
Introduction to Hosea Chapter 3 

Love Her Again: The Redemption of the Unfaithful Wife and the Pattern of the Divine 

Love 

Hosea chapter 3 is the shortest chapter in the book and among the most theologically 

concentrated passages in the entire Old Testament. In five verses, the personal biography of the 

prophet and the theological biography of God’s relationship with Israel are compressed into a 

narrative of purchase, discipline, waiting, and ultimate restoration that serves as the interpretive 

key for everything that has come before in the first two chapters and everything that will follow 

in the remaining eleven. 

 

The chapter is written in the first person — a significant shift from the third-person narration of 

chapter 1 — which brings the reader into immediate, intimate contact with the prophet’s own 

experience. The I of the chapter is Hosea, but behind every action and every word the reader 

hears the voice of the LORD whose love Hosea’s love is modeling. The command to go again, to 

love a woman who is loved by another man and is an adulteress, just as the LORD loves the 

children of Israel though they turn to other gods — this is the explicit theological interpretation 

that the divine voice gives to the prophetic action before the action is taken. The allegory is not 

hidden. God names it Himself: as I love Israel, so you love her. 

 

The act of purchase in verse 2 is one of the most theologically loaded details in the chapter. 

Hosea buys the woman — fifteen pieces of silver and a homer and a half of barley — a price that 

is below the standard redemption price for a slave (thirty pieces of silver, Exodus 21:32; 

Leviticus 27:4), suggesting that the woman has been reduced to the lowest possible valuation by 

the life she has been living. The purchase is an act of redemption: the paying of a price to bring 

the beloved out of the condition the unfaithfulness has produced and back into the relationship 

that the faithful husband’s love intends to restore. The theology of redemption embedded in the 

purchase will resonate throughout the canon, culminating in the price paid by the one who is 

both the faithful husband and the Redeemer of His people. 

 

The discipline of verse 3 — you shall dwell with me for many days; you shall not play the 

whore, or belong to another man; so will I also be to you — is not the punishment of the 

purchased woman but the provision of the transitional period in which the restoration of the 

broken relationship can take place. The waiting is not the continuation of the estrangement but 

the space in which the new beginning becomes possible. And the theological interpretation of the 

discipline in verses 4–5 — the many days without king or prince, without sacrifice or pillar, 

without ephod or household gods — is the identification of the historical period of Israel’s exile 

and return as the equivalent of the woman’s days of waiting: the stripping away of every earthly 

support, both the legitimate and the illegitimate, so that the seeking of the LORD and David their 

king in the latter days may be the fruit of the long waiting. 

 



Opening Prayer 

 

Heavenly Father, 

 

We come to Hosea chapter 3 as people who need to understand the love that this chapter 

describes: not the love that is easy because the beloved is worthy of it, not the love that flows 

naturally because the relationship has been maintained faithfully, but the love that goes again 

after the one who has gone away, that pays the price to bring back the one who has been reduced 

by the life the unfaithfulness has produced, that disciplines in order to restore rather than to 

punish, and that waits through the long days of the transitional period with the patience of the 

one who knows that the seeking and the returning are coming. 

 

Lord, the command to Hosea — go again, love her, just as the LORD loves the children of Israel 

though they turn to other gods — is the command that You have enacted toward us in every 

generation and that You enacted most completely in the sending of Your Son. The price paid at 

Calvary is the purchase price of the chapter 3 redemption, the fifteen pieces of silver and the 

homer of barley raised to the infinite cost of the Son’s self-giving for a people who had turned to 

other gods and been reduced by the life the turning had produced. Let us understand the depth of 

the love that was willing to pay that price, and let the understanding produce in us the return 

that the purchase was intended to accomplish. 

 

And in our own seasons of waiting — the many days without the supports we have relied on, the 

stripping away of the earthly props both legitimate and illegitimate, the long discipline of the 

transitional period — give us the faith to receive the waiting as the provision of the faithful 

husband who is preparing us for the restoration rather than the punishment of the God who has 

abandoned us. Let us seek the LORD our God and David our king in the latter days, and let the 

seeking be the fruit of the discipline that the waiting has made possible. 

 

In Jesus’ name, Amen. 

 

Hosea 3:1–3 

The Command, the Purchase, and the Discipline: Love Her Again, Buy Her Back, and Wait with 

Her 

 

(1) Then said the LORD unto me, 

Go yet, love a woman beloved of her friend, 

yet an adulteress, 

according to the love of the LORD toward the children of Israel, 

who look to other gods, 

and love flagons of wine. 

(2) So I bought her to me for fifteen pieces of silver, 



and for an homer of barley, and an half homer of barley: 

(3) And I said unto her, 

Thou shalt abide with me many days; 

thou shalt not play the harlot, 

and thou shalt not be for another man: 

so will I also be for thee. 

 

The Context 

The opening command of verse 1 — Go yet, love a woman who is loved by another and is an 

adulteress — is given with the explicit theological interpretation already supplied: according to 

the love of the LORD toward the children of Israel, who turn to other gods and love raisin cakes. 

