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Detailed Chapter Introductions for the Book of 
Ezra

Ezra 1 – The Decree of Cyrus and the Return of the Exiles
The book opens with the fulfillment of God's promise through the decree of King Cyrus of Persia, 
allowing the Jewish exiles to return to Jerusalem and rebuild the temple. This chapter highlights God's 
sovereignty over kings and nations, demonstrating how He moves the heart of Cyrus to restore His 
people. The exiles prepare for the journey, gathering supplies and temple treasures that had been taken 
by Nebuchadnezzar.

Ezra 2 – The List of Returning Exiles
Ezra provides a detailed genealogy of those who returned to Jerusalem under the leadership of 
Zerubbabel. This chapter emphasizes the importance of Israel’s identity and the continuity of God’s 
covenant with His people. It records the names of priests, Levites, temple servants, and common 
people, ensuring that only those of proven Israelite descent participate in the rebuilding effort.

Ezra 3 – Rebuilding the Altar and Laying the Temple 
Foundation
Upon arriving in Jerusalem, the returned exiles prioritize worship by rebuilding the altar and offering 
sacrifices. Despite the opposition and surrounding threats, they celebrate the Feast of Tabernacles and 
reinstate religious practices. As they lay the foundation of the new temple, there is both joy and sorrow
—joy from the younger generation at seeing progress, and sorrow from the older generation who 
remember the former temple’s glory.

Ezra 4 – Opposition to the Rebuilding Effort
Hostility arises as adversaries of Judah and Benjamin attempt to interfere with the temple’s 
construction. Initially, they offer to help, but their true intent is to weaken the effort. When their offer is 
rejected, they employ political tactics, writing letters to Persian kings to halt progress. Their opposition 
is successful, leading to a temporary suspension of the work under King Artaxerxes. This chapter 
highlights the persistent struggle between God's plans and worldly opposition.



Ezra 5 – The Prophets Inspire Renewal of the Work
After years of halted progress, the prophets Haggai and Zechariah exhort the people to resume building 
the temple. Their encouragement ignites renewed efforts, despite ongoing threats. Local officials 
challenge their authority, leading to another inquiry sent to the Persian king. However, this time, the 
Jews stand firm in their mission, affirming that they are following the decree of King Cyrus.

Ezra 6 – Darius' Decree and the Completion of the Temple
King Darius confirms the validity of Cyrus’ decree and orders that the temple’s construction continue 
unhindered. He also commands that expenses for the work be provided from royal funds. With this 
divine and royal backing, the temple is finally completed, and the people celebrate its dedication with 
great joy. The chapter concludes with a restored Passover celebration, symbolizing renewed covenant 
faithfulness.

Ezra 7 – Ezra’s Journey to Jerusalem
This chapter introduces Ezra, a priest and scribe devoted to studying and teaching God's Law. Under 
the reign of King Artaxerxes, Ezra is given royal authority to lead another group of exiles back to 
Jerusalem. The king’s decree grants him resources and permission to enforce the Law of Moses. Ezra's 
gratitude to God sets the stage for his mission to reform the spiritual condition of the people.

Ezra 8 – The List of Returnees and Ezra’s Preparation for the 
Journey
Ezra gathers and organizes those who will travel with him to Jerusalem. Noticing the absence of 
Levites, he ensures their inclusion before proceeding. He calls for a time of fasting and prayer, seeking 
God's protection instead of relying on an armed escort. The chapter emphasizes trust in divine 
provision and careful stewardship of the sacred items being transported to the temple.

Ezra 9 – Ezra’s Prayer of Confession
Upon arriving in Jerusalem, Ezra is devastated to learn that many Israelites, including priests and 
leaders, have intermarried with pagan nations, violating God’s command. Overwhelmed with grief, he 
publicly prays a heartfelt confession, acknowledging Israel’s history of sin and God’s grace. His prayer 
sets the foundation for national repentance and spiritual renewal.



Ezra 10 – The People’s Repentance and Reform
In response to Ezra’s plea, the people agree to separate from their foreign wives to uphold God’s 
covenant. A formal investigation is conducted to address the issue, and those guilty of intermarriage 
take corrective action. The book concludes with a solemn but necessary reform, ensuring that Israel 
remains faithful to God's commands.

