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Introduction 

The Crown Awaits: Paul's Final Journey 

A Verse-by-Verse Analysis of 2 Timothy 

The book of 2 Timothy stands as the Apostle Paul's final inspired letter and his last recorded testimony 

before entering the presence of the Lord. Written from a Roman prison cell during a time of intense 

persecution under Emperor Nero, this epistle offers a unique glimpse into the heart of a faithful servant 

nearing the end of his earthly journey. Unlike his earlier letters, which focused primarily on churches 

and doctrinal concerns, 2 Timothy is deeply personal—a final message from a spiritual father to his 

beloved son in the faith. 

Paul knew that his execution was imminent. With remarkable peace and unwavering confidence, he 

wrote, "For I am now ready to be offered, and the time of my departure is at hand" (2 Timothy 4:6). Yet 

these are not the words of a defeated prisoner. Rather, they are the triumphant declaration of a 

victorious saint who had faithfully served Christ through decades of hardship, persecution, 

imprisonment, and sacrifice. 

The title of this book, The Crown Awaits, is drawn from Paul's confident expectation expressed near 

the conclusion of the letter: "Henceforth there is laid up for me a crown of righteousness" (2 Timothy 

4:8). As Paul looked beyond the chains that bound him and the executioner's sword that awaited him, 



he fixed his eyes upon the eternal reward promised by the Lord Jesus Christ. His final journey was not 

a march toward defeat but a victorious procession toward glory. 

Throughout this letter, Paul passes the torch of ministry to Timothy and, by extension, to every 

generation of believers who would follow. He urges Timothy to guard the gospel, endure suffering, 

remain faithful to sound doctrine, and boldly proclaim God's Word in a world increasingly opposed to 

the truth. These exhortations remain just as relevant today as they were in the first century. The 

challenges may have changed in form, but the need for courage, conviction, and faithfulness remains 

unchanged. 

In this verse-by-verse analysis, we will carefully examine each passage within its historical, 

grammatical, theological, and practical context. We will explore Paul's warnings concerning false 

teachers, his instructions for faithful ministry, his encouragement in times of suffering, and his 

unwavering confidence in God's promises. Along the way, we will discover timeless principles for 

Christian living and ministry that continue to strengthen believers today. 

2 Timothy is ultimately a book about finishing well. It reminds us that the Christian life is a race to be 

run with endurance, a faith to be preserved without compromise, and a calling to be fulfilled regardless 

of the cost. Through Paul's final words, we learn that faithfulness is more important than popularity, 

truth is more valuable than acceptance, and eternal rewards far outweigh temporary hardships. 

As you study this remarkable letter, my prayer is that you will be inspired by Paul's example, 

strengthened by God's truth, and encouraged to remain steadfast in your walk with Christ. May you be 

challenged to fight the good fight, finish your course, and keep the faith as you look forward to the day 

when the righteous Judge grants His faithful servants the crown that awaits. 

The journey of the Apostle Paul may have ended in a Roman prison, but his testimony continues to 

inspire believers around the world. His final words still echo through the centuries, calling Christians to 

unwavering devotion to Christ and confident hope in the life to come. 

May this study help you live faithfully today while keeping your eyes fixed on the crown that awaits 

tomorrow. 

Dr. Paul Crawford 

Crawford Bible Commentary 

Preface 
Among all the letters written by the Apostle Paul, none is more personal, moving, and spiritually 

challenging than the book of 2 Timothy. These are the final recorded words of a man who had spent his 

life proclaiming the gospel, planting churches, defending the faith, and suffering for the name of Jesus 

Christ. Written from a cold Roman prison cell as Paul awaited execution, this epistle serves as his 

farewell address to a beloved disciple and to future generations of believers. 

There is something profoundly inspiring about the final words of faithful men and women. When a 

servant of God stands at the threshold of eternity, worldly ambitions fade, and eternal truths shine with 

greater clarity. Paul knew that his earthly ministry was coming to an end. Yet instead of expressing fear 



or regret, he spoke with confidence, conviction, and hope. His eyes were fixed not on his chains but on 

his Savior; not on his circumstances but on his crown. 

The title of this book, The Crown Awaits, captures the triumphant spirit of Paul's final testimony. Near 

the end of the letter, he declared: 

"I have fought a good fight, I have finished my course, I have kept the faith: Henceforth there is laid up 

for me a crown of righteousness" (2 Timothy 4:7–8). 

Those words have encouraged Christians for nearly two thousand years. They remind us that 

faithfulness matters, perseverance is rewarded, and the Christian journey has a glorious destination. 

The purpose of this commentary is to guide readers through 2 Timothy verse by verse, uncovering the 

rich theological truths, practical applications, and timeless principles found within its pages. My desire 

is not merely to provide information but to encourage transformation. The Bible was not given simply 

to increase our knowledge; it was given to deepen our faith, strengthen our obedience, and conform us 

to the image of Christ. 

As we study this letter together, we will encounter Paul's passionate appeals to guard the gospel, endure 

hardship, preach the Word, and remain faithful in an increasingly hostile world. We will discover that 

the challenges Timothy faced in the first century are remarkably similar to those confronting believers 

today. False teaching still threatens the church. Cultural pressures still tempt Christians to compromise. 

Suffering still tests our faith. Yet God's truth remains unchanged, and His grace remains sufficient. 

This volume has been written for pastors, teachers, Bible students, and every believer who desires a 

deeper understanding of God's Word. While care has been taken to examine the historical and 

theological background of each passage, the ultimate goal is practical application. Every chapter seeks 

to answer an important question: How should this truth affect the way we live today? 

My prayer is that this study will encourage weary servants, strengthen struggling believers, equip 

faithful teachers, and inspire a new generation to stand boldly for Christ. May the example of the 

Apostle Paul challenge us to live with purpose, serve with passion, and finish our race with unwavering 

faith. 

The Christian life is not always easy, but it is always worth it. One day, every believer will stand before 

the Lord Jesus Christ. On that day, worldly achievements will fade into insignificance, but faithfulness 

to Christ will endure forever. Until then, may we run our race with endurance, fight the good fight of 

faith, and keep our eyes fixed upon the eternal reward that awaits all who love His appearing. 

May God use this study of 2 Timothy to deepen your walk with Him and strengthen your commitment 

to His Word. 

Dr. Paul Crawford 

Crawford Bible Commentary 

Introduction to 2 Timothy Chapter 1 

Unashamed: The Gift of God, the Call to Suffer, and the Guard of the Gospel 



Second Timothy is the last letter Paul ever wrote. He is in Rome, in chains, awaiting what he fully expects 

to be his execution. The letter is not a theological treatise or a pastoral manual for church order in the 

way 1 Timothy is — it is a final letter from a father to a son, from an apostle to his most trusted co-

worker, from a man who has finished the race to the man he most wants to keep running it. It is the most 

personal of Paul’s letters, and it is written from the most extreme position Paul ever occupied: not the 

productive imprisonment of Philippians, but the cold, isolated, abandoned imprisonment of a man whose 

colleagues have largely left him and whose execution is imminent. 

 

Chapter 1 establishes the letter’s most urgent theme with immediate intensity: do not be ashamed. The 

shame that Paul has in view is not personal embarrassment but the socially and spiritually costly act of 

publicly identifying with the gospel and with the imprisoned apostle who proclaims it. Timothy is 

apparently tempted — or Paul fears he is tempted — to distance himself from the disgrace that Paul’s 

imprisonment represents in Roman eyes. The charge of the chapter is to resist that temptation: to fan into 

flame the gift of God that was given through the laying on of Paul’s hands, to rely on the power of the 

Spirit rather than a spirit of timidity, and to join with Paul in suffering for the gospel. 

 

The theological heart of the chapter is the remarkable compressed summary of the gospel in verses 9–10: 

the God who saved us and called us with a holy calling, not according to our works but according to His 

own purpose and grace, which was given to us in Christ Jesus before time began, and has now been 

revealed through the appearing of our Savior Jesus Christ, who has abolished death and brought life and 

immortality to light through the gospel. This is the gospel that Paul has been appointed to proclaim, that 

he is suffering for, and that he refuses to be ashamed of — because he knows the one in whom he has 

believed, and he is convinced that He is able to guard what has been entrusted to him until that day. 

 

The chapter closes with two contrasting examples: Phygelus and Hermogenes, who have deserted Paul 

in Asia — the negative exhibit of shame in action — and Onesiphorus, who has done the opposite: he 

searched for Paul in Rome, found him, refreshed him, and was not ashamed of his chains. Onesiphorus 

is the positive exhibit of what unashamed loyalty to the imprisoned apostle and the suffering gospel looks 

like in practice. The chapter thus brackets its central theological argument between two concrete 

examples — the desertion that shame produces and the service that unashamed love produces — and 

leaves Timothy to decide which pattern he will follow. 

 

Opening Prayer 

 

Heavenly Father, 

 

We come to 2 Timothy chapter 1 as people who understand the temptation that this chapter addresses 

— the temptation to be ashamed. We know what it is to be associated with something that the world 

around us finds weak, foolish, or socially costly. We know what it is to feel the pull toward distance — 

to keep our faith quiet, to avoid the association with the imprisoned apostle, to hedge our identification 

with the gospel when the identification becomes costly. We come to this chapter needing the same 

charge Paul gives Timothy: do not be ashamed. 

 



Lord, fan into flame whatever gift You have placed in us by Your Spirit. Let the timidity that fear 

produces give way to the power and love and sound mind that the Spirit supplies. Let us hear the call to 

suffer for the gospel not as a burden we did not expect but as the participation in the purpose that You 

designed before time began — the holy calling that is grounded not in our works but in Your purpose 

and grace, given to us in Christ Jesus before the ages began and revealed now through His appearing. 

 

Give us the confidence of the man who says: I know whom I have believed, and I am convinced that He 

is able to guard what I have entrusted to Him until that day. Let the certainty of the God who is able be 

the resource for the unashamed boldness the chapter calls for. And let the example of Onesiphorus — 

who searched until he found, who refreshed the isolated apostle, who was not ashamed of the chains — 

be the model that shapes our response to the gospel’s demands on our loyalty and our love. 

 

In Jesus’ name, Amen. 

 

2 Timothy 1:1–5 

The Greeting and the Gratitude: Faith That Travels Through Generations 

 

(1) Paul, an apostle of Jesus Christ by the will of God, 

according to the promise of life which is in Christ Jesus, 

(2) To Timothy, my dearly beloved son: 

Grace, mercy, and peace, from God the Father and Christ Jesus our Lord. 

(3) I thank God, whom I serve from my forefathers with pure conscience, 

that without ceasing I have remembrance of thee in my prayers night and day; 

(4) Greatly desiring to see thee, being mindful of thy tears, 

that I may be filled with joy; 

(5) When I call to remembrance the unfeigned faith that is in thee, 

which dwelt first in thy grandmother Lois, 

and thy mother Eunice; 

and I am persuaded that in thee also. 

 

The Context 

The opening of 2 Timothy differs from 1 Timothy in a way that is immediately perceptible even in 

translation. The greeting of 1 Timothy was apostolically authoritative — by the command of God our 

Savior. The greeting here is apostolically grounded but pastorally tender — by the will of God, according 

to the promise of life which is in Christ Jesus. The authority behind the letter is the same: Paul is an 

apostle by divine appointment. But the framing of that authority here is the promise of life — the 

eschatological anchor that will sustain the person who is being called to suffer for the gospel. The 

apostleship is grounded not in administrative command but in the promise that is the reason for the 

suffering: life in Christ Jesus, which no Roman execution can extinguish. 

 



The term of address — my dearly beloved son — is warmer than 1 Timothy’s my true son in the faith. 

This is the language of a father who knows he may not see his son again, and who is writing from that 

awareness. The triple blessing of grace, mercy, and peace is identical to 1 Timothy’s greeting, but here it 

carries the weight of a man who is in chains and who knows that the son he is writing to will need all 

three in concentrated form for what is coming. 

 

The thanksgiving of verses 3–5 is one of the most personally revealing passages in all of Paul’s letters. 

He mentions his forefathers — a reference that places his Christian faith in continuity with the Jewish 

faith in which he was formed, not in discontinuity with it. He mentions his prayers for Timothy, which 

are continuous — night and day, without ceasing. He mentions Timothy’s tears — almost certainly the 

tears of their last parting — and his longing to see him. And he names the generational faith that has 

produced Timothy: the unfeigned faith that dwelt first in his grandmother Lois, then in his mother Eunice, 

and now, Paul is persuaded, in Timothy himself. 

 

The word unfeigned — the Greek is anupokritos, without hypocrisy — is the same word used in 1 

Timothy 1:5 for the sincere faith that is the source of genuine love. It is genuine faith, not performed 

faith. Faith that is really believed, not faith that is adopted for social or religious advantage. And this 

genuine faith has a genealogy: Lois to Eunice to Timothy. The faith that now rests in Timothy is not a 

novelty. It has been shaped and passed on by the two women who preceded him in it. The grandmother 

and the mother are the first generation of the faith that Paul is now calling Timothy to guard and pass on 

to the next. 

 

Plain American English 

From Paul — an apostle of Jesus Christ by God’s will, according to the promise of life that is in Christ 

Jesus — to Timothy, my dear son. Grace, mercy, and peace from God the Father and Christ Jesus our 

Lord. I thank God, whom I serve with a clear conscience just as my ancestors did, as I remember you 

constantly in my prayers night and day. I long to see you — I still remember your tears when we parted 

— and I know that seeing you again would fill me with joy. I’m reminded of your genuine, sincere faith 

— the kind that lived first in your grandmother Lois and then in your mother Eunice, and I’m fully 

convinced it lives in you too. 

 

Key Observations 

“The promise of life which is in Christ Jesus”: This signifies The Apostolic Identity Is Grounded 

Not in Command Alone but in the Eschatological Promise That Makes Suffering Intelligible. 

The shift from 1 Timothy’s by the command to 2 Timothy’s according to the promise of life is not 

accidental. A man facing execution writes not from the platform of administrative authority but from the 

anchor of eschatological hope. The promise of life in Christ Jesus is the reason why the apostleship is 

worth exercising, why the gospel is worth suffering for, and why the execution that is coming cannot be 

the last word on anything. Paul writes from the promise. The promise is the ground under everything the 

letter will say. The person who receives the letter is being invited to stand on the same ground: not the 

ground of current circumstances, which are terrible, but the ground of the promise of life, which is in 

Christ Jesus and which no Roman authority can revoke. 



“The unfeigned faith that is in thee, which dwelt first in thy grandmother Lois, and thy mother 

Eunice”: This signifies Genuine Faith Has a Genealogy and the Transmission of Faith Across 

Generations Is One of the Most Significant Ministries Available to the Ordinary Believer. 

The naming of Lois and Eunice is one of the most important moments in the chapter for its pastoral 

implications. These are not apostles. They are not church leaders or teachers in the formal sense. They 

are a grandmother and a mother who passed on genuine faith to a child who became one of the most 

significant figures in the early church. The unfeigned faith that Paul sees in Timothy is not a product only 

of Paul’s mentorship, though Paul’s influence has been enormous. It is the fruit of the faith that was 

planted and cultivated by two ordinary women whose names appear in only one verse of the entire New 

Testament. The transmission of genuine faith from one generation to the next is the most ordinary and 

the most consequential form of ministry available to any believer. 

“Without ceasing I have remembrance of thee in my prayers night and day”: This signifies The 

Continuous Intercession of the Senior Believer for the Junior Is Both a Pastoral Gift and a 

Theological Statement About the Nature of Christian Relationship. 

Paul’s statement that he remembers Timothy night and day without ceasing is not a conventional 

expression of pastoral affection. It is the description of an actual prayer practice, conducted in actual 

darkness, in an actual Roman prison, by an actual man who expects to die. The prayers are for the person 

he has invested most in, from whom he is most separated, and whom he most wants to see. The 

intercession is a form of presence — the presence of the one who cannot be physically present. And it is 

a theological statement: the relationship between the mentor and the mentored in the faith is a relationship 

that the Spirit sustains across the distances and the circumstances that would otherwise sever it. 

 

What This Means for Us Today 

1. Ground Your Identity in the Promise, Not in the Circumstances: The apostolic grounding of 2 

Timothy 1:1 in the promise of life rather than in the command of administrative authority is the model 

for every believer who is exercising a calling in circumstances that are difficult. The circumstances do 

not define the calling. The promise does. The person who is doing the work of the gospel in conditions 

that look like failure, isolation, or marginalization is doing the work from the same ground Paul stands 

on in prison: the promise of life in Christ Jesus that no adverse circumstance can revoke. Ground the 

calling there. Let the promise be the authority under the difficulty. 

2. Invest in the Transmission of Genuine Faith Across Generations as a Primary Ministry: The 

example of Lois and Eunice is the most direct available encouragement to every parent, grandparent, 

aunt, uncle, or older believer who wonders whether their quiet, ordinary investment in the faith of the 

next generation matters. It matters. The unfeigned faith that Timothy carries into his apostolic co-

working with Paul grew first in the soil of a grandmother’s and a mother’s genuine faith. The most 

significant ministries in the church are often not the visible, public ones. They are the invisible ones: 

the faith transmitted at a kitchen table, the prayers prayed over a sleeping child, the conversations about 

God conducted in the ordinary rhythms of family life. 

3. Practice Continuous Intercession for Those You Have Mentored in the Faith: Paul’s night-and-

day remembrance of Timothy is the model for the ongoing responsibility of the mentor to the mentored. 

The relationship does not end when the mentored person moves on to their own assignment. The 

prayers continue. The intercession persists. And from prison — from the most isolated and constrained 

position Paul has ever occupied — the prayers are the form of presence available to him, and he 



exercises them without ceasing. Practice the prayers for the people you have invested in. They are the 

form of presence available when physical presence is not. 

 

How This Relates to Today 

The generational dimension of the faith in verses 3–5 is one of the most counter-cultural elements of the 

chapter in a church context that often treats conversion as the beginning of a personal spiritual journey 

with no necessary connection to what came before. Paul’s faith is continuous with his forefathers’. 

Timothy’s faith has Lois and Eunice behind it. The faith is not a personal discovery made in isolation but 

a gift received and transmitted through relationships, through families, through communities of people 

who believed before the current generation and who passed on what they received. The recovery of this 

generational and communal understanding of faith is one of the most important correctives available to 

the contemporary church’s tendency toward the individualistic spiritual consumer. 

 

The pastoral warmth of verses 3–4 — the tears remembered, the longing to see, the joy anticipated — is 

also a reminder that the apostolic ministry is not an abstract institutional function. It is a set of deeply 

personal relationships, conducted between people who love each other, who pray for each other, and who 

long for each other’s presence. The professionalization of ministry that treats the pastoral relationship as 

a service relationship between provider and consumer has lost something essential that Paul’s letter to 

Timothy embodies: the father and the son, the prayers night and day, the tears at the parting, the longing 

for reunion. 

Key Lesson: *The greeting of 2 Timothy is the greeting of a man who writes from prison according to 

the promise of life that no execution can revoke, to the son in the faith who carries the unfeigned faith 

of his grandmother and his mother, for whom the imprisoned apostle prays night and day without 

ceasing — and the first charge of the letter will be grounded in everything this greeting establishes: the 

promise, the faith, the relationship, and the prayers.* 

 

2 Timothy 1:6–10 

Fan Into Flame: The Gift, the Spirit, and the Gospel That Is Worth Suffering For 

 

(6) Wherefore I put thee in remembrance that thou stir up the gift of God, 

which is in thee by the putting on of my hands. 

(7) For God hath not given us the spirit of fear; 

but of power, and of love, and of a sound mind. 

(8) Be not thou therefore ashamed of the testimony of our Lord, 

nor of me his prisoner: 

but be thou partaker of the afflictions of the gospel 

according to the power of God; 

(9) Who hath saved us, and called us with an holy calling, 

not according to our works, 

but according to his own purpose and grace, 

which was given us in Christ Jesus before the world began, 



(10) But is now made manifest by the appearing of our Saviour Jesus Christ, 

who hath abolished death, 

and hath brought life and immortality to light through the gospel: 

 

The Context 

The charge of verse 6 — fan into flame the gift of God — presupposes the danger that is being addressed: 

not that the gift has been extinguished, but that it has diminished, that the fire is still there but burning 

low, that the person who received the gift through the laying on of Paul’s hands has allowed the 

circumstances — the imprisonment of his mentor, the hostility of the environment, the social cost of 

identification with the gospel — to reduce what should be a flame to an ember. The charge is not to 

receive a new gift. It is to stir up what is already there. The fanning is the active work of the person who 

has been given the gift — the deliberate rekindling of what the Spirit has placed in him. 

 

Verse 7 is one of the most quoted and most practically useful verses in the Pastoral Epistles: God has not 

given us a spirit of fear, but of power and of love and of a sound mind. The contrast is not between the 

Spirit and a spirit of fear but between two possible orientations of the inner life: the one that fear produces 

— timidity, withdrawal, silence, shame — and the one that the Spirit produces — power, love, and sound 

judgment. The spirit of fear is not God’s gift. The power, love, and sound mind are. Therefore the timidity 

that Timothy is apparently exhibiting is not the work of the Spirit; it is the work of something else — and 

it can be resisted, because the Spirit who has been given does not produce it. 

 

The charge of verse 8 arrives with direct force: do not be ashamed of the testimony of our Lord, nor of 

me His prisoner. The two objects of potential shame are linked: the testimony of Jesus and the imprisoned 

Paul. In Roman eyes, a man in chains awaiting execution is not a person of honor. Association with him 

is socially costly. The temptation to maintain a respectful distance from the disgraced apostle is the same 

temptation that leads to silence about the gospel. Paul refuses the distance: join with me in suffering for 

the gospel, according to the power of God. 

 

The theological ground for the charge is laid in verses 9–10 — the most compressed and complete 

summary of the gospel in the chapter. The God who saved and called does not do so according to works 

but according to His own purpose and grace, given in Christ Jesus before time began and now revealed 

through the appearing of Christ, who has abolished death and brought life and immortality to light 

through the gospel. This is what is being suffered for. This is what shame would abandon. The gospel 

about the God who purposed salvation before creation, who revealed it in Christ, who abolished death 

through His resurrection — this is the testimony that is worth the cost of the suffering. 

 

Plain American English 

That’s why I’m reminding you to keep fanning into flame the gift of God that came to you when I laid my 

hands on you. Because God didn’t give us a spirit of timidity and fear — He gave us a spirit of power, 

love, and clear judgment. So don’t be ashamed of testifying about our Lord, and don’t be ashamed of me 

just because I’m His prisoner. Instead, join me in suffering for the gospel, relying on the power of God. 

He is the one who saved us and called us to a holy life — not because of anything we’ve done, but because 

of His own purpose and grace. This grace was given to us in Christ Jesus before time itself began, but 



now it has been revealed through the appearing of our Savior Jesus Christ, who has completely defeated 

death and brought life and immortality into the open through the gospel. 

 

Key Observations 

“Stir up the gift of God, which is in thee by the putting on of my hands”: This signifies The Gift Is 

Already Present and the Work of Rekindling It Is the Active Responsibility of the Person Who 

Has Received It. 

The command to fan into flame implies a gift that is present but diminished — not absent but not fully 

active. The fanning is the deliberate, active engagement of the person who has been given the gift with 

the gift itself: the Spirit-given capacity for ministry, proclamation, and service that was recognized and 

commissioned in the laying on of hands. The charge is not passive — it is not wait for God to stir it up, 

or hope that circumstances will rekindle it. It is active: you fan it. You stir it. You take the responsibility 

for engaging with what you have been given in such a way that it burns as it was designed to burn. The 

diminishment of the gift is not God’s doing. The rekindling is the believer’s active response to what God 

has given. 

“God hath not given us the spirit of fear; but of power, and of love, and of a sound mind”: This 

signifies The Spirit’s Gifts Are the Specific Antidotes to the Specific Temptations That the Call to 

Suffer for the Gospel Produces. 

