
Introduction to Nahum Chapter 1

 

A Jealous and Avenging God: The Lord Slow to Anger, Great in Power, and Good 

to Them That Trust Him

 

Nahum is a short, fiercely poetic prophetic book directed entirely against a single foreign power,  Nineveh,  the  capital  of  the  Assyrian  empire,  the  same  city  whose  repentance under  Jonah’s  preaching,  roughly  a  century  and  a  half  earlier,  had  once  spared  it  from destruction. By Nahum’s day Assyria had long since returned to the brutal violence and idolatry for which  it was infamous throughout  the ancient  Near East,  having  devastated the  northern  kingdom  of  Israel  in  722  BC  and  repeatedly  threatened  Judah  itself,  and Nahum’s prophecy, most plausibly dated between the fall of the Egyptian city of Thebes in  663  BC,  mentioned  later  in  the  book  as  already  past,  and  Nineveh’s  own  actual destruction in 612 BC, announces with unwavering confidence that Assyria’s cruelty will not go permanently unanswered. 

 

The author identifies himself only as “Nahum the Elkoshite,” his name meaning comfort or  consolation,  fittingly,  since  the  book’s  message,  however  severe  toward  Nineveh,  is fundamentally a message of comfort to Judah, a people who had suffered under Assyrian oppression for generations and needed assurance that the empire responsible for so much suffering stood under God’s own certain judgment. Where Jonah had emphasized God’s mercy extended even to history’s cruelest empire, Nahum emphasizes the corresponding truth  that  mercy  repeatedly  refused  eventually  gives  way  to  justice  fulfilled,  the  same God,  unchanged  in  character,  now  bringing  to  completion  what  an  earlier  generation’s repentance had once postponed. 

 




Chapter  1  opens  with  one  of  the  Old  Testament’s  most  vivid  theophanies,  a  poetic description  of  God’s  appearing  in  judgment,  built  loosely  around  the  first  half  of  the Hebrew alphabet in its original language, celebrating in quick succession God’s jealous zeal,  his  avenging  justice, his  patient  slowness  to anger, his  cosmic power over sea and mountain, and, at the chapter’s pivotal center, his fundamental goodness and stronghold-like protection for those who trust him, before turning directly to address both Nineveh’s certain, final destruction and Judah’s corresponding, certain relief. 

 

Opening Prayer

 

Lord God,

You are a jealous God, and you revenge; you revenge, and are furious; you will take vengeance on your adversaries, and you reserve wrath for your enemies. Yet you are slow to anger, and great in power, and you will not at all acquit the wicked. You have your way in the whirlwind and in the storm, and the clouds are the dust of your feet. The mountains quake at you, and the hills melt, and the earth is burned at your presence, yet you are good, a strong hold in the day of trouble, and you know them that trust in you.

 

 

Lord, when the wicked imagine evil against you, remind us that you will make an utter end, and that affliction shall not rise up the second time against those you deliver. When we, like Judah, have been afflicted, thank you for your promise that you will afflict us no more, that you will break every yoke from off us, and burst every bond in sunder.

 

And Lord, let us be found among those who bring good tidings and publish peace upon the mountains. Let us keep our solemn feasts and perform our vows, trusting that the wicked shall no more pass through us, for you are utterly able to cut off every enemy of your people. In Jesus’ name, Amen.

 

Nahum 1:1–3

 

The Burden of Nineveh: A Jealous God, Slow to Anger, Who Will Not Acquit the Wicked

 

(1) The burden of Nineveh. The book of the vision of Nahum the Elkoshite.

 

(2) God is jealous, and the LORD revengeth; the LORD revengeth, and is furious; the LORD will take vengeance on his adversaries, and he reserveth wrath for his enemies.

 

(3) The LORD is slow to anger, and great in power, and will not at all acquit the wicked: the LORD hath his way in the whirlwind and in the storm, and the clouds are the dust of his feet.

