
 

Introduction to Genesis Chapter 46 

Israel Goes Down to Egypt: The Divine Confirmation, the Genealogy of the 
Covenant Community, and the Father-Son Reunion 

 

Genesis chapter 46 is the chapter of the great departure — the moment when the covenant family of 
Jacob leaves the Promised Land and goes down to Egypt. It is a moment of enormous covenant 
significance, because the land they are leaving was promised to Abraham in Genesis 12, confirmed 
to Isaac, and confirmed again to Jacob at Bethel. To leave the Promised Land is to leave the 
covenant geography. And God knows this. He speaks to Jacob at Beersheba — on the threshold of 
the departure, at the last point of Promised Land before the journey to Egypt — and confirms that 
the departure is not a departure from the covenant but a movement within it. 

The divine speech to Jacob at Beersheba is the last divine address in the Jacob narrative and one of 
the most important in the entire patriarchal story. God calls himself the God of your father — the 
God of Isaac, the God of the covenant that has been running from Abraham through Isaac to Jacob. 
He tells Jacob not to be afraid to go down to Egypt. He promises to make Jacob into a great nation 
there. He promises to go with Jacob to Egypt. He promises to bring Jacob back — not Jacob 
personally, whose death will occur in Egypt, but Jacob's descendants. And He gives Joseph the 
provision He has already announced: Joseph's own hand will close your eyes. The God who has 
been with Jacob through Bethel and Paddan-Aram and the wrestling at the Jabbok is the God who 
will be with Jacob in Egypt. 

The genealogy of chapter 46 — the seventy souls who go down to Egypt with Jacob — is one of the 
most important lists in the Pentateuch. Seventy persons. The same number as the seventy nations of 
the Table of Nations in Genesis 10. The family that will become the nation of Israel enters Egypt as 
seventy souls — a number that signals comprehensive totality, the seed of a people who will be as 
numerous as the stars in the sky and the sand on the seashore. Moses will tell the Israelites in 
Deuteronomy 10:22 that their ancestors went down to Egypt as seventy people, and now the Lord 
their God has made them as numerous as the stars in the sky. The seventy is the beginning of the 
multiplication that the covenant promised. 

The reunion of Jacob and Joseph on the road in the land of Goshen is the most emotionally charged 
moment in the chapter and one of the most moving in all of Genesis. Joseph harnesses his chariot 
and drives out to meet his father. Jacob sees him coming. Joseph throws his arms around his father 
and weeps for a long time. And Jacob says: now I am ready to die, since I have seen for myself that 
you are still alive. The man who declared he would go to the grave in sorrow mourning Joseph has 
now seen Joseph's face and is willing to die. The grief that the blood-dipped coat created has been 
resolved by the embrace of the son who was supposed to be dead. The twenty-two-year wound is 
healed by the reunion. 

The chapter closes with Joseph's practical management of the family's settlement in Egypt. He 
prepares to present his brothers to Pharaoh and advises them on how to answer Pharaoh's 
questions about their occupation. The family of shepherds will present themselves as shepherds — 
which is an occupation that Egyptians find detestable, and therefore the family will be settled in 
Goshen, apart from the general Egyptian population. The segregation that will eventually produce 
the conditions for the Exodus is already being established in the management of the family's 
settlement. Joseph navigates the Egyptian social order with the practical wisdom that has 
characterized every stage of his story. 

 



Opening Prayer 

Heavenly Father, 

As we open Genesis chapter 46, we come before You at the great departure — Jacob leaving the 
Promised Land, driving his family and everything he owns toward Egypt. Lord, speak to us from 
Your word to Jacob at Beersheba. The last word before the border. Do not be afraid to go down to 
Egypt, for I will make you into a great nation there. I will go down to Egypt with you, and I will 
surely bring you back again. This is the word for every covenant person who is being asked to go 
somewhere they did not expect to go, to leave the geography of the familiar for the geography of 
the necessary. 

Father, thank You for the reunion on the road in Goshen. Joseph driving out to meet his father. 
The embrace. The long weeping. Now I am ready to die, since I have seen for myself that you are 
still alive. The grief that was impossible to carry was not the last word about Jacob's story. The 
son he believed was dead is alive. Let the reunion of Jacob and Joseph be the image we carry when 
the things we have been grieving seem permanent — the truth that the reunion is coming, that the 
living son is on his way, that the spirit that revived when the wagons arrived can deepen when the 
arms are thrown around the father. 