The three gifts of verse 7 — power, love, and sound mind — are precisely the three things that the spirit 

of fear attacks. Fear undermines power: the person who is afraid retreats from the bold action that the 

ministry requires. Fear undermines love: the person who is afraid withdraws from the costly other-

directedness that genuine love demands. And fear undermines sound judgment: the person who is afraid 

makes decisions based on threat-avoidance rather than on the clear assessment of what the situation 

actually requires. The Spirit’s gifts are the targeted provision for the targeted attacks of the spirit of fear. 

Power for the retreat. Love for the withdrawal. Sound mind for the panic. Claim the gifts against the 

attacks. 

“Be not therefore ashamed of the testimony of our Lord, nor of me his prisoner”: This signifies 

The Specific Objects of Shame Are the Testimony and the Imprisoned Apostle — and the Refusal 

of Shame Is the Active Identification with Both. 

The specificity of the charge is pastorally important. Paul does not simply tell Timothy not to be ashamed. 

He identifies what Timothy might be ashamed of: the testimony of Jesus and the imprisoned Paul. These 

are the two specific things that social pressure in the Roman world would lead a person to distance 

themselves from. A crucified Savior was a scandal. An imprisoned apostle was a disgrace. Identification 

with both was socially costly. The charge is not to overcome generic shame but to actively identify with 

these two specific things — to testify to the Lord and to stand with the prisoner — in the face of exactly 

the social cost that the identification carries. The refusal of shame is active, specific, and costly. 

“Who hath saved us, and called us with an holy calling, not according to our works, but 

according to his own purpose and grace, which was given us in Christ Jesus before the world 

began”: This signifies The Gospel That Is Worth Suffering for Is the Gospel of a Grace That 

Preceded Creation Itself. 

The theological grounding for the unashamed suffering of verse 8 is the theological statement of verses 

9–10 — and the grounding is massive. The gospel is not a religious option among others. It is the 

revelation of a grace that was given in Christ Jesus before time began, purposed before creation, revealed 



in the incarnation and resurrection of the Son, and now proclaimed through the apostle who is in chains 

for proclaiming it. The person who is being asked to suffer for this gospel is being asked to suffer for the 

most ultimate thing that exists: the eternal purpose of God for the salvation of human beings, revealed in 

the only person who has abolished death and brought life and immortality to light. Suffer for this. It is 

worth it. 

 

What This Means for Us Today 

1. Actively Fan Into Flame Whatever Gift the Spirit Has Given You: The passive waiting for the 

gift to rekindle itself is not the model of 2 Timothy 1:6. The active fanning is. This means deliberate 

engagement with the spiritual practices — prayer, scripture, community, service — that fan the flame 

of the Spirit’s gift rather than allowing the circumstances of difficulty, discouragement, or isolation to 

reduce it to an ember. Ask: what is the gift God has placed in me? And then ask: what am I doing, 

actively, to fan it into flame rather than allow the spirit of fear to diminish it? 

2. Name the Spirit of Fear and Claim the Spirit’s Gifts Against It: The spirit of fear that verse 7 

addresses is a real spiritual dynamic that operates in real believers in real circumstances — and it can 

be named and resisted. When the temptation to silence, withdrawal, or shame is present, the resource is 

the identification of what is producing the temptation (the spirit of fear, not the Holy Spirit) and the 

active claiming of what the Spirit has given: power for the retreat, love for the withdrawal, sound 

judgment for the panic. The gifts are already present. They do not need to be acquired. They need to be 

actively claimed against the spirit that would suppress them. 

3. Ground the Call to Suffer in the Theological Reality of the Gospel’s Eternal Scope: The 

suffering that Paul calls Timothy to is not arbitrary discomfort. It is the participation in the 

proclamation of the grace that was purposed before creation and revealed in the only person who has 

abolished death. When the cost of identification with the gospel feels disproportionate, the grounding is 

the theological magnitude of what is being proclaimed: not a human religious system but the eternal 

purpose of God, revealed in the person who has conquered death and is bringing life and immortality to 

light. Suffer for this. The magnitude of the gospel is the measure of the worthiness of the suffering. 

 

How This Relates to Today 

The spirit of fear that 2 Timothy 1:7 identifies is perhaps the most immediately applicable diagnosis 

available to the contemporary church’s epidemic of silence. The church in the Western world has access 

to more resources, more theological education, more communication platforms, and more social freedom 

than the church in any previous generation — and it is arguably less bold in its proclamation of the gospel 

than at many previous points in its history. The spirit of fear has produced the retreat into safe Christian 

subculture, the silence in the public square, the embarrassment about the specific claims of the gospel 

that might offend or alienate. Paul’s diagnosis applies: God has not given us a spirit of fear. The timidity 

is not the Spirit’s work. 

 

The theological statement of verses 9–10 is also one of the most direct available correctives to the 

contemporary tendency to treat the gospel as a means of personal self-fulfillment rather than as the 

revelation of an eternal divine purpose. The gospel Paul is suffering for is the gospel of a grace that was 

given before time began, revealed in a person who abolished death, and proclaimed through apostles who 

are in chains for proclaiming it. This is not the gospel of personal improvement or spiritual experience, 



however real and wonderful those things may be. It is the gospel of the God who purposed salvation 

before creation and accomplished it in the death and resurrection of His Son. This gospel is worth 

suffering for. It was designed to be proclaimed in the face of exactly the hostility and social cost that 

made it costly in Rome and that makes it costly now. 

Key Lesson: *The call to fan into flame the gift of God is the call to active, deliberate engagement with 

the Spirit’s provision against the spirit of fear that would diminish it — and the ground for the 

unashamed suffering to which the call leads is the theological magnitude of the gospel: the grace that 

was purposed before creation, revealed in the person who abolished death, and proclaimed through the 

apostle who refuses to be ashamed of it from prison.* 

 

2 Timothy 1:11–14 

I Know Whom I Have Believed: The Confidence of the Suffering Apostle and the Guard of the Gospel 

 

(11) Whereunto I am appointed a preacher, and an apostle, 

and a teacher of the Gentiles. 

(12) For the which cause I also suffer these things: 

nevertheless I am not ashamed: 

for I know whom I have believed, 

and am persuaded that he is able to keep that which I have committed unto him 

against that day. 

(13) Hold fast the form of sound words, which thou hast heard of me, 

in faith and love which is in Christ Jesus. 

(14) That good thing which was committed unto thee keep by the Holy Ghost 

which dwelleth in us. 

 

The Context 

The movement from verses 11–12 to verses 13–14 is the movement from Paul’s confidence to Timothy’s 

charge. Paul has identified his three-fold calling — preacher, apostle, teacher of the Gentiles — and 

named the suffering it has produced. And then, in one of the most luminous declarations in the New 

Testament: I know whom I have believed, and I am persuaded that He is able to keep what I have 

committed to Him until that day. The confidence is not in his own faithfulness or his own theological 

precision. It is in the One in whom he has believed — the personal, known, trusted God who is able to 

guard the deposit. 

 

The phrase I know whom I have believed is important for what it does not say. It does not say I know 

what I have believed — though Paul knows that too, and the content of his belief is enormously important. 

It says I know whom. The confidence is personal and relational before it is propositional. It is grounded 

in the character of the Person who is the object of the faith, not only in the correctness of the content of 

the faith. The God who is known — whose faithfulness, whose power, whose purpose, whose love have 

been demonstrated in the gospel — is the God who is able to guard the deposit. The persuasion is based 

on the character of the One in whom the faith is placed. 



 

The charge to Timothy in verses 13–14 is the charge that flows from Paul’s confidence: hold fast the 

pattern of sound words that you heard from me, in the faith and love that are in Christ Jesus. And guard 

the good deposit that was entrusted to you, through the Holy Spirit who lives in us. The deposit is the 

gospel — the pattern of sound words that Paul has transmitted to Timothy and that Timothy now carries 

as his primary pastoral responsibility. And the guard of the deposit is not accomplished by Timothy’s 

own strength but by the Holy Spirit who dwells in him. The charge is active: guard. The resource is 

divine: the Spirit. 

 

Plain American English 

And for this gospel I was appointed as a herald, an apostle, and a teacher of the Gentiles. That’s exactly 

why I’m suffering these things. But I’m not ashamed at all — because I know the One I have trusted, and 

I am absolutely convinced that He has the power to protect everything I have placed in His care until 

that final day. Hold on to the pattern of healthy teaching you’ve heard from me — hold it with the faith 

and love that come from Christ Jesus. Guard that precious treasure that has been entrusted to you, with 

the help of the Holy Spirit who lives in us. 

 

Key Observations 

“I know whom I have believed, and am persuaded that he is able to keep that which I have 

committed unto him against that day”: This signifies The Confidence of the Suffering Believer Is 

Grounded in the Known Character of the Person Trusted, Not in the Observable Outcomes of the 

Trust. 

Paul’s declaration from prison is one of the most personally costly and theologically significant 

statements in his letters, because it is made from the position where the observable outcomes of the trust 

are at their most discouraging: abandoned by colleagues, in chains, awaiting execution. The confidence 

is not — cannot be — based on how things are going. It is based on the known character of the One in 

whom the faith is placed. I know whom I have believed: the personal knowledge of God that has been 

developed across a lifetime of encounter with the God who met him on the Damascus road, who sustained 

him through shipwreck and beatings and imprisonment, who revealed His character in the gospel and in 

the person of the Son. That knowledge is the ground of the confidence. It does not shift with the 

circumstances. 

“Hold fast the form of sound words, which thou hast heard of me, in faith and love which is in 

Christ Jesus”: This signifies The Pattern of Sound Words Is the Shape That the Received Gospel 

Takes and the Holding Fast Is the Active Preservation of That Shape Against the Pressure to 

Distort It. 

The form of sound words — the Greek is hupotuposis, a pattern or outline — is the shape that the received 

gospel takes when it is faithfully transmitted. It is not the mechanical repetition of identical phrases but 

the preservation of the essential pattern: the shape of the theological content that Paul has passed on to 

Timothy and that Timothy is now charged to preserve and pass on. The holding fast is active resistance 

to the pressure to alter the pattern — the pressure that the false teachers of 1 Timothy were already 

exercising and that will continue throughout the second letter. And the context in which the holding fast 

happens is faith and love in Christ Jesus — the interior conditions of genuine faith that produce genuine 

love, which 1 Timothy 1:5 identified as the goal. 



“That good thing which was committed unto thee keep by the Holy Ghost which dwelleth in us”: 

This signifies The Guard of the Gospel Deposit Is the Work of the Spirit, Not the Achievement of 

the Individual Believer’s Theological Precision. 

The charge to guard the deposit is accompanied by the specification of the means: the Holy Spirit who 

dwells in us. This is the critical balance of the passage: the guard is Timothy’s active responsibility (keep 

— an active imperative), but the resource for the keeping is the Spirit’s indwelling power, not Timothy’s 

own theological competence or personal fortitude. The person who guards the gospel by their own 

strength will exhaust themselves and eventually fail to hold it. The person who guards it in the Spirit — 

in the reliance on the indwelling resource that does not depend on the circumstances — is guarding with 

the resource that does not run out. The charge is active. The resource is divine. Both must be held together. 

 

What This Means for Us Today 

1. Ground Your Confidence in the Known Character of God Rather Than in the Observable 

Outcomes of Your Faithfulness: Paul’s I know whom I have believed is the model for every believer 

who is in a position where the observable outcomes of their faithfulness are discouraging. The person 

who has prayed without visible answer, served without visible fruit, suffered without visible 

vindication — the resource is not the outcomes but the character of the One in whom the faith is 

placed. Know Him. Develop the personal knowledge of the God who is revealed in the gospel and 

whose character does not shift with the circumstances. The confidence is in the One who is able to 

guard what has been committed, not in the visible evidence that the guarding is happening on the 

timeline we prefer. 

2. Hold the Pattern of Sound Words as a Shape to Be Preserved, Not a System to Be Defended: 

The form of sound words that Timothy is charged to hold fast is a pattern — a shape — not a system of 

propositions to be defended in theological combat. The holding fast is the active preservation of the 

essential shape of the received gospel against the pressure to distort it, conducted in the context of faith 

and love in Christ Jesus. The person who holds the pattern in faith and love is holding it in the soil from 

which genuine theological fidelity grows. The person who holds it as a system to be defended against 

opponents has shifted from the holding that the verse describes to a different activity entirely — one 

that may be necessary but that is not the same as the faithful preservation of the pattern in faith and 

love. 

3. Guard the Gospel Deposit in the Spirit’s Power, Not in Your Own Theological Strength: The 

balance of verse 14 — guard it (your active responsibility) through the Holy Spirit (the divine resource) 

— is the model for every aspect of the ministry of the word. The person who guards the gospel by their 

own strength will eventually fail: will be worn down by opposition, will become theologically brittle, 

will lose the love that is supposed to accompany the sound doctrine. The person who guards it in the 

Spirit’s power is guarding with the resource that is as inexhaustible as the indwelling of the Spirit itself. 

Practice the active reliance on the Spirit in the exercise of the guarding — the prayer, the dependence, 

the ongoing submission to the One whose resource is sufficient for every form of the keeping. 

 

How This Relates to Today 

The statement I know whom I have believed is one of the most needed corrections to the contemporary 

church’s tendency to ground its confidence in theological correctness rather than in the personal 

knowledge of God. Theological correctness matters — the whole chapter is about sound words and the 

guard of the deposit. But the confidence that sustains the suffering is not the confidence of the person 



who has their theology right. It is the confidence of the person who knows the God of whom the theology 

speaks. The correction is not to care less about the content of the faith but to invest more in the personal 

knowledge of the One who is the faith’s object. Know whom you have believed. Let the content of the 

faith be the map to the territory of the personal knowledge of God. 

 

The balance of verse 14 — guard it / through the Holy Spirit — is also one of the most needed correctives 

to the two most common failures in the ministry of the word: the passive failure that treats the guard of 

the gospel as God’s responsibility and contributes nothing of active effort to it, and the activist failure 

that treats it as the minister’s own achievement and exhausts itself in the effort. The active imperative 

and the divine resource must be held together: guard actively, in the Spirit’s power. Neither alone is the 

model. Both together is the charge. 

Key Lesson: *The confidence of the apostle in chains is the confidence grounded not in observable 

outcomes but in the known character of the One in whom he has believed — the One who is able to 

guard what has been committed to Him until that day — and the charge to Timothy that flows from this 

confidence is to hold the pattern of sound words in faith and love, and to guard the good deposit not in 

his own strength but in the power of the Spirit who dwells in him.* 

 

2 Timothy 1:15–18 

Desertion and Devotion: Two Responses to the Suffering Gospel 

 

(15) This thou knowest, that all they which are in Asia be turned away from me; 

of whom are Phygellus and Hermogenes. 

(16) The Lord give mercy unto the house of Onesiphorus; 

for he oft refreshed me, and was not ashamed of my chain: 

(17) But, when he was in Rome, he sought me out very diligently, 

and found me. 

(18) The Lord grant unto him that he may find mercy of the Lord in that day: 

and in how many things he ministered unto me at Ephesus, 

thou knowest very well. 

 

The Context 

The chapter closes with two contrasting examples that give concrete human flesh to the abstract charge 

of the chapter’s earlier verses. The desertion of those in Asia — the broad, vague, painful reference to 

the colleagues who have turned away — is the negative exhibit: this is what the spirit of fear produces 

when it is not resisted. It produces turning away. It produces the calculated distance from the imprisoned 

apostle that shame recommends. And Phygelus and Hermogenes are named as part of this group — not, 

apparently, as heretics or false teachers, but as people who were once close to Paul and who, faced with 

the social cost of that closeness, chose the distance. 

 

Against this dark background, Onesiphorus is the luminous exception. He came to Rome. He searched 

for Paul — diligently, the text says, which suggests that finding Paul was not easy, that the imprisoned 



apostle was not in a convenient or publicly accessible location, and that finding him required sustained 

effort. And having searched, he found him. He was not ashamed of Paul’s chains. He refreshed him — a 

word that suggests the renewing of a person who is depleted, the bringing of energy to a person who is 

exhausted. And the prayer that Paul offers for Onesiphorus — may the Lord grant him mercy in that day 

— is the apostolic blessing on the person whose unashamed loyalty has been the most concrete 

demonstration of what the chapter’s charge looks like in practice. 

 

The mention of Onesiphorus’s ministry in Ephesus — in how many things he ministered to me at Ephesus, 

you know very well — establishes that the Roman visit is not an isolated act of loyalty but the 

continuation of a pattern of service that Timothy has personally witnessed. Onesiphorus is not an 

opportunistic friend who shows up when the apostle is famous. He is the consistent servant who has been 

serving for a long time and who has not allowed the apostle’s imprisonment to change the pattern. 

 

Plain American English 

You already know that everyone in the province of Asia has turned their backs on me — Phygelus and 

Hermogenes among them. But may the Lord show mercy to the household of Onesiphorus — he has 

refreshed me so many times and was never embarrassed by the fact that I’m in chains. When he got to 

Rome, he searched hard to find me — and he did. May the Lord grant that he will find mercy from the 

Lord on that final day. And you know better than anyone just how much he served me back in Ephesus. 

 

Key Observations 

“All they which are in Asia be turned away from me”: This signifies The Desertion of the 

Suffering Apostle by Those Who Knew Him Is the Most Personally Painful Form of the Shame 

That the Chapter Warns Against. 

The reference to the desertion of those in Asia is one of the most humanly vulnerable moments in all of 

Paul’s writing. He does not name all the deserters — the all they is deliberately vague, perhaps to protect 

the individuals, perhaps because the number is too large to enumerate. But he names Phygelus and 

Hermogenes — two people who were apparently significant enough that Timothy would recognize the 

names, and whose turning away was therefore not merely the loss of acquaintances but the loss of people 

who had been close. The desertion is the human reality of what the spirit of fear produces when it is not 

resisted: not dramatic apostasy, but the quiet, calculated withdrawal from association with the person 

whose imprisonment makes the association costly. 

“He oft refreshed me, and was not ashamed of my chain”: This signifies The Unashamed Service 

of Onesiphorus Is the Concrete, Biographical Exhibit of What the Chapter’s Central Charge 

Looks Like When It Is Obeyed. 

The description of Onesiphorus’s service is the most practically grounded statement in the passage: he 

refreshed Paul, repeatedly; he was not ashamed of the chains; he searched diligently until he found Paul 

in Rome. These are not abstract virtues. They are concrete acts of loyalty performed in the specific 

conditions that make the acts costly: the imprisonment of the person being served, the social disgrace of 

the chains, the difficulty of finding a prisoner in Rome. The refreshment is physical and personal: the 

presence of the loyal friend who is not embarrassed by the circumstances, who brings something of 

warmth and encouragement to the cold and isolated man. Onesiphorus is what the charge of verse 8 — 

be not ashamed — looks like when it is lived. 



“The Lord grant unto him that he may find mercy of the Lord in that day”: This signifies The 

Apostolic Prayer for Onesiphorus Is the Most Direct Available Statement That Unashamed 

Loyalty to the Suffering Saint Is a Form of Service to the Lord Himself. 

The prayer that Paul offers for Onesiphorus — may the Lord grant him mercy in that day — is 

eschatological: the day is the final day of judgment and reckoning, when the accounts will be settled and 

the service will be rewarded. The prayer is not for present prosperity or social advantage. It is for the 

final mercy of the Lord on the day when every act of service to the imprisoned apostle will be evaluated 

by the One who receives such service as service to Himself. The eschatological dimension of the prayer 

is the theological ground for the importance of the service: what Onesiphorus did for Paul in Rome is the 

kind of thing that will matter on that day. 

 

What This Means for Us Today 

1. Name the Desertion That the Spirit of Fear Produces Without Excusing It: The naming of 

Phygelus and Hermogenes in the letter is the apostolic refusal to pretend that the desertion did not 

happen or to minimize its pastoral cost. The desertion is real. The pain of it is real. The people who are 

named did something that caused genuine harm to the isolated apostle. The contemporary church’s 

tendency to avoid naming failure — to protect reputations, to avoid conflict, to maintain the appearance 

of unity — sometimes prevents the honest assessment of the desertion that Paul models here. Name it. 

Not to damage the deserters but to be honest about the cost of the spirit of fear when it is not resisted. 

The naming is the warning for those who might otherwise make the same choice. 

2. Practice the Onesiphorus Pattern: Seek Out the Isolated and Refresh Them Without 

Embarrassment: The Onesiphorus pattern is simple and reproducible: find the person who is isolated 

in difficulty, seek them out with diligent effort, and be with them without embarrassment about their 

circumstances. The contemporary equivalents of Paul’s chains — the illness, the depression, the failure, 

the disgrace, the imprisonment that makes association with the sufferer socially awkward — are the 

arenas in which the Onesiphorus pattern is most needed and most often abandoned in favor of the 

comfortable distance that shame recommends. Search diligently. Find the isolated person. Be not 

ashamed of their chains. Refresh them. This is what the chapter’s central charge looks like in the hands 

of an ordinary believer who takes it seriously. 

3. Live with the Eschatological Awareness That the Service Rendered to the Suffering Saint Is 

Service Rendered to the Lord Himself: The prayer for Onesiphorus — may he find mercy in that day 

— is the reminder that the acts of service performed in the present are accounts that will be settled in 

the future, by the One who receives service to the least of His brothers as service to Himself. The 

contemporary church’s tendency to evaluate ministry by its scale, visibility, and measurable impact 

misses the eschatological accounting that Paul’s prayer for Onesiphorus presupposes. The small, 

private, unreported act of finding the isolated prisoner and refreshing him is the kind of thing that the 

Lord notices, remembers, and will reward in that day. Live with that awareness. It changes the calculus 

of what counts. 

 

How This Relates to Today 

The contrast between the deserters and Onesiphorus is the contrast that every generation of the church 

faces in every season of persecution, difficulty, or social pressure: the contrast between the person who 

calculates the cost of the association and retreats, and the person who absorbs the cost and advances. The 

contemporary church in the Western world does not face chains and execution in the way Paul faced 



them. But it faces the milder forms of the same social pressure: the cost of identified association with the 

unpopular claims of the gospel, the cost of standing with the theologically or socially disgraced colleague, 

the cost of searching out the isolated sufferer when the search is inconvenient. The Onesiphorus pattern 

is available and practicable in every one of these contexts. The question is whether the spirit of fear or 

the spirit of power and love and sound mind will govern the response. 

 

The eschatological framing of Paul’s prayer for Onesiphorus — may he find mercy in that day — is also 

the most important corrective to the contemporary church’s this-world accounting of ministry value. The 

things that will matter in that day are not the things that are most visible, most celebrated, or most 

measurable in the present. They are the things that the Lord notices and remembers: the diligent search, 

the found prisoner, the unashamed presence, the repeated refreshment. These are the currencies of the 

eschatological economy. Invest in them. 

Key Lesson: *The chapter closes with the two most concrete exhibits of the central charge: the 

desertion of Phygelus and Hermogenes is what the spirit of fear produces when it is not resisted — the 

calculated withdrawal from the costly association — and the service of Onesiphorus is what the spirit 

of power and love and sound mind produces when it governs the response: the diligent search, the 

found prisoner, the unashamed presence, the repeated refreshment that the Lord will remember and 

reward in that day.* 

 

Closing Prayer 

 

Heavenly Father, 

 

We close 2 Timothy chapter 1 having received both the charge and the exhibit — the charge to fan into 

flame the gift of God, to refuse the spirit of fear, to be not ashamed of the testimony of our Lord or of 

His prisoner, and to guard the good deposit in the Spirit’s power. And the exhibit: the deserters who let 



the spirit of fear govern their response, and Onesiphorus who searched until he found, who refreshed 

the man in chains, who was not ashamed of anything the chains implied. 

 

Lord, give us the confidence of the apostle who says I know whom I have believed, and am persuaded 

that He is able to keep what I have committed to Him until that day. Let the knowledge of You — the 

personal, relational, experiential knowledge of the God who is revealed in the gospel — be the ground 

of our confidence when the observable outcomes of our faithfulness are discouraging. Let the 

persuasion that You are able be the resource for the unashamed boldness that the charge requires. 