 

The Context Verse 1’s “the burden of Nineveh. The book of the vision of Nahum the Elkoshite” opens with  “burden,”  a  standard  prophetic  term  for  a  weighty,  often  judgment-oriented pronouncement  (compare  Isaiah  13:1;  Habakkuk  1:1),  naming  Nineveh,  the  Assyrian capital, as its specific target from the very first word. “Nahum the Elkoshite” identifies the  prophet  only  by  name  and  hometown,  a  location  never  certainly  identified  in  the modern  era,  and  “meaning  comfort”  fittingly  describes  a  book  whose  harsh  message toward Assyria functions, for Judah, as genuine consolation. 

 

Verse 2’s “God is jealous, and the LORD revengeth; the LORD revengeth, and is furious; the  LORD  will  take  vengeance  on  his  adversaries,  and  he  reserveth  wrath  for  his enemies” opens the chapter’s extended theophany with a deliberately repeated, escalating description  of  divine  jealousy  and  vengeance,  “jealous”  describing  not  petty possessiveness  but  the  exclusive,  covenant-protecting  zeal  already  familiar  from  the second commandment (Exodus 20:5), a quality that cannot tolerate the persistent cruelty and idolatry Assyria represented. The repetition of “revengeth” underscores the certainty rather than the occasional or arbitrary nature of this divine response to persistent evil. 

 

Verse 3’s “the LORD is slow to anger, and great in power, and will not at all acquit the wicked”  draws  directly  on  the  classic  self-revelation  of  God’s  character  first  given  at Sinai  (Exodus  34:6–7),  holding  together  patience  and  justice  within  a  single  verse,  the same slowness to anger that gave Nineveh a full generation of grace under Jonah’s earlier preaching now paired with the assurance that such patience does not amount to eventual acquittal for those who refuse to repent. “The LORD hath his way in the whirlwind and in the storm, and the clouds are the dust of his feet” begins the chapter’s vivid theophanic imagery, picturing God’s approach in the most overwhelming natural forces available to ancient  imagination,  storm  and  whirlwind  serving  merely  as  the  dust  beneath  his advancing feet. 

 

Plain American English

 

This  is  a message about  Nineveh, the vision that Nahum  from  Elkosh  wrote down. The LORD  is  a  jealous  and  avenging  God;  the  LORD  takes  vengeance  and  is  filled  with wrath. The LORD takes vengeance on his foes and vents his wrath against his enemies. The LORD is slow to anger but great in power, and the LORD will not leave the guilty unpunished.  His  way  is  in  the  whirlwind  and  the  storm,  and  clouds  are  the  dust  of  his feet. 

 

Key Observations “God is jealous, and the LORD revengeth… he reserveth wrath for his enemies”: This signifies Covenant-Protecting Zeal Rather Than Petty Possessiveness Named as the Ground of Certain Divine Response to Persistent Evil. 

 

The repeated language of vengeance describes not an unpredictable temper but the exclusive, protective jealousy already established at Sinai, insisting that persistent, unrepented cruelty cannot indefinitely coexist with God’s own covenant faithfulness. 

 

“the LORD is slow to anger, and great in power, and will not at all acquit the wicked”: This signifies Patience and Certain Justice Held Together Within a Single Verse Rather Than Presented as Contradictory. 

 

By pairing slowness to anger with the refusal to acquit the wicked, this verse refuses to let genuine divine patience, already demonstrated toward Nineveh a century earlier through Jonah, be mistaken for eventual indifference to unrepented evil. 

 

“the LORD hath his way in the whirlwind and in the storm, and the clouds are the dust of his feet”: This signifies Overwhelming Natural Forces Reduced to Mere Dust Beneath God’s Own Advancing Presence. 

 

This image locates the most powerful natural phenomena available to ancient imagination, storm and whirlwind, in a position of complete subordination to God, dust stirred by his own footsteps rather than independent forces in their own right. 

