will ransom them from the
power of Sheol; I will redeem them from Death — the resurrection promise embedded in the darkest
passage, the ransom that Paul will deploy in 1 Corinthians 15:55 as the most triumphant declaration
of the resurrection theology, the theological center of the darkness that makes the dawn of chapter 14
the dawn it is.*
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Closing Prayer
Heavenly Father,

We close Hosea chapter 13 having received the darkest chapter in the book — and the chapter with the
resurrection promise embedded in its darkest passage. We have heard the trembling dignity of the early
Ephraim and the death that the Baal worship accomplished. We have heard the kiss-the-calf and the
four images of the transience that will consume the community whose devotion has been directed
downward. We have heard the besides me there is no savior and the I knew you in the wilderness and
the satiation-forgetting that followed the wilderness provision. We have heard the five predators
approaching from every direction. We have heard the stored iniquity, the unwise son, the east wind that
dries the spring, and the desolation of Samaria. And in the middle of all of it, we have heard the most
astonishing declaration in the chapter: I will ransom them from the power of Sheol; I will redeem them

from Death.

Lord, let the besides me there is no savior be the declaration that reorients the entire life. We have been
seeking the salvation from sources that have not saved and cannot save — the political king given in
anger, the wealth of the deceitful balance, the manufactured gods of our own understanding, the
foreign alliances with the great powers. Let the clear-eyed acknowledgment that besides You there is no
savior produce the returning to You that chapter 14 will call for. We do not want to be the community
that has destroyed itself. We want to be the community that receives the help that is in You.



Let the ransom from Sheol be received as the most profound available statement of the love that this
book has been revealing. The God who allows the death is the God who ransoms from the power of the
death He allows. The darkness of the judgment is real. The ransom is more real. The O Death, where
are your plagues? O Sheol, where is your sting? is the taunt that the resurrection has made good — the
taunt that Jesus answered with His own resurrection on the third day in accordance with the
Scriptures, the taunt that Paul echoes in the most triumphant passage of the New Testament’s theology
of the resurrection. The death is real. The ransom is the reality that makes the dawn of chapter 14
possible.

And let the satiation-forgetting of verse 6 be the most urgent warning we carry from this chapter. We
have been satisfied. Our hearts have been lifted. Let the lifting of the heart produce the
acknowledgment rather than the forgetting — the gratitude rather than the pride, the remembrance of
the wilderness provision rather than the amnesia of the settled pasture. The God who knew us in the
wilderness, who taught us to walk and took us up in His arms and led us with the cords of kindness and
the bands of love, is the God whose provision of the satisfied pasture deserves the remembrance that
the satisfied heart is most tempted to withhold. Let us not forget.

In Jesus’ name — in the name of the One who is the fullest available expression of the ransom from
Sheol that this chapter announces, who descended into death and rose from it on the third day, and
in whose resurrection the O Death, where is your sting? of verse 14 has received its fullest and most
triumphant answer — Amen.

Introduction to Hosea Chapter 14

Return, O Israel: The Words of the Return, the Promise of the Healing, and the Flourishing of
the Restoration

Hosea chapter 14 is the dawn after the long night. The thirteen preceding chapters have traced the full
arc of the covenant violation with a thoroughness and a diagnostic precision that has no parallel in the
prophetic literature: the absent faithfulness, the absent steadfast love, the absent knowledge of God, the
misattribution of the provision, the spirit of whoredom, the heated oven, the half-baked cake, the
morning mist repentance, the deceitful bow, the sow the wind reap the whirlwind, the return to Egypt,
the offending in Baal, the stored iniquity, the desolation of Samaria. Thirteen chapters of the most
comprehensive available indictment. And then, in nine verses, the fullest available promise of
restoration in the book.

The chapter is structured around three movements that are perfectly calibrated to the needs of the
community that has received the thirteen preceding chapters of the indictment. The first movement
(verses 1-3) is the call to return with the specific words of the return: the invitation to come back, the
instruction in the words that should be spoken, the renunciation of the Assyrian alliance and the
military horse and the manufactured gods, and the declaration of the orphan’s finding of compassion in
the covenant God. The second movement (verses 4-8) is the divine promise of the healing and the
flourishing: the I will heal their apostasy, the I will love them freely, the I will be like the dew to Israel,
the blossoming of the lily, the striking of the roots like Lebanon, the beauty of the olive tree, the
fragrance of Lebanon, the shade of the vine, the grain and the flourishing of the garden. The third



movement (verse 9) is the wisdom epilogue that steps outside the narrative frame and addresses the
reader directly: the one who is wise will understand, the discerning will know, for the ways of the
LORD are right and the righteous walk in them while the rebellious stumble.

The theological significance of chapter 14 for the entire book cannot be overstated. It is not merely the
hopeful conclusion that softens the impact of the preceding indictment. It is the destination toward
which the entire book has been moving: the hesed and the da’at Elohim that chapter 4 named as absent,
the new betrothal in righteousness and justice and steadfast love and mercy and faithfulness that
chapter 2 promised, the I will ransom them from the power of Sheol that chapter 13 announced.
Chapter 14 is the arrival of everything that the book has been describing as the goal of the pursuing
love that has been chasing the unfaithful wife and the rebellious son through every form of the
discipline that the thirteen preceding chapters have described.

The most theologically concentrated verse in the chapter is verse 4: I will heal their apostasy; I will
love them freely, for my anger has turned from them. The healing of the apostasy is the most
comprehensive available statement of the divine response to the most comprehensive available
indictment. The apostasy — the turning away, the departure from the covenant God — is the summary
of everything the book has been diagnosing. And the healing is the most comprehensive available
response: not the overlooking of the apostasy, not the minimizing of the indictment, but the healing of
the condition that the indictment has accurately diagnosed. The I will love them freely is the love that is
not earned by the adequacy of the return but given by the freedom of the divine love that the I am God
and not a human being of chapter 13:9 established as the character of the covenant love.

Opening Prayer

Heavenly Father,

We come to Hosea chapter 14 as people who have received the full weight of the thirteen preceding
chapters and who need this chapter with an urgency that the thirteen chapters have produced. We have
been indicted. We have been diagnosed. We have been warned. We have been shown the morning mist
repentance, the deceitful bow, the satiation-forgetting, the stored iniquity. We have received the darkest
chapter of the book and found in it the ransom from Sheol that the darkness makes the more
astonishing. And now we come to the dawn. We come to the return and the healing and the flourishing.
We come to the chapter that is the destination of the pursuing love that has been chasing us through
every form of the discipline that the book has described.

Lord, let us speak the words of the return that verses 2-3 provide. Not our own words — the book has
shown us the morning mist inadequacy of our own words of return. Let us speak the words that You

provide: take away all iniquity, accept what is good, we will pay with bulls the vows of our lips. Let us
make the specific renunciations that the return requires: no more Assyria, no more the horse, no more



our hands’ work, for in You the orphan finds mercy. These are the words of the genuine return, the
words that are specific rather than general, that renounce rather than merely intend, that acknowledge
the orphan’s dependence rather than the rich man’s self-sufficiency.