 

Fan into flame whatever gift You have placed in us by Your Spirit. Let the timidity that fear produces 

give way to the power, love, and sound judgment that the Spirit supplies. Let us hold the pattern of 

sound words in faith and love, and guard the good deposit not in our own strength but in the Spirit’s 

power who dwells in us. 

 

And let us be Onesiphorus to the people in our lives who are isolated in difficulty — who need someone 

to search diligently for them, to find them, to be with them without embarrassment about their chains. 

Let the example of his unashamed service be the pattern that shapes our response to the gospel’s 

demand on our loyalty and our love. And may we, like him, find mercy from You in that day. 

 

In Jesus’ name, Amen. 

Introduction to 2 Timothy Chapter 2 

Strong in Grace: The Soldier, the Athlete, the Farmer, and the Workman Who Handles Truth 

Second Timothy chapter 2 is the practical center of the letter. If chapter 1 established the charge — do 

not be ashamed, fan into flame the gift, guard the deposit — chapter 2 now presses deeper into what that 

charge looks like when it is lived out across the full range of a minister’s life and work. The chapter 

moves through a remarkable series of metaphors — the son being strengthened, the soldier who avoids 

civilian entanglements, the athlete who competes by the rules, the hardworking farmer who receives the 

first share of the crops, the workman who handles the word of truth correctly, the household vessels of 

honor and dishonor — each adding a dimension to the portrait of the minister who is faithful under 

pressure. 

 

The opening charge — be strong in the grace that is in Christ Jesus — is the foundation on which 

everything else rests. The strength that the chapter calls for is not the strength of personal fortitude or 

natural gifting. It is the strength of grace — the specific, inexhaustible, divinely supplied resource that is 

located in Christ Jesus and that is therefore available regardless of the circumstances in which the minister 

finds himself. The soldier who suffers hardship does not suffer it in his own strength. The athlete who 

competes by the rules does not compete in his own discipline. The farmer who works hard does not work 

in his own energy. All three are images of the same person — the minister of the gospel — drawing on 

the grace that is in Christ Jesus for each form of the work. 

 

The theological heart of the chapter is the compressed statement of the gospel in verse 8: Remember that 

Jesus Christ of the seed of David was raised from the dead according to my gospel. In the middle of the 



practical instruction about ministry and the warning about false teachers, Paul plants the gospel itself as 

the anchor: the risen, Davidic Messiah, the Jesus who is both human and victorious over death, is the 

content of the proclamation for which Paul is suffering in chains. And the chains cannot chain the word 

— a statement that has sustained imprisoned proclaimers in every century since Paul wrote it. 

 

The chapter closes with the portrait of the servant of the Lord who must not quarrel — who is gentle to 

all, apt to teach, patient, correcting opponents with meekness. This is the opposite of the false teachers 

who produce quarrels and controversies and gangrenous talk. The faithful minister is not the one who 

wins every argument. He is the one whose gentle, patient, meek engagement with opponents is itself the 

exhibit of the gospel he is proclaiming — the one who, in the way he handles the opposition, shows what 

the grace that is in Christ Jesus actually looks like in a human life. 

 

Opening Prayer 

 

Heavenly Father, 

 

We come to 2 Timothy chapter 2 as people who need both the charge and the metaphors that this 

chapter delivers. We need the charge — be strong in the grace that is in Christ Jesus — because we 

know too well our tendency to draw on our own strength and find it insufficient, to rely on our own 

fortitude and find it exhausted, to attempt the work of the gospel in our own energy and discover that 

the work requires more than we have. We need the reminder that the strength the chapter calls for is not 

ours to generate but ours to receive: the grace that is in Christ Jesus, inexhaustible and available, the 

resource that does not depend on the circumstances or the condition of the one drawing on it. 

 

Lord, make us soldiers who endure hardship without becoming entangled in the civilian concerns that 

would distract us from the commission we have received. Make us athletes who compete according to 

the rules — who do not cut corners in the pursuit of the prize, who know that the crown goes to the one 

who competes lawfully. Make us hardworking farmers who do the patient, unglamorous work of 

planting and tending and waiting, trusting that the harvest will come in its season. And make us 

workmen who handle the word of truth correctly — who do not distort it, dilute it, or deploy it for ends 

other than the ones for which it was given. 

 

And in all of it, let the anchor be the gospel: Jesus Christ, raised from the dead, descended from David. 

The risen Messiah is the reason for the suffering and the ground of the confidence that the suffering is 

not the last word. The word cannot be chained. Let that conviction sustain us in every form of the work 

this chapter describes. 

 

In Jesus’ name, Amen. 

 

2 Timothy 2:1–7 



The Soldier, the Athlete, and the Farmer: Three Portraits of the Grace-Strengthened Minister 

 

(1) Thou therefore, my son, be strong in the grace that is in Christ Jesus. 

(2) And the things that thou hast heard of me among many witnesses, 

the same commit thou to faithful men, 

who shall be able to teach others also. 

(3) Thou therefore endure hardness, 

as a good soldier of Jesus Christ. 

(4) No man that warreth entangleth himself with the affairs of this life; 

that he may please him who hath chosen him to be a soldier. 

(5) And if a man also strive for masteries, 

yet is he not crowned, except he strive lawfully. 

(6) The husbandman that laboureth must be first partaker of the fruits. 

(7) Consider what I say; and the Lord give thee understanding in all things. 

 

The Context 

The therefore of verse 1 connects this chapter directly to what preceded it: because of everything chapter 

1 has established — the gift, the Spirit, the gospel, the suffering, the guard of the deposit — now, Timothy, 

be strong in the grace that is in Christ Jesus. The connection is important. The strength is not a new 

requirement added to a list of requirements. It is the natural next step from everything that has already 

been given. The grace that is in Christ Jesus is the same grace that Paul described in chapter 1 as having 

been given to us before time began. The call to be strong in it is the call to draw on what has already been 

provided. 

 

Verse 2 is one of the most important verses in the New Testament for the theology of discipleship and 

the transmission of the faith. The things Timothy has heard from Paul — the pattern of sound words, the 

deposit of the gospel — are to be committed to faithful men who will be able to teach others also. The 

chain of transmission is four links: Paul to Timothy to faithful men to others. This is not institutional 

church hierarchy. It is the organic multiplication of the gospel through the investment of the received 

truth in people who are both faithful (reliable, trustworthy in their character) and able to teach (capable 

of passing it on). The criterion for the investment is character and capacity, not position or office. 

 

The three metaphors of verses 3–6 — soldier, athlete, farmer — each illumine a different dimension of 

the minister’s work. The soldier endures hardship and avoids civilian entanglements: the single-minded 

focus of the person whose commission defines the whole of their allegiance. The athlete competes by the 

rules: the person who knows that the prize is only available to the one who submits to the discipline of 

lawful competition and does not attempt to win by shortcuts. And the farmer labors hard and patiently: 

the person who does the unglamorous work of planting and tending with the confidence that the first 

share of the harvest will come to the one who does the work faithfully. 

 

The instruction of verse 7 — consider what I say, and the Lord give you understanding in all things — is 

the pastoral recognition that the metaphors require active reflection and divine illumination. Consider is 

not passive reading. It is the sustained mental engagement with what the metaphors are pointing toward. 



And the Lord give you understanding is the acknowledgment that the understanding the metaphors are 

designed to produce is itself a gift — the Spirit’s work of illuminating the human reflection with divine 

insight. 

 

Plain American English 

So then, my son — draw your strength from the grace that is in Christ Jesus. Take the things you’ve heard 

me teach in front of many witnesses, and pass them on to trustworthy people who will be capable of 

teaching others as well. Join me in enduring hardship like a good soldier of Jesus Christ. A soldier on 

active duty doesn’t get tangled up in civilian life — he wants to please the commanding officer who 

enlisted him. And if someone competes as an athlete, he doesn’t win the crown unless he competes 

according to the rules. The hardworking farmer is the first one to receive a share of the crops. Think 

carefully about what I’m saying, and may the Lord give you understanding in everything. 

 

Key Observations 

“Be strong in the grace that is in Christ Jesus”: This signifies The Strength the Ministry Requires 

Is Not Generated from Within but Received from the Grace That Is Located in Christ Jesus. 

The location of the grace — in Christ Jesus — is the critical theological specification of the charge. The 

strength Paul calls for is not the strength of personal character or natural gifting or trained discipline, 

though all of these matter. It is the strength of grace — the specific, unearned, inexhaustible supply of 

divine empowerment that is available to everyone who is in Christ Jesus. The person who attempts the 

work of ministry in their own strength will find their strength runs out at exactly the point where the 

work is hardest. The person who draws on the grace that is in Christ Jesus is drawing on a resource that 

does not run out, that is not diminished by the circumstances, and that is not conditional on the 

performance of the one drawing on it. Be strong in this grace. It is the only strength that is sufficient for 

the work. 

“Commit thou to faithful men, who shall be able to teach others also”: This signifies The 

Criterion for the Investment of the Received Gospel Is Faithfulness of Character and Capacity to 

Teach — Not Position, Prominence, or Potential for Influence. 

The two qualifications Paul specifies for the people in whom Timothy is to invest the received gospel — 

faithful and able to teach — are character qualifications before they are competency qualifications. 

Faithful comes first: the person whose character is trustworthy, whose relationship to the received truth 

is one of genuine belief and genuine commitment, who will guard the deposit rather than distort it. Able 

to teach comes second: the person who has the capacity to transmit what they have received to others. 

The absence of faithfulness makes the teaching dangerous. The absence of teaching capacity makes the 

investment sterile. Both together produce the multiplication of the gospel that verse 2 envisions: four 

generations of transmission from Paul through Timothy through faithful teachers to others. 

“No man that warreth entangleth himself with the affairs of this life; that he may please him who 

hath chosen him to be a soldier”: This signifies The Soldier Metaphor Is the Call to Single-

Minded Focus on the Commission Rather Than the Accumulation of Civilian Satisfactions That 

the Commission Does Not Require. 

The specific danger the soldier metaphor addresses is entanglement — not the civilian affairs themselves, 

which are not wrong, but the entanglement in them that compromises the single-mindedness of the 



commissioned soldier. The person who has been chosen by a commanding officer for a specific mission 

cannot simultaneously pursue the full range of civilian satisfactions without losing the focus the mission 

requires. The minister of the gospel who becomes entangled in the pursuit of financial security, social 

approval, professional advancement, or personal comfort — not because these things are wrong in 

themselves, but because the entanglement with them divides the allegiance that the commission requires 

— is the soldier who cannot please the one who enlisted him. The commission defines the allegiance. 

The allegiance requires the disentanglement. 

“If a man also strive for masteries, yet is he not crowned, except he strive lawfully”: This signifies 

The Prize Is Only Available to the One Who Submits to the Rules of the Competition — the 

Discipline of Lawful Engagement Is Not Optional for the Person Who Wants the Crown. 

The athlete metaphor adds the dimension of disciplined submission to the portrait. The soldier is about 

focus and allegiance. The athlete is about the rules — the recognition that the desired outcome (the crown) 

is only available through the prescribed means (lawful competition). The person who competes outside 

the rules may appear to be performing well and may even cross the finish line first, but cannot receive 

the crown that is reserved for the one who competed lawfully. The minister of the gospel who attempts 

to achieve the outcomes of ministry through means that are inconsistent with the gospel — manipulation, 

entertainment, compromise of the message, accommodation of false teaching for the sake of numerical 

growth — is the athlete competing outside the rules. The crown goes to the one who competes lawfully. 

The discipline is the path. 

“The husbandman that laboureth must be first partaker of the fruits”: This signifies The Farmer 

Metaphor Is the Promise That the Patient, Unglamorous Work of Ministry Produces a Harvest in 

Which the One Who Does the Work Has the First Share. 

The farmer metaphor introduces the dimension of patient labor and anticipated reward that the soldier 

and athlete metaphors do not explicitly include. The farmer does not plant in the spring and harvest in 

the afternoon of the same day. The work is long, physical, unglamorous, and the outcome is not visible 

for months. But the promise is embedded in the metaphor: the one who labors will be the first to receive 

a share of the crops. The minister who does the patient work of planting the word, tending the community, 

watering what has been sown, and waiting for the Spirit to give the growth — that minister will receive 

the first fruits of what the faithful labor produces. The harvest comes. The farmer who worked will eat 

first. 

 

What This Means for Us Today 

1. Draw on Grace as the Active Resource for the Work, Not as the Background Comfort for the 

Worker: The be strong in the grace of verse 1 is an active command, not a passive assurance. It is not 

simply the reminder that grace is available if things get hard. It is the command to draw on grace as the 

active resource from which the work of the ministry flows. This means the practical disciplines of prayer, 

scripture, and dependence on the Spirit are not optional extras for the especially devout. They are the 

means by which the grace that is in Christ Jesus is accessed for the work. The minister who neglects 

these disciplines is attempting the work in their own strength — which will run out — rather than in the 

grace that does not. 

2. Invest the Received Gospel in Faithful and Teachable People as the Primary Strategy for Gospel 

Multiplication: The four-generation chain of verse 2 is the most reproducible strategy for gospel 

multiplication available to any minister in any context. It requires no large platform, no institutional 

structure, no significant financial resource. It requires the identification of faithful people — people of 



genuine character who are genuinely committed to the received truth — and the investment of the gospel 

in them with the expectation that they will pass it on. The contemporary church’s tendency to invest most 

of its energy in large-scale events and programs that reach many people shallowly is often less effective 

in the long run than the investment of the gospel deeply in a small number of faithful and teachable 

people who will multiply what they have received. 

3. Examine Your Entanglements: What Civilian Affairs Are Dividing the Allegiance Your 

Commission Requires: The soldier metaphor is the most directly practical of the three for self-

examination. The question it poses is not whether civilian affairs are being pursued — they almost 

certainly are — but whether the pursuit of them has produced an entanglement that compromises the 

single-minded focus the commission requires. What are the civilian satisfactions — the financial security, 

the social approval, the professional advancement, the personal comfort — whose pursuit has become 

entangled with the work of the gospel in such a way that the commission is being compromised? Identify 

them. Disentangle. The commission is the allegiance. The allegiance requires the focus. 

 

How This Relates to Today 

The three metaphors of verses 3–6 map directly onto the three most common failures of contemporary 

ministry. The soldier metaphor addresses the failure of entanglement: the minister who has become so 

enmeshed in the pursuit of institutional success, personal brand, financial security, or cultural approval 

that the single-minded commission of the gospel has been lost in the mix. The athlete metaphor addresses 

the failure of lawlessness: the minister who pursues the outcomes of ministry through means that are 

inconsistent with the gospel — who manipulates, entertains, compromises, or accommodates in order to 

produce the numerical or reputational results that the rules of lawful competition do not guarantee. And 

the farmer metaphor addresses the failure of impatience: the minister who abandons the patient work of 

gospel proclamation and community formation because the harvest is not visible on the timeline that 

contemporary metrics demand. 

 

The transmission principle of verse 2 is also one of the most urgently needed corrections to the 

contemporary church’s discipleship practices. The proliferation of content — podcasts, books, 

conferences, online courses — has created a generation of believers who have been exposed to enormous 

amounts of biblical and theological content without being personally invested in by a faithful person who 

is committed to their formation. The four-generation chain of Paul to Timothy to faithful men to others 

is not a content-delivery model. It is a personal investment model. The content matters. But the content 

transmitted through personal investment in faithful and teachable people produces the multiplication that 

content alone never will. 

Key Lesson: *The strength the ministry requires is the grace that is in Christ Jesus — received, not 

generated — and it is expressed in the single-minded focus of the soldier who avoids entanglement, the 

disciplined submission of the athlete who competes lawfully, and the patient labor of the farmer who 

works hard in the confidence that the first share of the harvest belongs to the one who does the work; 

and the primary strategy for its multiplication is the investment of the received gospel in faithful and 

teachable people who will pass it on to others.* 

 

2 Timothy 2:8–13 

The Unchained Word: The Gospel Anchor, the Suffering, and the Faithful Saying 



 

(8) Remember that Jesus Christ of the seed of David was raised from the dead 

according to my gospel: 

(9) Wherein I suffer trouble, as an evil doer, even unto bonds; 

but the word of God is not bound. 

(10) Therefore I endure all things for the elect’s sakes, 

that they may also obtain the salvation which is in Christ Jesus 

with eternal glory. 

(11) It is a faithful saying: 

For if we be dead with him, we shall also live with him: 

(12) If we suffer, we shall also reign with him: 

if we deny him, he also will deny us: 

(13) If we believe not, yet he abideth faithful: 

he cannot deny himself. 

 

The Context 

Verse 8 is one of the most compressed and most powerful statements of the gospel in the New Testament, 

and it arrives in the middle of practical instruction like a theological anchor dropped into the current of 

ministry advice: Remember that Jesus Christ of the seed of David was raised from the dead according to 

my gospel. Two affirmations, two words. The seed of David: the incarnate humanity of the Messiah, the 

One who entered history as a human being in the royal line, the fulfillment of the covenant promises 

made to Israel’s greatest king. Raised from the dead: the event that vindicates the claim, that defeats the 

enemy that every human being faces, that establishes the foundation on which every other claim of the 

gospel rests. This is what Paul is suffering for. This is what the chains cannot chain. 

 

The statement of verse 9 — but the word of God is not bound — is one of the most defiant and most 

historically vindicated statements in the entire New Testament. Paul is in chains. He is accused as an evil 

doer. He will die before this letter reaches Timothy. And yet the word of God — the gospel of the risen, 

Davidic Christ — is not bound by the chains that bind its herald. The proclamation outlasts the proclaimer. 

The word goes forth regardless of what happens to the person who speaks it. The chains are real. The 

unchained word is more real. 

 

The endurance of verse 10 is not stoic resignation. It is purposeful suffering: I endure all things for the 

sake of the elect, so that they also may obtain the salvation that is in Christ Jesus with eternal glory. The 

suffering has a beneficiary beyond the sufferer. The elect — the people who will come to faith through 

the proclamation of the word that Paul is suffering to preserve — are the reason the endurance is worth 

it. The salvation they will obtain is the salvation that is in Christ Jesus: not a mere improvement of 

circumstances, but the full eschatological salvation that comes with eternal glory. 

 

The faithful saying of verses 11–13 is almost certainly a fragment of early Christian hymnody or 

confessional material — a four-line statement of the gospel’s logic that Timothy would have recognized. 

The structure is if/then: if we died with Him, we will live with Him; if we endure, we will reign with 

Him; if we deny Him, He will deny us; if we are faithless, He remains faithful. The first two lines are the 



positive dimension of the gospel’s logic: the co-death and co-life with Christ, the co-suffering and co-

reigning. The third line is the sobering warning: denial has consequences. And the fourth line is the most 

astonishing: even human faithlessness cannot make God unfaithful to Himself. He cannot deny Himself. 

The faithlessness of the creature does not alter the faithfulness of the Creator. 

 

Plain American English 

Keep this at the forefront of your mind: Jesus Christ, a descendant of David, was raised from the dead 

— this is the gospel I proclaim. It’s the gospel I’m suffering for right now, treated like a criminal and 

thrown in chains — but the word of God cannot be chained. That’s why I endure everything for the sake 

of those whom God has chosen, so that they too can receive the salvation that is in Christ Jesus, along 

with eternal glory. Here is a saying you can completely trust: If we died with Him, we will also live with 

Him. If we endure, we will also reign with Him. If we disown Him, He will disown us. If we are faithless, 

He remains faithful — because He cannot contradict who He is. 

 

Key Observations 

“Remember that Jesus Christ of the seed of David was raised from the dead according to my 

gospel”: This signifies The Gospel That Is Worth Suffering for Has Two Irreducible Affirmations: 

the Humanity of the Messiah and the Historical Fact of His Resurrection. 

The two-clause gospel summary of verse 8 — seed of David and raised from the dead — is the most 

compressed available statement of the gospel’s two non-negotiable claims. The seed of David establishes 

the humanity and the covenant identity of Jesus: He is not a spiritual idea or a divine emanation. He is a 

human being in the royal Davidic line, the fulfillment of the covenant promises that ran through the entire 

Old Testament. The raised from the dead establishes the historical event that vindicates the identity: this 

human being was put to death and God raised Him, defeating death in the very person who was subject 

to it. Both claims are necessary. Remove the humanity and the resurrection has no weight. Remove the 

resurrection and the humanity has no hope. The gospel is both. 

“The word of God is not bound”: This signifies The Unchained Nature of the Word Is the Most 

Radical Claim the Imprisoned Apostle Makes — and the Most Historically Verified. 

The contrast between the bound apostle and the unbound word is the most defiant statement in the 

passage. Paul is in chains. He will die. The chains are real and the execution is coming. But the word of 

God — the gospel he has been proclaiming — is not subject to the same constraints that bind its human 

herald. The history of the church has vindicated this claim repeatedly: the imprisonment or execution of 

the proclaimer has never succeeded in imprisoning or executing the proclamation. The word goes forth 

through the letters written from prison, through the community formed by the imprisoned minister, 

through the testimony of the martyr whose death becomes itself a proclamation. The chains bind the man. 

They cannot bind the message. 

“I endure all things for the elect’s sakes, that they may also obtain the salvation which is in Christ 

Jesus with eternal glory”: This signifies The Purposeful Suffering of the Apostle Is Grounded in 

the Beneficiary Beyond the Sufferer — the People Who Will Come to Faith Through the Word 

His Suffering Preserves. 

The endurance of verse 10 is distinguished from stoic resignation by its teleology: I endure for the sake 

of the elect. The suffering has a purpose beyond the sufferer’s own spiritual formation, though it certainly 



produces that. It has a beneficiary: the people who will obtain salvation through the word that Paul’s 

faithful endurance preserves and proclaims. This is the most pastorally significant statement of the 

missionary theology of suffering in the New Testament: the minister who endures the suffering of the 

ministry for the sake of the people who will come to faith through it is participating in the same 

purposeful suffering that Paul describes. The elect are the reason. Eternal glory is the destination. The 

endurance is the path between. 

“If we be dead with him, we shall also live with him: If we suffer, we shall also reign with him”: 

This signifies The Faithful Saying Establishes the Gospel’s Logic of Co-Participation: the Death, 

Life, Suffering, and Reign of the Believer Are Bound to the Death, Life, Suffering, and Reign of 

Christ. 

The if/then structure of the faithful saying is not the language of conditional performance — as if the 

living with Christ depended on the adequacy of the dying with Him. It is the language of covenant 

solidarity: the believer’s experience is bound to Christ’s experience in such a way that what happened to 

Him happens to those who are in Him. The co-death of baptism leads to co-life of resurrection. The co-

suffering of the present age leads to co-reigning of the age to come. The logic is not if you perform well 

enough, but if you are genuinely united with Him in His death and resurrection, then you share His life 

and His glory. The co-participation is the ground of both the suffering and the confidence. 

“If we believe not, yet he abideth faithful: he cannot deny himself”: This signifies The Final 

Clause of the Faithful Saying Is the Most Astonishing — the Faithlessness of the Creature Does 

Not Alter the Faithfulness of the Creator. 

The fourth clause of the faithful saying is the one that most clearly transcends the if/then logic of the 

preceding clauses. The first three clauses have a symmetry: the human action and the divine response 

correspond. But the fourth clause breaks the symmetry: if we are faithless, He remains faithful. The 

divine faithfulness is not contingent on the human faithfulness. It is grounded in God’s own character — 

He cannot deny Himself. This is not a license for casual faithlessness; the warning of the third clause (if 

we deny Him, He will deny us) is clear. But it is the deepest available grounding for the confidence of 

the believer who fears that their own wavering faith might exhaust the faithfulness of God. It cannot. He 

abides faithful because He cannot be otherwise. 