 

What This Means for Us Today

 

1. Hold Divine Patience and Divine Justice Together Rather Than Emphasizing One at the Expense of the Other: Verse 3’s pairing of slowness to anger with the refusal to acquit the wicked invites contemporary believers to resist theological pictures of God as either only patient or only severe, holding both qualities together as this verse itself does. 

 

2. Trust That Persistent, Unrepented Cruelty Does Not Escape Ultimate Accountability, However Long Patience Is Extended: The certainty of divine vengeance against Nineveh’s renewed cruelty, after a full earlier generation of mercy under Jonah, offers contemporary believers confidence that patience extended toward evil is not the same as evil going permanently unanswered. 

How This Relates to Today

 

This opening theophany speaks to any contemporary believer wrestling with the apparent persistence  of  cruelty  and  injustice  in  the  world,  offering  the  same  assurance  Nahum’s original audience needed: that God’s patience is real but not indefinite, and that his power over even the mightiest natural and political forces remains entirely undiminished. 

 

Key Lesson: *This opening unit identifies the book as a burden against Nineveh, revealed to Nahum the Elkoshite, and launches its extended theophany by naming God as jealous and avenging toward persistent evil, yet slow to anger and great in power, a God who will not acquit the wicked and whose approach reduces even whirlwind and storm to dust beneath his own advancing feet.*

 

Nahum 1:4–6

 

Who Can Stand Before His Indignation: The Mountains Quake, the Hills Melt

 

(4) He rebuketh the sea, and maketh it dry, and drieth up all the rivers: Bashan languisheth, and Carmel, and the flower of Lebanon languisheth.

 

(5) The mountains quake at him, and the hills melt, and the earth is burned at his presence, yea, the world, and all that dwell therein.

 

(6) Who can stand before his indignation? and who can abide in the fierceness of his anger? his fury is poured out like fire, and the rocks are thrown down by him.

 

The Context

 

Verse 4’s “he rebuketh  the sea,  and maketh  it dry, and drieth  up  all the  rivers: Bashan languisheth,  and  Carmel,  and  the  flower  of  Lebanon  languisheth”  continues  the theophany with imagery echoing the Exodus itself, God’s rebuke of the sea recalling the parting  of  the  Red  Sea  (compare  Exodus  14:21;  Psalm  106:9),  while  naming  Bashan, Carmel,  and  Lebanon,  three  regions  famous  throughout  the  ancient  Near  East  for  their exceptional natural fertility and beauty, as languishing before this same divine power, the very best of creation’s abundance withering at his rebuke. 

Verse 5’s “the mountains quake at him, and the hills melt, and the earth is burned at his presence,  yea,  the  world,  and  all  that  dwell  therein”  intensifies  the  scope  from  specific regions  to  the  entire  created  order,  mountains  and  hills,  the  most  stable  and  enduring features of the ancient landscape, reduced to quaking and melting, and “the world, and all that dwell therein” extending this trembling to every inhabitant of the earth, not merely to Nineveh  alone,  situating  Assyria’s  coming  judgment  within  a  far  larger,  cosmic demonstration of divine power. 

 

Verse 6’s “who can stand before his indignation? and who can abide in the fierceness of his anger? his fury is poured out like fire, and the rocks are thrown down by him” closes this section with  a rhetorical  question expecting the answer  “no one,” underscoring the complete  futility  of  any  opposition  to  this  power,  “poured  out  like  fire”  and  “rocks thrown  down”  picturing  utterly  comprehensive,  unstoppable  destructive  force,  directly preparing the ground for the specific application to Nineveh that follows in the chapter’s second half. 

 

Plain American English

 

He rebukes  the sea and  dries  it up;  he makes  all the rivers run dry. Bashan and Carmel wither and the blossoms of Lebanon fade. The mountains quake before him and the hills melt away. The earth trembles at his presence, the world and all who live in it. Who can withstand his indignation? Who can endure his fierce anger? His wrath is poured out like fire; the rocks are shattered before him. 