The raisin cakes are the cultic food offerings used in Baal worship and the worship of the Queen 

of Heaven — the sweet, pleasurable religious observances of the fertility cults that had captured 

Israel’s devotion. The love of flagons of wine is the love of the pleasures that the false worship 

offers, the sweet satisfactions of the religious experience that does not demand the moral 

transformation that the covenant God requires. Israel loves the pleasure of the wrong worship 

more than the righteous demands of the right one. 

 

The command go yet — or go again — carries the weight of the resumption of a love that has 

every human reason to be finished. The woman Hosea is commanded to love is in a situation that 

is as degraded as it is possible to be: she is loved by another man, she is an adulteress, she has 

presumably exhausted the resources of her own productivity and independence. She has nothing 

to offer. She has nothing to recommend her except the fact that the faithful husband’s love for 

her has not ended. The command to go again is the command to enact, in the prophet’s 

biography, the divine love that does not end when the beloved has done everything to deserve its 

ending. 

 

The purchase of verse 2 is the detail that most clearly establishes the redemptive character of the 

action. Hosea does not simply go to the woman and declare his continued love. He pays a price. 

The fifteen pieces of silver and the homer and a half of barley are the payment that retrieves the 

woman from the situation the unfaithfulness has produced — presumably from some form of 

debt slavery or indentured service into which her inability to support herself has driven her. The 

price is below the standard slave redemption price of thirty shekels, which suggests the depth of 

the woman’s degradation: she has been reduced to the value of the cheapest slave. And the 

faithful husband pays even this degraded price to bring her back. 

 

The instruction of verse 3 is the discipline of the transitional period. You shall dwell with me 

many days. You shall not play the whore. You shall not belong to another man. So will I also be 

to you. The instruction establishes the terms of the waiting: the woman is to live in the household 

of the husband who has redeemed her, in faithfulness and in restraint, for a period of time that is 

not specified but is described as many days. And the so will I also be to you is the mutual 

commitment of the waiting period: the husband also commits to the same faithfulness and 



restraint during the transitional time. The discipline is not one-sided. The husband enters the 

waiting alongside the wife he has redeemed. 

 

Plain American English 

The LORD said to me, “Go and love your wife again, even though she has been unfaithful to you 

and has gone after another man. Love her the way the LORD loves the people of Israel, even 

though they have turned to other gods and love to worship idols.” So I bought her back for 

fifteen pieces of silver and about ten bushels of barley. Then I told her, “You are to live with me 

for a long time. You must not be a prostitute or sleep with any other man, and I will be faithful to 

you as well.” 

 

Key Observations 

“Go yet, love a woman beloved of her friend, yet an adulteress, according to the love of the 

LORD toward the children of Israel”: This signifies The Command Supplies Its Own 

Theological Interpretation Before the Action Is Taken — the Prophet’s Love Is Explicitly 

Modeled on and Explained by the Divine Love That It Enacts in Biography. 

The immediate theological interpretation of the command — according to the love of the LORD 

toward the children of Israel — is one of the most important features of the chapter. In chapter 1, 

the reader had to work to understand the allegorical significance of the marriage and the children. 

In chapter 3, the LORD names the allegory Himself before Hosea enacts it: the love I am 

commanding you to show this woman is the love I show to Israel. The explicitness of the divine 

self-interpretation transforms the chapter from biographical narrative into theological 

declaration. Hosea’s going again is not merely the remarkable act of a faithful human husband. It 

is the enacted revelation of the character of the divine love — the love that goes again, pays the 

price, and waits through the discipline for the restoration of the relationship that the beloved’s 

unfaithfulness has broken. 

“So I bought her to me for fifteen pieces of silver, and for an homer of barley, and an half 

homer of barley”: This signifies The Purchase at a Price Below the Standard Redemption 

Value Is the Most Concentrated Enacted Theology of Redemption in the Old Testament — 

the Faithful Husband Pays the Price for the Degraded Beloved and the Price Reflects the 

Depth of the Condition the Redemption Is Rescuing Her From. 

The specific price of the purchase — fifteen pieces of silver and a homer and a half of barley — 

is theologically significant in two directions. First, it is a mixed payment: part silver, part grain, 

which suggests that the full silver price could not be raised and the grain was substituted to make 

up the difference. The faithful husband is paying what he can, not what the standard transaction 

would require. Second, the total value is below the thirty shekels that was the standard price for a 

slave (Exodus 21:32), which tells the reader something about the depth of the degradation the 

woman has experienced: she is valued at less than a standard slave, which is the measure of what 

the unfaithfulness has cost her. The redemption price is the price of the lowest possible 

valuation, paid by the faithful husband who loves her not because of her value in the market but 

because of the love that the market cannot evaluate. 



“Thou shalt abide with me many days; thou shalt not play the harlot, and thou shalt not be 

for another man: so will I also be for thee”: This signifies The Discipline of the Waiting 

Period Is the Mutual Commitment of the Transitional Season — the Husband Enters the 

Same Waiting Alongside the Redeemed Wife and the Restraint Is Not One-Sided. 