 

What This Means for Us Today 

1. Return to the Gospel Anchor When the Ministry Is Hardest — Remember the Risen, Davidic 

Christ: The instruction of verse 8 — remember — is the pastoral provision for the minister who has lost 

the sense of what they are doing and why. The anchor is the gospel: Jesus Christ, seed of David, raised 

from the dead. When the ministry is exhausting, when the suffering is disproportionate to the visible fruit, 

when the chains feel more real than the word, return to this. Remember the risen Christ. The gospel is 

the reason for the suffering and the ground of the confidence that the suffering is not the last word. No 

other anchor will hold when the pressure is at its most intense. 

2. Proclaim with Confidence That the Word Cannot Be Chained by the Circumstances That Chain 

the Proclaimer: The declaration of verse 9 — the word of God is not bound — is the most important 

theological claim available to the minister who is in circumstances that are severely limiting their ability 

to proclaim. Illness, imprisonment, exclusion, opposition, institutional constraint — none of these can 

chain the word. The word that has been faithfully proclaimed continues to work in ways the proclaimer 

cannot see or control. The letters written from prison become the foundation of a theology that will 



sustain the church for centuries. The testimony of the martyr becomes the proclamation that the execution 

was meant to silence. The word is not bound. Proclaim with confidence. 

3. Ground Your Confidence in the Faithfulness of God Rather Than in the Consistency of Your 

Own Faith: The fourth clause of the faithful saying is the most needed pastoral resource for every 

believer who is aware of the inconsistency of their own faith. The confidence of the Christian life is not 

grounded in the adequacy of the believer’s performance but in the faithfulness of God, who cannot deny 

Himself. This does not remove the warning of the third clause. But it does mean that the believer who 

fears that their own wavering has exhausted the patience and faithfulness of God has misunderstood the 

nature of divine faithfulness. He abides faithful. Not because we have earned it, but because He cannot 

be otherwise. 

 

How This Relates to Today 

The declaration that the word of God is not bound is one of the most relevant theological claims in the 

New Testament for the contemporary church in contexts of restriction and opposition. The global church 

faces imprisonment, exclusion, and active persecution in many parts of the world — and in each of these 

contexts, the history of the unchained word is being written again. The word proclaimed by the 

imprisoned minister, the scripture memorized by the believer whose Bible has been confiscated, the 

gospel transmitted in whispers in contexts where proclamation is illegal — these are the contemporary 

exhibits of the same unchained word that outlived Paul’s imprisonment and execution. The chains bind 

the person. They cannot bind the message. 

 

The faithful saying of verses 11–13 is also one of the most important resources available to the 

contemporary church for the formation of a theology of suffering that is neither stoic resignation nor 

prosperity-gospel denial. The suffering of the present age is real. The reigning of the age to come is more 

real. The co-suffering and co-reigning with Christ is the framework within which the present suffering is 

intelligible and endurable — not because suffering is good in itself, but because it is the path that leads 

to the glory with which it cannot be compared. Let the faithful saying be the formation of the believer’s 

imagination about what the present suffering means and what the future holds. 

Key Lesson: *The gospel anchor of verse 8 — the risen, Davidic Christ — is the ground of the confidence 

that the word is not bound by the chains that bind its herald; and the faithful saying of verses 11–13 is 

the formation of the believer’s imagination about the co-participation with Christ that makes the present 

suffering intelligible and the future glory certain, grounded ultimately in the faithfulness of the God who 

cannot deny Himself.* 

 

2 Timothy 2:14–19 

The Workman and the Word: Handling Truth Correctly and Avoiding the Gangrene of False Teaching 

 

(14) Of these things put them in remembrance, 

charging them before the Lord that they strive not about words to no profit, 

but to the subverting of the hearers. 

(15) Study to shew thyself approved unto God, 



a workman that needeth not to be ashamed, 

rightly dividing the word of truth. 

(16) But shun profane and vain babblings: 

for they will increase unto more ungodliness. 

(17) And their word will eat as doth a canker: 

of whom is Hymenaeus and Philetus; 

(18) Who concerning the truth have erred, 

saying that the resurrection is past already; 

and overthrow the faith of some. 

(19) Nevertheless the foundation of God standeth sure, 

having this seal, The Lord knoweth them that are his. 

And, Let every one that nameth the name of Christ depart from iniquity. 

 

The Context 

The charge of verse 14 — put them in remembrance, charging them before the Lord that they not quarrel 

about words — is the pastoral correction for a specific and recurring problem in the communities Paul 

has been concerned about throughout the Pastoral Epistles: the tendency to substitute theological 

controversy for theological formation, to invest the community’s energy in word-battles that produce 

subversion rather than edification. The quarreling about words is not mere intellectual disagreement. It 

is the active destruction of the hearers — the overturning of the faith of the people who are exposed to 

the controversy without the formation to navigate it. 

 

The positive alternative to the word-quarreling is the workman image of verse 15: the one who is 

approved before God, who has no need to be ashamed, who handles the word of truth correctly. The word 

translated rightly dividing — orthotomeo — means to cut straight, to handle accurately, to make the right 

divisions and distinctions in the material being worked. The workman who handles the word of truth 

correctly is the one who brings the right portions of the word to bear on the right situations, who does 

not flatten the word into a single note repeated endlessly, who knows both what the text says and what it 

means and how to apply it to the specific needs of the specific community. 

 

The description of the false teachers’ word as gangrene — eating away at the body — is one of the most 

vivid and most medically accurate metaphors in the New Testament for the progressive destructiveness 

of false teaching. Gangrene does not stay in one place. It spreads. The false teaching that begins as a 

local error in one corner of the community spreads through the whole body if it is not addressed. 

Hymenaeus and Philetus are named as the specific sources of the specific error: saying that the 

resurrection has already happened. The error is not trivial — the denial of the future, bodily resurrection 

overturns the faith because it removes the eschatological hope that is one of the gospel’s most essential 

load-bearing elements. 

 

The statement of verse 19 — the firm foundation of God stands — is the theological counter to the 

anxiety that the spread of false teaching might produce. The foundation is firm. The seal on the 

foundation has two sides: God knows those who are His (the divine side of the security), and let everyone 

who names the name of Christ depart from iniquity (the human side of the responsibility). The security 



of the divine knowledge does not remove the human obligation of moral departure from iniquity. Both 

sides of the seal are necessary. 

 

Plain American English 

Remind people of these things, and warn them solemnly before God not to fight over words — it does no 

good at all, and it just ruins the people who are listening. Do your best to present yourself to God as 

someone He approves of — a worker who has nothing to be ashamed of, who correctly handles the word 

of truth. Avoid pointless, godless chatter, because it just leads to more and more ungodliness, and talk 

like that spreads like gangrene. Hymenaeus and Philetus are examples — they’ve gone off track when it 

comes to the truth, claiming that the resurrection has already happened, and they’re undermining the 

faith of some people. But God’s solid foundation still stands firm, stamped with this double seal: “The 

Lord knows who belongs to Him,” and “Everyone who calls on the name of the Lord must turn away 

from evil.” 

 

Key Observations 

“Strive not about words to no profit, but to the subverting of the hearers”: This signifies Word-

Quarreling Is Identified Not as Harmless Intellectual Debate but as the Active Destruction of the 

People Who Are Exposed to It. 

The description of word-quarreling as subverting the hearers — the Greek is katastrophe, catastrophic 

overturning — is the most important reason why the charge to avoid it is serious rather than merely 

prudential. The quarreling about words is not a neutral intellectual activity that simply wastes time. It is 

an active destructive force directed at the hearers: the people who are exposed to the controversy are 

overturned by it, destabilized in their faith, pulled into the vortex of dispute without the formation to 

navigate it safely. The contemporary church’s tolerance of endless theological controversy on the grounds 

that “people should think for themselves” misses the pastoral responsibility toward the hearers who are 

being actively damaged by the controversy. 

“A workman that needeth not to be ashamed, rightly dividing the word of truth”: This signifies 

The Approved Workman Is the One Whose Handling of the Word Is Accurate Enough That the 

Work Requires No Apology Before God. 

The criterion for the workman’s approval is not the response of the audience but the standard of God: 

approved before God, not before the hearers. The shame that the unapproved workman faces is the shame 

of the person whose work has been evaluated by the one who knows the material perfectly and found to 

be inaccurate, distorted, or misapplied. The orthotomeo — the straight-cutting, the accurate handling — 

is the work of the person who has studied the word carefully enough to know what it says, what it means, 

and how to apply it with precision. This is the positive vision of verse 15 against the negative warning of 

verse 14: instead of word-quarreling that destroys, the accurate handling of the word that builds. 

“Their word will eat as doth a canker: of whom is Hymenaeus and Philetus”: This signifies The 

Gangrene Metaphor Is the Most Medically Accurate Available Description of How False 

Teaching Spreads Through a Community. 

The gangrene metaphor is chosen with precision. Gangrene is not a skin-surface infection that can be 

treated with topical application. It is a deep tissue death that spreads progressively through the body, 

killing whatever it reaches, and that requires aggressive intervention — often amputation of the affected 



part — to prevent it from consuming the whole. The false teaching of Hymenaeus and Philetus is not a 

local theological curiosity that can be safely ignored. It is a progressive destructive force that will spread 

through the community if it is not addressed. The naming of the false teachers is the identification of the 

specific location of the gangrene — the necessary diagnostic step before the intervention can begin. 

“The foundation of God standeth sure, having this seal, The Lord knoweth them that are his”: 

This signifies The Security of the Divine Foundation Is the Theological Counter to the Anxiety 

That the Spread of False Teaching Might Produce About the Stability of God’s People. 

The affirmation of verse 19 — the firm foundation of God stands — is the pastoral provision for the 

anxiety that the spread of false teaching inevitably produces in the community that observes it. If 

Hymenaeus and Philetus have been overturned and are overthrowing others, the anxious question is: who 

is safe? The answer comes in the two-sided seal. The Lord knows those who are His: the divine 

knowledge is the foundation of the security. The security does not depend on the visible performance of 

the people or the apparent stability of the community. It depends on the knowledge of the God who knows 

who belongs to Him. The foundation is firm because it is God’s, and God’s foundations do not yield to 

the pressure that human false teaching applies. 

 

What This Means for Us Today 

1. Treat Word-Quarreling as the Pastoral Emergency It Is, Not the Intellectual Entertainment It 

Pretends to Be: The subverting of the hearers that verse 14 identifies as the result of word-quarreling is 

not a hypothetical future danger. It is the present result of the controversy being conducted. Every time 

a community invests its energy in theological controversy for its own sake — controversy that generates 

heat without producing formation, that divides without edifying, that leaves the hearers more destabilized 

than before — the katastrophe of verse 14 is happening in real time. Treat it accordingly: not as the price 

of intellectual honesty, but as the emergency it is. The hearers are being damaged. The controversy needs 

to be named and stopped. 

2. Invest in the Study That Produces Accurate Handling as the Primary Discipline of the Word 

Ministry: The workman who handles the word of truth correctly does not become that workman 

accidentally. The study that produces accurate handling — the sustained engagement with the text, the 

theological tradition, the pastoral application — is the deliberate work of the person who takes seriously 

the responsibility of verse 15. The shame of the inaccurate workman is the shame of the person who has 

not done the work. There is no shortcut to the kind of handling that requires no apology before God. The 

study is the path to the approval. 

3. Hold Both Sides of the Seal Simultaneously — the Divine Security and the Human Responsibility: 

The two-sided seal of verse 19 is the model for the holding of divine sovereignty and human 

responsibility in their biblical balance. The Lord knows those who are His: this is the side that produces 

the assurance that the community’s security does not depend on its performance. Let everyone who names 

the name of Christ depart from iniquity: this is the side that produces the moral seriousness that the 

assurance does not remove. The person who holds only the first side produces antinomianism. The person 

who holds only the second side produces anxiety. Both sides of the seal together produce the community 

that is both secure and serious. 

 

How This Relates to Today 



The gangrene metaphor of verse 17 is one of the most urgently applicable images in the chapter to the 

contemporary church’s tendency to treat doctrinal error as a matter of preference rather than a matter of 

health. The contemporary culture’s commitment to theological pluralism — the idea that all theological 

positions are equally valid expressions of a diverse community — is exactly the attitude that allows the 

gangrene to spread unchecked. The naming of Hymenaeus and Philetus, and the identification of their 

specific error, is the New Testament model for the kind of diagnostic clarity that the health of the 

community requires. The gangrene cannot be treated without being named. The naming is not unkind. It 

is the most medically responsible action available. 

 

The workman image of verse 15 is also one of the most needed corrections to the contemporary church’s 

tendency to prize the experiential and the entertaining over the accurate and the formative in the ministry 

of the word. The study required to handle the word of truth correctly is unglamorous, time-consuming, 

and largely invisible to the hearers who benefit from it. But the difference between the workman who 

has done the work and the workman who has not is visible in the quality of the handling — and the 

quality of the handling is the difference between the word that forms the community in the truth and the 

word that subverts it with the inaccuracy that produces the katastrophe of verse 14. 

Key Lesson: *The approved workman who handles the word of truth correctly is the positive counter to 

both the word-quarreling that destroys the hearers and the gangrenous false teaching that spreads 

through the community — and the firm foundation on which the community rests is not the performance 

of its members but the knowledge of God, whose two-sided seal holds together the divine security of those 

who are His and the human responsibility of those who name His name to depart from iniquity.* 

 

2 Timothy 2:20–26 

Vessels of Honor: Cleansing, Fleeing, Pursuing, and the Gentle Servant of the Lord 

 

(20) But in a great house there are not only vessels of gold and of silver, 

but also of wood and of earth; 

and some to honour, and some to dishonour. 

(21) If a man therefore purge himself from these, 

he shall be a vessel unto honour, 

sanctified, and meet for the master’s use, 

and prepared unto every good work. 

(22) Flee also youthful lusts: 

but follow righteousness, faith, charity, peace, 

with them that call on the Lord out of a pure heart. 

(23) But foolish and unlearned questions avoid, 

knowing that they do gender strife. 

(24) And the servant of the Lord must not strive; 

but be gentle unto all men, 

apt to teach, 

patient, 

(25) In meekness instructing those that oppose themselves; 



if God peradventure will give them repentance to the acknowledging of the truth; 

(26) And that they may recover themselves out of the snare of the devil, 

who are taken captive by him at his will. 

 

The Context 

The household metaphor of verses 20–21 shifts the frame from the individual minister to the larger 

community. In a great house — the church — there are vessels of different kinds: gold and silver for 

honorable use, wood and clay for dishonorable use. The point is not that some people in the church are 

inherently more valuable than others. It is that the same house contains vessels that are prepared for the 

master’s use and vessels that are not. The person who cleanses themselves from the dishonorable — who 

pursues the separation from the false teaching and the moral compromise that verse 22 will specify — is 

the person who becomes a vessel for honorable use, sanctified, useful to the master, prepared for every 

good work. 

 

The charge of verse 22 — flee youthful lusts — is more comprehensive than a command about sexual 

purity, though it includes that. The youthful lusts are the desires that characterize immaturity in its various 

forms: the desire for quick results without patient labor, the desire for recognition without the formation 

that merits it, the desire for the excitement of theological novelty without the discipline of theological 

depth. The positive counterpart is equally specific: pursue righteousness, faith, love, peace — with those 

who call on the Lord from a pure heart. The pursuit is communal, not solitary. The formation of the 

character that verse 21 describes as fit for the master’s use happens in community with others who are 

pursuing the same qualities. 

 

The portrait of the servant of the Lord in verses 24–26 is the climax of the chapter’s description of the 

faithful minister. The servant must not quarrel. He must be gentle to all. He must be apt to teach. He must 

be patient. He must correct opponents with meekness. Each of these is the opposite of what the false 

teachers demonstrate: they quarrel, they are harsh, their teaching is destructive, they are impatient, they 

treat opponents with aggression. The gentle, patient, meek engagement of the servant of the Lord with 

opponents is not weakness. It is the method most consistent with the gospel being proclaimed — the 

method that may, God willing, produce the repentance that leads to the truth and the escape from the 

devil’s snare. 

 

Plain American English 

In a large house you don’t only find dishes and utensils made of gold and silver — there are also ones 

made of wood and clay. Some are used for special purposes, others for ordinary ones. If a person cleanses 

himself from the latter, he will be an instrument set apart for noble purposes, made holy, useful to the 

Master, and prepared for any good work. Run away from the passions that come with youth, and instead 

pursue righteousness, faith, love, and peace — along with everyone who calls on the Lord from a sincere 

heart. Don’t have anything to do with foolish and stupid arguments, because you know they just breed 

quarrels. The Lord’s servant must not be quarrelsome. Instead, he must be kind to everyone, skilled at 

teaching, patient when wronged, gently correcting those who oppose him — in the hope that God will 

grant them repentance leading to a knowledge of the truth, and that they will come to their senses and 

escape from the trap of the devil, who has taken them captive to do his will. 



 

Key Observations 

“If a man therefore purge himself from these, he shall be a vessel unto honour, sanctified, and 

meet for the master’s use”: This signifies The Vessel of Honor Is Not the Naturally Superior 

Person but the Person Who Has Pursued the Purging That Prepares Them for the Master’s Use. 

The household metaphor is careful not to suggest that some people are inherently vessels of honor and 

others are not. The vessel of honor is the one who purges themselves — the one who makes the deliberate 

choice of separation from the dishonorable that the passage has been describing: the false teaching, the 

youthful desires, the foolish controversies. The sanctification that verse 21 describes — set apart, made 

holy — is the result of the purging, not the precondition of it. The vessel is made fit for the master’s use 

by the purging. This means that the preparation for usefulness in the master’s house is available to every 

person who is willing to pursue the purging — and that the failure to be useful is the failure of the pursuit, 

not the determination of the nature. 

“Flee also youthful lusts: but follow righteousness, faith, charity, peace, with them that call on the 

Lord out of a pure heart”: This signifies The Dual Command of Flight and Pursuit Is the Pattern 

of the Holy Life — and Both the Running From and the Running Toward Are Done in 

Community with Others. 

The structure of verse 22 — flee and follow — is the most practically specific description of the holy life 

in the chapter. The flight is from the youthful desires: the immaturity, the impulsiveness, the desire for 

shortcuts and excitement and recognition that characterizes the undisciplined character. The pursuit is of 

righteousness, faith, love, and peace: the four qualities that together constitute the character of the person 

who is being formed in the image of Christ. And the pursuit is explicitly communal: with those who call 

on the Lord from a pure heart. The formation of these qualities does not happen in isolation. It happens 

in the company of people who are pursuing the same things from the same ground of sincere devotion to 

the same Lord. 

“The servant of the Lord must not strive; but be gentle unto all men, apt to teach, patient”: This 

signifies The Character of the Lord’s Servant Is Defined by What He Must Not Be Before It Is 

Defined by What He Must Be — and the Must Not Is Quarrelsomeness. 

The opening specification of the servant’s character — must not quarrel — is the defining negative that 

shapes everything that follows. The false teachers quarrel. The servant of the Lord does not. And the 

positive qualities that follow — gentle to all, apt to teach, patient — are each the opposite of the 

quarrelsome spirit they replace. Gentleness to all: not only to the agreeable but to the difficult, to the 

opponents, to the people who are in the snare. Apt to teach: the capacity to instruct without the 

combativeness that makes the instruction a weapon. Patient: the long-suffering that does not demand 

immediate results and does not react to opposition with aggression. The portrait is the portrait of a person 

whose manner of engagement is itself a form of proclamation. 

“In meekness instructing those that oppose themselves; if God peradventure will give them 

repentance”: This signifies The Meek Instruction of Opponents Is the Method Most Consistent 

with the Gospel — and the Repentance That Follows Is God’s Gift, Not the Minister’s 

Achievement. 

The meekness of verse 25 is the quality that most directly challenges the minister who is tempted to win 

the argument rather than serve the person. The opponents are not the enemy — they are people who are 

trapped in the devil’s snare (verse 26), who need the repentance that leads to the truth, who are captive 



to the one who has taken them. The meek instruction is the method that treats the opponent as the captive 

they are rather than the combatant they appear to be. And the repentance that the instruction aims at is 

explicitly God’s gift — if God perhaps will grant them repentance. The minister instructs. The repentance 

is granted. The outcome is in God’s hands. The meekness of the instruction is the appropriate posture for 

the person who knows that the outcome depends on God and not on the persuasiveness of their argument. 

 

What This Means for Us Today 

1. Pursue the Purging That Prepares You for the Master’s Use as an Active, Ongoing Discipline: 

The vessel of honor is made, not born. The making requires the purging — the deliberate separation from 

the dishonorable associations, the youthful desires, the foolish controversies that make the vessel unfit 

for the master’s use. This is not a one-time act of consecration but an ongoing discipline of self-

examination and deliberate flight from the things that compromise the fitness. Ask regularly: what 

associations, habits, desires, or entanglements are making me less useful to the master? The purging is 

the answer. The vessel of honor is the result. 

2. Practice the Dual Discipline of Flight and Pursuit in Community — with People Who Are 

Running in the Same Direction: The flight from youthful desires and the pursuit of righteousness, faith, 

love, and peace are not private spiritual exercises. They are communal disciplines practiced with those 

who call on the Lord from a pure heart. The formation of the character that fits the vessel for the master’s 

use happens in community. Identify the people in your life who are running in the same direction — who 

are pursuing the same qualities, calling on the same Lord, fleeing the same desires. Run with them. The 

formation that is nearly impossible in isolation becomes sustainable in community with people who are 

moving toward the same goal. 

3. Correct Opponents with Meekness in the Hope That God Will Grant Them Repentance — and 

Keep the Hope Alive Even When It Seems Unrealistic: The meek instruction of verse 25 requires the 

maintenance of a hope that is easy to lose when the opposition is sustained and the repentance is not 

visible: the hope that God may grant them repentance. The opponents who seem most entrenched in the 

snare are not beyond the reach of the God who grants repentance. The meekness of the instruction is the 

posture that keeps the door open for the repentance that God may grant. The combativeness that replaces 

meekness closes the door and makes the correction an exercise in winning rather than an act of service 

to the captive. Keep the meekness. Keep the hope. The outcome is God’s to determine. 

 

How This Relates to Today 

The portrait of the servant of the Lord in verses 24–26 is one of the most needed correctives to the 

contemporary church’s increasingly combative style of theological engagement. The culture of online 

theological discourse has made quarrelsomeness a virtue — the capacity to win arguments quickly, to 

identify and expose error aggressively, to build a following through the entertainment value of theological 

combat. Paul’s portrait of the servant of the Lord is the direct counter to this culture: must not quarrel, 

gentle to all, apt to teach, patient, correcting with meekness. The gentle, patient, meek engagement with 

opponents is not the approach of the person who doesn’t take truth seriously. It is the approach of the 

person who takes the opponent seriously — who sees the opponent as the captive who needs to be freed 

rather than the enemy who needs to be defeated. 

 



The household metaphor of verses 20–21 is also one of the most important correctives to the 

contemporary church’s tendency toward either perfectionism (only the pure can be used) or indifference 

(everyone is fine as they are). The great house contains both kinds of vessels, and the vessel of honor is 

not determined by origin but by purging. The person who pursues the purging — who actively separates 

themselves from the dishonorable associations and desires that compromise their fitness for the master’s 

use — becomes a vessel of honor regardless of what kind of vessel they were before. The purging is the 

path. The master’s use is the destination. Both are available to every person who is willing to pursue the 

preparation. 

Key Lesson: *The vessel of honor is the person who pursues the purging that separates them from the 

dishonorable and makes them fit for the master’s use — who flees youthful desires and pursues 

righteousness, faith, love, and peace in community with others running in the same direction — and 

whose engagement with opponents is characterized by the gentleness, patience, and meekness that treat 

the opponent as the captive who needs to be freed and that keep open the door through which God may 

grant them the repentance that leads to the truth.* 

 

Closing Prayer 

 

Heavenly Father, 

 

We close 2 Timothy chapter 2 having been instructed, warned, and formed by one of the richest 

chapters in the Pastoral Epistles. We have received the metaphors — the soldier who does not get 

entangled, the athlete who competes lawfully, the farmer who works hard in patient confidence, the 

workman who handles the word accurately, the vessel of honor that has been purged and prepared. 