 

Key Observations

 

“he rebuketh the sea, and maketh it dry… Bashan languisheth, and Carmel, and the flower of Lebanon languisheth”: This signifies Even the Most Celebrated Natural Abundance and Fertility Named as Powerless Before Divine Rebuke. 

 

By naming three regions famous throughout the ancient world for exceptional beauty and fertility, this verse insists that no natural glory, however impressive, stands independent of the God whose rebuke can wither it entirely. 

 

“the mountains quake at him, and the hills melt… yea, the world, and all that dwell therein”: This signifies Cosmic Scope Established Before the Chapter Narrows to Nineveh’s Specific Judgment. 

By extending trembling to the entire earth and all its inhabitants rather than to Assyria alone, this verse situates Nineveh’s coming destruction within a far larger demonstration of universal divine power, not an isolated act but one expression of a comprehensive sovereignty. 

 

“who can stand before his indignation? and who can abide in the fierceness of his anger?”: This signifies A Rhetorical Question Underscoring the Complete Futility of Any Opposition to This Power. 

 

The expected answer, no one, prepares readers directly for the specific claim about Nineveh that follows, that however formidable the Assyrian empire appeared, it stood no more capable of resisting God’s judgment than mountains capable of resisting his mere presence. 

 

What This Means for Us Today

 

1. Locate Ultimate Security in God’s Power Rather Than in Any Impressive Natural or Political Force: This passage’s picture of the world’s most celebrated natural features withering before God invites contemporary believers to place their deepest confidence in the God who exceeds every impressive power, rather than in whatever seems currently unshakeable. 

 

2. Take Seriously the Complete Futility of Opposing God’s Ultimate Purposes: The rhetorical question “who can stand before his indignation” invites contemporary readers toward humility regarding any presumption of standing successfully against God’s revealed will, whether individually or as part of any powerful human system. 

 

How This Relates to Today

 

This  vivid  theophany  speaks  to  contemporary  anxiety  about  seemingly  unshakeable powers,  political,  economic,  or  otherwise,  reminding  believers  that  even  the  most formidable  forces  in  human  experience  remain  entirely  subordinate  to  the  God  whose mere presence causes mountains to quake. 

 

Key Lesson: *This unit intensifies the opening theophany from specific fertile regions to the entire created order, mountains quaking, hills melting, the whole world trembling at God’s presence, and closes with a rhetorical question underscoring the complete futility of any opposition to his indignation, directly preparing the ground for the chapter’s specific application of this power to Nineveh’s coming judgment.*

 

Nahum 1:7–8

 

The LORD Is Good: A Strong Hold in the Day of Trouble

 

(7) The LORD is good, a strong hold in the day of trouble; and he knoweth them that trust in him.

 

(8) But with an overrunning flood he will make an utter end of the place thereof, and darkness shall pursue his enemies.

 

The Context

 

Verse 7’s “the LORD is good, a strong hold in the day of trouble; and he knoweth them that trust in him” marks the chapter’s pivotal turn, standing at the structural center of the acrostic  hymn  that  has  organized  this  opening  theophany,  and  functioning  as  its emotional  and  theological  heart.  After  six  verses  dominated  entirely  by  vengeance, indignation,  and  cosmic upheaval,  this  single  verse  insists  that  the  very  God  capable  of such overwhelming judgment is, at his core, good, and that this same power becomes, for those who trust him, not a threat but “a strong hold,” a place of refuge and protection in trouble. “He knoweth them that trust in him” uses “knoweth” in its fuller biblical sense of intimate,  relational  knowledge  rather  than  mere  factual  awareness,  naming  a  genuine, personal bond between God and those who trust him. 