And let the I will heal their apostasy, I will love them freely be received as the most comprehensive
available response to the most comprehensive available indictment. We do not deserve the healing. The
book has made that clear through thirteen chapters of the most thorough diagnostic available. But the
love that is given freely — the love that does not wait for the deserving — is the love of the One whose
nature does not permit the abandonment that the deserving would require. Heal the apostasy. Love
freely. Let the anger that the book has been describing turn from us in the freedom of the love that is
greater than the indictment.

In Jesus’ name — in the name of the One in whom the healing of the apostasy has been most fully
accomplished, who loved freely at the cost of Himself, and who is the fulfillment of everything that
chapter 14’s promise of restoration announces — Amen.

Hosea 14:1-3

Return, O Israel: The Call, the Words of the Return, and the Renunciation of the Wrong Refuges

(1) O Israel, return unto the LORD thy God;
for thou hast fallen by thine iniquity.

(2) Take with you words,

and turn to the LORD:

say unto him, Take away all iniquity,

and receive us graciously:

so will we render the calves of our lips.

(3) Asshur shall not save us;

we will not ride upon horses:

neither will we say any more to the work of our hands,
Ye are our gods:

for in thee the fatherless findeth mercy.

The Context

The return, O Israel, to the LORD your God of verse 1 is the most direct call to the return in the book,
and it comes at the end of the entire preceding sequence rather than at the beginning. The return that
was called for throughout chapters 4 through 12 — the return that was refused in chapter 11:5, the



return that the deceitful bow of chapter 7 failed to reach, the return that the morning mist repentance of
chapter 6 only gestured toward — is now called for with the full weight of the thirteen chapters of
indictment behind it. The for you have stumbled because of your iniquity is the acknowledgment that
grounds the call: the call to return is grounded in the honest acknowledgment of what the iniquity has
produced. The stumbling is the consequence. The return is the only available response to the stumbling.

The take with you words of verse 2 is the most unusual feature of the call and the most important. The
prophetic word does not merely call the community to return. It provides the community with the
words of the return — the specific liturgical language that the return should take. This is the pastoral
provision of the words that the community needs but does not know how to provide for itself. The
morning mist repentance of chapter 6 had its own words — beautiful words, accurately theological,
insufficient in substance. The words of chapter 14:2-3 are the words that are provided by the covenant
God Himself, shaped by the book’s own diagnostic, addressed to the specific conditions that the book
has named. They are the words that acknowledge the iniquity specifically, that ask for the grace
specifically, that offer the substitute sacrifice of the lips specifically.

The three renunciations of verse 3 are the most specific content of the return available in the chapter.
Asshur shall not save us: the renunciation of the Assyrian alliance that chapters 5, 7, and 8 indicted as
the wrong-physician appeal of the community that had misidentified the cause of the wound. We will
not ride on horses: the renunciation of the military self-trust that chapter 1:7 contrasted with the divine
salvation by the LORD their God and not by bow, sword, battle, horses, or horsemen. And we will no
longer say our gods to the work of our hands: the renunciation of the manufactured idols that the
workman made and therefore is not God of chapter 8:6. The three renunciations address the three
specific forms of the wrong trust that the book has been diagnosing: the political, the military, and the
religious. And the for in you the orphan finds mercy is the positive ground of the renunciation: the
renouncing of the wrong trusts is grounded in the recognition of the covenant God as the One in whom
the most dependent and the most helpless — the orphan — finds the mercy that the wrong trusts have
been seeking in the wrong places.

Plain American English

Return to the LORD your God, O Israel! Your sins have been your downfall. Come with your words of
confession and return to the LORD. Say to him, “Forgive all our sins and receive us graciously, so that
we may offer you the praise of our lips. Assyria can’t save us. We won't ride war horses. We will never
again call the idols our gods — for in you alone the fatherless find compassion.”

Key Observations

“Take with you words, and turn to the LORD: say unto him, Take away all iniquity, and receive
us graciously”: This signifies The Provision of the Words of the Return Is the Most Pastoral
Feature of the Call — the Covenant God Who Has Been Diagnosing the Insufficiency of the
Community’s Own Words of Return Now Provides the Words That Are Sufficient.



The take with you words is the most unexpected and the most theologically significant instruction in
the opening section. The community that produced the morning mist repentance of chapter 6 — the
beautiful but insufficient words of Come, let us return to the LORD — is now being given the words
that are sufficient. The provision is the most direct pastoral response to the diagnostic failure of the
community’s own repentance language: the words that the community produces from its own resources
are the morning mist words that evaporate under the heat of the divine examination. The words that are
provided by the covenant God Himself — take away all iniquity, receive us graciously, we will render
the calves of our lips — are the words that correspond to the actual condition that the book has
diagnosed and the actual provision that the covenant God’s grace offers. The pastor who gives the
congregation the words of the genuine confession is doing what verse 2 models.

“Asshur shall not save us; we will not ride upon horses: neither will we say any more to the work
of our hands, Ye are our gods: for in thee the fatherless findeth mercy”: This signifies The Three
Renunciations Are the Specific Content of the Genuine Return — Addressing the Three Specific
Forms of the Wrong Trust That the Book Has Been Diagnosing and Grounding the Renunciation
in the Recognition of the Covenant God as the Orphan’s Mercy.

The three renunciations of verse 3 are the most specific available definition of what the genuine return
looks like in the practice of the covenant life. Each renunciation addresses one of the three specific
forms of the wrong trust that the book has been diagnosing: the Assyrian alliance (the political wrong
trust), the horses (the military wrong trust), and the manufactured gods (the religious wrong trust). The
genuine return is not the abstract spiritual intention to be more devoted. It is the specific renunciation of
the specific things that have been trusted in the place of the covenant God. And the for in you the
orphan finds mercy is the positive ground: the renunciation of the wrong trusts is not the abandonment
of the trust itself. It is the redirection of the trust toward the One who deserves it and who provides
what the wrong trusts have been promising without delivering. The orphan who has no earthly
resources and no earthly advocates finds in the covenant God the mercy that the Assyrian alliance, the
military horse, and the manufactured gods have been unable to provide.

“We will render the calves of our lips”: This signifies The Substitute Sacrifice of the Lips Is the
New Covenant Dimension of the Return — the Offering of the Words of the Praise and the
Confession That Replace the Sacrificial System the Exile Has Rendered Impossible.

The calves of our lips — the words of praise and confession that replace the animal sacrifices of the
covenant worship — is one of the most theologically significant phrases in the chapter for its
anticipation of the new covenant dimension of the worship. In the exile, the sacrificial system of the
Jerusalem temple will be impossible to maintain — the question of chapter 9:5, What will you do on
the day of the feast? will be answered by the development of the synagogue worship that centers on the
word and the prayer rather than the sacrifice and the offering. The calves of the lips are the offering that
the exiled community can make without the temple, without the land, without the sacrificial system: the
words of the praise, the words of the confession, the words of the renunciation. Hebrews 13:15 quotes
the phrase directly: Through him then let us continually offer up a sacrifice of praise to God, that is, the
fruit of lips that acknowledge his name. The new covenant worship that Hebrews describes is the
worship that Hosea 14:2 anticipates.