And Lord, let the seventy souls be the seed we see by faith. Seventy people entering Egypt. The 
stars of the sky. The sand of the seashore. The promise that seemed impossible at ninety-nine is 
still being fulfilled, generation by generation, the covenant community growing in Egypt under 
the protection of Joseph's provision and the promise of the God who goes with them into every 
Egypt they are called to enter. 

In Jesus' name we pray, Amen. 

 

Genesis 46:1–7 — God Speaks at Beersheba: Do Not Be Afraid to Go 
Down to Egypt 

(1) So Israel set out with all that was his, and when he came to Beersheba, he offered 
sacrifices to the God of his father Isaac. (2) And God spoke to Israel in a vision at night and 
said, 'Jacob! Jacob!' 'Here I am,' he replied. (3) 'I am God, the God of your father,' he said. 
'Do not be afraid to go down to Egypt, for I will make you into a great nation there. (4) I 
will go down to Egypt with you, and I will surely bring you back again. And Joseph's own 
hand will close your eyes.' (5) Then Jacob left Beersheba, and Israel's sons took their father 
Jacob and their children and their wives in the carts that Pharaoh had sent to transport 
him. (6) They also took with them their livestock and the possessions they had acquired in 
Canaan, and Jacob and all his offspring went to Egypt. (7) He took with him to Egypt his 
sons and grandsons and his daughters and granddaughters—all his offspring. 

The Context: 

The departure begins with Jacob stopping at Beersheba to offer sacrifices. Beersheba is significant: 
it is the southernmost point of the Promised Land, the place where Abraham planted the tamarisk 
tree and worshiped El Olam in chapter 21, and the place where Isaac encountered God in chapter 
26. Jacob stops at the threshold of the departure and offers sacrifices at the place where the 
covenant has been honored by his fathers. Before leaving the land of the covenant, he acknowledges 
the God of the covenant at the place that has been the southern boundary of the covenant 
geography. 

God speaks to Jacob in a vision at night, calling him by name twice: Jacob! Jacob! The double 
calling of the name — the same form of divine address that characterized the stopping of Abraham's 
knife in chapter 22 and the call of Moses at the burning bush — marks this as a moment of 
extraordinary divine attention. Jacob's answer — here I am — is the covenant response, the same 



response Abraham gave in chapter 22. The pattern of the covenant encounter: God calls twice, the 
covenant person answers. 

The content of the divine speech addresses Jacob's most immediate and most understandable fear: 
leaving the Promised Land. Do not be afraid to go down to Egypt. The fear of Egypt is the covenant 
person's fear — the fear of leaving the land that was promised to Abraham and confirmed to each 
subsequent patriarch. God's response to the fear is threefold: I will make you into a great nation 
there (the covenant promise of fruitfulness will be fulfilled in Egypt, not prevented by it); I will go 
down to Egypt with you (the divine presence is not limited to the land of Canaan); and I will surely 
bring you back again (the Egypt sojourn is temporary in the divine plan, not permanent). The 
covenant promise is not cancelled by the departure from the Promised Land. It is being fulfilled 
through the departure. 

Joseph's own hand will close your eyes is the most personal and most specific promise in the divine 
speech. It means Jacob will see Joseph before he dies, and Joseph will be with Jacob at the moment 
of his death. The man who declared in chapter 37 that he would go to the grave in sorrow mourning 
Joseph, and who declared in chapter 42 that everything was against him, is now told specifically: the 
son you believed was dead will be at your side when you die. The God who has been with Jacob 
through every stage of his story is with him in this specific and intimate promise about the manner 
of his death. 

Plain American English: 

"Israel set out with everything he had. When he reached Beersheba, he offered sacrifices to 
the God of his father Isaac. God spoke to Israel in a vision during the night. He said: 'Jacob! 
Jacob!' Jacob answered: 'Yes, here I am.' God said: 'I am God — the God of your father. Do 
not be afraid to go down to Egypt. I will make you into a great nation there. I will go to Egypt 
with you, and I will also bring you back again. And Joseph will be the one who closes your 
eyes when you die.' Then Jacob left Beersheba, and Israel's sons loaded their father Jacob 
and their children and their wives onto the wagons that Pharaoh had sent to transport them. 
They brought their livestock and everything they had acquired in Canaan, and Jacob and all 
his descendants set out for Egypt. He took his sons and grandsons, his daughters and 
granddaughters — every one of his descendants — with him to Egypt." 