 

Verse 8’s “but with an overrunning flood he will make an utter end of the place thereof, and darkness shall pursue his enemies” immediately returns to judgment, the same divine goodness  of  verse  7  proving  entirely  compatible  with,  rather  than  contradicted  by,  the certain  destruction  described  here,  “overrunning  flood”  possibly  anticipating  the  actual historical  circumstances  of  Nineveh’s  fall  in  612  BC,  when  ancient  accounts  describe flooding of the Tigris River as playing a role in breaching the city’s defenses. “The place thereof” names Nineveh specifically for the first time since verse 1, and “darkness shall pursue  his  enemies”  closes  the  pairing  with  an  image  of  relentless,  inescapable  pursuit awaiting those who stand against God, in sharp contrast to the strong hold offered those who trust him just one verse earlier. 

Plain American English

 

 

The LORD is good, a refuge in times of trouble. He cares for those who trust in him, but with an overwhelming flood he will make an end of Nineveh; he will pursue his foes into darkness. 

 

Key Observations

 

“the LORD is good, a strong hold in the day of trouble; and he knoweth them that trust in him”: This signifies A Structural and Theological Pivot Naming Goodness and Refuge as the True Center of a Chapter Otherwise Dominated by Judgment. 

 

Positioned at the structural heart of this opening acrostic hymn, this verse insists that God’s fundamental character is goodness, and that the same overwhelming power described throughout the surrounding verses becomes, for those who trust him, protective refuge rather than threat. 

 

“he knoweth them that trust in him”: This signifies Intimate, Relational Knowledge Rather Than Mere Factual Awareness Named as God’s Posture Toward Those Who Trust Him. 

 

The fuller biblical sense of “knoweth” describes genuine personal relationship, distinguishing the security offered here from a merely abstract or impersonal divine protection, naming instead a real, known bond between God and the trusting believer. 

 

“with an overrunning flood he will make an utter end… darkness shall pursue his enemies”: This signifies The Identical Divine Goodness of the Preceding Verse Proving Fully Compatible With, Rather Than Contradicted by, Certain Judgment. 

 

By placing certain destruction immediately alongside a declaration of God’s goodness, this pairing insists that judgment against persistent, unrepented cruelty is itself an expression of that same goodness, not evidence against it. 

 

What This Means for Us Today 1. Trust God’s Goodness as Fully Compatible With, Rather Than Contradicted by, His Judgment Against Persistent Evil: This central pairing invites contemporary believers to resist any theology that treats divine goodness and divine judgment as opposing qualities, recognizing instead that genuine goodness necessarily includes real, eventual accountability for persistent, unrepented cruelty. 

 

2. Seek Refuge in a Genuinely Known, Personal God Rather Than in an Abstract or Impersonal Higher Power: The relational depth of “he knoweth them that trust in him” invites contemporary believers to pursue an actual, known relationship with God as the basis of security in trouble, rather than a vague, generic confidence in some undefined providence. 

 

How This Relates to Today

 

This verse’s naming of God as “a strong hold in the day of trouble” offers real comfort to contemporary  believers  facing  genuine  hardship,  insisting  that  the  same  God  whose power  exceeds  every  earthly  force  becomes,  for  those  who  trust  him,  a  place  of  refuge rather than a source of dread. 

 

Key Lesson: *This brief but pivotal unit stands at the structural and theological center of the chapter’s opening theophany, declaring that the LORD is good, a strong hold in the day of trouble who intimately knows them that trust in him, even as that same goodness proves entirely compatible with the overrunning flood that will make an utter end of Nineveh and the darkness that shall pursue his enemies.*

 

Nahum 1:9–11

 

What Do Ye Imagine Against the LORD: Affliction Shall Not Rise Up the Second Time

 

(9) What do ye imagine against the LORD? he will make an utter end: affliction shall not rise up the second time.

 

(10) For while they be folden together as thorns, and while they are drunken as drunkards, they shall be devoured as stubble fully dry.

(11) There is one come out of thee, that imagineth evil against the LORD, a wicked counsellor.