Ezra 1:1

"Now in the first year of Cyrus king of Persia, that the word of the LORD by the mouth of Jeremiah 
might be fulfilled, the LORD stirred up the spirit of Cyrus king of Persia, that he made a proclamation 
throughout all his kingdom, and put it also in writing, saying,"

The opening verse of Ezra highlights the fulfillment of God's promise through the prophecy of 
Jeremiah (Jeremiah 25:11-12, 29:10). After seventy years of captivity, the time had come for the exiles 
to return home. Cyrus, the Persian ruler, had just conquered Babylon and was now in control of its vast 
empire, including the lands of the exiled Israelites. This verse emphasizes divine intervention as God 
"stirred up the spirit" of Cyrus, moving him to issue a decree allowing the Jews to return and rebuild 
their temple. This act demonstrates that God governs the affairs of nations, using even foreign rulers to 
accomplish His purposes. The mention of the proclamation being put in writing underscores its legal 
and binding nature, ensuring its execution across the empire.

Ezra 1:2

"Thus saith Cyrus king of Persia, The LORD God of heaven hath given me all the kingdoms of the 
earth; and he hath charged me to build him an house at Jerusalem, which is in Judah."

In this verse, Cyrus acknowledges the sovereignty of the "LORD God of heaven," recognizing that his 
vast empire is a result of divine providence. While Cyrus was likely a polytheist, he was aware of the 
God of Israel and His plans for Jerusalem. The phrase "hath charged me to build him an house" aligns 
with Isaiah’s prophecy (Isaiah 44:28), where God foretold that Cyrus would initiate the reconstruction 
of the temple. This declaration is significant because it shows that God can use even non-Israelite rulers 
to bring about His will. By officially supporting the rebuilding of the temple, Cyrus sets the stage for 
the Israelites' return and the restoration of their worship.

Ezra 1:3

"Who is there among you of all his people? his God be with him, and let him go up to Jerusalem, which  
is in Judah, and build the house of the LORD God of Israel, (he is the God,) which is in Jerusalem."

Cyrus issues an open invitation to all Israelites who feel called to return and participate in rebuilding 
the temple. The phrase "his God be with him" conveys both a blessing and an affirmation that those 
who choose to return are under divine protection. By stating "he is the God," Cyrus acknowledges the 
legitimacy of the God of Israel, distinguishing Him from the many gods worshiped in the Persian 



Empire. The emphasis on Jerusalem as the location of God's house highlights the city's central role in 
Israelite worship and identity. This verse marks the beginning of the exiles’ opportunity to reclaim their 
heritage and reestablish their spiritual center.

Ezra 1:4

"And whosoever remaineth in any place where he sojourneth, let the men of his place help him with 
silver, and with gold, and with goods, and with beasts, beside the freewill offering for the house of God 
that is in Jerusalem."

Cyrus ensures that even those who choose not to return will have a role in supporting the temple’s 
reconstruction. He commands that they provide material aid to those journeying back to Jerusalem. 
This assistance includes silver, gold, goods, and animals, which would be essential for both travel and 
temple worship. The mention of a "freewill offering" underscores the voluntary nature of contributions, 
showing that this restoration was not just a political act but also a spiritual renewal. The parallel to the 
Exodus (Exodus 12:35-36), where the Israelites received wealth from the Egyptians before leaving, is 
evident in this provision.

Ezra 1:5

"Then rose up the chief of the fathers of Judah and Benjamin, and the priests, and the Levites, with all 
them whose spirit God had raised, to go up to build the house of the LORD which is in Jerusalem."

The response to Cyrus' decree comes from the leaders of Judah and Benjamin, the two remaining tribes 
of the Southern Kingdom. The priests and Levites, responsible for temple worship, also step forward. 
This response is attributed to divine prompting, as God "raised" their spirits, emphasizing that this was 
not merely a political movement but a divinely inspired mission. The act of rebuilding the temple 
symbolized more than just physical reconstruction; it was about restoring Israel's covenant with God 
and reestablishing worship in the promised land.

Ezra 1:6

"And all they that were about them strengthened their hands with vessels of silver, with gold, with 
goods, and with beasts, and with precious things, beside all that was willingly offered."

The surrounding people, likely fellow Jews and possibly supportive Gentiles, provide material 
assistance to those returning. The phrase "strengthened their hands" suggests empowering and 
equipping them for their journey and mission. This act of generosity further reinforces the idea that the 
return was a collective effort, supported even by those who remained behind. The donations, including 
silver, gold, and precious things, highlight the significance of the temple’s restoration and the 
willingness of the people to contribute to God's work.



Ezra 1:7

"Also Cyrus the king brought forth the vessels of the house of the LORD, which Nebuchadnezzar had 
brought forth out of Jerusalem, and had put them in the house of his gods;"

Cyrus goes beyond merely allowing the Jews to return; he actively restores the sacred temple vessels 
taken by Nebuchadnezzar during the Babylonian conquest (2 Kings 24:13, Daniel 5:2-3). These 
vessels, once used in the temple’s worship, had been desecrated by being placed in pagan temples. 
Their return signifies a restoration of holiness and reverence for God’s house. This act further 
legitimizes the rebuilding effort, demonstrating that the Persian king recognized the importance of 
proper worship for the Jewish people.