Each of these is a portrait of the person You are forming us to be — the person who draws on the grace 

that is in Christ Jesus for every form of the work. 

 



Lord, let the anchor hold: Jesus Christ, seed of David, raised from the dead. This is the gospel for 

which the chains are worn and the suffering is endured, and this is the word that cannot be chained 

regardless of what happens to the people who proclaim it. Let the confidence of verse 9 — the word of 

God is not bound — be the confidence that sustains every minister in every form of constraint and 

limitation. The chains bind the person. They cannot bind the message. 

 

Make us workmen who have no need to be ashamed — who have done the study, who handle the word 

accurately, who bring the right portions of the truth to bear on the right situations. Keep us from the 

word-quarreling that destroys the hearers and the gangrenous false teaching that spreads through the 

community. Let the two-sided seal be the ground of our confidence and the call of our obedience: You 

know those who are Yours, and those who are Yours must depart from iniquity. 

 

And form in us the character of the servant of the Lord in the final verses of this chapter: no 

quarreling, gentleness to all, apt to teach, patient, correcting with meekness, maintaining the hope that 

You will grant repentance to those who are in the snare. Let the manner of our engagement with 

opponents be itself a form of the gospel we are proclaiming — the exhibit of the grace that is in Christ 

Jesus, visible in the gentleness and patience and meekness of the person who has been formed by it. 

 

In Jesus’ name, Amen. 

Introduction to 2 Timothy Chapter 3 

Perilous Times: The Character of the Last Days, the Pattern of Persecution, and the Sufficiency 

of Scripture 

Second Timothy chapter 3 is one of the most searingly diagnostic passages in the New Testament. It 

opens with a catalogue of vices that reads, to the contemporary reader, less like a prophecy about a distant 

future and more like a description of a recognizable present — the self-love, the money-love, the boasting, 

the arrogance, the ingratitude, the unholy, the unloving, the slanderous, the uncontrolled, the brutal, the 

treacherous, the reckless, the puffed up, the pleasure-loving rather than God-loving. Paul is not describing 

people outside the church. He is describing people who have a form of godliness while denying its power 

— people who have the appearance of the religious life without the reality of the transformed character 

that the gospel produces. 

 

The chapter moves from the catalogue of the last-days character to two concrete exhibits of what that 

character looks like in practice: the false teachers who creep into households and capture weak women, 

and the opponents of Moses whom Paul uses as the Old Testament type of the people who oppose the 

truth in every generation. Both exhibits are illustrations of the same principle: the appearance of religion 

without the reality of transformation is not a recent innovation. It has been the pattern of the opposition 

to truth in every age, and it will be the pattern in the last days. 

 

The pastoral pivot of the chapter comes in verse 10, where Paul turns from the description of the false 

teachers and their pattern to the description of Timothy’s own formation: you, however, have followed 

my teaching, my conduct, my aim in life, my faith, my patience, my love, my steadfastness. The contrast 

is between the person who has the form of godliness without the power and the person who has been 



formed in the full reality of the gospel — in teaching and in life, in faith and in patience, in love and in 

steadfastness. Timothy’s formation has been comprehensive and personal. And it has included 

persecution and suffering, which Paul names not as anomalies but as the normal experience of everyone 

who desires to live a godly life in Christ Jesus. 

 

The chapter closes with one of the most important statements about the nature and sufficiency of 

Scripture in the entire New Testament: All scripture is given by inspiration of God, and is profitable for 

doctrine, for reproof, for correction, for instruction in righteousness: that the man of God may be perfect, 

thoroughly furnished unto all good works. The Scripture is the provision for the perilous times. It is the 

resource that equips the minister for everything the last days demand. And the final instruction of the 

chapter is the most obvious and the most necessary: continue in the things you have learned and been 

assured of. The perilous times are no reason to abandon the Scripture. They are every reason to hold it 

more firmly. 

 

Opening Prayer 

 

Heavenly Father, 

 

We come to 2 Timothy chapter 3 as people who recognize the world it describes. The perilous times 

Paul announces as coming are the times we inhabit — not because every feature of the catalogue is 

new, but because the combination of religious appearance without moral reality, the form of godliness 

without its power, is as present and as dangerous in our own moment as it was in Paul’s. We need the 

discernment the chapter offers: the ability to recognize the pattern, to name it accurately, and to 

respond to it with the full resource that the chapter’s closing section provides. 

 

Lord, form in us the character that stands in contrast to the catalogue of the last days. Where self-love 

is the water in which the culture swims, form in us the love of God that displaces self as the center. 

Where the form of godliness without the power is the default of the religious landscape, form in us the 

reality of the transformed character that the gospel produces when it is genuinely received and 

genuinely obeyed. Let us be the exhibit of what the power of godliness actually looks like — the 

contrast that makes the counterfeit visible by comparison. 

 

And equip us from the Scripture that this chapter describes as the provision for the perilous times. Let 

the word of God that is profitable for teaching, for reproof, for correction, for training in righteousness 

be the formation of our minds and our characters and our practices. Let us continue in the things we 

have learned and been assured of, knowing from whom we have learned them — and let the sacred 

writings that have been able to make us wise for salvation through faith in Christ Jesus be the resource 

we draw on most deeply in the times that most demand it. 

 

In Jesus’ name, Amen. 

 



2 Timothy 3:1–9 

The Perilous Times: The Catalogue of Last-Days Character and the Pattern of the False Teacher 

 

(1) This know also, that in the last days perilous times shall come. 

(2) For men shall be lovers of their own selves, covetous, boasters, proud, 

blasphemers, disobedient to parents, unthankful, unholy, 

(3) Without natural affection, trucebreakers, false accusers, 

incontinent, fierce, despisers of those that are good, 

(4) Traitors, heady, highminded, lovers of pleasures more than lovers of God; 

(5) Having a form of godliness, but denying the power thereof: 

from such turn away. 

(6) For of this sort are they which creep into houses, 

and lead captive silly women laden with sins, 

led away with divers lusts, 

(7) Ever learning, and never able to come to the knowledge of the truth. 

(8) Now as Jannes and Jambres withstood Moses, 

so do these also resist the truth: 

men of corrupt minds, reprobate concerning the faith. 

(9) But they shall proceed no further: 

for their folly shall be manifest unto all men, 

as theirs also was. 

 

The Context 

The opening words — this know also — carry the weight of a solemn forewarning. Paul is not sharing 

theological speculation. He is giving Timothy the diagnostic equipment he will need to recognize what 

is coming and what is already present. The last days in Paul’s usage is not primarily a reference to an 

end-time period still future to us. It is the description of the entire period between the first and second 

comings of Christ — the age in which the church lives and ministers. The perilous times are therefore 

not a future crisis to be prepared for. They are the present conditions to be navigated. 

 

The catalogue of verses 2–4 is one of the most comprehensive inventories of fallen human character in 

the New Testament. Nineteen vices are listed, and they fall into a discernible pattern: they are the vices 

of self-orientation — lovers of self, lovers of money, lovers of pleasure rather than lovers of God — and 

of the relational destruction that self-orientation produces. The person who is oriented toward self rather 

than God becomes, inevitably, the person who is unthankful, unholy, unloving, uncontrolled, brutal, 

treacherous. The root is the orientation. The catalogue is the fruit. 

 

The most devastating phrase in the catalogue is verse 5: having a form of godliness, but denying the 

power thereof. The people being described are not secular materialists who have abandoned the 

appearance of religion. They are people who maintain the form — the outward shape of religious practice, 

the language of devotion, the participation in the community of faith — while denying the power that 

genuine godliness produces: the transformed character, the genuine love, the actual obedience to God 



rather than the performance of obedience before people. The form without the power is the most 

dangerous counterfeit because it is the hardest to distinguish from the genuine article. 

 

The concrete exhibit of verses 6–7 is the false teacher who preys on the spiritually vulnerable — 

described here as women burdened with sins and swayed by various desires, ever learning and never able 

to arrive at a knowledge of the truth. The ever learning and never arriving is the description of the person 

who is perpetually engaged in spiritual consumption — seeking new teachers, new experiences, new 

content — without the formation that genuine truth produces. The false teacher feeds this appetite rather 

than addressing it, offering the stimulation of religious novelty without the demand of genuine 

transformation. 

 

The reference to Jannes and Jambres — the traditional names of the Egyptian magicians who opposed 

Moses in Exodus 7–8 — is Paul’s establishment of the typological principle: the opposition to truth by 

people of corrupt minds and counterfeit religion is not a new phenomenon. It has been the pattern since 

the beginning of the redemptive story. And the outcome is the same: their folly will be evident to all, as 

the magicians’ folly became evident when their imitation reached the limit of its power. The false teachers 

will not prevail. The pattern of their failure is written in the Old Testament for those with eyes to see it. 

 

Plain American English 

But mark this — there will be terrible times in the last days. People will be lovers of themselves, lovers 

of money, boastful, arrogant, abusive, disobedient to their parents, ungrateful, unholy, without love, 

unforgiving, slanderous, without self-control, brutal, not lovers of the good, treacherous, rash, conceited, 

lovers of pleasure rather than lovers of God — having a form of godliness but rejecting its power. Have 

nothing to do with such people. They are the kind who worm their way into homes and gain control over 

gullible people who are loaded down with sins and are swayed by all kinds of evil desires, always learning 

but never able to come to a knowledge of the truth. Just as Jannes and Jambres opposed Moses, so these 

men oppose the truth. They are men of depraved minds who, as far as the faith is concerned, are rejected. 

But they will not get very far because, as happened with those two men, their foolishness will be clear to 

everyone. 

 

Key Observations 

“In the last days perilous times shall come”: This signifies The Perilous Times Are Not a Future 

Crisis Still Approaching but the Characteristic Conditions of the Entire Age Between the First 

and Second Comings of Christ. 

The eschatological framing of the chapter — in the last days — is not primarily a prediction about a 

distant future event. In Paul’s usage, the last days describes the age inaugurated by the first coming of 

Christ and continuing until His return — the age in which the church currently lives. The perilous times 

are therefore the characteristic conditions of the present age: the age in which the gospel is proclaimed 

into a world that is simultaneously shaped by the fall and informed by the presence of the Spirit. The 

warning is not wait for things to get worse. It is recognize what the age is like and navigate it accordingly. 

The dangerous times are now. 



“Having a form of godliness, but denying the power thereof: from such turn away”: This signifies 

The Form of Godliness Without the Power Is the Most Dangerous Counterfeit Because It Is the 

Most Difficult to Distinguish from the Genuine Article. 

The vice catalogue of verses 2–4 describes people whose behavior is visibly destructive. But verse 5 

introduces the most dangerous category: people whose behavior is not visibly destructive because they 

maintain the form of godliness. The form is real: the religious language, the participation in the 

community, the performance of devotion. What is absent is the power: the genuine transformation of 

character that the gospel produces when it is truly received and truly obeyed. The form without the power 

is dangerous because it passes the visible tests of religious authenticity while failing the actual test: the 

changed life. The instruction — from such turn away — is the most direct possible command in the 

passage. Do not engage. Do not be influenced. Turn. 

“Ever learning, and never able to come to the knowledge of the truth”: This signifies The 

Perpetual Spiritual Consumer Who Accumulates Religious Experience Without Arriving at 

Transforming Truth Is the Specific Vulnerability That the False Teacher Exploits. 

The description of the ever-learning and never-arriving is one of the most diagnostically precise 

descriptions of a specific spiritual condition that recurs in every generation. The person who is 

perpetually engaged in spiritual seeking — moving from teacher to teacher, experience to experience, 

community to community — without the formation that genuine arrival at the knowledge of the truth 

produces is the person whose spiritual hunger has become a vulnerability rather than a virtue. The hunger 

for truth is good. But the perpetual seeking that never submits to the demands of the truth being sought 

is the condition that the false teacher exploits: offering the stimulation of religious novelty without the 

demand of genuine transformation. The arrival at the knowledge of the truth requires the willingness to 

be changed by what is known. 

“As Jannes and Jambres withstood Moses, so do these also resist the truth: men of corrupt 

minds, reprobate concerning the faith”: This signifies The Typological Principle Establishes That 

the Opposition of Counterfeit Religion to Genuine Truth Is a Pattern Written Throughout the 

Redemptive Story and That the Pattern of Failure Is Also Established. 

The naming of Jannes and Jambres is the appeal to the typological imagination that Paul expects his 

readers to exercise. The Egyptian magicians who imitated the signs of Moses were not powerless — they 

produced genuine counterfeits of the first two plagues. But their imitation reached the limit of its power, 

and their folly became evident to all. The false teachers of the last days follow the same pattern: genuine 

enough imitation of the real to be dangerous, but ultimately limited by the corruption of their minds and 

the rejection of their faith. The outcome is already written in the type: their folly will be evident to all. 

The typological pattern is both a warning and a comfort — a warning about the genuine danger of the 

imitation, and a comfort that the imitation has a predetermined limit. 

 

What This Means for Us Today 

1. Develop the Diagnostic Capacity to Recognize the Form of Godliness Without the Power in Its 

Contemporary Expressions: The form of godliness without the power is not easily recognizable by its 

surface features. It uses the right language, participates in the right communities, performs the right 

religious activities. The diagnostic test is not the form but the fruit: the transformed character, the genuine 

love of God rather than love of self, the actual obedience to the demands of the gospel rather than the 

performance of obedience before an audience. Develop the ability to ask the question beneath the surface: 

is the power present? Is the character being formed? Is the love of God displacing the love of self? The 



form is easy to produce. The power requires the genuine surrender that the form without the power has 

refused to make. 

2. Recognize the Ever-Learning Pattern as a Spiritual Danger Rather Than a Spiritual Virtue: The 

contemporary church’s celebration of spiritual curiosity and openness has, in some of its expressions, 

produced the ever-learning and never-arriving condition that verse 7 describes. The accumulation of 

theological content, spiritual experiences, and religious community memberships without the formation 

that genuine arrival at the knowledge of the truth produces is not spiritual maturity. It is spiritual 

consumption. The correction is not to stop learning but to submit to the demands of what is being learned: 

to allow the truth that is being encountered to actually form the character, change the habits, redirect the 

loves, and reshape the life. Learning that does not transform is the condition the false teacher exploits. 

3. Take Comfort from the Typological Pattern That the Folly of the Counterfeit Has a 

Predetermined Limit: The reference to Jannes and Jambres is the pastoral provision for the anxiety that 

the apparent success of the false teacher can produce. The magicians produced genuine imitations. They 

were convincing for a time. But their folly became evident to all when the imitation reached the limit of 

its power. The false teachers of every generation follow the same pattern. Their apparent success is real 

but limited. Their folly will become evident. The typological pattern is written in the Old Testament as 

the standing assurance that the counterfeits are not ultimate. Hold onto this comfort when the apparent 

success of the false teacher is most discouraging. 

 

How This Relates to Today 

The catalogue of verses 2–4 functions as a mirror for the contemporary church rather than a window onto 

a distant future. Each item in the list — self-love, money-love, boasting, arrogance, disobedience to 

parents, ingratitude, the unholy, the unloving, the uncontrolled, the brutal, the pleasure-loving — is 

recognizable in the cultural landscape that contemporary believers inhabit. The question the catalogue 

poses is not whether these vices exist in the world around us — they obviously do — but whether they 

have also infiltrated the church in the form of the godliness without the power that verse 5 describes. The 

church that looks like the world in its character while maintaining the form of religious practice is the 

specific target of Paul’s warning. 

 

The ever-learning and never-arriving condition of verse 7 is also one of the most precisely applicable 

diagnoses for a specific pathology of contemporary evangelical culture: the perpetual consumer of 

theological content who attends conferences, listens to podcasts, reads books, and participates in online 

theological communities without the personal formation that genuine engagement with the truth of the 

gospel demands. The content is real. The accumulation is genuine. But the arrival — the willingness to 

be changed, to submit, to obey, to allow the truth being consumed to form the character — is perpetually 

deferred. The false teacher thrives in this environment because he offers more content without the 

demand of transformation. 

Key Lesson: *The perilous times of the last days are not a distant future crisis but the present conditions 

of the age in which the church ministers — characterized above all by the form of godliness without the 

power that genuine transformation produces — and the specific vulnerability it exploits is the perpetual 

seeker who is ever learning and never arriving at the knowledge of the truth; but the typological pattern 

of Jannes and Jambres assures us that the folly of the counterfeit has a predetermined limit, and the 

pattern of its failure is already written in the story of Moses.* 



 

2 Timothy 3:10–13 

The Contrast: Paul’s Life as the Exhibit of Formed Character and the Inevitability of Persecution 

 

(10) But thou hast fully known my doctrine, manner of life, purpose, 

faith, longsuffering, charity, steadfastness, 

(11) Persecutions, afflictions, which came unto me at Antioch, 

at Iconium, at Lystra; 

what persecutions I endured: 

but out of them all the Lord delivered me. 

(12) Yea, and all that will live godly in Christ Jesus shall suffer persecution. 

(13) But evil men and seducers shall wax worse and worse, 

deceiving, and being deceived. 

 

The Context 

The you, however of verse 10 is the sharpest pivot in the chapter. After the extended description of the 

false teachers and their character, Paul turns to Timothy with the most personal and most direct possible 

contrast: but you — you have followed my teaching, my conduct, my aim in life, my faith, my patience, 

my love, my steadfastness. The contrast is between the person who has the form of godliness without the 

power and the person who has been formed in the full reality of the gospel. And the exhibit of that 

formation is not a theological argument or a list of virtues to be pursued. It is a person: Paul himself, 

whose teaching and life Timothy has personally witnessed and personally followed. 

 

The specificity of verse 11 is pastorally significant: Antioch, Iconium, Lystra. These are not generic 

references to suffering. They are the specific cities of the first missionary journey, the specific locations 

where Paul was stoned, driven out, and left for dead. Timothy was from Lystra. He knew these events 

not from report but from personal witness and personal memory. Paul is not invoking suffering in the 

abstract. He is invoking the suffering that Timothy personally saw, that happened in his own hometown, 

that formed the context in which Timothy first encountered the gospel. The persecutions are real, specific, 

and personally known. 

 

The statement of verse 12 is one of the most counter-cultural assertions in the New Testament in the 

context of a prosperity-oriented religious culture: all who desire to live a godly life in Christ Jesus will 

be persecuted. Not may be. Not might be, if circumstances are unfavorable. Will be. The persecution is 

not the exception for the particularly courageous or the particularly exposed. It is the normal experience 

of everyone who genuinely desires to live the godly life in the present age, in a world that is organized 

around the loves that the catalogue of verses 2–4 describes. The godly life is the one that is most in 

conflict with the world as it is. 

 

The contrast of verse 13 deepens the urgency: evil people and impostors will go from bad to worse, 

deceiving and being deceived. The trajectory of the false teacher is not stabilization but deterioration. 



They do not reach a plateau of comfortable error. They go further in. And they are simultaneously the 

deceivers and the deceived — they are not coolly calculated manipulators who know what they are doing. 

They are themselves captive to the deception they are propagating. The one who deceives others is also 

the one who has been deceived. The corruption of the mind that verse 8 identified runs in both directions. 

 

Plain American English 

But you have closely followed my teaching, my way of life, my purpose, my faith, my patience, my love, 

my endurance — as well as the persecutions and sufferings I went through in Antioch, Iconium, and 

Lystra. You know the kinds of things that happened to me, and you know that the Lord rescued me from 

all of it. In fact, everyone who wants to live a godly life in Christ Jesus will be persecuted. But evil people 

and impostors will keep going from bad to worse, deceiving others and being deceived themselves. 

 

Key Observations 

“But thou hast fully known my doctrine, manner of life, purpose, faith, longsuffering, charity, 

steadfastness”: This signifies The Formation Paul Points to Is Not a Curriculum but a Person — 

the Comprehensive Knowledge of a Life Fully Lived in the Reality of the Gospel. 

The list of nine things Timothy has followed — teaching, conduct, aim, faith, patience, love, steadfastness, 

and then persecutions and sufferings — is not a curriculum that can be replicated by content delivery. It 

is the description of a comprehensive personal knowledge of a life that has been fully lived in the reality 

of the gospel. Timothy has not only heard Paul’s doctrine. He has seen Paul’s conduct. He has observed 

Paul’s aim in life — the purpose that has organized the whole of his ministry. He has witnessed Paul’s 

faith, patience, love, and steadfastness in the specific circumstances where each of these was most tested. 

The formation is comprehensive and personal. This is what discipleship actually is: the comprehensive 

personal knowledge of a life fully formed by the gospel, followed closely enough to be imitated. 

“But out of them all the Lord delivered me”: This signifies The Deliverance Is Not the Absence of 

Persecution but the Faithfulness of the God Who Sustains Through Every Form of It. 

The statement that the Lord delivered Paul out of all his persecutions must be read carefully in the context 

of the letter in which it appears. Paul is in prison, awaiting execution. The deliverance he is describing is 

not the avoidance of all suffering — the circumstances of the letter make that reading impossible. The 

deliverance is the faithfulness of God through the suffering: the preservation of Paul’s faith, the continuity 

of his ministry, the unchained word that has gone forth despite the chains that bind its herald. The Lord 

delivered him from Antioch, Iconium, and Lystra — and the deliverances did not prevent the 

imprisonment, but they did establish the pattern of divine faithfulness that is the ground of Paul’s 

confidence even now. 

“All that will live godly in Christ Jesus shall suffer persecution”: This signifies The Persecution of 

the Godly Life Is Not the Exception for the Heroically Faithful but the Normal Experience of 

Everyone Who Genuinely Desires to Live the Life That Is Most in Conflict with the World as It 

Is. 

The universality of verse 12 — all who desire to live godly in Christ Jesus will be persecuted — is the 

most direct available refutation of the prosperity gospel’s implicit promise that faithful Christian living 

produces comfort, approval, and success in the present age. The godly life is the life that is most in 

tension with the world organized around the loves of verses 2–4. The person whose loves have been 



redirected from self and pleasure and money toward God and others will find that the world in which self 

and pleasure and money are the organizing loves is not hospitable to the redirection. The hostility is not 

the sign of failure. It is the sign of the genuine desire to live the godly life. 

“Evil men and seducers shall wax worse and worse, deceiving, and being deceived”: This signifies 

The Trajectory of the False Teacher Is Deterioration, Not Stabilization — and the Deception 

Runs in Both Directions: They Deceive Others Precisely Because They Have Themselves Been 

Deceived. 

The going from bad to worse of verse 13 is the pastoral warning against any expectation that the false 

teacher will reach a comfortable plateau of stable error from which they can be engaged on equal terms. 

The false teacher is on a trajectory, not a plateau. The corruption of the mind that verse 8 identified is 

progressive. And the description of the false teacher as both deceiving and being deceived is the most 

important diagnostic observation in the verse: they are not detached manipulators who coolly know what 

they are doing. They are captives of the deception they propagate. They believe what they teach, even as 

what they teach is false. The engagement with them requires the recognition that their error is not a 

performance but a condition — which means the response to them must be the meek instruction of 

chapter 2, not the combative refutation that treats them as calculating opponents. 

 

What This Means for Us Today 

1. Pursue the Comprehensive, Personal Formation That Paul Points to Rather Than the Content 

Accumulation That Substitutes for It: The nine things Timothy has followed — teaching, conduct, 

aim, faith, patience, love, steadfastness, persecutions, sufferings — are not transferable through content 

delivery. They require personal proximity to a person whose life is fully lived in the reality of the gospel. 

The contemporary church’s tendency to substitute content consumption for personal formation — to 

produce believers who know a great deal about the gospel without having closely followed a person 

whose life exhibits it — produces exactly the ever-learning and never-arriving condition that verse 7 

warned against. Identify the person whose life exhibits the comprehensive reality of the gospel. Follow 

closely. The formation happens in the following. 