 

The Context

 

Verse 9’s “what do ye imagine against the LORD? he will make an utter end: affliction shall  not  rise  up  the  second  time”  addresses  Nineveh  directly  with  a  challenging rhetorical question, exposing the futility of whatever scheming or resistance the Assyrian empire  might  plan  against  God’s  revealed  judgment.  “Affliction  shall  not  rise  up  the second time” offers particular comfort to Judah, promising that the specific threat Assyria has repeatedly represented will not recur once this judgment falls, a decisive, final rather than merely temporary resolution. 

 

Verse 10’s “for while they be folden together as thorns, and while  they are drunken as drunkards,  they  shall  be  devoured  as  stubble  fully  dry”  pictures  Nineveh’s  destruction using rapid, vivid imagery of consumption, thorns easily entangled and burned, drunkards unable  to  defend  themselves,  and  dry  stubble  consumed  instantly  by  fire,  three overlapping pictures  each conveying swift, total, and effortless destruction rather than a prolonged or uncertain struggle. 

 

Verse  11’s  “there  is  one  come  out  of  thee,  that  imagineth  evil  against  the  LORD,  a wicked counsellor” likely refers to a specific Assyrian king, most plausibly Sennacherib, whose blasphemous threats  against Jerusalem and against the LORD himself during his invasion  of  Judah  (2  Kings  18–19;  Isaiah  36–37)  represent  exactly  the  kind  of  evil imagination  against  God  this  verse  names,  “wicked  counsellor”  identifying  a  particular figure whose personal arrogance toward God epitomized the empire’s broader guilt. 

 

Plain American English

 

Whatever  you  plot  against  the  LORD,  he  will  bring  to  an  end;  trouble  will  not  come  a second time. They will be entangled among thorns and drunk from their wine; they will be  consumed  like  dry  stubble.  From  you,  Nineveh,  has  one  come  forth  who  plots  evil against the LORD and devises wicked plans. 

 

Key Observations “what do ye imagine against the LORD? he will make an utter end”: This signifies Whatever Scheming or Resistance Nineveh Might Devise Exposed as Entirely Futile Against Certain Divine Judgment. 

 

This rhetorical question dismisses in advance any confidence Nineveh might place in its own strategic planning or military strength, insisting that no counsel devised against the LORD can ultimately succeed. 

 

“affliction shall not rise up the second time”: This signifies A Promise of Decisive, Final Resolution Rather Than Merely Temporary Relief, Offered Specifically to Judah. 

 

This assurance addresses the real, repeated trauma of Assyrian aggression against Judah across generations, promising not a brief reprieve but a genuinely permanent end to this particular source of national affliction. 

 

“there is one come out of thee, that imagineth evil against the LORD, a wicked counsellor”: This signifies A Specific Historical Figure Named as Epitomizing the Empire’s Broader Blasphemous Arrogance Against God. 

 

By pointing to a particular counselor, most plausibly Sennacherib, whose actual recorded taunts against the LORD during his invasion of Judah are preserved elsewhere in Scripture, this verse grounds the chapter’s judgment in specific, remembered historical arrogance rather than vague accusation. 

 

What This Means for Us Today

 

1. Recognize the Futility of Any Scheme or Resistance Devised Against God’s Revealed Purposes: This passage invites contemporary readers to hold any confident opposition to God’s will, whether personal or on a larger societal scale, with appropriate humility, remembering the futility exposed here of even the most formidable empire’s counsel against the LORD. 

 

2. Trust God’s Capacity for Decisive, Not Merely Temporary, Resolution of Persistent Sources of Affliction: The promise that “affliction shall not rise up the second time” offers contemporary believers a model of hope that looks beyond mere temporary relief toward genuine, lasting resolution of persistent hardship, trusting God’s power to bring real closure rather than only momentary reprieve. 

How This Relates to Today

 

 

The  naming  of  a  specific  “wicked  counsellor”  whose  personal  arrogance  against  God epitomized  his  empire’s  guilt  offers  a  useful  reminder  that  national  or  institutional  evil often traces back to identifiable individual choices and attitudes, inviting careful attention to the specific human decisions that shape collective injustice. 