KEY OBSERVATIONS 

"Jacob! Jacob!": This signifies The Double Calling of the Covenant Name as the Marker of 
Extraordinary Divine Attention at the Threshold of the Most Significant Departure of Jacob's 
Life. God calls Jacob twice — the same form of divine address used at the stopping of 
Abraham's knife on Mount Moriah and at the calling of Moses at the burning bush. The double 
call marks the moment as one of highest covenant significance. Jacob is about to cross the 
border out of the Promised Land, and God calls him at the threshold with the urgency and 
intimacy of the double name. The God who has been present throughout Jacob's story is 
supremely present at the moment when the departure from the covenant geography requires 
the most direct divine confirmation. 

"Do not be afraid to go down to Egypt, for I will make you into a great nation there": 
This signifies The Threefold Covenant Confirmation as the Divine Answer to the Fear of 
Leaving the Promised Land. The fear is real and appropriate: the Promised Land is where God 
told Abraham to go. Leaving it is movement in the wrong direction by every surface reading of 
the covenant geography. God's answer is the threefold promise: I will make you into a great 
nation there (the covenant promise of multiplication will be fulfilled in Egypt), I will go with 
you (the divine presence is not geographically confined), and I will bring you back (the 
departure is temporary in the divine plan). The covenant is not cancelled by the departure. It 
is being fulfilled through it. 



"I will go down to Egypt with you": This signifies The Covenant Presence as Non-
Geographically Confined — The God Who Promised the Land Is Not Limited to the Land. The 
divine promise to go with Jacob to Egypt is one of the most important theological statements 
in the chapter. The God of Abraham, Isaac, and Jacob has been associated with the Promised 
Land — with the altars at Shechem, Bethel, and Hebron, with the covenant territory that was 
promised and repeatedly confirmed. The promise that God will go with Jacob to Egypt 
declares that the covenant presence is not territorially bounded. The God of the Promised 
Land goes with His covenant people into the Egypt they must enter. This is the theological 
foundation of the divine presence with Israel through every stage of their subsequent history 
— in Egypt, in the wilderness, in exile. 

"Joseph's own hand will close your eyes": This signifies The Most Intimate Promise of the 
Divine Speech — the Father Will Die in the Presence of the Son He Believed Was Dead. This 
promise is the personal dimension of the divine speech, the specific assurance that addresses 
the most personal dimension of Jacob's twenty-two-year grief: you will see Joseph before you 
die, and Joseph will be with you at the moment of your death. The man who believed Joseph 
was torn to pieces by a wild animal is now told that Joseph's hands — the hands of the living 
son — will close his eyes at the end. The grief is not only resolved by the reunion. It is resolved 
specifically and personally: the death that Jacob feared would be in sorrow will be in the 
presence of the son he loves. 

WHAT THIS MEANS FOR US TODAY 

1. Stop at the Threshold of the Departure and Offer Sacrifices — Acknowledge God at 
the Last Point of the Familiar Before Moving Into the Unknown: Jacob stops at 
Beersheba — the southernmost point of the Promised Land, the threshold of the departure — 
and offers sacrifices. He acknowledges God at the last point of the familiar before crossing into 
the unknown. The practice of marking the threshold moments of life with deliberate 
acknowledgment of God — before the move, before the transition, before the departure from 
the familiar — is the practice that Jacob models. The person who rushes across the threshold 
without the sacrifice at Beersheba may miss the divine speech that God gives at the place of 
departure. 

2. The God of the Promised Land Goes With You Into the Egypt You Are Called to 
Enter: The covenant presence is not geographically confined. The God who has been 
associated with the altars of Canaan goes with Jacob to Egypt. The God who has been 
associated with the familiar territory of the covenant life goes with the covenant person into 
every unfamiliar territory they are called to enter. The Egypt of your life — the place you did 
not choose, the environment you did not expect, the circumstance that feels distant from the 
familiar geography of your covenant community — is not beyond the reach of the God who 
promised to go with you. He goes down to Egypt with you. 

3. The Departures That Look Like They Are Moving Away From the Promise Are 
Often the Path Through Which the Promise Is Being Fulfilled: Jacob is leaving the 
Promised Land. The departure looks like movement away from the covenant geography. God 
tells him: I will make you into a great nation there. The great nation is not going to be formed 
in Canaan. It is going to be formed in Egypt. The departure from the promised territory is the 
path through which the promised fruitfulness will be accomplished. The movement that looks 
like retreat from the covenant purpose may be the movement through which the covenant 
purpose is most powerfully fulfilled. 