2. Expect Persecution as the Normal Experience of the Godly Life and Prepare for It Rather Than 

Being Surprised by It: The universality of verse 12 is the most important pastoral preparation available 

for the believer who is navigating the hostility of a world organized around the loves that the catalogue 

of verses 2–4 describes. The persecution is not a sign that something has gone wrong. It is the sign that 

the godly life is genuinely in conflict with the world as it is — which is the inevitable consequence of 

the redirection of loves from self and pleasure toward God and neighbor. Prepare for it by grounding the 

expectation in the theology of the chapter: the Lord delivered Paul from Antioch, Iconium, and Lystra. 

He will deliver from the persecutions of the present age. The deliverance does not prevent the suffering. 

It sustains through it. 

3. Engage the False Teacher with the Awareness That They Are Deceived as Well as Deceiving — 

and That the Response Is Meek Instruction, Not Combative Refutation: The deceiving and being 

deceived of verse 13 is the foundation for the pastoral approach to the false teacher that chapter 2 

prescribed: meek instruction in the hope that God will grant them repentance. The false teacher is not a 

cool manipulator who knows what they are doing and can be argued out of it by sufficient 

counterevidence. They are captive to their own deception. The engagement with them that might lead to 

their freedom is the gentle, patient, meek instruction that treats them as the captive who needs to be freed 

rather than the enemy who needs to be defeated. 



 

How This Relates to Today 

The statement that all who desire to live a godly life in Christ Jesus will be persecuted is one of the most 

counter-cultural claims the church can make in a contemporary Western context where the narrative of 

the Christian life has been shaped, for several generations, by the implicit promise that authentic faith 

produces comfort, health, success, and social approval. The persecution that verse 12 describes as 

universal and inevitable is not the catastrophic suffering of the martyr — though it can include that. It is 

the ordinary, daily experience of the friction between the redirected loves of the godly life and the world 

organized around the unredirected loves that the catalogue describes. Every genuine believer experiences 

this friction. The question is not whether it will come but whether the expectation has been formed by 

verse 12 or by the prosperity narrative that contradicts it. 

 

The comprehensive formation that Paul points to in verses 10–11 is also one of the most needed 

correctives to the contemporary church’s discipleship deficit. The nine things Timothy has followed are 

not a curriculum. They are a life. The church that has reduced discipleship to content consumption — 

however excellent the content — has missed the model of verse 10: you have followed my teaching, my 

conduct, my aim in life, my faith, my patience, my love, my steadfastness. The following is personal, 

comprehensive, and sustained over time. It requires the presence of people whose lives exhibit the reality 

of the gospel, and the sustained proximity to those lives that makes the following possible. 

Key Lesson: *The contrast between the false teacher and the genuinely formed minister is not primarily 

a contrast of doctrine but of life — the comprehensive personal formation that Timothy has received from 

Paul, including the suffering that is the inevitable accompaniment of the godly life in the present age; 

and the persecution that verse 12 declares universal is not the sign that something has gone wrong but 

the normal friction between the redirected loves of the godly life and the world organized around the 

loves that the catalogue of verses 2–4 describes.* 

 

2 Timothy 3:14–17 

The Sufficient Scripture: Continue in What You Have Learned, and the Word That Equips for Every 

Good Work 

 

(14) But continue thou in the things which thou hast learned 

and hast been assured of, 

knowing of whom thou hast learned them; 

(15) And that from a child thou hast known the holy scriptures, 

which are able to make thee wise unto salvation 

through faith which is in Christ Jesus. 

(16) All scripture is given by inspiration of God, 

and is profitable for doctrine, for reproof, 

for correction, for instruction in righteousness: 

(17) That the man of God may be perfect, 

thoroughly furnished unto all good works. 



 

The Context 

The but continue of verse 14 is the pastoral pivot from the description of the false teachers and their 

trajectory to the instruction for the person who is not on that trajectory. The false teachers go from bad 

to worse. Timothy is to continue — to persist in, to remain in — the things he has learned and been 

assured of. The contrast is between the progressive deterioration of verse 13 and the steadfast 

continuation of verse 14. And the ground for the continuation is specified: knowing from whom you have 

learned them. The from whom is both Paul — the person whose comprehensive formation Timothy has 

personally followed — and, underlying Paul’s transmission, the God who gave the Scripture that Paul 

has been handling and teaching. 

 

The reference to the holy scriptures from childhood in verse 15 connects the chapter back to 2 Timothy 

1:5 and the faith that dwelt first in Lois and Eunice. The sacred writings that Timothy has known from 

childhood are the writings that his grandmother and mother taught him — the Old Testament Scriptures 

that were the formation of every Jewish household in which genuine faith was practiced. These writings, 

Paul says, are able to make you wise for salvation through faith in Christ Jesus. The wisdom the 

Scriptures produce is not general wisdom. It is the specific wisdom that leads to salvation — and the path 

of that wisdom runs through faith in Christ Jesus. The Old Testament Scriptures are the preparation for 

the gospel, not the substitute for it. 

 

The statement of verse 16 — all Scripture is given by inspiration of God — is one of the most important 

theological claims in the entire New Testament. The word translated inspiration is theopneustos — God-

breathed. The Scripture is not the product of human religious insight that God has subsequently endorsed. 

It is the product of the divine breath — the same word used in Genesis 2:7 for the breath that gave life to 

the human being formed from the dust. The Scripture is alive because God breathed it into being, and it 

carries the authority and the power of the One whose breath produced it. 

 

The four-fold profitability of verse 16 — for teaching, for reproof, for correction, for training in 

righteousness — is the description of the full range of the Scripture’s work in the life of the believer and 

the community. Teaching: the positive instruction in the truth. Reproof: the confrontation of what is false 

and destructive. Correction: the restoration of what has been displaced or distorted. Training in 

righteousness: the long-term formation of the character that the godly life requires. All four are necessary. 

The Scripture that is used only for teaching without reproof produces a community that knows the truth 

without being challenged by it. The Scripture that is used only for reproof without training produces a 

community that is confronted with what is wrong without being formed in what is right. 

 

Plain American English 

But as for you — continue in what you have learned and have been firmly convinced of, because you 

know who it was that taught you. You’ve known the sacred scriptures since you were a small child — and 

they have the power to make you wise for the salvation that comes through faith in Christ Jesus. All 

Scripture is breathed out by God, and it is useful for teaching, for rebuking, for correcting, and for 

training in righteousness, so that the person who belongs to God may be complete and fully equipped for 

every good work. 



 

Key Observations 

“Continue thou in the things which thou hast learned and hast been assured of, knowing of whom 

thou hast learned them”: This signifies The Continuation Is Grounded Not Only in the Content of 

What Has Been Learned but in the Character of the Person Through Whom It Was Transmitted. 

The knowing of whom you have learned them is the personal dimension of the theological continuity 

Paul is calling for. The things Timothy has learned are not free-floating theological propositions whose 

validity is independent of the person who transmitted them. They are the content of a life fully lived in 

the reality of the gospel, transmitted by a person whose conduct, aim, faith, patience, love, steadfastness, 

persecutions, and sufferings Timothy has personally followed. The ground for the continuation is 

therefore both the content — the sound words, the gospel pattern — and the person who exhibited it: the 

apostle in chains who is writing this letter, and behind him the God who breathed the Scripture that Paul 

has been teaching. The from whom is both personal and divine. 

“From a child thou hast known the holy scriptures, which are able to make thee wise unto 

salvation through faith which is in Christ Jesus”: This signifies The Sacred Scriptures Known 

from Childhood Are the Generational Gift That Lois and Eunice Transmitted — and Their 

Wisdom-Producing Power Is Directed Specifically Toward the Salvation That Comes Through 

Faith in Christ Jesus. 

The connection between verse 15 and 2 Timothy 1:5 — the grandmother Lois and the mother Eunice 

who transmitted the genuine faith that now dwells in Timothy — establishes that the sacred writings 

Timothy has known from childhood are the Scriptures that his grandmother and mother taught him. The 

generational transmission of verse 1:5 is the generational transmission of the Scriptures that verse 3:15 

celebrates. And the wisdom those Scriptures produce is the wisdom that leads to salvation through faith 

in Christ Jesus — not the general wisdom of the morally educated person, but the specific wisdom that 

recognizes in Jesus Christ the fulfillment of everything the Old Testament Scriptures were pointing 

toward. The Old Testament is the preparation. The faith in Christ Jesus is the arrival. 

“All scripture is given by inspiration of God”: This signifies The God-Breathed Nature of 

Scripture Is the Foundation of Its Authority, Its Power, and Its Profitability for the Full Range of 

Tasks That the Ministry of the Word Requires. 

The theopneustos of verse 16 — God-breathed — is the most fundamental claim that can be made about 

the nature of Scripture, and everything that follows in the verse depends on it. The Scripture is profitable 

for teaching, reproof, correction, and training because it is God-breathed: because the authority behind it 

is the authority of the God who breathed it, and the power within it is the power of the same breath. The 

teaching that is grounded in Scripture is not the opinion of the teacher — however expert the teacher may 

be. It is the communication of the mind of the One whose breath produced the text. The reproof that is 

grounded in Scripture is not the judgment of the community — however wise the community may be. It 

is the correction of the God who knows what is true and what is not. The God-breathed nature of Scripture 

is the source of everything the Scripture can accomplish. 

“Profitable for doctrine, for reproof, for correction, for instruction in righteousness: that the man 

of God may be perfect, thoroughly furnished unto all good works”: This signifies The Four-Fold 

Profitability of Scripture Is the Complete Provision for the Full Range of the Ministry of the 

Word — and the Goal Is the Complete Equipment of the Person of God for Every Form of Good 

Work. 



The four dimensions of scriptural profitability are not four options from which the minister chooses 

according to preference. They are the four quadrants of a complete ministry of the word. Teaching 

establishes the truth that forms the community. Reproof confronts the error and the sin that deform it. 

Correction restores what has been displaced or distorted. Training in righteousness forms the long-term 

character that the holy life requires. The community that receives all four — formed in the truth, 

confronted with the error, restored when it has wandered, trained over time in righteousness — is the 

community that is moving toward the complete equipment that verse 17 describes: the person of God 

who is complete, fully equipped for every good work. The completeness of the equipment corresponds 

to the completeness of the Scripture’s profitability. 

 

What This Means for Us Today 

1. Ground the Continuation in Both the Content and the Person Through Whom It Was Received: 

The knowing of whom you have learned them is the pastoral wisdom that grounds the continuation in 

the relationship as well as the content. The person who continues in the received truth only on the basis 

of its propositional content is more vulnerable to the pressure of the false teacher — who also has 

propositional content — than the person who continues on the basis of both the content and the character 

of the person who transmitted it. The network of relationships through which the genuine faith has been 

received is itself a resource for the continuation: the grandmother who taught the Scriptures, the mother 

who modeled the faith, the apostle whose life exhibited the full reality of the gospel. Know from whom 

you have learned. Let the character of the teacher be part of the ground of the continuation. 

2. Receive the Sacred Scriptures as the Wisdom-Producing Provision for the Salvation That Comes 

Through Faith in Christ Jesus — Not as a General Religious Resource but as the Specific 

Preparation for the Gospel: The wisdom the Scriptures produce is not generic moral improvement. It 

is the specific wisdom that leads to salvation through faith in Christ Jesus — the wisdom that recognizes 

in Jesus the fulfillment of the entire redemptive story that the Old Testament tells. The contemporary 

church’s tendency to treat the Scriptures as a general resource for life improvement — a collection of 

wisdom literature from which principles for living can be extracted — misses the specific directedness 

of the wisdom they produce. The Scriptures are pointing somewhere: toward the salvation that comes 

through faith in Christ Jesus. Read them as the preparation for the arrival. 

3. Deploy All Four Dimensions of Scriptural Profitability in the Ministry of the Word Rather Than 

Defaulting to the One or Two That Come Most Naturally: Every minister of the word has a default 

mode: the teacher who defaults to teaching without reproof, the prophet who defaults to reproof without 

training, the pastor who defaults to correction without doctrine. The four-fold profitability of verse 16 is 

the corrective to the default mode: all four are necessary for the complete equipment of the person of 

God. The community that receives only teaching without reproof will drift into comfortable error. The 

community that receives only reproof without training will become discouraged and brittle. The 

community that receives all four in their proper proportion will be the community that is moving toward 

the complete equipment that verse 17 describes. 

 

How This Relates to Today 

The claim that all Scripture is God-breathed is one of the most contested and most important claims the 

contemporary church must hold with clarity and confidence. The erosion of confidence in the authority 

of Scripture — whether through the academic skepticism that questions its historical reliability, the 

cultural accommodation that treats its moral claims as relative to their historical context, or the 



experiential prioritization that places personal spiritual experience above the authority of the text — is 

precisely the undermining of the resource that this chapter names as the provision for the perilous times. 

The perilous times are not the occasion for a reduced confidence in Scripture. They are the occasion for 

a deeper reliance on it. 

 

The goal of verse 17 — the complete person of God, thoroughly equipped for every good work — is also 

one of the most needed correctives to the contemporary church’s tendency to measure the adequacy of 

its members by their theological knowledge rather than by the completeness of their equipment for good 

works. The Scripture is not given to produce theologically informed spectators. It is given to produce 

people who are completely equipped for every good work — who can teach, rebuke, correct, and train 

because they have themselves been taught, rebuked, corrected, and trained by the God-breathed word 

that does all four. The measure of scriptural formation is not what the person knows. It is what the person 

does with what they know. 

Key Lesson: *The continuation in the things learned and been assured of is grounded in the character 

of the people through whom they were received and in the God-breathed nature of the Scripture they 

transmitted — the sacred writings that are able to make wise for salvation through faith in Christ Jesus 

and that are profitable for the complete range of the ministry of the word: teaching, reproof, correction, 

and training in righteousness, so that the person of God may be completely equipped for every good work 

that the perilous times demand.* 

 

Closing Prayer 

 

Heavenly Father, 

 

We close 2 Timothy chapter 3 having been diagnosed, warned, formed, and equipped. We have been 

diagnosed by the catalogue of the last-days character — the form of godliness without the power, the 



self-love and pleasure-love and money-love that characterize the perilous times we inhabit. We have 

been warned by the exhibit of the false teachers who creep into households and by Jannes and Jambres 

whose folly became evident to all. We have been formed by the portrait of Paul whose teaching and 

conduct and aim and faith and patience and love and steadfastness Timothy has personally followed. 

And we have been equipped by the most important theological claim in the chapter: all Scripture is 

God-breathed, and it is profitable for everything the perilous times demand. 

 

Lord, give us the discernment to recognize the form of godliness without the power in its contemporary 

expressions — in the culture around us and, more urgently, in ourselves. Let the mirror of the catalogue 

show us not only the world but our own hearts, and let the recognition produce the flight and the 

pursuit that chapter 2 described: fleeing the youthful desires and pursuing righteousness, faith, love, 

and peace with those who call on the Lord from a pure heart. 

 

Equip us from the God-breathed Scripture for the full range of what the ministry of the word requires: 

teaching, reproof, correction, training in righteousness. Let us not default to the one or two dimensions 

that come most naturally while neglecting the others. Let the complete profitability of the Scripture 

produce the complete equipment of the person of God — thoroughly furnished for every good work, 

prepared for the perilous times not by retreat from them but by the formation that the God-breathed 

word produces. 

 

And give us the grace to continue — in the things we have learned and been assured of, knowing from 

whom we have learned them. In the perilous times, the continuation is the most radical act available. 

Continue in the Scripture. Continue in the gospel. Continue in the community of those who call on the 

Lord from a pure heart. The false teachers go from bad to worse. The person of God continues. Let us 

be the people who continue. 

 

In Jesus’ name, Amen. 

Introduction to 2 Timothy Chapter 4 

Finish the Race: The Final Charge, the Finished 

Course, and the Crown That Awaits 

Second Timothy chapter 4 is the last chapter of the last letter Paul ever wrote. Everything in the letter 

has been building toward this final chapter: the charge not to be ashamed in chapter 1, the call to be 

strong in grace and endure hardship in chapter 2, the warning about perilous times and the sufficiency of 

Scripture in chapter 3 — all of it reaches its culmination here, in the most solemn charge of the letter, the 

most personal testimony of the apostle, and the most poignant closing of any New Testament epistle. 

 

The chapter opens with the most formally solemn charge in the Pastoral Epistles: I charge you in the 

presence of God and of Christ Jesus, who is to judge the living and the dead, and by His appearing and 

His kingdom — preach the word. The solemnity of the charge is matched by the simplicity of its content. 

All the theological depth of the preceding chapters, all the pastoral instruction and the doctrinal formation 

and the warning about false teachers, comes down to this: preach the word. Be ready in season and out 



of season. Reprove, rebuke, exhort with complete patience and teaching. The charge is urgent because 

the time is coming when people will not endure sound teaching — and that time, Paul implies, is already 

arriving. 

 

The pivot of the chapter comes in verses 6–8, where Paul shifts from the charge to Timothy to the 

testimony about himself. I am already being poured out as a drink offering, and the time of my departure 

has come. The three athletic and military metaphors that follow — I have fought the good fight, I have 

finished the race, I have kept the faith — are among the most celebrated and most personally resonant 

sentences in all of Paul’s letters. They are the testimony of a man who has done what he was given to do, 

who has run the course that was set before him, and who stands at the finish line not in defeat but in the 

confidence of the one who knows that the crown of righteousness awaits him. 

 

The closing verses of the chapter — and of the entire letter — are among the most humanly vulnerable 

passages in the New Testament. Paul names the people who have deserted him, the people who have 

harmed him, the people who stood with him, and the people he longs to see. He asks for his cloak, his 

books, his parchments. He is cold. He is isolated. He is approaching the end. And in the middle of this 

human vulnerability, he writes one of the most confident doxologies in the New Testament: The Lord 

will rescue me from every evil deed and bring me safely into His heavenly kingdom. To Him be the glory 

forever and ever. Amen. The chapter that began with the most solemn ministerial charge ends with the 

most personal and most confident eschatological hope. This is how Paul finishes. 

 

Opening Prayer 

 

Heavenly Father, 

 

We come to 2 Timothy chapter 4 as the final chapter of the final letter — and we come with the 

awareness that we are reading something that was written from the edge of death by a man who has 

spent his life in the service of the gospel. The charge Paul gives to Timothy in these verses is the charge 

he has lived himself, at the cost that the closing verses make visible: the isolation, the desertion, the 

imprisonment, the approaching execution. We come to this chapter needing both the charge and the 

testimony — the charge that tells us what the ministry of the word requires, and the testimony that 

shows us what it looks like to have done it faithfully to the end. 

 

Lord, give us the seriousness that the opening charge demands. The presence of God and of Christ 

Jesus who will judge the living and the dead is the context in which the ministry of the word is 

conducted — not the presence of the audience, not the approval of the institution, not the metrics of the 

platform. Let the awareness of that presence be the formation of our approach to the proclamation. 

Preach the word. Be ready in season and out of season. Reprove, rebuke, exhort with complete patience 

and teaching. Let the simplicity of the charge be the clarity of the calling. 

 

And give us the courage to pursue the testimony that Paul offers in verses 6–8. Let us fight the fight 

that is worth fighting. Let us run the race that is set before us without abandoning the course when it 

becomes difficult. Let us keep the faith when the pressure to abandon it or dilute it or accommodate it is 



at its most intense. And let us do all of this with the confidence of the one who knows that the crown of 

righteousness is laid up for everyone who has loved His appearing — not only for the apostle, but for 

all. 

 

In Jesus’ name, Amen. 

 

2 Timothy 4:1–5 

The Final Charge: Preach the Word in the Presence of the Judge of the Living and the Dead 

 

(1) I charge thee therefore before God, and the Lord Jesus Christ, 

who shall judge the quick and the dead at his appearing and his kingdom; 

(2) Preach the word; be instant in season, out of season; 

reprove, rebuke, exhort with all longsuffering and doctrine. 

(3) For the time will come when they will not endure sound doctrine; 

but after their own lusts shall they heap to themselves teachers, 

having itching ears; 

(4) And they shall turn away their ears from the truth, 

and shall be turned unto fables. 

(5) But watch thou in all things, 

endure afflictions, 

do the work of an evangelist, 

make full proof of thy ministry. 

 

The Context 

The charge of verses 1–2 is the most formally solemn in all of Paul’s letters. The phrase I charge you 

before God and Christ Jesus is the language of a legal oath — the invocation of the most ultimate 

witnesses and the most ultimate judge as the context in which the charge is given. The judge of the living 

and the dead is not a rhetorical flourish. It is the theological reality that gives the charge its weight: the 

one to whom Timothy is ultimately accountable is not Paul, not the congregation, not the institution. It 

is the Christ who will judge every act of ministry in the light of the final day. The appearing and the 

kingdom are the eschatological horizon that makes the present charge urgent: the judge is coming, the 

kingdom is coming, and the ministry of the word is conducted in the awareness of both. 

 

The content of the charge is disarmingly simple: preach the word. After all the theological depth of the 

preceding chapters — the God-breathed Scripture, the sound words to be guarded, the pattern of teaching 

to be held fast — the charge resolves into this single imperative. Preach. The word. The be ready in 

season and out of season adds the dimension of timing: the proclamation is not to be calibrated to the 

seasons when it is welcome. It is to be maintained whether the reception is favorable or hostile, whether 

the audience is receptive or resistant. The reprove, rebuke, exhort add the three modes of the proclamation: 

the confrontation of error, the confrontation of sin, the encouragement toward the good — all conducted 

with complete patience and teaching. 



 

The warning of verses 3–4 is the pastoral explanation for the urgency of the charge. The time is coming 

— and Paul implies it has already begun to arrive — when people will not endure sound teaching. The 

Greek for not endure is anechomai, to bear up under. Sound teaching is not merely boring or inconvenient 

for the person who will not endure it. It is unbearable — it makes demands on the character and the loves 

and the allegiances that the person who has accumulated teachers according to their own desires is not 

willing to meet. The itching ears are the ears that itch for novelty, for stimulation, for the teaching that 

confirms the desires rather than confronting them. The accumulated teachers are the supply for the 

demand that genuine proclamation refuses to meet. 

 

The counter-charge of verse 5 is the response to the description of the itching-ear culture: but you — be 

sober-minded in all things, endure suffering, do the work of an evangelist, fulfill your ministry. The you 

is emphatic in the Greek. Against the backdrop of the teachers who supply the itching ears, Timothy is 

to be the minister who refuses to supply the itch — who endures the suffering that the refusal produces, 

who does the work of proclamation regardless of the reception, who fulfills the ministry that was 

entrusted to him in the presence of the God and the Christ who will judge it. 

 

Plain American English 

In the presence of God and of Christ Jesus, who is going to judge both the living and the dead — and I 

say this in view of His coming and His kingdom — I solemnly charge you: preach the word. Be ready to 

do it whether the time seems right or not. Correct, rebuke, and encourage with great patience and careful 

instruction. Because the time is coming when people will not put up with sound teaching. Instead, to suit 

their own desires, they will surround themselves with teachers who tell them what their itching ears want 

to hear. They will turn away from the truth and chase after myths instead. But you — keep your head in 

all situations, endure hardship, do the work of an evangelist, and carry out your ministry to the full. 

 

Key Observations 

“I charge thee therefore before God, and the Lord Jesus Christ, who shall judge the quick and 

the dead at his appearing and his kingdom”: This signifies The Ultimate Accountability of the 

Ministry of the Word Is Not to the Audience, the Institution, or the Metrics — but to the Christ 

Who Will Judge Every Act of Ministry at His Appearing. 

The invocation of the divine witnesses and the divine judge as the context for the ministerial charge is 

the most important theological framing in the passage. Everything about how the ministry of the word is 

conducted — what is preached, what is omitted, what is emphasized, what is softened — is conducted in 

the awareness that it will be evaluated not by the audience’s response but by the judgment of the Christ 

who will judge the living and the dead. The minister who preaches to please the audience rather than to 

be approved before God — the workman who needs the audience’s applause rather than the master’s 

approval — has lost the most fundamental orientation of the ministry. The charge is given before God 

and Christ Jesus. The ministry is conducted before them as well. 