The so will I also be to you is the detail that most transforms the instruction of verse 3 from a set 

of requirements imposed on the redeemed woman to a mutual commitment entered by both 

parties in the relationship. The husband is not merely laying down the terms of the probationary 

period. He is committing himself to the same faithfulness and restraint that he is asking of the 

wife. The restraint of the transitional period is not a test of the wife’s renewed fidelity imposed 

by the husband from a position of distance. It is the shared discipline of the couple in the space 

between the redemption and the restoration of the full relationship. The faithful husband waits 

alongside the redeemed wife, in the same commitment, through the same many days. This is the 

character of the divine love that the chapter reveals: not the love that demands what it does not 

give, but the love that enters the waiting alongside the beloved. 

“Love a woman beloved of her friend, yet an adulteress”: This signifies The Double 

Description of the Woman — Beloved of Her Friend and Yet an Adulteress — Is the Most 

Compressed Available Portrait of the Condition That the Divine Love Addresses: the 

Beloved Who Is Also Unfaithful. 

The double description of the woman in verse 1 — loved by another, yet an adulteress — 

establishes the precise condition that the divine love is addressing. She is not merely an 

adulteress who has no one to love her. She is loved — by another man, presumably one of the 

lovers from the chapter 2 narrative — and she is still an adulteress. The love of the other man has 

not resolved the condition that the love of the faithful husband is meant to restore. The problem 

is not the absence of love in the woman’s life. It is the presence of the wrong love in the place 

where the right love belongs. And the command to Hosea is to love her despite and through this 

double condition: the competition of the other love and the continuation of the adultery. The 

divine love that the command models is the love that is not deterred by the competition of lesser 

loves or by the continuation of the very unfaithfulness it is going to address. 

 

What This Means for Us Today 

1. Receive the Go Again as the Command That Reveals the Character of the Divine Love as 

Persistently Pursuing Rather Than Conditionally Withholding: The go yet, go again of verse 

1 is the most direct revelation of the character of the divine love available in the chapter. The 

love that continues to go again toward the one who has gone away, that does not make the 

renewal of the relationship conditional on the worthiness of the beloved, that persists through the 

competition of lesser loves and the continuation of the unfaithfulness — this is the love that the 

divine voice names as the model for Hosea’s action: according to the love of the LORD toward 

the children of Israel. The contemporary believer who has experienced the love of God as 

conditionally withholding — as the love that waits for the beloved to become worthy before it 

goes again — has not yet encountered the love that Hosea chapter 3 reveals. The love goes again. 

Before the return. Before the worthiness. Before the restoration. It goes again because it is the 

love that does not end. 



2. Understand the Purchase as the Enacted Theology of Redemption — the Price Paid for 

the Degraded Beloved Is the Measure of the Love, Not the Measure of the Beloved’s 

Market Value: The price of fifteen pieces of silver and the homer and a half of barley is the 

price of the lowest possible valuation, paid by the faithful husband for the woman whom the 

unfaithfulness has reduced to the condition of the cheapest slave. The love does not wait for the 

beloved to recover her value before paying the price. It pays the price for the beloved in the 

condition the unfaithfulness has produced — at the lowest point, at the most degraded valuation, 

when the market has assigned the minimum worth. This is the enacted theology that runs through 

the entire canon to Calvary: the price paid for the beloved who has been reduced to the lowest 

possible condition by the unfaithfulness that is our inheritance. The price reflects the love, not 

the market value of the purchased. 

3. Receive the Seasons of Waiting and Discipline as the Mutual Commitment of the 

Transitional Period Rather Than as the Evidence of Divine Abandonment: The many days 

of verse 3 are not the many days of the abandoned woman sitting in isolation while the husband 

withdraws. They are the many days of the mutual commitment: the wife in faithfulness and 

restraint, and the husband — so will I also be to you — in the same faithfulness and restraint 

alongside her. The contemporary believer in a season of waiting — the long days of the stripped 

circumstances, the absence of the supports that have been relied on, the transitional period 

between the redemption that has happened and the restoration that is coming — is not in the 

season of the abandoned. They are in the season of the mutual waiting, alongside the faithful 

husband who has committed to the same waiting that He is asking of them. Receive the waiting 

as the provision, not the punishment. 

 

How This Relates to Today 

The purchase of verse 2 is the passage in Hosea that most directly anticipates the New 

Testament’s theology of redemption through the price paid at Calvary. The thirty pieces of silver 

that Judas received for betraying Jesus — the standard slave redemption price of Exodus 21:32 

and Zechariah 11:12–13 — and the price that Hosea pays to redeem Gomer are the Old and New 

Testament poles of the same theology: the faithful husband who pays the price for the beloved in 

the condition the unfaithfulness has produced. The price at Calvary is the price for the beloved 

who has been reduced to the lowest possible valuation by sin — who is not worth thirty pieces of 

silver by any market accounting, but for whom the faithful husband pays the infinite price of His 

own life. The purchase of Hosea 3:2 is the shadow; the cross is the substance. 