 

Key Lesson: *This unit exposes the complete futility of whatever Nineveh might scheme against the LORD, promises Judah that this particular source of affliction shall not rise up a second time, and names a specific wicked counsellor, likely Sennacherib himself, whose personal blasphemous arrogance against God epitomized the empire’s broader guilt now coming to its certain end.*

 

Nahum 1:12–15

 

I Will Afflict Thee No More: Behold Upon the Mountains the Feet of Him That Bringeth Good Tidings

 

(12) Thus saith the LORD; Though they be quiet, and likewise many, yet thus shall they be cut down, when he shall pass through. Though I have afflicted thee, I will afflict thee no more.

 

(13) For now will I break his yoke from off thee, and will burst thy bonds in sunder.

 

(14) And the LORD hath given a commandment concerning thee, that no more of thy name be sown: out of the house of thy gods will I cut off the graven image and the molten image: I will make thy grave; for thou art vile.

 

(15) Behold upon the mountains the feet of him that bringeth good tidings, that publisheth peace! O Judah, keep thy solemn feasts, perform thy vows: for the wicked shall no more pass through thee; he is utterly cut off.

 

The Context Verse 12’s “thus saith the LORD; though they be quiet, and likewise many, yet thus shall they be cut down, when he shall pass through. Though I have afflicted thee, I will afflict thee  no  more”  addresses  two  audiences  within  a  single  verse,  Nineveh,  described  as presently secure and numerous yet destined for certain cutting down, and Judah, directly addressed as “thee,” assured that the affliction God had permitted Assyria to inflict upon his own covenant people would now, decisively, come to an end. 

 

Verse  13’s  “for  now  will  I  break  his  yoke  from  off  thee,  and  will  burst  thy  bonds  in sunder”  continues  this  direct  word  to  Judah,  “yoke”  and  “bonds”  naming  the  real, oppressive  burden  of  Assyrian  domination  in  concrete,  physical  terms,  and  “now” marking this deliverance as imminent rather than distantly future, a promise particularly meaningful to a people who had lived under this specific threat for generations. 

 

Verse 14’s “and the LORD hath given a commandment concerning thee, that no more of thy name be sown: out of the house of thy gods will I cut off the graven image and the molten  image:  I  will  make  thy  grave;  for  thou  art  vile”  turns  back  to  address  Nineveh directly, pronouncing the complete extinction of its royal or national line, “no more of thy name  be  sown,”  alongside  the  destruction  of  its  idols,  graven  and  molten  images representing Assyria’s own false gods proving powerless to save the very city that housed them, closing with the blunt, unflattering assessment “for thou art vile.” 

 

Verse 15’s “behold  upon the mountains the feet  of him that bringeth  good tidings, that publisheth  peace!  O  Judah,  keep  thy  solemn  feasts,  perform  thy  vows:  for  the  wicked shall no more pass  through  thee;  he is  utterly cut off”  closes the chapter  with  an image later echoed almost  verbatim  in  Isaiah 52:7  and applied by Paul  to  the preaching  of the gospel in Romans 10:15, a messenger’s feet appearing on the mountains, visible from a distance, bringing news of peace after long affliction. “O Judah, keep thy solemn feasts, perform thy vows” calls the nation to renewed, joyful worship now that the specific threat of Assyrian passage through their land has been permanently, utterly removed, ending the chapter’s  severe  theophany  and  oracle  of  judgment  on  a  note  of  genuine  relief  and restored worship. 

 

Plain American English

 

This  is  what  the LORD says:  Although  they have allies and are numerous,  they will be destroyed and pass away. Although I have afflicted you, Judah, I will afflict you no more. Now I will break their yoke from your neck and tear your shackles away. The LORD has given a command concerning you, Nineveh: No descendants will bear your name. I will destroy  the  images  and  idols  in  the  temple  of  your  gods.  I  will  prepare  your  grave,  for you are vile. Look, there on the mountains, the feet of one who brings good news, who proclaims  peace!  Celebrate  your  festivals,  Judah,  and  fulfill  your  vows,  for  the  wicked will never again invade you; they will be completely destroyed. 