“Preach the word; be instant in season, out of season”: This signifies The Simplicity of the Central 

Charge — Preach the Word — Is the Distillation of Everything the Letter Has Said About the 

Ministry of the Word into Its Single Most Essential Imperative. 



The resolution of all the theological depth of the preceding chapters into the single imperative preach the 

word is one of the most important moments in the pastoral theology of the New Testament. All the 

instruction about the God-breathed Scripture, the pattern of sound words, the accurate handling of the 

truth, the four dimensions of scriptural profitability — all of it exists in the service of this: preach the 

word. The word is the resource and the proclamation is the act. And the in season, out of season adds the 

unconditional dimension: the proclamation is not subject to the conditions of welcome or resistance, 

favorable cultural winds or hostile ones, receptive audiences or resistant ones. Preach the word. When it 

is welcome. When it is not. 

“They shall heap to themselves teachers, having itching ears; and they shall turn away their ears 

from the truth, and shall be turned unto fables”: This signifies The Itching-Ear Culture Is the 

Precise Inversion of the Ministry That Verse 2 Commands — the Accumulation of Teachers Who 

Supply the Desired Stimulation Rather Than the Truth That Makes Demands. 

The itching-ear culture that verses 3–4 describe is the demand side of the supply problem that the false 

teachers represent. The false teachers do not create the appetite for teaching that confirms desires rather 

than confronting them. They supply an appetite that already exists. The people who accumulate teachers 

according to their own desires have first refused to endure the sound teaching that demands something 

of them — the teaching that confronts the error, rebukes the sin, and calls for the obedience that genuine 

formation requires. The itch for something other than the truth is the condition that the false teacher 

exploits. The minister who preaches the word faithfully will find that the itching-ear culture turns away 

from the ministry — and must be prepared for that turning, because the alternative is to become one of 

the accumulated teachers who supply the itch. 

“But watch thou in all things, endure afflictions, do the work of an evangelist, make full proof of 

thy ministry”: This signifies The Counter-Charge to the Itching-Ear Culture Is Not a Different 

Communication Strategy but the Same Faithful Ministry Conducted with Sober-Mindedness, 

Endurance, and the Fullness of the Evangelistic Commission. 

The but you of verse 5 is the emphatic counter to the cultural drift of verses 3–4. The response to the 

itching-ear culture is not a more sophisticated approach to the audience’s desires, not a recalibration of 

the message to meet the demand, not the development of a communication strategy that makes the sound 

teaching more palatable. It is the sober-minded, suffering-enduring, evangelistic, ministry-fulfilling 

faithfulness of the person who has understood that the ministry is conducted before God and Christ Jesus 

and not before the audience. The four imperatives of verse 5 — be sober-minded, endure suffering, do 

the work of an evangelist, fulfill your ministry — are the full description of the counter-cultural 

faithfulness that the itching-ear culture demands from the faithful minister. 

 

What This Means for Us Today 

1. Conduct the Ministry of the Word in the Awareness of the Ultimate Accountability That Verse 1 

Establishes: The invocation of the divine judge as the context of the ministerial charge is the most 

important corrective to the minister whose primary accountability has shifted from the approval of God 

to the approval of the audience. Every decision about what to preach, what to emphasize, what to soften, 

what to omit is a decision made in the presence of the God and the Christ who will evaluate it on the 

final day. The minister who finds themselves consistently making decisions that avoid the confrontation 

of error, the rebuke of sin, and the demand of genuine obedience — because the audience might not 

respond well — has lost the primary accountability that verse 1 establishes. Recover it. The ministry is 

conducted before God and Christ Jesus. Preach accordingly. 



2. Refuse to Become One of the Accumulated Teachers Who Supply the Itching Ear — Even When 

the Refusal Is Costly: The itching-ear culture of verses 3–4 creates enormous pressure on the faithful 

minister to supply what the culture demands rather than what the God-breathed Scripture provides. The 

accumulated teachers are not all charlatans. Many of them are gifted communicators who have allowed 

the demand for comfortable teaching to shape the content of their proclamation over time. The faithful 

refusal to supply the itch will cost: the congregation will turn away, the platform will shrink, the metrics 

will decline. This is the affliction that verse 5 calls the minister to endure. Endure it. The alternative is 

the accumulated-teacher role that supplies the itch and loses the word. 

3. Fulfill the Ministry to the Full Rather Than to the Level That the Current Reception Seems to 

Warrant: The make full proof of thy ministry — fulfill your ministry — of verse 5 is the call to the 

completeness of the ministerial investment regardless of what the current reception suggests about its 

value. The minister who reduces the scope and depth of the ministry investment in proportion to the 

apparent receptiveness of the audience is not fulfilling the ministry. They are calibrating it to the 

audience’s response. The fulfillment is the full investment: all four dimensions of the scriptural 

profitability of chapter 3, the complete patience and teaching of verse 2, the sober-mindedness and 

endurance and evangelistic work of verse 5. Fulfill the ministry. Not the portion of it that is currently 

welcome. 

 

How This Relates to Today 

The itching-ear culture that verses 3–4 describe has never been more precisely applicable than in the 

contemporary media environment in which the ministry of the word is conducted. The algorithmic 

platforms that distribute religious content are, by design, optimizing for the content that generates the 

most engagement — which is consistently the content that confirms existing beliefs, stimulates existing 

desires, and avoids the friction of genuine confrontation. The preacher who allows the algorithm to shape 

the proclamation has allowed the itching-ear culture to determine the content of the ministry. The 

accumulated teachers of verses 3–4 are, in the contemporary context, the content creators whose metrics 

are highest because their content is most perfectly calibrated to the desires of the audience rather than 

the demands of the word. 

 

The solemnity of the charge in verse 1 — before God and Christ Jesus, who will judge the living and the 

dead — is also the most direct available corrective to the ministry that has been shaped primarily by the 

desire for institutional survival, numerical growth, or cultural relevance. The ministry conducted in the 

awareness of the divine judge is not indifferent to these concerns. But it does not allow them to determine 

the content of the proclamation. The word is preached because the word is true, because the God who 

breathed it has commanded its proclamation, and because the Christ who will judge the living and the 

dead will evaluate the faithfulness of the proclamation by the standard of the word and not by the standard 

of the audience’s response. 

Key Lesson: *The final ministerial charge of 2 Timothy is given in the most solemn possible context — 

before God and Christ Jesus who will judge the living and the dead — and its content is disarmingly 

simple: preach the word, in season and out of season, with reproof and rebuke and exhortation and 

complete patience and teaching; and the counter to the itching-ear culture that will turn away from the 

truth is not a different strategy but the same faithful ministry conducted with sober-mindedness, 

endurance, and the fullness of the evangelistic commission, regardless of what the current reception 

seems to warrant.* 



 

2 Timothy 4:6–8 

The Finished Course: I Have Fought, I Have Finished, I Have Kept — and the Crown That Awaits 

 

(6) For I am now ready to be offered, 

and the time of my departure is at hand. 

(7) I have fought a good fight, 

I have finished my course, 

I have kept the faith: 

(8) Henceforth there is laid up for me a crown of righteousness, 

which the Lord, the righteous judge, shall give me at that day: 

and not to me only, but unto all them also 

that love his appearing. 

 

The Context 

The for of verse 6 connects Paul’s testimony directly to the charge he has just given Timothy. He has 

called Timothy to preach the word, to endure suffering, to fulfill the ministry — and now he gives the 

reason for the urgency: because I am already being poured out as a drink offering, and the time of my 

departure has come. The drink offering was the libation poured out on the altar as the final act of the 

sacrificial ritual — the completion of the sacrifice, the act of total self-giving that Paul sees his 

approaching death as. He is not being executed. He is being poured out. The reframing of his imminent 

death as a sacrificial offering is the apostolic imagination at its most theologically transformed. 

 

The three perfects of verse 7 — I have fought, I have finished, I have kept — are among the most 

celebrated sentences in the New Testament, and their power lies precisely in their simplicity. There is no 

boasting in them. There is no claim of flawless performance or perfect accomplishment. There is the 

straightforward testimony of the man who was given a fight to fight and fought it, a race to run and ran 

it, a faith to keep and kept it. The fight has been the good fight of faith, the contest worthy of the effort. 

The course has been finished — the race is complete, the distance has been covered. The faith has been 

kept — the deposit of chapter 1, the pattern of sound words, the gospel of the risen Davidic Christ — has 

been transmitted intact. 

 

The statement of verse 8 is the eschatological completion of the testimony. The crown of righteousness 

that is laid up — the perfect tense in the Greek, already stored and waiting — is the prize that the righteous 

judge will award on that day. The judge of the living and the dead of verse 1 is here the righteous judge 

— the one whose judgment is perfectly aligned with the truth of the race that was run and the fight that 

was fought and the faith that was kept. And the most pastorally generous addition in the verse is the 

expansion of the crown beyond Paul: not to me only, but to all who have loved His appearing. The crown 

is not the apostle’s exclusive reward. It is the common inheritance of everyone who has loved the 

appearing of the Christ who will bestow it. 

 



Plain American English 

As for me, I am already being poured out like a drink offering, and the time of my departure is very close. 

I have fought the good fight, I have finished the race, I have kept the faith. Now there is a crown of 

righteousness waiting for me — which the Lord, the righteous judge, will award me on that day — and 

not only to me, but to everyone who has longed for His return. 

 

Key Observations 

“I am now ready to be offered, and the time of my departure is at hand”: This signifies The 

Reframing of Imminent Execution as a Drink Offering and a Departure Is the Apostolic 

Theological Imagination at Its Most Transformative — Death Is Not Defeat but the Completion 

of the Sacrifice and the Beginning of the Journey. 

The two metaphors Paul uses for his approaching death — the drink offering and the departure — are 

both chosen with theological precision. The drink offering is the final act of the sacrificial ritual: the total 

giving of the self in the service of the worship that the whole sacrifice has constituted. Paul’s death is not 

an interruption of his ministry. It is its final and most complete act — the total self-giving that completes 

what the whole life of ministry has been offering. And the departure — the Greek is analusis, a loosing 

of moorings, the setting sail of a ship — is not the ending of existence but the beginning of the journey 

to the destination that the whole course has been pointing toward. The metaphors together transform the 

prospect of execution into the completion of a sacrifice and the beginning of a voyage. This is the 

apostolic imagination at its most theologically transformed. 

“I have fought a good fight, I have finished my course, I have kept the faith”: This signifies The 

Three Perfects of Verse 7 Are the Testimony of the Completed Ministry — Not the Boast of the 

Perfect Performance but the Straightforward Account of the Person Who Did What They Were 

Given to Do. 

The power of the three perfects is inseparable from their simplicity. Paul does not say I have fought 

flawlessly, or I have run the fastest race, or I have kept the faith without wavering. He says I have fought 

the good fight — the fight worth fighting, the contest that was worth the effort. I have finished the course 

— the distance has been covered, whatever the pace. I have kept the faith — the deposit has been 

transmitted intact, whatever the cost. The testimony is the honest account of the person who was given a 

specific assignment and completed it — not the boast of the person who completed it perfectly, but the 

quiet confidence of the person who can say, before God and Christ Jesus, that they did what they were 

given to do. This is the testimony available to every person who fights the fight, runs the course, and 

keeps the faith that is entrusted to them. 

“Henceforth there is laid up for me a crown of righteousness, which the Lord, the righteous 

judge, shall give me at that day”: This signifies The Crown Is Already Stored and Waiting — the 

Perfect Tense of the Greek Establishes the Certainty of the Eschatological Reward Before the 

Day of Its Bestowal. 

The perfect tense of is laid up — the Greek apokeitai, already stored away and waiting — is the 

grammatical expression of the eschatological certainty that grounds Paul’s confidence. The crown is not 

a future possibility contingent on the quality of the performance. It is a present reality already stored in 

the keeping of the righteous judge, waiting for the day of its bestowal. The certainty of the stored crown 

is the resource for the endurance of the present suffering — the same eschatological ground that Paul 

identified in Philippians as the source of the contentment that survives every circumstance. The crown is 

laid up. The righteous judge has stored it. The day of its bestowal is certain. These are the realities that 



transform the prospect of imminent execution from the end of everything into the eve of the award 

ceremony. 

“Not to me only, but unto all them also that love his appearing”: This signifies The Expansion of 

the Crown Beyond the Apostle to Every Person Who Has Loved the Appearing Is the Most 

Pastorally Generous Statement in the Passage — the Reward Is Not the Apostle’s Exclusive Prize 

but the Common Inheritance of the Whole Community of the Faithful. 

The addition of not to me only is the pastoral generosity of the man who could have used his unique 

apostolic standing to claim a unique apostolic reward but refuses to do so. The crown of righteousness is 

available to every person who has loved His appearing — who has lived in the genuine orientation toward 

the return of the Christ whose appearing is both the eschatological event that the crown anticipates and 

the love that the crown rewards. The love of the appearing is not a specific emotional state or a particular 

eschatological position. It is the orientation of the whole life toward the coming of the One who will be 

the righteous judge and the crown-giver: the orientation that has shaped the fighting and the running and 

the keeping that verse 7 describes. Every person who has lived with that orientation receives the same 

crown. 

 

What This Means for Us Today 

1. Cultivate the Apostolic Imagination That Transforms the Prospect of Loss, Suffering, and Death 

into the Vocabulary of Sacrifice, Departure, and Completion: The transformation of Paul’s imminent 

execution into a drink offering and a departure is not a denial of the reality of death. It is the application 

of the theological imagination to the reality of death — the re-description of what is happening in the 

light of the eschatological reality that makes the re-description true. The person who faces loss, suffering, 

or death with the vocabulary that Paul employs here — not denial, not resignation, but the genuine 

theological re-description of what is happening in the light of the sacrifice completed, the journey begun, 

the crown waiting — is the person who has been formed by the eschatological imagination of the gospel. 

Cultivate that imagination. It is the most important resource available for the hardest circumstances. 

2. Pursue the Three Perfects of Verse 7 as the Goal of the Ministerial Life — Not Flawless 

Performance but Faithful Completion: The testimony of I have fought, I have finished, I have kept is 

available to every person who takes up the specific assignment they have been given and sees it through 

to completion. The fight does not have to be spectacular. The race does not have to be fast. The keeping 

does not have to be without wavering. It has to be genuine: the actual engagement with the fight, the 

actual covering of the distance, the actual transmission of the faith intact. Pursue this — not the 

spectacular performance that generates admiration, but the faithful completion that can be offered to the 

righteous judge without apology. This is the testimony that the crown rewards. 

3. Live in the Orientation Toward the Appearing That the Crown Rewards and That Transforms 

the Present Suffering into the Eve of the Award: The love of His appearing that verse 8 identifies as 

the qualification for the crown is the description of the eschatological orientation that shapes everything 

about how the present life is lived. The person who loves the appearing is the person who sees the present 

suffering in the light of the future glory, who evaluates the present fight in the light of the coming prize, 

who endures the present loss in the light of the stored crown. This orientation is not escapism — it does 

not remove the person from the present engagement with the fight and the race and the keeping. It is the 

resource for the engagement: the confidence that the crown is laid up, the judge is righteous, and the day 

of the bestowal is certain. 

 



How This Relates to Today 

The three perfects of verse 7 are among the most quoted sentences in Christian funeral homilies and 

memorials — and rightly so, because they are the most honest and most generous description of the 

completed Christian life available in the New Testament. They do not promise the spectacular. They do 

not require the heroic. They describe the faithful: the person who fought the fight that was given to them, 

ran the course that was set before them, and kept the faith that was entrusted to them. This description is 

available to the grandmother whose ministry was the transmission of genuine faith to a child who became 

Timothy. It is available to the unheralded pastor of the small congregation who preached the word 

faithfully for forty years. It is available to the believer who suffered in obscurity and was never celebrated 

by any platform. The crown is for all who have loved His appearing. 

 

The eschatological confidence of verse 8 — there is laid up for me a crown — is also one of the most 

important resources available to the contemporary minister who is navigating the discouragement that 

the apparent failure of faithful ministry can produce. The person who has preached the word faithfully 

and seen the congregation turn to the accumulated teachers of verse 3, who has endured the suffering of 

verse 5 and seen no visible fruit, who has kept the faith and seen nothing to show for the keeping — that 

person needs the eschatological confidence of verse 8. The crown is stored. The judge is righteous. The 

day of the bestowal is coming. The apparent failure of the present is not the final accounting. 

Key Lesson: *The testimony of I have fought, I have finished, I have kept is the honest account of the 

person who did what they were given to do — not the boast of perfect performance but the quiet 

confidence of faithful completion — and the crown of righteousness that is already stored and waiting is 

not the apostle’s exclusive prize but the common inheritance of every person who has loved the appearing 

of the righteous judge who will bestow it; the drink offering and the departure are the apostolic re-

description of imminent death in the light of the eschatological reality that makes both metaphors true.* 

 

2 Timothy 4:9–18 

The Isolated Apostle: Desertion, Danger, and the Lord Who Stood with Me 

 

(9) Do thy diligence to come shortly unto me: 

(10) For Demas hath forsaken me, having loved this present world, 

and is departed unto Thessalonica; 

Crescens to Galatia, Titus unto Dalmatia. 

(11) Only Luke is with me. 

Take Mark, and bring him with thee: 

for he is profitable to me for the ministry. 

(12) And Tychicus have I sent to Ephesus. 

(13) The cloke that I left at Troas with Carpus, 

when thou comest, bring with thee, 

and the books, but especially the parchments. 

(14) Alexander the coppersmith did me much evil: 

the Lord reward him according to his works: 

(15) Of whom be thou ware also; 



for he hath greatly withstood our words. 

(16) At my first answer no man stood with me, 

but all men forsook me: 

I pray God that it may not be laid to their charge. 

(17) Notwithstanding the Lord stood with me, and strengthened me; 

that by me the preaching might be fully known, 

that all the Gentiles might hear: 

and I was delivered out of the mouth of the lion. 

(18) And the Lord shall deliver me from every evil work, 

and will preserve me unto his heavenly kingdom: 

to whom be glory for ever and ever. Amen. 

 

The Context 

The personal details of verses 9–18 are among the most humanly revealing in the New Testament. Paul, 

who has just written the most confident testimony of the completed ministry — I have fought, I have 

finished, I have kept — now writes with the full weight of his isolation: come to me soon, because Demas 

has deserted me, having loved this present world. The contrast between the theological confidence of 

verses 6–8 and the human need of verses 9–18 is not a contradiction. It is the portrait of the complete 

person: the man who is fully confident in the eschatological outcome and fully aware of the human cost 

of the present circumstances. 

 

The desertion of Demas is the most painful detail in the passage because Paul names the reason for it: 

having loved this present world. Demas is not described as a false teacher or a theological apostate. He 

is the person who, at the critical moment, chose the present world over the imprisoned apostle — who 

allowed the love of what the present age offers to displace the loyalty that the gospel demands. The 

contrast with Onesiphorus of chapter 1, who searched diligently for the imprisoned apostle and was not 

ashamed of his chains, is stark. Demas loved the present world. Onesiphorus loved the apostle. The same 

imprisonment produced two opposite responses. 

 

The requests of verse 13 — the cloak, the books, the parchments — are among the most humanly 

touching details in all of Paul’s letters. He is cold. He needs the cloak he left at Troas. He is still reading, 

still studying, still engaging with the texts that have formed his ministry. The especially the parchments 

— the urgency about the written materials — is the portrait of the scholar-apostle who even in the final 

days of his life is still the person most formed by the engagement with the sacred texts. The ministry of 

the word has been the whole of his life, and it is still the whole of his life even now. 

 

The account of the first defense in verses 16–17 is the most dramatic detail in the passage. At the first 

hearing — presumably the preliminary hearing before the Roman authorities — no one stood with him. 

Everyone deserted him. And Paul’s response to the desertion is the most generous in the letter: I pray 

God that it may not be held against them. The echo of Stephen’s prayer at his stoning — Lord, do not 

hold this sin against them — is unmistakable. Paul has learned, or been given, the same generosity toward 

those who abandon him that the first martyr showed toward those who stoned him. 

 



The statement of verse 17 is the theological center of the closing section: but the Lord stood with me and 

strengthened me. Against the backdrop of the universal human desertion — all men forsook me — the 

Lord stood. The preposition is significant: not with me in the sense of standing nearby, but the Lord stood 

by me, stood alongside, was present in the way that every human companion had failed to be. And the 

purpose of the strengthening is not Paul’s personal comfort but the proclamation: so that through me the 

proclamation might be fully accomplished and all the Gentiles might hear. Even in the first defense before 

the Roman court, the ministry of the word continued. 

 

Plain American English 

Do your best to come to me soon. Demas has deserted me because he loved this present world too much, 

and has gone to Thessalonica. Crescens has gone to Galatia, and Titus to Dalmatia. Luke is the only one 

still with me. Pick up Mark and bring him along, because he’s very useful to me in the ministry. I’ve sent 

Tychicus to Ephesus. When you come, bring the coat I left with Carpus at Troas, and bring my books — 

especially the parchments. Alexander the metalworker has done me a great deal of harm. The Lord will 

repay him for it. Be on your guard against him too, because he vigorously opposed everything we said. 

At my first defense, no one came to support me — everyone deserted me. May it not be held against them. 

But the Lord stood right beside me and gave me strength, so that through me the message would be fully 

proclaimed and all the Gentiles would hear it. And I was rescued from the lion’s mouth. The Lord will 

rescue me from every evil attack and bring me safely to His heavenly kingdom. To Him be the glory for 

ever and ever. Amen. 

 

Key Observations 

“Demas hath forsaken me, having loved this present world”: This signifies The Desertion of 

Demas Is Named with Theological Precision — Not Apostasy, Not Cowardice, but the Love of the 

Present Age That Displaced the Loyalty the Gospel Demanded. 

The naming of Demas — who appears earlier in the Pauline letters as a co-worker (Colossians 4:14, 

Philemon 24) — and the specific identification of the reason for his desertion is one of the most 

diagnostically precise descriptions of a specific spiritual failure in the New Testament. Demas did not 

abandon Paul because he had become a false teacher. He did not desert because he was a coward. He 

deserted because he loved this present age — because the specific love that the present age offers 

displaced the loyalty that the gospel demands in the moment when the gospel’s demands were at their 

most costly. The love of the present world is not the dramatic apostasy of the theological rebel. It is the 

quiet, incremental displacement of the love of God and the love of neighbor by the love of the comfort, 

security, and approval that the present age offers. Demas is the ordinary failure of the person whose loves 

have not been fully redirected. 

“Only Luke is with me”: This signifies The Most Isolated Moment of the Most Productive 

Ministry in the New Testament Is the Two Most Humanly Devastating Words in the Closing 

Section — and They Are the Context in Which the Lord Stood by Me. 

Only Luke. The two words are the most humanly devastating in the passage. The apostle who has been 

surrounded by co-workers, who has written of the communities of faith that his proclamation has 

established across the Mediterranean world, who has named the colleagues and the churches and the 

households that have been formed by the gospel he has proclaimed — this apostle, at the end, has only 

Luke. The isolation is the human reality of the ministry that has been too costly for most of its participants 



to stay with. And it is precisely in this isolation — only Luke, all men forsook me — that the Lord stood 

by him. The presence of the Lord is most clearly visible against the backdrop of the absence of everyone 

else. 

“The cloke that I left at Troas with Carpus, when thou comest, bring with thee, and the books, 

but especially the parchments”: This signifies The Requests for the Cloak and the Books Are the 

Most Humanly Revealing Details in the Letter — the Apostle Is Cold, and the Scholar Is Still 

Studying. 

The pastoral and personal significance of the requests of verse 13 is easily missed in the rush to the 

theological confidence of verses 17–18. But the requests are the most humanly present moment in the 

chapter — the moment when the apostle’s embodied, physical, intellectual needs are visible in all their 

ordinary reality. He is cold. The Roman imprisonment is not the comfortable house arrest of Acts 28. He 

needs the cloak. And he is still reading, still studying, still engaging with the books and the parchments 

— especially the parchments, which are likely the Old Testament Scriptures that have been the formation 

of his whole theological life. The scholar-apostle who proclaimed the God-breathed Scripture is still in 

the grip of the same Scripture in the final days of his life. The ministry of the word has been the whole 

of his existence, and it remains so. 