What This Means for Us Today



1. Receive the Words of the Return as the Most Practically Useful Feature of the Call — and Use

Them as the Shape of the Genuine Confession: The take with you words is the instruction that the
contemporary community of faith most needs in the season of the return. The community that has been
producing the morning mist words of the return from its own resources — the revival language, the
renewal gathering language, the Come, let us return to the LORD language that chapter 6 showed to be
insufficient — needs the words that the covenant God provides. The words of verse 2—3 are the shape
of the genuine confession: the specific acknowledgment of the iniquity (take away all iniquity), the
specific appeal to the grace (receive us graciously), the specific offering of the substitute sacrifice (we
will render the calves of our lips), and the specific renunciation of the wrong trusts (Assyria shall not
save us, we will not ride on horses, no more to the work of our hands, you are our gods). Use the shape.
The shape is specific. The genuine confession is always specific.

2. Make the Three Renunciations the Specific Content of the Return Rather Than the Abstract

Intention to Be More Devoted: The three renunciations of verse 3 are the most practically orienting
instruction in the opening section. The genuine return is not the abstract spiritual intention. It is the
specific renunciation of the specific things that have been trusted in the place of the covenant God. The
contemporary believer who wants to return must make the contemporary equivalents of the three
renunciations: Assyria shall not save us (the political alliance that has been trusted for the salvation that
only the covenant God can provide), we will not ride on horses (the military, financial, institutional,
and professional power that has been trusted in the place of the covenant God’s protection), and we will
say no more to the work of our hands, you are our gods (the manufactured religion, the self-projected
theology, the made-to-order god of the understanding). Make the renunciations specific. The genuine
return is grounded in the specific renunciation of the specific wrong trusts.

3. Receive the For in You the Orphan Finds Mercy as the Most Honest Available Ground of the

Return — the Return That Is Grounded in the Recognition of the Orphan’s Dependence Rather

Than the Rich Man’s Sufficiency: The for in you the orphan finds mercy is the ground of the return
that the book has been building toward through thirteen chapters of the indictment of the self-sufficient
community. The Ephraim who boasted I have become rich; I have found wealth for myself; no iniquity
can be found in me has now arrived at the only honest position available: the orphan’s dependence. The
return that is grounded in the orphan’s recognition of the dependence is the return that can receive the
mercy that the covenant God has been promising. The return grounded in the self-sufficient rich man’s
confidence that the prosperity is the evidence of the innocence is the return that cannot receive the
mercy because it does not recognize the need for it. Come as the orphan. The orphan finds the mercy.

How This Relates to Today

The take with you words is one of the most important pastoral provisions in the chapter for the
contemporary community of faith that is navigating the season of the return after the long indictment.
The community that has been formed by the thirteen chapters of Hosea’s diagnostic is the community
that has had the inadequacy of its own words of return exposed: the morning mist, the deceitful bow,
the howling on the beds that is not directed toward the face of the covenant God. The provision of the
words is the most direct pastoral response to the diagnostic failure: here are the words that are
sufficient. The pastor, the liturgist, the community that shapes its prayers of confession and repentance
according to the model of verses 2-3 — the specific acknowledgment, the specific appeal, the specific
renunciation, the specific grounding in the orphan’s dependence — is doing what the chapter models as
the pastoral provision of the words that the community needs but cannot produce from its own
resources.



The three renunciations of verse 3 are also one of the most important structural features of the chapter
for the contemporary church’s engagement with the question of what the genuine return looks like in
practice. The contemporary church has no shortage of the language of return. It has an abundance of the
revival gathering, the renewal conference, the season of heightened spiritual intensity. What it
frequently lacks is the specificity of the renunciation that verse 3 models: the naming of the specific
wrong trusts, the specific declaration that Assyria shall not save us, the specific commitment that we
will not ride on horses, the specific renunciation of the manufactured gods. The genuine return is
always specific. The morning mist return is always general. The specificity of the renunciation is the
test of the genuineness of the return.

Key Lesson: *The opening section of the chapter provides the most complete available instruction in
the genuine return: the call grounded in the honest acknowledgment of the stumbling, the provision of
the words that the community needs but cannot produce from its own resources, the specific liturgy of
the acknowledgment and the appeal and the renunciation, and the grounding of the entire return in the
recognition of the orphan’s dependence — for in you the orphan finds mercy, which is the most honest
available ground of the return that the book has been preparing through thirteen chapters of the
diagnosis of the self-sufficient community that does not know it is an orphan.*

Hosea 14:4-8

I Will Heal Their Apostasy: The Divine Promise of the Free Love, the Dew, and the Flourishing of the
Restoration

(4) I will heal their backsliding,

I will love them freely:

for mine anger is turned away from him.

(5) I will be as the dew unto Israel:

he shall grow as the lily,

and cast down his roots as Lebanon.

(6) His branches shall spread,

and his beauty shall be as the olive tree,

and his smell as Lebanon.

(7) They that dwell under his shadow shall return;
they shall revive as the corn,

and grow as the vine:

the scent thereof shall be as the wine of Lebanon.
(8) Ephraim shall say, What have I to do any more with idols?
I have heard him, and observed him:

I am like a green fir tree.



From me is thy fruit found.

The Context

The T will heal their apostasy of verse 4 is the most comprehensive available response to the most
comprehensive available indictment in the book. The apostasy — the turning away, the departure, the
specific condition that the thirteen chapters of the book have been diagnosing in all its specific forms
— is the thing that the covenant God declares He will heal. The healing is not the overlooking or the
minimizing of the apostasy. It is the addressing of the specific condition at the level of its root cause:
the covenant relationship that the apostasy has broken will be restored, and the restoration will be
accomplished by the divine action rather than by the human performance. And the I will love them
freely is the declaration that the love that accomplishes the healing is the free love — the love that is
not conditioned on the adequacy of the return, the love that gives itself without waiting for the earning
that would make the giving proportionate.

The I will be like the dew to Israel of verse 5 is the return of the rain imagery from the covenant God’s
description of Himself in chapter 6:3 — his going forth is prepared as the morning; he will come to us
as the showers — but now fulfilled rather than merely promised. The dew is the gentle, pervasive, life-
giving moisture that comes in the night and covers everything with the provision that the morning
reveals. The dew that the LORD provides is the dew that Israel was seeking through the Baal worship:
the fertility and the abundance that the wrong worship was designed to secure and that only the
covenant God can give. And the growing of the lily, the striking of the roots like Lebanon, the
spreading of the branches, the beauty of the olive, the fragrance of Lebanon — all of these are the
images of the flourishing that the covenant relationship at its most restored produces.