 

The go again of verse 1 is also one of the most important theological foundations for the 

Christian understanding of grace as the love that acts before the beloved has become worthy of 

it. The contemporary tendency to think of grace as the love that God shows when we have 

sufficiently repented, or the love that renews the relationship when we have demonstrated 

sufficient contrition, has reversed the order of the chapter: in Hosea 3, the love goes again before 

the woman has returned, before the restoration has been accomplished, before the many days of 

the discipline have produced the seeking of verse 5. The love initiates. The return follows. Grace 

is not the reward for repentance. It is the condition that makes repentance possible. 



Key Lesson: *The command to go again, the purchase at the price of the beloved’s lowest 

valuation, and the mutual discipline of the waiting period together constitute the most 

theologically concentrated enacted parable of divine love in the Old Testament — the love that 

persists through the competition of lesser loves and the continuation of the unfaithfulness, that 

pays the redemption price for the degraded beloved without waiting for the recovery of her 

market value, and that enters the transitional waiting alongside the redeemed one in the mutual 

commitment of the so will I also be to you.* 

 

Hosea 3:4–5 

The Many Days and the Latter Days: Israel’s Long Discipline and the Final Seeking 

 

(4) For the children of Israel shall abide many days 

without a king, and without a prince, 

and without a sacrifice, and without an image, 

and without an ephod, and without teraphim: 

(5) Afterward shall the children of Israel return, 

and seek the LORD their God, 

and David their king; 

and shall fear the LORD and his goodness 

in the latter days. 

 

The Context 

Verses 4 and 5 are the explicit theological interpretation that the prophet gives to the enacted 

parable of verses 1–3. Just as the woman is to dwell for many days without playing the whore 

and without belonging to another man, so the children of Israel shall dwell many days without 

king or prince, without sacrifice or pillar, without ephod or household gods. The two lists of 

things that will be absent in the many days are theologically significant: they include both the 

illegitimate elements of Israel’s religious practice (the image or pillar associated with Baal 

worship, the teraphim or household gods) and the legitimate elements of the covenant religion 

(the sacrifice, the ephod used by the priests for discerning the divine will). The many days of 

Israel’s discipline will strip away not only the idolatry but also the legitimate religious 

infrastructure that Israel has been using as an alternative to the direct relationship with the 

LORD. 

 

The inclusion of legitimate religious structures — sacrifice, ephod — alongside the illegitimate 

ones — pillar, teraphim — in the list of what will be absent is one of the most theologically 

demanding features of the passage. It suggests that the discipline of the many days is not merely 

the removal of the idolatry that has corrupted Israel’s worship. It is the removal of all the 

external supports of the religious life — including the legitimate ones — so that Israel is left with 

nothing except the direct need for the LORD Himself. The sacrifice cannot substitute for the 



LORD. The ephod cannot substitute for the LORD. The king and the prince cannot substitute for 

the LORD. In the many days, all of these will be removed, and Israel will be left with the bare 

need that the removal is designed to produce: the seeking of the LORD their God and David their 

king. 

 

The afterward of verse 5 is the turning point of the chapter and of the book. After the many days 

of the stripped condition — the long discipline of the transitional period — the children of Israel 

shall return and seek the LORD their God and David their king. The return precedes the seeking: 

first the return to the direction of the covenant God, then the active seeking of Him. And the 

seeking is comprehensive: the LORD their God and David their king. The two objects of the 

seeking are the divine and the royal — the covenant God who is the husband and the Davidic 

king who is the mediating ruler. In the New Testament reading, the David their king of verse 5 is 

the Davidic Messiah — the Son of David whose return to Israel is the eschatological completion 

of the seeking that the discipline of the many days has produced. 

 

The closing phrase — they shall come in fear to the LORD and to His goodness in the latter days 

— is the eschatological horizon of the entire chapter. The latter days is the prophetic designation 

for the time of the ultimate fulfillment — the end of the present age and the beginning of the age 

of the full restoration. The fear of the LORD and His goodness is the reverent awe of the people 

who have recognized, through the long discipline of the many days, what the LORD’s goodness 

actually is and what it has cost to restore the relationship that the unfaithfulness had broken. The 

latter days seeking is the fruit of the many days discipline. 

 

Plain American English 

For the people of Israel will live for a long time without a king or a leader, without sacrifices or 

sacred stone pillars, without priestly vests or household idols. But after that, the Israelites will 

come back and look for the LORD their God and for David their king. They will come trembling 

to the LORD, and He will bless them in the days to come. 

 

Key Observations 

“The children of Israel shall abide many days without a king, and without a prince, and 

without a sacrifice, and without an image, and without an ephod, and without teraphim”: 

This signifies The Six-Fold Absence of the Many Days Strips Away Both the Illegitimate 

Religious Structures and the Legitimate Ones — the Discipline Is the Removal of Every 

External Support So That the Direct Need for the LORD Himself Is the Only Thing That 

Remains. 