“Notwithstanding the Lord stood with me, and strengthened me; that by me the preaching might 

be fully known, that all the Gentiles might hear”: This signifies The Lord Who Stood by the 

Abandoned Apostle Did So Not for the Apostle’s Personal Comfort but for the Completion of the 

Proclamation That His Standing Made Possible. 

The but the Lord stood with me of verse 17 is the theological center of the closing section — the point 

at which the human story of desertion and isolation is interrupted by the divine presence that transforms 

it. The Lord stood by me: not the Lord was with me in a general sense, but the Lord stood alongside, was 

present in the specific, personal, crisis-meeting way that the abandoned apostle needed. And the purpose 

of the standing is stated with characteristic Pauline precision: so that through me the proclamation might 

be fully accomplished and all the Gentiles might hear. Even the first defense before the Roman court is 

a ministry opportunity — the proclamation goes forth to all the Gentiles who hear the Roman proceedings. 

The Lord’s presence is purposeful: it is the strengthening for the proclamation that the proclamation 

requires, given in the moment when the proclamation is most at risk. 

“The Lord shall deliver me from every evil work, and will preserve me unto his heavenly 

kingdom: to whom be glory for ever and ever”: This signifies The Eschatological Confidence of 

the Closing Doxology Is the Most Theologically Assured Statement in the Chapter — the Delivery 

Is Certain, the Kingdom Is the Destination, and the Glory Is Already Being Offered. 

The final statement of verse 18 — the Lord will rescue me from every evil deed and bring me safely into 

His heavenly kingdom — must be read with the awareness of what Paul knows about his immediate 

future: he expects to be executed. The rescue is not from the execution. The preservation is not the 

avoidance of martyrdom. The delivery from every evil deed is the preservation of the faith, the 

proclamation, and the person through every form of evil that can be directed against them — up to and 

including the execution that is coming. And the heavenly kingdom into which he will be brought safely 

is the destination that the departure metaphor of verse 6 is pointing toward. The doxology — to whom 

be glory forever and ever — is the spontaneous overflow of the eschatological confidence into the 

worship that the confidence produces. 

 

What This Means for Us Today 



1. Examine the Love That Is Competing with Loyalty to the Gospel and Name It with the Precision 

That Paul Names Demas’s: The love of this present world that caused Demas to desert is not identified 

in the text as a dramatic or spectacular form of worldliness. It is the ordinary love of what the present 

age offers — the comfort, the security, the approval, the freedom from association with the costly and 

the disgraced — that displaced the loyalty the gospel demanded at the moment of maximum cost. 

Examine your own loves with the same diagnostic precision. What is the specific present-world love that 

is competing with the loyalty that the gospel demands? Name it with Demas’s precision: having loved 

this present world. The naming is the first step of the flight that chapter 2 commanded. 

2. Receive the Lord’s Standing Presence as the Specific Provision for the Moment of Maximum 

Human Desertion: The but the Lord stood with me of verse 17 is the theological provision for every 

believer who is in the moment of maximum human desertion — the moment when all men forsook me 

is the accurate description of the present circumstances. The Lord’s standing presence is not the substitute 

for human community, though it sustains in its absence. It is the provision that is most fully visible when 

human community has failed to provide what it was supposed to provide. In the moments of greatest 

isolation, the Lord stands by. The strengthening He provides is purposeful: for the proclamation that the 

isolation might otherwise silence. Receive the provision. Continue the proclamation. 

3. Hold the Eschatological Confidence and the Human Need Simultaneously — as Paul Does 

Throughout the Closing Section: The movement of the closing section between the human need — 

come soon, bring the cloak, only Luke is with me — and the theological confidence — the Lord stood 

with me, the Lord will rescue me, to Him be glory forever — is the model for the integration of the fully 

human and the fully confident eschatological person. The eschatological confidence does not remove the 

human need. The human need does not undermine the eschatological confidence. Both are present, both 

are real, and the person who holds them together as Paul does is the person who has been most fully 

formed by the gospel — the one who can say I need my cloak and I am confident that the Lord will bring 

me safely into His heavenly kingdom without any tension between the two. 

 

How This Relates to Today 

The desertion of Demas is one of the most commonly repeated patterns in the contemporary church: the 

person who begins well, who is counted among the co-workers of the gospel, who is named alongside 

the faithful — and who, at the moment when the cost of the association becomes most visible, discovers 

that the love of what the present age offers is stronger than the loyalty the gospel demands. The love of 

the present world is not always the dramatic departure into obvious sin. It is often the quieter choice of 

the comfortable distance — the maintained association with the gospel without the maintained loyalty to 

the imprisoned apostle, the continued participation in the religious community without the continued 

identification with the costly and the disgraced. Demas is the person in every congregation who is present 

when the cost is low and absent when it is high. 

 

The requests for the cloak and the books are also one of the most important pastoral details in the chapter 

for the formation of a theology of ministry that takes seriously the embodied, physical, intellectual reality 

of the minister’s life. The apostle who wrote the most theologically profound letters in the New Testament 

was cold in a Roman prison and needed his coat. The scholar who engaged most deeply with the God-

breathed Scriptures still wanted his books and parchments in the final days of his life. The minister’s 

physical and intellectual needs are not a distraction from the ministry. They are the needs of the person 

through whom the ministry is conducted — and attending to them, as Timothy is being asked to attend 

to Paul’s, is itself a form of service to the ministry. 



Key Lesson: *The closing section of the final letter brings together the most confident eschatological 

testimony — the Lord stood with me, the Lord will rescue me, to Him be glory forever — and the most 

humanly vulnerable personal details — Demas has deserted, only Luke is with me, bring the cloak and 

the books — in the portrait of the complete apostle who has fought the fight, finished the course, and kept 

the faith, and who holds the human need and the eschatological confidence simultaneously, without 

allowing either to diminish the other.* 

 

2 Timothy 4:19–22 

The Final Farewell: The Names, the News, and the Grace That Closes Every Letter 

 

(19) Salute Prisca and Aquila, 

and the household of Onesiphorus. 

(20) Erastus abode at Corinth: 

but Trophimus have I left at Miletum sick. 

(21) Do thy diligence to come before winter. 

Eubulus greeteth thee, and Pudens, and Linus, and Claudia, 

and all the brethren. 

(22) The Lord Jesus Christ be with thy spirit. 

Grace be with you. Amen. 

 

The Context 

The closing greetings of verses 19–22 are the final words of the final letter — and they are the words of 

a man who is conducting the full range of his pastoral relationships from a Roman prison in the last 

weeks of his life. The greetings to Prisca and Aquila — the husband and wife who have been among the 

most consistent co-workers in Paul’s ministry across multiple cities and decades — and to the household 

of Onesiphorus, who was commended in chapter 1 for his unashamed loyalty, are the pastoral 

maintenance of relationships that have been among the most significant in the entire Pauline mission. 

 

The detail about Trophimus left sick at Miletus is one of the most practically significant pastoral details 

in the closing verses. Trophimus is ill, and Paul has left him behind — which means that the apostle who 

healed many people in the course of his ministry did not heal his companion. The sovereignty of God 

over illness is not overridden by the apostolic gift of healing. The servant of the Lord who is ill is not ill 

because of a failure of faith — Trophimus is ill in the company of the apostle whose ministry was 

accompanied by signs and wonders. The pastoral care of the sick is not the guarantee of their recovery. 

It is the faithful attendance to their need in the awareness that the outcome is in God’s hands. 

 

The urgency of do your best to come before winter is the most practical of all the requests in the closing 

section. Winter closes the sea lanes. If Timothy does not come before winter, he cannot come until spring 

— and Paul does not expect to be alive in spring. The urgency of the request is the urgency of the man 

who wants to see his son in the faith one more time before the departure of verse 6 becomes the arrival 

that verse 18 anticipates. Come before winter. There may not be another opportunity. 



 

The final blessing — the Lord be with your spirit, grace be with you — is the most compact and most 

complete benediction in the Pauline letters. The Lord with the spirit: the personal, indwelling presence 

of the Lord Jesus Christ with the innermost life of the person who has received this letter. Grace with 

you: the same grace that opened the letter in verse 1:2 — grace, mercy, and peace — now closes it in its 

simplest and most essential form. Grace. The whole letter has been about grace: the grace in Christ Jesus 

that is the strength for the ministry, the grace that enables the fight and the race and the keeping. And it 

ends with grace. The last word of the last letter of the apostle is the first word of the gospel. 

 

Plain American English 

Give my greetings to Priscilla and Aquila, and to the family of Onesiphorus. Erastus stayed on in Corinth, 

and I left Trophimus behind sick in Miletus. Do your best to get here before winter. Eubulus, Pudens, 

Linus, Claudia, and all the brothers and sisters here send you their greetings. The Lord Jesus Christ be 

with your spirit. Grace be with you all. Amen. 

 

Key Observations 

“Salute Prisca and Aquila, and the household of Onesiphorus”: This signifies The Final Greetings 

of the Final Letter Are the Pastoral Maintenance of the Relationships That Have Been Most 

Faithful Across the Longest Time. 

The greetings to Prisca and Aquila — who appear in Romans 16:3–4 as the people who risked their lives 

for Paul and whom all the churches of the Gentiles thank — and to the household of Onesiphorus — 

commended in chapter 1 for searching out the imprisoned apostle in Rome — are the final pastoral act 

of maintaining the relationships that have been most significant and most faithful across the whole of the 

ministry. The final letter is not only a theological document. It is a pastoral document: the maintenance 

of the network of relationships through which the gospel has been proclaimed and received and lived. 

The greeting is the last available act of the presence that the imprisonment prevents from being physical. 

“Trophimus have I left at Miletum sick”: This signifies The Illness of Trophimus Left Behind by 

the Apostle Is the Most Practically Significant Corrective to Any Theology That Makes Illness the 

Sign of Insufficient Faith or Inadequate Apostolic Power. 

The matter-of-fact mention of Trophimus left sick is theologically significant precisely because it is so 

matter-of-fact. There is no explanation, no theological justification, no account of why the apostle whose 

ministry included the healing of many did not heal his companion. The sick man is left sick. The apostle 

continues the journey. The sovereignty of God over illness operates independently of the apostolic gift 

of healing and independently of the faith of the sick person. The pastoral implication is immediate and 

important: the believer who is ill in the presence of the faithful, the prayerful, and the apostolically gifted 

is not ill because of a failure of faith or a lack of apostolic power. They are ill because God, in His 

sovereignty, has determined the course of their illness. The faithful care of the sick continues regardless 

of the outcome. 

“Do thy diligence to come before winter”: This signifies The Urgency of the Final Request to 

Come Before Winter Is the Urgency of the Man Who Knows That Winter May Close Not Only 

the Sea Lanes but the Window of Time in Which the Visit Is Still Possible. 



The pastoral weight of do your best to come before winter is the weight of the man who knows what 

winter means in his present circumstances: the sea lanes close, the travel becomes impossible, and the 

execution that is coming may happen before spring reopens the routes. The request is the most urgent in 

the letter precisely because it is the most human: not a theological charge, not a pastoral instruction, but 

the longing of the father for the son, the longing of the isolated prisoner for the companionship that 

Onesiphorus showed was still possible for the person willing to search diligently. Come before winter. 

The door may close before spring. 

“The Lord Jesus Christ be with thy spirit. Grace be with you”: This signifies The Final 

Benediction of the Final Letter Is the Most Compact and Most Complete Available Summary of 

Everything the Gospel Provides: the Personal Presence of the Lord and the Grace That Has Been 

the Resource for Everything the Letter Has Called For. 

The two-clause benediction that closes the letter is the distillation of the entire letter into its most essential 

elements. The Lord with the spirit: the personal, indwelling presence of the Lord Jesus Christ with the 

innermost life of the one who has received the charge, the warning, the testimony, and the final requests 

of the letter. And grace: the same grace that opened the letter in 1:2, that chapter 2 identified as the 

resource for the strength the ministry requires, that has been the ground of everything Paul has called 

Timothy to do and be. The last word of the last letter is grace — the first word of the gospel, the resource 

for every form of the work, the provision that sustains through every form of the suffering. Grace be with 

you. The letter ends where the gospel begins. 

 

What This Means for Us Today 

1. Maintain the Pastoral Relationships That Have Been Most Faithful Across the Longest Time as 

the Primary Network of the Ministry: The greetings to Prisca and Aquila and the household of 

Onesiphorus are the pastoral maintenance of the relationships that have been most significant and most 

faithful across the longest time. The contemporary minister who invests most of their relational energy 

in new relationships — the current congregation, the recent co-workers, the latest platform connections 

— while neglecting the maintenance of the long-term faithful relationships is investing in the wrong 

direction. The people who have been most faithful across the longest time are the most significant 

relational assets of the ministry. Maintain them. Even from prison. Even by letter. Even in the final weeks. 

2. Develop a Theology of Illness That Is Shaped by the Matter-of-Fact Reality of Trophimus Left 

Sick Rather Than by the Implicit Promise That Sufficient Faith Prevents or Heals Every Illness: 

The theological correction of Trophimus left sick is available to every believer who has been told — 

explicitly or implicitly — that illness is the sign of insufficient faith, inadequate prayer, or spiritual failure. 

It is not. The companion of the apostle whose ministry included signs and wonders was left sick by that 

same apostle. The sovereign God determines the course of illness in ways that are independent of the 

faith of the sick person and the power of the person praying for them. Receive this correction. It is the 

pastoral provision for every believer who has been damaged by a theology of illness that makes the sick 

person responsible for their illness. 

3. Receive the Final Benediction as the Summary of Everything the Gospel Provides and the 

Resource for Everything the Ministry Requires: The Lord Jesus Christ be with your spirit and grace 

be with you are not merely conventional closing formulas. They are the specific provision for the specific 

needs that the letter has identified: the Lord’s presence for the isolation that Demas’s desertion and the 

imprisonment have produced, and the grace that is the resource for the strength the ministry requires, the 

endurance the suffering demands, the proclamation the itching-ear culture makes costly. Receive the 



benediction as the provision it is. The Lord is with the spirit. Grace is with you. Everything the letter has 

called for is resourced by what the benediction provides. 

 

How This Relates to Today 

The detail about Trophimus left sick at Miletus is one of the most pastorally significant correctives 

available to the contemporary prosperity theology that treats illness as the sign of insufficient faith or 

inadequate prayer. The theology of healing that makes the outcome of prayer for healing dependent on 

the quality of the faith of the person praying or the faith of the person being prayed for has no adequate 

answer to Trophimus left sick by the apostle Paul. The sovereignty of God over illness is not a concession 

to theological weakness. It is the foundation of the honest, compassionate, faithful pastoral care of the 

sick that does not promise what God has not promised and does not condemn the sick person for the 

illness that God has not prevented. 

 

The final benediction — the Lord Jesus Christ be with your spirit, grace be with you — is also one of the 

most important models available for the close of every act of Christian ministry. The letter that began 

with the charge not to be ashamed, that moved through the metaphors of the soldier and the athlete and 

the farmer, that warned about the perilous times and celebrated the sufficiency of Scripture, that climaxed 

in the testimony of the fought fight and the finished race and the kept faith — this letter ends with the 

two most essential provisions of the gospel. The Lord is present. Grace is available. Everything else in 

the letter has been about what to do with these two provisions. The ending is the reminder that the doing 

depends on the receiving. 

Key Lesson: *The closing greetings and the final benediction of 2 Timothy are the pastoral completion 

of the most personal and most urgent letter in the Pauline corpus — the maintenance of the faithful 

relationships, the honest acknowledgment of the illness that sovereignty permits, the urgency of the come 

before winter that knows the window may close, and the final provision of the Lord’s presence with the 

spirit and the grace that has been the resource for everything the letter has called for — the last word of 

the last letter of the apostle is the first word of the gospel: grace.* 



 

Closing Prayer 

 

Heavenly Father, 

 

We close 2 Timothy chapter 4 — and with it, the entire letter — standing at the finish line of the 

apostle’s race and receiving the full weight of everything his final letter has given us. We have received 

the most solemn ministerial charge in the New Testament: preach the word, in the presence of God and 

Christ Jesus who will judge the living and the dead. We have received the most confident personal 

testimony: I have fought the good fight, I have finished the course, I have kept the faith. We have 

received the most humanly vulnerable closing: only Luke is with me, bring the cloak, come before 

winter. And we have received the most eschatologically assured doxology: the Lord will rescue me from 

every evil deed and bring me safely into His heavenly kingdom — to Him be glory forever and ever. 

 

Lord, form in us the character of the minister who preaches the word in season and out of season, who 

endures the affliction of the itching-ear culture’s turning away, who fulfills the ministry to the full 

regardless of what the current reception warrants. Let the awareness of the divine judge before whom 

the ministry is conducted be the formation of the approach to the proclamation. Not the audience’s 

approval. Not the platform’s metrics. Not the institution’s endorsement. The presence of God and Christ 

Jesus, who will evaluate the faithfulness of the proclamation on the final day. 

 

Give us the testimony of verses 6–8. Let us fight the fight that is worth fighting. Let us run the course 

that is set before us without abandoning it when the circumstances make the running hard. Let us keep 

the faith — the deposit of the gospel, the pattern of sound words, the God-breathed Scripture that 

chapter 3 celebrated as the provision for the perilous times. And let us live in the orientation toward the 



appearing that the crown rewards: the love of His coming that transforms the present suffering into the 

eve of the award ceremony. 

 

And in the moments of maximum human desertion — when only Luke is with us, when Demas has loved 

the present world and departed — let the but the Lord stood with me of verse 17 be the provision that 

sustains the proclamation. The Lord stands. He strengthens. He preserves through every form of evil up 

to and including the final form. And He brings safely into the heavenly kingdom the person who has 

fought the fight, finished the course, and kept the faith. To Him be the glory forever and ever. 

 

Grace be with you. Amen. 

 

Soli Deo Gloria 

Glory to God Alone 

Conclusion 

The Crown Still Awaits 

As we come to the end of our study of 2 Timothy, we leave the Apostle Paul where Scripture leaves 

him—in a Roman prison cell, awaiting execution, yet filled with unwavering confidence in the 

promises of God. Though his earthly journey was nearing its conclusion, his faith remained unshaken, 

his testimony uncompromised, and his hope undiminished. 

The final chapter of Paul's life teaches us one of the greatest lessons in all of Scripture: it is possible to 

finish well. 

Paul's ministry had been marked by hardship, persecution, rejection, imprisonment, and suffering. He 

had endured beatings, shipwrecks, hunger, loneliness, and constant opposition. Yet none of these trials 

succeeded in turning him away from Christ. His confidence was never rooted in favorable 

circumstances but in the faithfulness of God. 

As he looked back upon his life, Paul did not boast of churches planted, sermons preached, miracles 

performed, or letters written. Instead, he simply declared: 

"I have fought a good fight, I have finished my course, I have kept the faith" (2 Timothy 4:7). 

What a testimony! These words reveal the true measure of success in the Christian life. God does not 

call us to be famous, wealthy, or influential. He calls us to be faithful. 

Throughout this epistle, Paul has challenged us to guard the gospel, endure hardship, handle God's 

Word accurately, flee youthful lusts, resist false teaching, preach the Word, and remain steadfast in the 

face of opposition. These commands are just as necessary today as they were when Timothy first 

received this letter. 

We live in a world that increasingly rejects biblical truth. Many seek teachers who will tell them what 

they want to hear rather than what they need to hear. Compromise is celebrated, conviction is criticized, 



and faithfulness is often costly. Yet the message of 2 Timothy remains clear: God's people must stand 

firm. 

The church does not need less truth—it needs more truth. It does not need less courage—it needs more 

courage. It does not need less commitment—it needs more commitment. The same gospel that 

sustained Paul in the first century is sufficient to sustain believers in the twenty-first century. 

Perhaps the greatest encouragement found in this letter is the promise that faithfulness will be 

rewarded. Paul looked beyond his chains and saw a crown. He looked beyond Nero and saw the King 

of Kings. He looked beyond death and saw eternal life. 

The crown of righteousness that awaited Paul is not reserved for apostles alone. Scripture promises that 

it is available to all who love the appearing of Jesus Christ. Every believer who remains faithful to the 

end can look forward to hearing the words, "Well done, thou good and faithful servant." 

One day our race will also be finished. Our opportunities to serve will end. Our earthly journey will 

reach its conclusion. When that day comes, may we be able to echo Paul's testimony with confidence 

and joy. 

Until then, let us guard the truth, proclaim the gospel, endure hardship, and remain faithful to our Lord. 

The prison cell is empty now. The sword has long since fallen. The Apostle Paul has received his 

reward. 

Yet his voice still speaks through the pages of Scripture, calling every generation of believers to 

faithfulness. 

The race continues. 

The battle remains. 

The gospel must still be preached. 

And for all who faithfully follow Jesus Christ— 

The crown still awaits. 

"Henceforth there is laid up for me a crown of righteousness, which the Lord, the righteous 

judge, shall give me at that day: and not to me only, but unto all them also that love his 

appearing." 

— 2 Timothy 4:8 

Dr. Paul Crawford 

Crawford Bible Commentary 

A Note from the Author 
Dear Reader, 

Thank you for taking the time to journey through the book of 2 Timothy with me. It is my sincere 

prayer that this verse-by-verse study has deepened your understanding of God's Word, strengthened 

your faith, and encouraged you to live more faithfully for Jesus Christ. 



Of all the Apostle Paul's writings, 2 Timothy has always held a special place in my heart. Within its 

pages, we hear the voice of a seasoned servant of God who stands at the threshold of eternity. We 

witness his unwavering confidence in Christ, his concern for the next generation of believers, and his 

steadfast commitment to the truth of God's Word. Paul's final letter reminds us that the Christian life is 

not measured by how we begin but by how we finish. 

As I worked through this study, I was repeatedly challenged by Paul's example. His courage in 

suffering, his faithfulness in ministry, and his devotion to Christ serve as a powerful reminder that 

God's grace is sufficient for every season of life. Whether we are facing opportunities or obstacles, 

victories or trials, our calling remains the same: to know Christ, proclaim His truth, and remain faithful 

until the end. 

The world in which we live continues to change rapidly, but the truths found in Scripture remain 

eternal. The challenges confronting believers today are not unlike those Timothy faced centuries ago. 

False teaching still threatens the church. Compromise still tempts God's people. Opposition to biblical 

truth still exists. Yet the gospel remains the power of God unto salvation, and the Word of God remains 

our sure foundation. 

My desire through the Crawford Bible Commentary series has always been simple: to make God's 

Word understandable, practical, and applicable for everyday believers while remaining faithful to the 

biblical text. I believe that the Bible is God's inspired, inerrant, and authoritative Word, sufficient for 

every area of faith and practice. Therefore, every commentary, sermon, and study I write is intended to 

point readers back to the Scriptures and ultimately to the Lord Jesus Christ. 

If this book has helped you grow in your relationship with Christ, encouraged you during a difficult 

season, strengthened your confidence in God's Word, or equipped you to teach others, then I am 

grateful to the Lord for allowing me to be a small part of your spiritual journey. 

As you close this book, I encourage you not merely to admire Paul's faithfulness but to imitate it. 

Guard the gospel. Preach the Word. Endure hardship. Stand for truth. Love Christ above all else. Live 

each day with eternity in view. 

And when your own journey nears its end, may you be able to say with confidence: 

"I have fought a good fight, I have finished my course, I have kept the faith." 

Until the Lord returns or calls us home, may we continue serving Him faithfully, knowing that our 

labor is not in vain and that a crown of righteousness awaits all who love His appearing. 

May God richly bless you and keep you steadfast in His service. 

In Christ, 

Dr. Paul Crawford 

Crawford Bible Commentary 

 