The Ephraim shall say, What have I to do any more with idols? of verse 8 is the most remarkable
statement in the restoration section because it is the voluntary renunciation of the idols by the restored
community — the community that has been healed of the apostasy and loved freely saying, of its own
accord, that it has nothing more to do with the idols. This is the destination that the entire book has
been moving toward: not the external prohibition of the idols by the divine command, but the internal
renunciation of the idols by the community that has been healed and loved and restored and no longer
needs or wants what the idols were offering. The I have heard him and observed him is the declaration
that the renewed relationship with the covenant God has been established — the da’at Elohim of the
genuine knowing has been restored. And the I am like a green fir tree; from me comes your fruit is the
divine declaration that the covenant God is the source of the fertility that the Baal worship was
designed to secure: the fruit that Israel has been seeking from the Baals is the fruit that only the
covenant God provides.

Plain American English

“I will heal their waywardness and love them freely, for my anger has turned away from them. I will be
like the morning dew to Israel. He will blossom like a lily and take root like the cedars of Lebanon. His
young shoots will grow, and his beauty will be like that of an olive tree, and his fragrance like a cedar
of Lebanon. Once again they will live in his shade. They will flourish like grain and blossom like a



vine, and their fame will be like the wine from Lebanon. Ephraim will say, “What do I have to do with
idols anymore?’ I will answer him and take care of him. I am like a green pine tree — your fruitfulness
comes from me.”

Key Observations

“I will heal their backsliding, I will love them freely: for mine anger is turned away from him”:
This signifies The Healing of the Apostasy and the Free Love Are the Most Comprehensive
Available Statement of the Divine Response to the Indictment — the Love That Is Given Freely Is
the Love That Is Not Conditioned on the Adequacy of the Return.

The I will heal their apostasy is the most direct possible statement of the divine response to the most
comprehensive possible indictment. The apostasy is the condition that the thirteen chapters have been
diagnosing. The healing is the divine action that addresses the condition at its root. And the I will love
them freely — the Hebrew is nadab, the freewill offering, the voluntary gift that is not required and is
not conditioned — is the declaration that the love that heals is the love that is given by the freedom of
the divine will rather than secured by the adequacy of the human performance. The anger that has been
the character of the divine response to the covenant violation through the preceding chapters is turned
away: not because the violation did not deserve the anger, but because the free love that is the character
of the covenant God has prevailed over the anger, as the how can I give you up of chapter 11:8 declared
it would. The healing and the free love are the arrival of what the entire book has been building toward.

“I will be as the dew unto Israel: he shall grow as the lily, and cast down his roots as Lebanon”:
This signifies The Dew That the Covenant God Provides Is the Life-Giving Provision That the
Baal Worship Was Designed to Secure — the Gentle, Pervasive Fertility of the Restored
Covenant Relationship.

The dew of verse 5 is the covenant God’s claim to the provision that the Baal worship had been
designed to provide. The Baals were the fertility deities whose rain and dew and agricultural abundance
the community had been seeking through the wrong worship. The I will be like the dew is the covenant
God’s declaration that the dew Israel has been seeking from the Baals is His dew to give — the
provision of the covenant relationship at its most restored. And the images of the restored flourishing
— the lily, the Lebanon cedar roots, the spreading branches, the olive tree beauty, the Lebanon
fragrance — are the images of the covenant blessing at its most abundant, the counterimage to the
morning mist, the early dew that passes away, the chaff, and the smoke of chapter 13:3. The community
that was transient as the morning mist will flourish as the lily rooted like Lebanon. The judgment
images and the restoration images are the deliberate counterparts to each other.

“Ephraim shall say, What have I to do any more with idols? I have heard him, and observed
him”: This signifies The Voluntary Renunciation of the Idols by the Restored Community Is the
Most Complete Expression of the Covenant Restoration — the Community That Has Been
Healed and Loved Freely No Longer Needs or Wants What the Idols Were Offering.

The What have I to do any more with idols? is the most remarkable statement in the restoration section
because it is the community’s own voluntary declaration. The renunciation of the idols in verses 2-3
was the renunciation called for in the words of the return — the commanded renunciation that is the
condition of the genuine return. The renunciation of verse 8 is the spontaneous declaration of the
restored community that has been healed and loved freely and no longer wants what the idols were



offering. The idols offered the fertility, the abundance, the protection, the significance that the
community was seeking. When the covenant God provides the dew, the lily-blossoming, the Lebanon
roots, the olive beauty, the wine-fragrance — when the restored covenant relationship provides
everything that the idols were promising to provide — the community that has experienced the
restoration simply asks: What have I to do any more with idols? The healing of the apostasy has
produced the desire that the apostasy had displaced.

“I am like a green fir tree. From me is thy fruit found”: This signifies The Covenant God’s
Declaration That He Is the Source of the Fruit Is the Final Reversal of the Misattribution That
Has Been Running Through the Entire Book — the Fruit That Was Attributed to the Baals Is the
Fruit That Only the Covenant God Provides.

The from me is your fruit found is the final reversal of the foundational misattribution that the book
identified in chapter 2:8 — she did not know that I gave her the grain, the wine, and the oil. The Baals
received the worship that should have been directed to the covenant God because Israel did not know
that the provision was the covenant God’s gift. The from me is your fruit found is the restoration of the
knowledge: the community that has been healed of the apostasy and loved freely and provided with the
dew of the covenant relationship now knows what it did not know in chapter 2:8 — the fruit comes
from the covenant God. The misattribution that was the root of the idolatry has been healed. The
correct attribution is the fruit of the healing: the community that knows that the fruit comes from the
covenant God will direct the worship and the gratitude toward the correct source and will have nothing
more to do with the idols that were worshipped for the provision that the covenant God was giving all
along.

What This Means for Us Today

1. Receive the I Will Heal Their Apostasy as the Most Comprehensive Available Promise for the
Most Comprehensive Available Diagnosis — the Healing Is as Comprehensive as the Indictment:
The healing of the apostasy in verse 4 is the promise that corresponds in scope to the thirteen-chapter
indictment that precedes it. The book has not merely described the symptoms of the covenant violation.
It has diagnosed the apostasy itself — the turning away, the departure, the root condition from which
every specific form of the covenant violation grows. And the healing that verse 4 promises is the
healing of the apostasy itself — not the management of the symptoms but the address of the root
condition. The community that has received the comprehensive diagnosis of Hosea 1 through 13 needs
the comprehensive promise of Hosea 14:4: the apostasy will be healed. The love will be given freely.
The anger will turn away. Receive the promise in its full scope.

2. Allow the Restored Covenant Relationship to Be the Source of Everything That the Wrong
Worship Was Promising to Provide — and Experience the What Have I to Do Any More with
Idols as the Natural Result of the Restoration Rather Than the Strained Achievement of the
Willpower: The What have I to do any more with idols? of verse 8 is not the achievement of the
willpower that has decided to stop worshipping idols. It is the spontaneous declaration of the
community that has been healed and loved freely and has received the dew of the restored covenant
relationship. The idols offered what the covenant relationship provides. When the covenant relationship
is restored, the idols have nothing left to offer. The contemporary believer who is straining to maintain
the renunciation of the wrong trusts through the willpower alone has not yet received the full
restoration of verse 4-8: the dew, the lily-blossoming, the Lebanon roots, the olive beauty. Receive the




restoration. The what have I to do any more with idols is the fruit of the restoration, not the condition of
it.