The six things that will be absent in the many days fall into two categories that must be read 

together. The king and prince are the political structures. The sacrifice and ephod are the 

legitimate religious structures of the covenant worship. The image (pillar) and the teraphim 

(household gods) are the illegitimate religious structures of the syncretistic worship. The 

discipline removes all six — not only the idolatry, but also the legitimate political and religious 



infrastructure. This is the most demanding dimension of the passage: the LORD is not merely 

asking Israel to give up the Baals. He is asking Israel to live without the king, the sacrifice, the 

ephod — without the entire external framework of the covenant religion as well as the 

surrounding idolatry. The stripping is total. What remains when everything is stripped is the bare 

need for the LORD Himself. That need is the beginning of the return. 

“Afterward shall the children of Israel return, and seek the LORD their God, and David 

their king”: This signifies The Return Precedes the Seeking and the Seeking Has Two 

Objects — the Covenant God and the Davidic King — Whose Conjunction Points Toward 

the Messianic Fulfillment That the New Testament Identifies as the Completion of the 

Latter Days Promise. 

The structure of verse 5 is theologically precise. The return comes first — the turning back 

toward the covenant God from the direction of the gods that the idolatry had established. Then 

comes the seeking — the active pursuit of the One toward whom the return has oriented the 

people. The seeking has two objects that cannot be separated: the LORD their God and David 

their king. The covenant God and the royal mediator are the co-objects of the eschatological 

seeking — which means that the fulfillment of the seeking requires both the renewed relationship 

with the LORD and the establishment of the Davidic kingship that mediates it. In the New 

Testament reading, the David their king is the Son of David whose coming is the answer to the 

seeking that the many days have produced. The seeking of the LORD and the seeking of David 

their king converge in the seeking of the One who is both the faithful Son of David and the Son 

of God. 

“They shall fear the LORD and his goodness in the latter days”: This signifies The Fear of 

the LORD’s Goodness in the Latter Days Is the Reverent Awe of the People Who Have 

Recognized Through the Long Discipline What the LORD’s Goodness Actually Is and 

What It Has Cost to Restore the Relationship. 

The phrase fear the LORD and His goodness is one of the most theologically dense phrases in 

the chapter. The fear is not the terror of the condemned but the reverent awe of the redeemed — 

the awe of the people who have come to understand, through the long discipline of the many 

days, the nature of the love that has been pursuing them, the depth of the goodness that has been 

working through the stripping and the waiting and the seeking toward their restoration. To fear 

the LORD’s goodness is to stand in awe of a goodness so comprehensive and so costly that it 

staggers the imagination: the goodness of the faithful husband who went again, who paid the 

degraded price, who waited through the many days, who stripped away every external support so 

that the direct need for Himself could become the ground of the return. The latter days fear is the 

awe of the people who have finally understood what the goodness has been doing all along. 

“Without a king, and without a prince, and without a sacrifice”: This signifies The Absence 

of Both Political and Religious Structures in the Many Days Is the Prophetic Description of 

the Exilic and Post-Exilic Condition of Israel and Points Forward to the Long Period 

Between the Testaments When Israel Lives Without the Full Davidic Kingship. 

The historical fulfillment of the many days without a king, prince, sacrifice, ephod, image, or 

teraphim is most directly the Babylonian exile of 586–539 BC, when the Davidic monarchy 

ended, the temple was destroyed, the sacrificial system ceased, and the institutional infrastructure 

of both the covenant religion and the syncretistic worship was dismantled simultaneously. But 



the many days also points forward beyond the exile to the long inter-testamental period in which 

Israel lives without the full restoration of the Davidic kingship, waiting for the David their king 

whose coming verse 5 promises. The four hundred years of prophetic silence between Malachi 

and John the Baptist are the latter portion of the many days — the long waiting that produces the 

readiness for the return and seeking that the Messiah’s appearing will fulfill. 

 

What This Means for Us Today 

1. Receive the Stripping of Both Illegitimate and Legitimate Supports as the 

Comprehensive Discipline That Is Designed to Produce the Direct Need for God Himself: 

The six-fold absence of the many days is the most challenging dimension of the chapter for the 

contemporary believer who has invested in the legitimate structures of the religious life as the 

primary means of the relationship with God. The sacrifice and the ephod — the legitimate 

religious practices, the church attendance and the theological education and the Christian 

community — are good. But they can become, like the Baal worship they stand alongside in the 

list, alternatives to the direct relationship with the LORD that they are designed to support. The 

discipline that strips away the illegitimate and the legitimate together is the discipline that is 

designed to produce the need that no external structure can meet: the direct need for God 

Himself. When the legitimate supports are removed alongside the illegitimate ones, the question 

the removal is asking is: what remains when everything external is gone? The answer the 

discipline is designed to produce is: the need for the LORD Himself. 