HOW THIS RELATES TO TODAY 

The divine speech to Jacob at Beersheba is the last patriarchal theophany in the book of Genesis — 
the last direct divine speech to one of the covenant patriarchs before the narrative moves into the 
period covered by the book of Exodus. The speech brings together the key elements of the covenant 



promise — fruitfulness, divine presence, and return — in a moment of transition that anticipates the 
Exodus narrative. The promise I will surely bring you back again anticipates the return from Egypt 
under Moses. The promise I will make you into a great nation there anticipates the multiplication of 
Israel in Egypt that Exodus 1:7 describes. The entire trajectory from the Beersheba theophany to the 
Sinai covenant is set up in this brief divine speech. 

The connection between Jacob's Beersheba experience and earlier patriarchal encounters at 
Beersheba is one of the most significant covenant geography connections in the chapter. Abraham 
planted a tamarisk tree at Beersheba and worshiped El Olam — the Eternal God — in chapter 21. 
Isaac encountered God at Beersheba and received the covenant confirmation of chapter 26. Now 
Jacob stops at Beersheba and receives the final patriarchal theophany. The place where the 
covenant has been confirmed to each generation becomes the place where the covenant is confirmed 
to the third patriarch at the moment of the most significant departure in the patriarchal story. 

Key Lesson: Do not be afraid to go down to Egypt, for I will make you into a great nation 
there — I will go down to Egypt with you — the threefold divine promise at the threshold of the 
departure confirms that the covenant presence is not geographically confined, that the 
departures that look like they are moving away from the promise are often the paths through 
which the promise is most powerfully fulfilled, and that the God of the Promised Land goes 
down to Egypt with the family He is sending there. 

Genesis 46:8–27 — The Seventy Souls: The Genealogy of the Covenant 
Family in Egypt 

(8) These are the names of the sons of Israel (Jacob and his descendants) who went to 
Egypt: Reuben the firstborn of Jacob. (26) All those who went to Egypt with Jacob—those 
who were his direct descendants, not counting his sons' wives—numbered sixty-six 
persons. (27) With the two sons who had been born to Joseph in Egypt, the members of 
Jacob's family, which went to Egypt, were seventy in all. 

The Context: 

The genealogy of the seventy who go down to Egypt is one of the most significant lists in the 
Pentateuch. It is carefully organized by mother: the sons of Leah, then the sons of Zilpah, then the 
sons of Rachel, then the sons of Bilhah. The list documents four generations of the covenant family 
— Jacob's sons, their sons, and in some cases their grandsons — as they enter Egypt. The total is 
seventy — the same number as the seventy nations of the Table of Nations in Genesis 10. 

The number seventy is not coincidental. The Table of Nations in Genesis 10 established that seventy 
peoples descended from Noah's three sons after the flood — the complete human family, the 
comprehensive scope of the nations that the Abrahamic blessing was meant to reach. The seventy 
souls who go to Egypt are the comprehensive seed of the covenant nation — the complete family 
that will become the people through whom the blessing of all nations will be mediated. The seventy 
nations and the seventy souls are numerically parallel: one is the scope of the nations the covenant 
will eventually bless, the other is the seed of the covenant community that will produce that 
blessing. 

The specific count of sixty-six direct descendants plus four (Jacob himself, Joseph, and Joseph's two 
sons who are already in Egypt) to produce seventy is handled differently across the versions — the 
Septuagint counts seventy-five, following a different inclusion of grandchildren. But the theological 
significance is the same regardless of the specific accounting: the family enters Egypt as a discrete, 
enumerable community. They are not a mass movement. They are a family. Each person is named. 
The covenant community that enters Egypt is specific, personal, and fully documented. No one is 
anonymous. 

The genealogy also establishes the twelve tribes of Israel in their foundational form. The sons of 
Leah and their families will become the tribes that define the structure of the covenant nation. The 



list traces the beginning of the tribal structure that will persist through the wilderness period, the 
conquest, and the entire Old Testament history of Israel. The family going to Egypt is the seed of the 
organized tribal community that will emerge from Egypt four centuries later. 

Plain American English: 

"These are the names of the sons of Israel — meaning Jacob and his descendants — who 
went to Egypt. Reuben was Jacob's firstborn. The total number of Jacob's direct descendants 
who went to Egypt, not counting his sons' wives, was sixty-six. Together with the two sons 
born to Joseph in Egypt, the total number of members of Jacob's family who went to Egypt 
was seventy." 