3. Read the From Me Is Your Fruit Found as the Resolution of the Misattribution That Has Been

Running Through the Entire Book — and Practice the Attribution That the Restoration

Produces: The from me is your fruit found is the resolution of the she did not know that I gave her the
grain, the wine, and the oil of chapter 2:8. The restoration of the covenant relationship restores the
knowledge of the correct attribution: the fruit comes from the covenant God. The community that has
been healed of the apostasy and loved freely now knows — really knows, with the da’at Elohim that
the book has been naming as the absent knowledge — that the provision comes from the covenant God.
Practice the attribution: receive every form of the provision with the gratitude directed toward the
correct source, the acknowledgment that the fruit comes from the One who is like the green fir tree.
The practice of the correct attribution is the practice of the knowledge of God that the restoration
produces.

How This Relates to Today

The I will be like the dew to Israel is the most complete fulfillment of the agricultural promise that the
Baal worship was designed to secure and that the book has been showing to be available only through
the covenant relationship. The Baals were worshipped because they were believed to control the rain
and the dew and the agricultural abundance. The entire history of the Baal worship — the kissing of the
calves, the high-place worship under the oaks and poplars, the multiplication of the altars, the priests
who fed on the sin of the people — is the history of the community’s attempt to secure what only the
covenant God can provide through the mechanisms that only the covenant God has authority over. The
I will be like the dew is the declaration that the dew Israel has been seeking from the Baals for the
entire history of the covenant community’s unfaithfulness is the covenant God’s dew to give, and that
when the covenant relationship is restored, the dew will come from the right source.

The I will love them freely of verse 4 is also the most direct Old Testament anticipation of the New
Testament’s theology of grace as the unearned, unconditioned giving of the divine love. The nadab —
the freewill offering quality of the love — is the love that is given not because the community has
earned it but because the nature of the divine love is the free giving. The community that has received
the thirteen chapters of the indictment has not earned the healing of verse 4. The Ephraim that stumbled
in the iniquity, that offended in Baal, that was satisfied and forgot, that kissed the calves, that stored up
the iniquity, that desolated Samaria — this Ephraim has not earned the healing. But the love is given
freely, because the nature of the love is the freedom of the giving rather than the earning of the
recipient. This is the grace that the New Testament proclaims in its fullest form: the love that sent the
Son not because the world had earned the sending, but because the freedom of the divine love is the
sending that does not wait for the earning.

Key Lesson: *The divine promise of the restoration section is as comprehensive as the thirteen-chapter
indictment that precedes it: the healing of the apostasy, the free love, the turning away of the anger, the
dew of the renewed provision, the lily blossoming, the Lebanon roots, the olive beauty, the wine
fragrance, and the voluntary renunciation of the idols by the community that has been healed and
loved freely and has received from the One who is like the green fir tree the fruit that the Baal worship
was always seeking from the wrong source.*



Hosea 14:9

The Wisdom Epilogue: The Ways of the LORD Are Right, and the Righteous Walk in Them

(9) Who is wise, and he shall understand these things?
prudent, and he shall know them?

for the ways of the LORD are right,

and the just shall walk in them:

but the transgressors shall fall therein.

The Context

The closing verse of the chapter and of the book is the wisdom epilogue that steps outside the narrative
frame of the prophetic speeches and the covenant lawsuit and addresses the reader directly. The who is
wise? is the sapential challenge that summons the reader to the reflection that the entire book has been
designed to produce: the one who is wise will understand these things; the one who is discerning will
know them. The things to be understood and known are the things that the fourteen chapters of the
book have been presenting: the faithfulness of the covenant God’s love, the reality of the covenant’s
consequences, the diagnosis of the specific forms of the covenant violation, the promise of the
restoration, and the ways of the LORD that the book has been describing from the first verse to the last.

The for the ways of the LORD are right is the most comprehensive theological summary of the book
available in a single phrase. The ways of the LORD that the book has been describing — the pursuing
love that goes again, the wilderness wooing, the new betrothal, the hedge of thorns, the withdrawal to
His place, the ransom from Sheol, the free love, the dew — are right. They are not the arbitrary
exercises of the divine power or the vindictive responses of the offended deity. They are the right ways:
the ways that correspond to the actual nature of the covenant God and the actual condition of the
covenant community, the ways that are designed to produce the restoration that chapter 14 has
promised.

The and the just shall walk in them but the transgressors shall fall in them is the final statement of the
two ways that has been implicit throughout the book. The same ways of the LORD that the righteous
walk in are the ways in which the transgressors stumble: the covenant discipline that the righteous
receive as the provision of the faithful husband’s love is the covenant judgment that the transgressors
experience as the consequence of the persistent violation. The ways of the LORD are not different for
the righteous and the transgressors. The difference is in how the ways are received: the righteous walk
in them because they have understood that the ways are right; the transgressors fall in them because
they have refused to understand that the ways are right. The wisdom that understands that the ways are
right is the wisdom that enables the walking. The foolishness that does not understand is the
foolishness that produces the stumbling.



Plain American English

Who is wise enough to understand all this? Who is discerning enough to grasp it? The paths of the
LORD are right and true. People who live right will walk in them, but those who rebel against God will
stumble and fall.

Key Observations

“Who is wise, and he shall understand these things? prudent, and he shall know them?”: This
signifies The Wisdom Challenge of the Epilogue Steps Outside the Narrative Frame and
Addresses the Reader Directly — the Book Has Been Written to Produce the Wisdom That
Understands and the Discernment That Knows.

The wisdom challenge of verse 9 is the most self-aware moment in the book — the moment when the
text acknowledges its own purpose and addresses the reader who has been receiving it. The who is
wise? is not a rhetorical question whose answer is assumed. It is the genuine challenge to the reader:
are you the wise person who will understand what this book has been showing? Are you the discerning
person who will know it? The book has been the long demonstration of the ways of the LORD — the
pursuing love, the covenant discipline, the diagnostic precision, the promise of the restoration — and
the epilogue is the invitation to receive the demonstration with the wisdom and the discernment that the
demonstration has been designed to produce. The wise reader of Hosea is not the reader who has
received the information of the fourteen chapters. It is the reader who has been formed by the
information into the understanding that the information was designed to produce.

“The ways of the LORD are right, and the just shall walk in them: but the transgressors shall fall
therein”: This signifies The Final Statement of the Two Ways Is the Most Comprehensive
Available Summary of the Book’s Theological Argument — the Same Ways of the LORD That
the Righteous Walk in Are the Ways in Which the Transgressors Stumble.