2. Read the Long Seasons of Seeking Without Finding as the Many Days That Are 

Preparing the Quality of Seeking That the Latter Days Will Fulfill: The many days are not 

the season of the abandoned. They are the season of the prepared — the long discipline that is 

forming the quality of the return and the seeking that verse 5 describes. The contemporary 

believer in a long season of spiritual aridity, of the absence of the supports that have sustained 

the religious life, of the waiting without the resolution that has been sought — may be in the 

many days that are preparing the latter-days quality of the fear of the LORD and His goodness. 

The long discipline is not the evidence of abandonment. It is the evidence of the investment of 

the faithful husband in the preparation of the beloved for the depth of relationship that the 

restoration will establish. The many days produce the seeking that the short days cannot. 

3. Understand the David Their King as the Messianic Pointer That Joins the Covenant God 

and the Royal Mediator as the Co-Objects of the Eschatological Seeking: The seek the 

LORD their God and David their king of verse 5 is the prophetic conjunction that points toward 

the New Testament’s identification of Jesus as both the Son of David and the Son of God — the 

One in whom the two objects of the eschatological seeking are unified. The person who seeks the 

LORD their God is seeking the One who comes in the person of the Son. The person who seeks 

David their king is seeking the One who comes in the royal line of David. The conjunction is the 

prophecy of the Incarnation: the One in whom the divine and the royal are united in the single 

person who is the answer to the seeking that the many days of discipline have produced. Seek the 

LORD their God and David their king together. They come together in the One who is both. 

 

How This Relates to Today 



The many days of verse 4 find their most direct historical fulfillment in the exile of Israel — the 

Babylonian captivity that stripped away the Davidic monarchy, the Jerusalem temple, the 

sacrificial system, and the national religious infrastructure simultaneously. But they also point 

forward, through the exile and restoration, to the long inter-testamental period in which Israel 

waits without the Davidic king, the prophetic word, and the visible presence of the covenant God 

in the temple. The four hundred years between the last Old Testament prophet and the appearing 

of John the Baptist are the extended many days in which the stripped condition of verse 4 

produces the readiness that the coming of the One who is both LORD and David their king will 

address. 

 

The latter days of verse 5 are the eschatological horizon that the New Testament identifies as the 

period inaugurated by the first coming of Christ and completed by His return. The fear of the 

LORD and His goodness that the latter days produce is the reverent awe of the people who have 

recognized in Jesus the answer to the seeking that the long discipline of the many days generated 

— the Davidic Messiah who is also the Son of God, the faithful husband who paid the 

redemption price and waited through the discipline and who now comes in the latter days to 

complete the restoration that chapters 1 through 3 have been promising. The seeking of verse 5 is 

still ongoing. The latter days have been inaugurated by the first coming of Christ, but their 

fullness awaits His return. The church lives in the overlap of the many days and the latter days, 

seeking the LORD and David their king together, in the fear of a goodness too large to fully 

comprehend. 

Key Lesson: *The many days of verse 4 are the comprehensive stripping of both legitimate and 

illegitimate religious supports so that the direct need for the LORD Himself becomes the only 

thing that remains — and the afterward of verse 5 is the eschatological promise that the long 

discipline produces the return, the seeking of the LORD their God and David their king together, 

and the reverent awe of the fear of the LORD and His goodness in the latter days that the New 

Testament identifies as the period inaugurated by the coming of the One in whom the divine and 

the royal converge in the single person who is the answer to Israel’s long seeking.* 

 

The Theological Synthesis of Hosea Chapter 3 

The Whole Chapter as the Enacted Gospel: Purchase, Discipline, Waiting, and the Promise of 

the Return 

 

Hosea chapter 3, despite its brevity, contains the most theologically comprehensive single 

narrative in the book. The five verses move from the divine command through the human 

enactment through the biographical discipline to the prophetic interpretation and the 

eschatological promise in a theological arc that anticipates the structure of the gospel itself. It is 

worth pausing at the end of the chapter to draw out the full theological synthesis that the five 

verses contain. 

 

The chapter begins with grace: the go again of verse 1 is the initiative of the faithful husband 

who has every human reason to be done with the pursuit but whose love has not ended. The 



grace does not wait for the beloved to return or to demonstrate worthiness. It goes again, toward 

the one who is still in the condition the unfaithfulness has produced, who is still loved by another 

and is still an adulteress. The initiative of the divine love is the first theological affirmation of the 

chapter: grace precedes repentance, love goes before the return, the faithful husband initiates 

what the unfaithful wife is not yet capable of beginning. 

 

The chapter continues with redemption: the purchase of verse 2 is the payment of the price for 

the beloved in the condition the unfaithfulness has produced. The price is not the price of the 

worthy beloved but the price of the degraded one — the fifteen pieces of silver and the homer of 

barley that reflect the depth of the woman’s reduction. The redemption is costly to the one who 

pays it and unearned by the one who benefits from it. The price is the measure of the love, not 

the measure of the market value of the purchased. This is the enacted theology that runs from 

Hosea’s marketplace transaction all the way to the hill of Calvary. 