KEY OBSERVATIONS 

"These are the names of the sons of Israel who went to Egypt": This signifies The 
Covenant Community Entering Egypt as a Named, Specific, Fully Documented Family Rather 
Than an Anonymous Migration. The genealogy names every person in the covenant family 
who goes to Egypt. The covenant community is not a mass movement of unnamed refugees. It 
is a family whose members are individually identified, whose relationships are specified, 
whose tribal origins are documented. The naming matters: the God who knows His covenant 
community by name keeps the record of every member of the community as they cross the 
border into Egypt. No one in the covenant community is anonymous before the God who 
called them. 

"All those who went to Egypt with Jacob numbered sixty-six persons. With the two 
sons born to Joseph in Egypt, the members of Jacob's family were seventy in all": 
This signifies The Seventy Souls as the Covenant Seed of the Nation That Will Be as Numerous 
as the Stars — the Complete Beginning of the Multiplication That the Promise Announced. 
Seventy people enter Egypt. Moses will tell Israel in Deuteronomy 10:22 that their ancestors 
went down as seventy people and God has now made them as numerous as the stars. The 
seventy is not the fulfillment — it is the seed. The covenant promise of a great nation is 
measured against this seventy: from this counted, named, documented family of seventy, God 
will produce the innumerable multitude that the stars and the sand describe. 

"The sons of Leah — the sons of Zilpah — the sons of Rachel — the sons of Bilhah": 
This signifies The Four-Part Maternal Structure of the Genealogy as the Foundation of the 
Twelve-Tribe System That Will Define Israel Through Its Entire History. The genealogy is 
organized by the four mothers of Jacob's children, establishing the maternal lines that will 
become the tribal lines of the covenant nation. The tribal structure of Israel — which will 
persist through the wilderness, the conquest, the monarchy, and beyond — has its roots in the 
four-way division of the genealogy in chapter 46. The mothers of the covenant community are 
the founding mothers of the tribes. 

"The two sons who had been born to Joseph in Egypt": This signifies Ephraim and 
Manasseh as Already Present in Egypt When the Family Arrives — the Sons of the Covenant 
Heir Who Will Receive the Tribal Blessing in Chapter 48. Joseph's two sons — born to him 
during his years of elevation in Egypt, named for the forgetting of his father's house 
(Manasseh) and for the fruitfulness in the land of his affliction (Ephraim) — are counted 
among the seventy. They are the only members of the covenant family who were born in Egypt 
before the family arrived. Their inclusion in the seventy establishes their full membership in 
the covenant community and anticipates Jacob's blessing of them in chapter 48 when he gives 
them equal standing with Reuben and Simeon. 

WHAT THIS MEANS FOR US TODAY 

1. The Covenant Community Is a Named, Specific, Fully Documented Family — Know 
the Names of the People You Are Going Down to Egypt With: The genealogy names 



everyone. The covenant community that goes to Egypt is not a crowd of anonymous travelers. 
Each person is named, their relationships documented, their tribal connections established. 
The community of faith is not an abstract concept. It is specific people with specific names and 
specific relationships. The person who knows the names of the people they are doing kingdom 
life with is the person who understands what the covenant community actually is: a family, not 
a movement. 

2. See the Seventy as the Seed, Not the Summit — the Promise of Innumerability Is 
Made to the Counted and the Named: Seventy people. Numbered, named, documented. 
And God promised that from these seventy He would make a nation as numerous as the stars. 
The tendency is to wait until you can see the innumerable multitude before you believe the 
promise. The covenant community is called to see the seventy as the seed from which the 
innumerable multitude is coming — to measure the promise against the beginning, not the 
completion. The promise of innumerability is made to the counted, named, documented 
seventy, not to the uncountable stars that the seventy will become. 

3. Every Member of the Covenant Community Is Individually Named Before God — 
No One Is Anonymous in the Community He Has Called: The genealogy names every 
person in the seventy. No one is identified only as a son of so-and-so without their own name. 
The covenant community's membership is specific and individual: each person is known by 
name, each relationship is documented, each tribal connection is recorded. The God who 
keeps this record is the God who knows His people individually, not merely collectively. Every 
person in the covenant community is individually named before the God who keeps the 
covenant. No one in the community He has called is lost in the crowd. 