The ways of the LORD are right is the theological verdict on everything the book has been describing.
The pursuing love of the faithful husband is right. The discipline of the hedge of thorns and the wall
against the lovers’ paths is right. The wilderness wooing is right. The withdrawal to His place until the
acknowledgment of guilt produces the genuine seeking is right. The ransom from Sheol is right. The
free love of the restoration is right. And the just shall walk in them is the declaration that the righteous
person — the person who has understood that the ways are right — is the person who walks in the
same ways that the transgressors stumble in. The difference is not the ways. The difference is the
orientation of the person who encounters the ways: the wisdom that walks, or the foolishness that
stumbles. The final verse of the book is the invitation to be the wise person who walks in the ways that
are right.

What This Means for Us Today

1. Receive the Who Is Wise? as the Most Important Question the Book Has Left with Its Reader
— and Examine Whether the Reception of the Book Has Produced the Wisdom That



Understands or the Foolishness That Does Not: The who is wise? of verse 9 is the self-assessment
question that the entire book has been building toward. The reader who has received fourteen chapters
of the most comprehensive available indictment and the most comprehensive available promise of
restoration has been presented with the demonstration of the ways of the LORD. The question is: has
the demonstration produced the wisdom that understands and the discernment that knows? The wise
reader is not the reader who has accumulated information about the book. It is the reader who has been
formed by the book into the understanding that the ways of the LORD are right and who has begun to
walk in them. Has the reception of the book produced the walking? That is the question the epilogue
leaves with the reader.

2. Read the Ways of the LORD Are Right as the Most Comprehensive Available Theological

Affirmation of the Entire Book’s Argument — Including the Difficult Ways of the Discipline That
the Book Has Described: The ways of the LORD are right is the affirmation that includes the difficult

ways that the book has been describing alongside the tender ones. The hedge of thorns and the wall
against the lovers’ paths are right. The withdrawal to His place until the acknowledgment of guilt is
right. The bear robbed of her cubs is right. The east wind that dries the spring is right. The desolation of
Samaria is right. And the free love and the dew and the lily blossoming are right. The ways of the
LORD are right in every expression — the disciplinary and the restorative, the severe and the tender.
The wisdom that understands that the ways are right is the wisdom that can walk in the difficult ways
without stumbling, because the walking is grounded in the understanding that the discipline is the
provision of the faithful husband’s love rather than the vindictive punishment of the offended deity.

3. Walk in the Ways of the LORD Rather Than Stumbling in Them — and Understand That the
Walking Is the Walking of the One Who Has Received the Wisdom That the Book Has Been

Designed to Produce: The just shall walk in them is the final positive instruction of the book. After
fourteen chapters of the diagnostic, the warning, the promise, and the invitation — after the morning
mist and the deceitful bow and the sow the wind and the ransom from Sheol and the free love and the
dew — the final instruction is the simplest and the most comprehensive: walk in the ways that are right.
The walking is not the achievement of the moral performance that has earned the right to walk in them.
It is the walking of the one who has understood that the ways are right and has begun to walk in them
because of the understanding. The wise person walks. The foolish person stumbles. Walk.

How This Relates to Today

The wisdom epilogue of verse 9 is the canonical marker that places the book of Hosea in the tradition
of the wisdom literature of the Old Testament. The who is wise? and the ways of the LORD are right
are the language of the Psalms and the Proverbs, the language of the reflective engagement with the
divine instruction that is the characteristic mode of the wisdom tradition. The book that began with the
most personally costly prophetic commission in the Old Testament — go, take a wife of whoredom —
ends with the most characteristically sapential of closings: the invitation to the wise understanding of
the ways that the book has been demonstrating. Hosea is both prophet and wisdom teacher: the prophet
who speaks the word of the LORD into the specific historical crisis, and the wisdom teacher who
invites the reflective understanding of the ways that the prophetic word has been demonstrating.

The and the just shall walk in them but the transgressors shall fall in them is the final statement of the
binary that has been implicit throughout the book: the two ways, the two responses to the same ways of



the LORD. The morning mist repentance and the genuine return. The deceitful bow and the seeking of
the face. The kiss the calves and the What have I to do any more with idols? The sow the wind and the
sow righteousness. The satiation-forgetting and the return to the orphan’s dependence. The same ways
of the LORD that the righteous walk in are the ways in which the transgressors stumble. The book of
Hosea has been the demonstration of both: the community that stumbled in the ways, and the promise
of the restoration that makes the walking possible. The wisdom challenge of verse 9 is the invitation to
walk. Will you?

Key Lesson: *The wisdom epilogue of verse 9 steps outside the narrative frame and addresses the
reader directly with the most comprehensive available summary of the book’s theological argument:
the ways of the LORD are right, and the wise person who understands this will walk in them, while the
transgressor who does not understand will stumble in the same ways; the who is wise? is the most
important question the book leaves with its reader — the question of whether the reception of the
fourteen chapters has produced the wisdom that understands and walks, or whether the reader has
received the demonstration and remained in the stumbling that the book has been diagnosing.*

The Theological Synthesis of Hosea Chapter 14 and the Whole Book

The Arrival of the Pursuing Love: How Chapter 14 Completes What Chapters 1 Through 13 Have
Been Preparing

Hosea chapter 14 is the destination of the entire book, and it can only be fully understood as the
destination of the entire book. The healing of verse 4 is the healing of the apostasy that chapters 4
through 13 have been diagnosing with comprehensive precision. The free love of verse 4 is the free
love that the how can I give you up of chapter 11:8 declared would not permit the abandonment. The
dew of verse 5 is the rain that chapter 6:3 promised would come when the community followed on to
know the LORD. The lily and the Lebanon roots and the olive beauty and the wine fragrance of verses
5-7 are the counterimages to the morning cloud, the early dew, the chaff, and the smoke of chapter
13:3. The voluntary renunciation of the idols in verse 8 is the arrival at the destination that the three
renunciations of verse 3 were the beginning of.

The book of Hosea has been structured as the demonstration of the pursuing love that does not give up.
The marriage metaphor of chapters 1 through 3 established the character of the love: the faithful
husband who goes again, who pays the redemption price, who enters the mutual discipline of the
waiting period, who will betroth in righteousness and justice and steadfast love and mercy and
faithfulness. The extended prophetic speeches of chapters 4 through 13 have demonstrated the love in
its most difficult expressions: the love that disciplines with the hedge of thorns, the love that withdraws
to its place until the acknowledgment produces the genuine seeking, the love that declares the I would
redeem them even while the they have spoken lies against me is still being spoken, the love that asks
how can I give you up even when the community is bent to backsliding and produces no upward
movement. And chapter 14 is the demonstration of the love in its most beautiful expression: the
healing, the free love, the dew, the flourishing.