 

The chapter moves through discipline: the many days of verse 3 are the transitional period 

between the redemption that has happened and the restoration of the full relationship that is 

coming. The discipline is not punishment but provision — the space in which the redeemed one 

is brought from the condition of the purchased back to the condition of the fully restored. And 

the discipline is mutual: so will I also be to you. The faithful husband enters the waiting 

alongside the redeemed wife. The discipline is not imposed from a distance. It is shared in 

intimacy. 

 

The chapter culminates in promise: the afterward of verse 5, the return and the seeking, the 

LORD their God and David their king, the fear of the LORD and His goodness in the latter days. 

The promise is the eschatological horizon that gives the discipline its meaning: the many days 

are not the terminus of the story. They are the transitional period that leads to the latter days in 

which the full restoration is accomplished, the full seeking is rewarded, and the reverent awe of 

the goodness that has been pursuing through all the many days is the character of the eternal 

relationship between the faithful husband and the redeemed wife. 

 

The five verses of Hosea chapter 3 are, in this sense, the gospel in miniature: the initiative of the 

love that goes again, the redemption that pays the price for the beloved in the condition the 

unfaithfulness has produced, the discipline that is the mutual waiting of the transitional period, 

and the promise of the latter days in which the seeking finds its answer in the One who is both 

LORD and David their king. The chapter is the enacted preview of the love that will be most 

fully displayed at Calvary and most fully completed at the return of the One who first went again 

in the person of the prophet whose costly obedience made the theology visible. 

 

Key Observations for the Synthesis 

“The Structure of the Chapter as Grace, Redemption, Discipline, and Promise”: This 

signifies The Five Verses Move Through the Four Movements of the Gospel in the Shortest 

Available Compass — the Enacted Parable of Hosea 3 Is the Gospel in Miniature. 



The theological structure of the five verses — grace in the command to go again, redemption in 

the purchase, discipline in the many days, promise in the afterward of the latter days — is the 

structure of the gospel narrative itself. The initiative of the divine love, the payment of the 

redemption price for the degraded beloved, the transitional discipline of the waiting period, and 

the eschatological promise of the full restoration in the latter days: these four movements are the 

movements of the story that runs from the command in the garden through the cross and the 

resurrection to the return of the One who is the final answer to the seeking of verse 5. Hosea 

chapter 3 is the gospel in miniature, and the miniature is more concentrated and more personally 

enacted than almost any other passage in the prophetic literature. 

“The Mutual Character of the Discipline — So Will I Also Be to You”: This signifies The 

Faithful Husband Enters the Waiting Alongside the Redeemed Wife, Which Transforms 

the Discipline from Imposed Requirement to Shared Commitment. 

The so will I also be to you of verse 3 is the theological detail that most distinguishes the 

discipline of Hosea chapter 3 from every form of discipline that is imposed from a distance by a 

power that does not share the cost of the requirement. The husband who has redeemed the wife 

enters the same waiting that he is asking of her. The faithfulness and restraint of the many days is 

the mutual commitment of the couple in the transitional space, not the unilateral requirement 

imposed on the redeemed one by the redeemer. In the New Testament reading, this mutual 

character of the discipline is the Incarnation itself: the God who asks His people to live through 

the many days of the discipline enters the many days Himself in the person of the Son, taking on 

the full condition of the fallen humanity He has come to redeem, waiting alongside the beloved 

through the full cost of the human experience of the discipline. The so will I also be to you is the 

promise of the Incarnation: God with us, in the same waiting, through the same many days. 

“The Convergence of the Divine and the Royal in David Their King”: This signifies The 

Two Objects of the Eschatological Seeking — the LORD Their God and David Their King 

— Point Toward the Incarnation as the Event in Which the Convergence Is Accomplished. 

The seek the LORD their God and David their king of verse 5 is the prophetic conjunction that 

the New Testament reads as the prophecy of the Incarnation: the coming of the One in whom the 

divine (LORD their God) and the royal (David their king) are unified in the single person who is 

the answer to Israel’s long seeking. The seeking that the many days of discipline produce is the 

seeking that can only be satisfied by the One who is both. The seeking of the LORD alone — 

without the royal mediator who makes the covenant relationship accessible — is incomplete. The 

seeking of the Davidic king alone — without the divine Lord who makes the kingship 

meaningful — is incomplete. The convergence of both in the latter days seeking is the prophecy 

of the One who comes as both the faithful Son of David and the faithful Son of God, the answer 

to the seeking that chapters 1 through 3 of Hosea have been preparing. 

 

What the Chapter Means for the Whole Book of Hosea 

Chapter 3 functions as the interpretive key for the entire book. Chapters 1 and 2 established the 

governing metaphor (the marriage of the faithful God and the unfaithful Israel) and traced its 

movement from the enacted parable through the indictment to the promise of the new betrothal. 

Chapter 3 compresses the entire movement into five verses and adds the explicit eschatological 

horizon that the rest of the book will fill out: the many days of the discipline, the afterward of the 



return and seeking, the latter days of the fear of the LORD and His goodness. The remaining 

eleven chapters of Hosea are the extended elaboration of what chapters 1 through 3 have 

established in compressed form: the indictment of the unfaithfulness, the discipline of the 

stripping, the promise of the restoration, and the eschatological hope of the latter days. Read in 

the light of chapter 3, every passage in the book from chapter 4 onward is either the elaboration 

of the many days or the anticipation of the afterward. 