HOW THIS RELATES TO TODAY 

The number seventy has resonated throughout biblical history as a number of complete and 
comprehensive community. The seventy nations of Genesis 10. The seventy elders of Israel 
appointed in Numbers 11. The seventy disciples sent out by Jesus in Luke 10 — one for each nation 
of the Table of Nations, signifying the universal reach of the gospel. The seventy souls who go to 
Egypt are the seed of the nation that will eventually become the instrument through which the 
nations are blessed. The number is not coincidental: the complete family of seventy is the beginning 
of the comprehensive blessing that God promised to Abraham for every nation. 

The inclusion of Joseph's two Egyptian-born sons in the seventy is one of the most significant 
details in the genealogy. Manasseh and Ephraim were born to Joseph and his Egyptian wife 
Asenath. They are half-Egyptian by birth. And they are counted among the seventy who go to Egypt 
— which is to say, they are counted among the covenant family even though they were born in Egypt 
to an Egyptian mother. The inclusion of the Egyptian-mothered sons anticipates Jacob's blessing of 
them in chapter 48 and their full incorporation as covenant tribes. The covenant community has 
always been defined by more than ethnicity: the sons of the Egyptian wife are fully numbered 
among the covenant family from the beginning. 

Key Lesson: The seventy souls who went to Egypt — named, counted, documented by 
mother and tribe — are the seed from which God will produce a nation as numerous as the 
stars; Moses will tell Israel in Deuteronomy 10:22 that their ancestors went down as seventy 
and God has now made them as numerous as the stars in the sky; see the seventy as the seed, 
not the summit, because the promise of innumerability is always made to the counted and 
named community before it is visible in the uncountable multitude it is becoming. 

Genesis 46:28–34 — The Reunion on the Road and Joseph's Practical 
Wisdom for Goshen 

(28) Now Jacob sent Judah ahead of him to Joseph to get directions to Goshen. When they 
arrived in the region of Goshen, (29) Joseph had his chariot made ready and went to 



Goshen to meet his father Israel. As soon as Joseph appeared before him, he threw his arms 
around his father and wept for a long time. (30) Israel said to Joseph, 'Now I am ready to 
die, since I have seen for myself that you are still alive.' (31) Then Joseph said to his 
brothers and to his father's household, 'I will go up and speak to Pharaoh and will say to 
him, "My brothers and my father's household, who were living in the land of Canaan, have 
come to me. (32) The men are shepherds; they tend livestock, and they have brought along 
their flocks and herds and everything they own." (33) When Pharaoh calls you in and asks, 
"What is your occupation?" (34) you should answer, "Your servants have tended livestock 
from our boyhood on, just as our fathers did." Then you will be allowed to settle in the 
region of Goshen, for all shepherds are detestable to the Egyptians.' 

The Context: 

Jacob sends Judah ahead — the brother who offered himself as surety for Benjamin, the brother 
whose speech broke Joseph's composure, the brother through whom the covenant line will run — to 
get directions to Goshen. The choice of Judah for this advance role is consistent with his emergence 
as the family's spokesman and leader throughout chapters 43 through 45. He is no longer the Judah 
who proposed the sale of Joseph for twenty shekels. He is the Judah who speaks for the family, who 
goes ahead, who prepares the way. 

Joseph's chariot is made ready and he drives out to meet his father. The picture is one of urgency 
and honor: the governor of Egypt harnesses his chariot — the most prestigious mode of transport 
available — and goes out to the road to meet his father. He is not waiting for Jacob to be brought to 
him. He goes. When Jacob's procession comes into view, Joseph sees his father for the first time in 
twenty-two years. He throws his arms around Jacob and weeps for a long time. The chapter does 
not record what they say to each other in this embrace. It records only the weeping. Some reunions 
need to be held before they can be spoken. 

Jacob's statement — now I am ready to die, since I have seen for myself that you are still alive — is 
not a request for death. It is the declaration of the completed life. The thing that made life 
unbearable has been resolved. The grief that had locked Jacob in inconsolable mourning for twenty-
two years has been answered. He has seen Joseph's face. He has felt his arms. He is ready to die 
because the thing he needed to see before he died has been seen. The Jacob who said in chapter 42 
that he would go to the grave in sorrow has arrived at the place where he can contemplate death 
without the sorrow that once defined it. 

Joseph's practical management of the family's settlement in Egypt is consistent with his character 
throughout the narrative. He plans ahead. He advises his brothers on how to answer Pharaoh's 
questions in a way that will produce the settlement in Goshen that he wants for them. The Egyptian 
cultural aversion to shepherds — all shepherds are detestable to the Egyptians — is the providential 
mechanism that will keep Jacob's family separate from the Egyptian population and in Goshen. The 
segregation is both a practical provision (Goshen is the best pastoral land) and a providential 
boundary (the family will be maintained as a distinct community rather than absorbed into 
Egyptian culture). The very thing that makes the family objectionable to Egyptians is the thing that 
secures them in the right location. 