The canonical significance of chapter 14 for the New Testament’s theology cannot be overstated. The
free love of verse 4 anticipates the grace that Paul describes as the love that was demonstrated while we
were still sinners in Romans 5:8. The dew of verse 5 anticipates the Spirit who is given as the down
payment of the inheritance in Ephesians 1:14. The What have I to do any more with idols? of verse 8
anticipates the turning from idols to serve the living and true God that Paul describes as the
characteristic conversion of the Thessalonians in 1 Thessalonians 1:9. The from me is your fruit found
of verse 8 anticipates the I am the vine; you are the branches of John 15:5 — the abiding relationship in
which the fruit is produced by the covenant connection to the source rather than by the independent
effort of the community.

The wisdom epilogue of verse 9 is the invitation to the canonical community of every generation that
has received the book of Hosea to understand and to walk. The ways of the LORD that the book has
demonstrated are the ways that are right: the pursuing love, the covenant discipline, the diagnostic
precision, the promise of the restoration, the free love, the dew, the from me is your fruit found. The
wise person understands these things. The discerning person knows them. And the just person walks in
them. The book of Hosea has been the demonstration. The walking is the response to the demonstration
that the wisdom epilogue invites. Will you walk?

The Book of Hosea and the New Testament

The book of Hosea is the most extensively quoted prophetic book in the New Testament, and the
quotations cluster around the chapters that have been most theologically significant in the book’s own
argument. Matthew 2:15 quotes Hosea 11:1 — Out of Egypt I called my son — for the typological
identification of Jesus as the true Israel who recapitulates the covenant community’s history in His own
person. Matthew 9:13 and 12:7 quote Hosea 6:6 — I desire mercy and not sacrifice — in the two
contexts where Jesus challenges the Pharisees’ prioritization of the performance of the system over the
living hesed that the system was designed to express. Romans 9:25-26 quotes Hosea 2:23 and 1:10 —
the reversal of Lo-ammi and Lo-ruhamah — for the inclusion of the Gentiles in the people of God. And
1 Corinthians 15:55 quotes Hosea 13:14 — O Death, where are your plagues? O Sheol, where is your
sting? — as the most triumphant declaration of the resurrection theology.

The trajectory from Hosea to the New Testament is the trajectory from the promise to the fulfillment:
the ransom from Sheol that Hosea 13 announces is the ransom that the resurrection of Jesus
accomplishes; the free love that Hosea 14 promises is the love that the cross of Jesus expresses at its
most costly; the from me is your fruit found that the covenant God declares is the I am the vine that
Jesus declares in the upper room. The book of Hosea is not merely the historical record of the eighth-
century BC prophetic ministry. It is the canonical preparation for the gospel: the revelation of the
pursuing love that the gospel proclaims as the love of the Father who sent the Son, the covenant
theology that the gospel fulfills in the new covenant of the blood of Christ, the promise of the
restoration that the gospel announces as already accomplished in the death and resurrection of the
faithful Son who is the true Israel, the healing of the apostasy that the gospel declares as the work of
the Spirit who is given to the community that has been healed and loved freely and has nothing more to
do with idols.



How This Relates to Today

The book of Hosea closes with the wisest available advice for the contemporary community of faith
that has received its fourteen chapters: understand the ways of the LORD that the book has
demonstrated, and walk in them. The walking is the practical response to the understanding. The ways
that are right are not merely the ways to be understood theoretically. They are the ways to be walked
practically — the pursuing love to be received and returned, the covenant discipline to be received as
the provision of the faithful husband rather than the vindictive punishment of the offended deity, the
free love to be received as the unearned gift that it is, the dew to be received as the provision of the One
who is the source of the fruit that the idols were promising to provide.

The community of faith that has read Hosea carefully is the community that has been equipped with the
most comprehensive available theological framework for understanding its own condition, the
condition of the culture around it, the nature of the covenant love that is pursuing it, and the specific
practices of the genuine return that the book has been modeling from the sow righteousness of chapter
10:12 to the take with you words of chapter 14:2 to the walk in the ways that are right of chapter 14:9.
Walk. The ways are right. The wise person understands. The just person walks.

Key Lesson: *Hosea chapter 14 is the destination of the entire book: the words of the genuine return
that the book has been preparing the community to speak, the healing of the apostasy and the free love
that the pursuing love of the faithful husband has been working toward through every form of the
discipline, the dew and the lily-blossoming and the Lebanon roots and the from me is your fruit found
that are the restoration of everything the idolatry has broken, and the wisdom epilogue that steps
outside the narrative frame and leaves the reader with the most important question in the book: who is
wise enough to understand these things? for the ways of the LORD are right, and the just shall walk in

them.*
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Closing Prayer

Heavenly Father,

We close Hosea chapter 14 — and with it the entire book — having arrived at the destination that the
pursuing love has been working toward through every chapter of the pursuit. We have received the
words of the return that You have provided: take away all iniquity, receive us graciously, we will render
the calves of our lips. We have made the renunciations that the genuine return requires: Assyria shall
not save us, we will not ride on horses, no more to the work of our hands you are our gods. We come as
the orphan who finds in You the mercy that the wrong trusts have been promising without delivering.

Lord, heal our apostasy. We have been the community that offended in Baal and died, the community
that made idols according to our own understanding and kissed the calves, the community that was
satisfied and forgot, the community that sowed wind and reaped whirlwind, the community that refused
to return and was bent to backsliding and produced no upward movement in response to the upward
calling. Heal the apostasy. Not because we have earned the healing — the book has made it clear that
we have not — but because the love is freely given, because the I am God and not a human being
means that the love does not end when the human love would have given up.

Be like the dew to us. Let the lily blossoming and the Lebanon roots and the olive beauty and the wine
fragrance be the images of the restored covenant community that is no longer chasing the east wind
and feeding on the wind-food of the wrong refuges. Let the What have I to do any more with idols? be
our spontaneous declaration as the restoration progresses and the covenant relationship provides
everything that the idols were promising to provide. And let the from me is your fruit found be the
knowledge that we have been lacking since chapter 2:8: the correct attribution of the provision to the
One who is the source of every good gift.

Let us be the wise people who understand these things. Let us be the discerning people who know them.
For the ways of the LORD are right — the pursuing love and the covenant discipline and the
diagnostic precision and the promise of the restoration and the free love and the dew are all right. They
are not arbitrary. They are not vindictive. They are the ways of the faithful husband and the father who
bends down to feed, the ways of the One whose heart turns within itself in compassion, the ways of the
God who cannot give up the Ephraim He loves. Let us understand. Let us know. And let us walk.

In Jesus’ name — in the name of the One who is the fullest available expression of the pursuing love
that the book of Hosea reveals, who healed the apostasy at the cost of His own life, who loved freely at
the cost of the cross, who is the dew and the lily and the Lebanon roots and the fruit that comes from
the One who is the true vine — Amen.

Soli Deo Gloria
Glory to God Alone



Epilogue

The final words of Hosea are not words of despair, but of hope.