 

The book of Hosea that begins with the command to take a wife of whoredom and ends with the 

wisdom of the one who understands these things — the one who perceives that the ways of the 

LORD are right and that the righteous walk in them — is the book that has been shaped by the 

five verses of chapter 3 into the most comprehensive available Old Testament account of the 

character of the divine love. The love that initiates, redeems, disciplines, and promises; the love 

that goes again and again and again; the love whose goodness is so comprehensive and so costly 

that the latter days fear of it is the appropriate response of the fully restored beloved. This is the 

love of Hosea’s God. This is the love of the gospel. 

 

How This Relates to Today 

The theological synthesis of Hosea chapter 3 is the most direct available Old Testament 

foundation for the New Testament’s proclamation of the gospel as the initiative of the divine 

love that precedes and produces the human response. The go again of verse 1, the purchase of 

verse 2, the mutual discipline of verse 3, the eschatological promise of verses 4–5: these are the 

movements of the grace that the New Testament identifies as the love that was demonstrated in 

that while we were still sinners, Christ died for us (Romans 5:8). The while we were still sinners 

is the while she was still beloved of another and an adulteress of verse 1. The price of Christ’s 

death is the purchase price of verse 2, paid for the beloved in the condition the sin has produced. 

The discipline of the Christian life is the many days of verse 3, the mutual waiting of the faithful 

husband alongside the redeemed beloved. And the eschatological promise of the consummation 

is the latter days of verse 5, when the seeking finds its answer in the One who is both LORD and 

David their king, and the fear of the LORD and His goodness is the eternal character of the 

relationship fully restored. 

 

The church that reads Hosea chapter 3 and does not see the cross in the purchase, the Incarnation 

in the so will I also be to you, and the return of Christ in the latter days seeking has read the 

chapter too quickly. The five verses of Hosea 3 are the Old Testament gospel in miniature, 

enacted in the biography of a prophet whose costly obedience made the character of the divine 

love more visible than any other single passage in the prophetic literature. Receive the chapter as 

the gift it is: the enacted preview of everything that God was going to do in the fullness of time 

to bring back the wife who had gone away, at the price that the love required, in the discipline 

that the restoration demanded, toward the latter days in which the fear of His goodness would be 

the eternal response of the fully redeemed. 

Key Lesson: *Hosea chapter 3 is the gospel in miniature: the initiative of the love that goes 

again before the return, the redemption that pays the price for the beloved in the condition the 

unfaithfulness has produced, the mutual discipline of the many days in which the faithful 



husband enters the waiting alongside the redeemed beloved, and the eschatological promise of 

the afterward — the return and seeking and fear of the LORD and His goodness in the latter 

days — whose fulfillment the New Testament identifies in the coming of the One who is both 

LORD their God and David their king in the single person of Jesus Christ.* 

 

Closing Prayer 

 

Heavenly Father, 

 

We close Hosea chapter 3 having received the most theologically concentrated passage in the 

book and one of the most concentrated in the entire Old Testament. Five verses. The whole 

gospel in miniature. The go again of the love that does not end, the purchase at the price of the 

beloved’s lowest valuation, the mutual discipline of the many days in which You entered the 

waiting alongside the redeemed one, and the eschatological promise of the afterward — the 

return, the seeking, the fear of the LORD and His goodness in the latter days. 

 

Lord, we confess that we are the woman of verse 1: loved by another, yet adulteresses, turning to 

other gods and loving the raisin cakes of the false worship that offers pleasure without the 

righteous demands of the covenant relationship. We confess that we have been reduced by the 

unfaithfulness — that the life we have been living apart from Your covenant love has diminished 

us in ways we have not always recognized. And we receive the go again as the declaration that 

the diminishment has not ended the pursuit, that the reduction has not lowered the price You 

were willing to pay, that the continued unfaithfulness has not extinguished the love that goes 

again and again and again. 

 



Let the many days of our own stripping — the seasons without the supports we have relied on, 

the long disciplines that have removed both the illegitimate and the legitimate external structures 

— be received as the provision of the faithful husband who is preparing us for the depth of the 

relationship that the restoration will establish. Let us not despise the many days but receive them 

as the time in which the direct need for You Yourself — for nothing less than the LORD our God 

and David our king — is being formed in us through the stripping of everything that has 

substituted for it. 

 

And let the afterward come. Let the return and the seeking be the fruit of the discipline. Let the 

fear of the LORD and His goodness — the reverent awe of the people who have finally 

understood what the goodness has been doing through all the many days — be the character of 

our relationship with You in the latter days that have been inaugurated by the coming of the One 

who is both LORD and David our king. In His name, the name that is the answer to everything 

that Hosea’s three chapters have been seeking — Amen. 

 

Soli Deo Gloria 

Glory to God Alone 