Plain American English: 

"Jacob sent Judah ahead of him to Joseph to get directions to Goshen. When they arrived in 
the region of Goshen, Joseph had his chariot prepared and drove out to Goshen to meet his 
father Israel. When Joseph saw his father, he threw his arms around him and wept for a long 
time. Israel said to Joseph: 'Now I am ready to die — I have seen your face with my own eyes 
and I know you are still alive.' Then Joseph said to his brothers and his father's household: 'I 
am going to go up and tell Pharaoh. I will say to him: My brothers and my father's household 
have come from Canaan. They are shepherds who work with livestock, and they have 
brought their flocks and herds and all their possessions with them. When Pharaoh calls you 
in and asks what you do for a living, tell him: We your servants have been herdsmen all our 



lives, just as our fathers were before us. Say that, and you will be allowed to settle in the 
region of Goshen — because Egyptians consider it shameful to associate with shepherds.'" 

KEY OBSERVATIONS 

"Jacob sent Judah ahead of him to Joseph": This signifies Judah's Emergence as the 
Family's Advance Agent — the Transformed Character Leading the Way Into the New Chapter. 
Judah is sent ahead. He is the one who prepares the way. The man who proposed selling 
Joseph for twenty shekels in chapter 37, who confessed in chapter 38 that Tamar was more 
righteous than he, who offered himself as a slave in chapter 44 — this man is now the advance 
agent who goes ahead of the family into the new chapter. The transformation that has been 
building since chapter 38 is now visible in Judah's leadership role. The family's most 
transformed member is sent ahead to prepare the meeting with the governor. 

"He threw his arms around his father and wept for a long time": This signifies The 
Reunion Held in the Body Before It Is Spoken in Words — the Grief of Twenty-Two Years 
Released in the Embrace That Words Cannot Carry. Joseph weeps for a long time. The chapter 
does not record what is said in the embrace. Some reunions cannot begin with words. Twenty-
two years of separation, of believing the other was dead, of carrying the wound in private — 
this reunion must begin with the body before it can begin with speech. The arm of the son 
around the father. The weeping of the governor who has been maintaining composure through 
the entire testing sequence. The long time of held silence. 

"Now I am ready to die, since I have seen for myself that you are still alive": This 
signifies The Completion of Jacob's Life — The Thing That Made Death Unbearable Has Been 
Resolved, and Now Death Can Be Approached Without the Sorrow That Once Defined It. 
Jacob is not expressing a desire for death. He is expressing the completion of the thing that 
made life incomplete. Now I am ready — the thing I needed before I could go has been given. I 
have seen your face. I have felt your arms. The grief that was supposed to accompany me to the 
grave has been resolved by the reunion. The Jacob who declared in chapter 37 that he would 
go to the grave in sorrow has arrived at the place where he can contemplate death without the 
defining sorrow of the supposed loss of Joseph. 

"All shepherds are detestable to the Egyptians": This signifies The Providential Use of 
Egyptian Cultural Aversion to Secure the Covenant Community's Separation and Placement in 
the Right Territory. Joseph instructs his brothers to identify themselves as shepherds to 
Pharaoh, knowing that the Egyptian cultural aversion to shepherds will result in the family 
being settled in Goshen rather than integrated into the general Egyptian population. The thing 
that makes the family objectionable to Egyptians is the thing that secures their placement in 
the best pastoral land, maintains their distinct community identity, and prevents the cultural 
absorption that would have threatened their covenant distinctiveness. Providence uses the 
Egyptian prejudice against shepherds to protect the covenant people. 

WHAT THIS MEANS FOR US TODAY 

1. Send the Transformed Person Ahead to Prepare the Way — Transformation Is 
Demonstrated in Leadership, Not Just in Private Character: Jacob sends Judah 
ahead. The most transformed member of the family is given the advance leadership role. The 
transformation of character that Judah has undergone from chapter 37 to chapter 44 is not 
only a private spiritual reality — it is demonstrated in the specific role he is given in the 
family's movement. Genuine transformation of character eventually produces the specific 
leadership responsibilities that match the transformed character. The person who has been 
changed by the confrontation with their own failure is often the most effective person to go 
ahead and prepare the way. 