 

Key Observations

 

“though I have afflicted thee, I will afflict thee no more”: This signifies Judah’s Own Genuine Past Suffering Named Directly, Alongside the Assurance of Its Decisive, Coming End. 

 

This verse does not minimize the reality of Judah’s past affliction under Assyrian domination but names it honestly before promising its permanent conclusion, a pattern of acknowledgment followed by assurance rather than assurance offered without honest acknowledgment. 

 

“out of the house of thy gods will I cut off the graven image and the molten image… for thou art vile”: This signifies Nineveh’s Own False Gods Exposed as Powerless to Save the Very City That Housed Them. 

 

By naming the destruction of Assyria’s idols specifically within its own temples, this verse directly exposes the impotence of the false gods Nineveh trusted, contrasting their helplessness with the LORD’s demonstrated, overwhelming power described throughout the chapter. 

 

“behold upon the mountains the feet of him that bringeth good tidings, that publisheth peace!”: This signifies A Messenger of Peace Image Later Echoed in Isaiah and Applied by Paul to Gospel Preaching. 

 

This image of visible, approaching good news, later reused for the announcement of both restoration from exile and the Christian gospel itself, closes Nahum’s severe opening chapter on a note of genuine, joyful relief, showing how images of judgment and images of good news can coexist within a single prophetic vision. 

 

What This Means for Us Today

 

1. Name Genuine Past Suffering Honestly Before Offering or Receiving Assurance of Its End: Verse 12’s pattern of acknowledging real affliction before promising its conclusion offers a model for contemporary pastoral care, resisting premature comfort that skips past honest acknowledgment of genuine past pain. 

 

2. Receive Good News of Deliverance With Renewed, Active Worship Rather Than Passive Relief Alone: Judah’s call to keep solemn feasts and perform vows in response to deliverance invites contemporary believers to respond to answered prayer or genuine relief with deliberate, active worship rather than mere quiet relief that never finds outward expression. 

 

How This Relates to Today

 

The  image  of  the  messenger’s  feet  bringing  good  tidings  upon  the  mountains,  echoed later  in  Isaiah  and  applied  by  Paul  to  the  preaching  of  the  gospel,  offers  contemporary believers  a  vivid  picture  of  what  it  means  to  carry  good  news  to  those  still  waiting  for relief,  an  image  whose  visual  power  has  shaped  Christian  preaching  about  the  gospel across every subsequent generation. 

 

Key Lesson: *This closing unit promises Judah that their genuine past affliction under Assyria will not continue, that their yoke and bonds will be broken, while pronouncing Nineveh’s own idols powerless and its national line permanently cut off, and closes the chapter with the enduring image of a messenger’s feet upon the mountains bringing good tidings and publishing peace, calling Judah to renewed festival worship now that the wicked shall no more pass through them.*

 

Closing Prayer

 

Lord God,

 

You are jealous, and you revenge; you are slow to anger, and great in power, and you will not at all acquit the wicked. Your way is in the whirlwind and in the storm, and the mountains quake at you, and the hills melt, yet you are good, a strong hold in the day of trouble, and you know them that trust in you.

Lord, whatever is imagined against you, you will make an utter end of it, and affliction shall not rise up the second time against those you deliver. Thank you that though we have been afflicted, you afflict us no more, that you break every yoke from off us, and burst every bond in sunder, and that every false thing we have trusted in is powerless before you.

 

And Lord, let us behold upon the mountains the feet of him that bringeth good tidings, that publisheth peace, and let us, like Judah, keep our solemn feasts and perform our vows, trusting that the wicked shall no more pass through us, for he is utterly cut off. In Jesus’ name, Amen.

 

Soli Deo Gloria

 

Glory to God Alone