After fourteen chapters filled with warnings, tears, judgment, and heartfelt pleas for repentance, the
prophet concludes with one final invitation:

"Who is wise, and he shall understand these things? prudent, and he shall know them? for the ways of
the LORD are right, and the just shall walk in them: but the transgressors shall fall therein.” (Hosea
14:9, KJV)

These words serve as both a summary of Hosea's message and a challenge to every generation. God's
ways have never changed. His standards remain holy, His justice remains perfect, His mercy remains
abundant, and His love remains steadfast. The decision that confronted Israel thousands of years ago
still confronts every person today: Will we walk in the ways of the Lord, or will we choose our own
path?

The prophecy of Hosea reminds us that sin always carries devastating consequences. Israel enjoyed
prosperity, military strength, and religious activity, yet beneath the surface the nation had abandoned
the God who had loved, redeemed, and blessed them. Their outward success could not hide their
inward corruption. Their ceremonies could not replace genuine obedience. Their idols could never
satisfy the deepest longings of the human heart.

The same dangers confront the modern church.

It is possible to possess religious knowledge without genuine devotion. It is possible to attend worship
services while our hearts drift far from God. It is possible to become busy with ministry while
neglecting intimacy with Christ. Hosea calls every believer to examine the condition of the heart rather
than merely the appearance of outward religion.

Yet this book is remembered not simply because it exposes sin but because it magnifies grace.

Perhaps nowhere else in the Old Testament do we see such a vivid portrait of God's pursuing love.
Again and again, Israel wandered. Again and again, the Lord called them back. Though they rejected
Him, He continued to seek them. Though they broke the covenant, He remained faithful. Though they
deserved judgment, He extended mercy.

This is the very heartbeat of the gospel.

The story of Hosea ultimately points beyond the prophet himself. Hosea's willingness to redeem Gomer
foreshadows a far greater Redeemer who would come centuries later. Jesus Christ entered a fallen
world to purchase sinners with His own blood. At the cross, justice and mercy met perfectly. There, the
penalty of sin was paid in full, and God's boundless grace was displayed for all who believe.

Every page of Hosea quietly anticipates Calvary.

The God who said, "I will heal their backsliding, I will love them freely" (Hosea 14:4) fulfilled that
promise through His Son. What Hosea proclaimed in shadow, Christ accomplished in substance.



Through His death, burial, and resurrection, broken sinners are reconciled to a holy God and welcomed
into His everlasting covenant.

As you close this commentary, my prayer is that your study has accomplished more than the acquisition
of biblical knowledge. Information alone cannot transform a life. Only the truth of God's Word,
illuminated by the Holy Spirit, can produce lasting change.

If this study has deepened your understanding of Scripture, give thanks to God.

If it has strengthened your confidence in His faithfulness, praise His name.

If it has exposed areas of compromise within your own heart, respond with genuine repentance.
If it has reminded you of His immeasurable grace, rejoice in His forgiveness.

And if it has drawn you into a closer relationship with Jesus Christ, then its greatest purpose has been
fulfilled.

Never forget the central message of Hosea.
Our vows may be broken.

Our faithfulness may falter.

Our hearts may wander.

But God's grace remains boundless.

His love continues to pursue.

His mercy continues to restore.

His promises never fail.

As you continue your journey through God's Word, may you remain steadfast in the faith, unwavering
in hope, and overflowing in the love of Christ. May your life reflect the transforming power of the
gospel, and may you faithfully proclaim the message of redemption to a world desperately in need of
the Savior.

The final invitation of Hosea is still extended today:
Return to the Lord.
For the God who called Israel home still welcomes every repentant sinner with open arms.

May we never grow weary of His Word, never become indifferent to His grace, and never cease
proclaiming the glorious gospel of Jesus Christ until He comes again.

"I will heal their backsliding, I will love them freely." — Hosea 14:4 (KJV)
Soli Deo Gloria.
Dr. Paul Crawford



Note from the Author

Dear Reader,

Thank you for choosing to journey with me through the remarkable prophecy of Hosea. It is both an
honor and a privilege to open God's Word together and discover the timeless truths that continue to
transform lives.

When I began writing Broken Vows, Boundless Grace: A Verse-by-Verse Commentary on Hosea,
my desire was not merely to produce another Bible commentary, but to create a resource that would
help believers understand the Scriptures more deeply, love God more passionately, and faithfully apply
His truth to everyday life.

Hosea has always held a special place in my heart because it reveals the incredible contrast between
human failure and divine faithfulness. Every chapter reminds us that although we often fall short of
God's standard, His steadfast love never fails. The Lord's willingness to pursue His wayward people, to
discipline them in love, and to restore them through His grace is one of the most beautiful portraits of
redemption found anywhere in Scripture.

As you read this commentary, I encourage you to keep your Bible open. Read each passage carefully
before reading the exposition. Ask the Holy Spirit to illuminate the text, convict your heart, and
strengthen your faith. Scripture was never intended to be studied merely as an academic exercise; it is
the living and abiding Word of God that transforms lives (Hebrews 4:12).

My approach throughout this commentary has been to remain faithful to the biblical text through
careful, verse-by-verse exposition. Whenever possible, I have considered the historical setting, the
literary context, the meaning of significant Hebrew words, and the theological message of each
passage. At the same time, I have sought to present these truths in a practical and understandable way
so that pastors, teachers, Bible students, and everyday believers alike may benefit from this study.

Above all, my goal has been to exalt the Lord Jesus Christ. Although Hosea ministered centuries before
the birth of Christ, his message points unmistakably to God's great plan of redemption. The prophet's
account of redeeming Gomer foreshadows the greater redemption accomplished by Jesus Christ, who
purchased our salvation through His death on the cross and His victorious resurrection. Every page of
Scripture ultimately directs our attention to Him.

If this commentary has encouraged you to spend more time in God's Word, strengthened your
confidence in His promises, challenged you to pursue holiness, or reminded you of His amazing grace,
then I consider this work a blessing from the Lord. Any insight contained within these pages belongs to
Him alone, for apart from His wisdom and guidance, none of this would have been possible.

I am grateful to every pastor who faithfully proclaims God's Word, every Bible teacher who diligently
studies the Scriptures, every church that remains committed to biblical truth, and every believer who
hungers for a deeper understanding of God's revelation. It is my prayer that this commentary will assist
you as you serve Christ and make disciples.

Thank you for allowing me to be a small part of your study of God's Word. I pray that the Lord will
richly bless you, deepen your love for Him, and continue to conform you to the image of His Son.



Remember the enduring message of Hosea: no matter how far we have wandered, God's grace is
greater than our failure, His mercy is deeper than our sin, and His invitation to return remains open to
all who will come to Him in faith and repentance.

May the Lord bless you and keep you. May His Word be a lamp to your feet and a light to your path.
And may everything we study lead us to worship the One who is forever faithful.

In Christ's service,

Dr. Paul Crawford

CRAWFORD BIBLE COMMENTARY
https://www.crawfordbiblecommentary.com/

"I will betroth thee unto me for ever; yea, I will betroth thee unto me in righteousness, and in judgment,
and in lovingkindness, and in mercies.”" — Hosea 2:19 (KJV)
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