2. Hold the Reunion Before You Speak It — Some Grief and Some Joy Require the 
Body Before They Require the Voice: Joseph and Jacob weep in each other's arms for a 



long time before anything is said. The reunion begins in the body — in the embrace, in the 
weeping, in the held silence of twenty-two years of loss. The pastoral wisdom of this moment 
is the wisdom of knowing when to be present before you are verbal, when to hold before you 
speak, when the most important communication is the communication that does not use 
words. The person who rushes immediately to speech at the moment of reunion may miss the 
moment that the body and the silence need to inhabit first. 

3. Trust the Providence That Uses What Makes You Objectionable to Others to Place 
You Where You Need to Be: The Egyptian aversion to shepherds is the mechanism that 
places Jacob's family in Goshen. The thing that makes the family culturally objectionable to 
the dominant society is the thing that secures them in the right location and protects their 
distinct community identity. The aspect of your calling, your community, or your 
distinctiveness that makes you objectionable to the surrounding culture may be the 
providential mechanism that keeps you in the place where you need to be and prevents the 
cultural absorption that would compromise your covenant identity. 

HOW THIS RELATES TO TODAY 

Jacob's declaration in verse 30 — now I am ready to die — echoes the declaration of Simeon in Luke 
2:29-30 when he holds the infant Jesus in the temple: Sovereign Lord, as you have promised, you 
may now dismiss your servant in peace. For my eyes have seen your salvation. Both Jacob and 
Simeon are old men who have been waiting for something specific. Both say now I am ready to die 
when the thing they have been waiting for is finally before them. Both have lived long enough to see 
the fulfillment of the promise. The reunion with Joseph is Jacob's version of the seeing of salvation: 
the son he believed was dead is alive in his arms, and now death can come. 

Joseph's advice to his brothers about how to present themselves to Pharaoh is one of the most 
practically wise moments in the chapter and one of the most revealing about how Joseph navigates 
the relationship between the covenant community and the dominant culture. He does not advise his 
brothers to pretend to be something they are not. He advises them to be honest about who they are 
— shepherds — in a way that will produce the outcome that serves the covenant community's 
welfare: settlement in Goshen. The honesty is strategic: being exactly who you are can produce the 
separation from the dominant culture that the covenant community's distinctiveness requires. 

Key Lesson: He threw his arms around his father and wept for a long time — the reunion 
that cannot begin with words, that must be held in the body before it can be spoken in the 
voice; and Jacob said: now I am ready to die, since I have seen your face; the grief that the 
blood-dipped coat created twenty-two years ago has been resolved by the arms of the living 
son, and the providence that placed Joseph in Egypt has placed him exactly where Jacob 
needed him to be. 

 



 

 

Closing Prayer 

Heavenly Father, 

As we close Genesis chapter 46, we have witnessed the great departure — Jacob leaving the 
Promised Land with seventy souls and the wagons of Pharaoh and the word of God ringing in his 
ears: do not be afraid to go down to Egypt, for I will go with you and I will bring you back. Lord, 
the departure that looks like movement away from the promise is the movement through which 
the promise is being fulfilled. Let us hold that truth in every Egypt we are called to enter. 

Father, thank You for the reunion on the road in Goshen. The chariot driven out by the governor. 
The arms thrown around the father. The long weeping. Now I am ready to die. The grief that 
seemed permanent has been resolved by the living son's embrace. Let the reunion of Jacob and 
Joseph be the image we hold for every grief that has seemed too deep to be resolved — the image of 
the son driving out to meet us on the road, the arms around us before the words, the weeping that 
releases what language cannot carry. 

Lord, let the seventy souls be more than a genealogical record. Let them be the seed we see by faith 
— the seed from which You will produce a nation as numerous as the stars, the beginning of the 
multiplication that the covenant promised. The seventy named, counted, documented people 
entering Egypt are the beginning of the uncountable multitude the promise is heading toward. 
Give us the faith to see the seventy as the seed, not the summit. 

And Father, thank You that You go down to Egypt with Your people. That the presence that filled 
the altars at Shechem and Bethel and Hebron and Beersheba is not left behind when the caravan 
crosses the border. You go with them. You make a great nation of them there. You bring them 
back. This is the God of the covenant — the God who is not confined to the familiar geography of 
the faithful life but who follows His people into every Egypt they are sent into, and who brings 
them back. 



In Jesus' name — who went ahead of us into the farthest Egypt, the darkness of death itself, and 
who drives out to meet us on the road with arms open — we pray, 

Amen. 

 

 

 