Ezra 1:8

"Even those did Cyrus king of Persia bring forth by the hand of Mithredath the treasurer, and 
numbered them unto Sheshbazzar, the prince of Judah."

Cyrus ensures that the temple items are properly accounted for by entrusting them to Mithredath, his 
treasurer. The act of numbering the vessels underscores careful administration and accountability. The 
mention of Sheshbazzar, called the "prince of Judah," suggests that he held a leadership role among the 
returning exiles. Some scholars identify him with Zerubbabel, the governor mentioned later in Ezra 
(Ezra 2:2). This verse emphasizes the organized and official nature of the temple's restoration.

Ezra 1:9

"And this is the number of them: thirty chargers of gold, a thousand chargers of silver, nine and twenty 
knives,"

A detailed inventory follows, listing sacred objects used in temple rituals. The "chargers" refer to large 
bowls or dishes, essential for sacrifices and offerings. The "knives" were likely used for slaughtering 
animals for sacrificial purposes. The careful documentation of these items reflects their importance and 
the seriousness of their return. By recording these details, Ezra preserves the historical accuracy and 
significance of the temple’s restoration.

Ezra 1:10

"Thirty basins of gold, silver basins of a second sort four hundred and ten, and other vessels a 
thousand."

This verse continues the enumeration of temple items, including basins used for ritual purification and 
other essential vessels. The distinction between "gold" and "silver basins of a second sort" suggests 
variations in their purpose or value. The sheer quantity of returned items—over a thousand—



demonstrates the wealth and significance of the original temple, as well as the comprehensive 
restoration effort.

Ezra 1:11

"All the vessels of gold and of silver were five thousand and four hundred. All these did Sheshbazzar 
bring up with them of the captivity that were brought up from Babylon unto Jerusalem."

The final verse of the chapter sums up the total number of sacred vessels: 5,400 in gold and silver. This 
significant amount underscores the grandeur of the temple’s original glory and the completeness of its 
restoration. Sheshbazzar, acting as the leader of the returning exiles, ensures the safe transport of these 
holy items from Babylon to Jerusalem. This verse marks the beginning of a new chapter in Israel’s 
history, as the exiles return to rebuild not just their temple but their spiritual identity as God's chosen 
people.

CHAPTER2:

Ezra 2:1
"Now these are the children of the province that went up out of the captivity, of those which had been 
carried away, whom Nebuchadnezzar the king of Babylon had carried away unto Babylon, and came 
again unto Jerusalem and Judah, every one unto his city;"

This verse introduces the list of returning exiles who had been taken captive by Nebuchadnezzar during 
the Babylonian conquest. The phrase "children of the province" refers to the Jewish people who had 
been under Babylonian rule but were now recognized as a distinct group within the Persian Empire. 
Their return signifies the fulfillment of God's promise to restore His people to their homeland after 
seventy years of exile. The mention of "every one unto his city" highlights the restoration of not just the 
temple, but also individual homes and communities, emphasizing a national and spiritual renewal.

Ezra 2:2

"Which came with Zerubbabel: Jeshua, Nehemiah, Seraiah, Reelaiah, Mordecai, Bilshan, Mizpar, 
Bigvai, Rehum, Baanah. The number of the men of the people of Israel:"

This verse names key leaders who led the first wave of returning exiles. Zerubbabel, a descendant of 
David, was the appointed governor and played a central role in the rebuilding of the temple. Jeshua was 
the high priest, signifying the restoration of spiritual leadership. Notably, the name "Mordecai" appears, 
though it is unclear if this is the same Mordecai from the Book of Esther. The listing of leaders before 
the enumeration of the returning people underscores the organized and structured nature of this 
migration. These men were instrumental in guiding the people and ensuring the fulfillment of God's 
plan.



Ezra 2:3

"The children of Parosh, two thousand an hundred seventy and two."

The genealogy of returning exiles begins with the family of Parosh, numbering 2,172. These 
genealogical records were crucial in maintaining tribal and family identities, as land inheritance and 
temple service depended on lineage. Parosh’s family was among the largest groups returning, 
demonstrating their eagerness to reestablish their heritage in Judah. This detailed record-keeping also 
ensured that only legitimate Israelites participated in rebuilding their nation.

Ezra 2:4

"The children of Shephatiah, three hundred seventy and two."

The Shephatiah family consisted of 372 members returning to Judah. The name Shephatiah appears in 
other biblical accounts, suggesting it may have been a noble or priestly lineage. Though smaller in 
number, their inclusion in the list highlights the collective effort of various families in restoring Israel’s 
presence in the land.

Ezra 2:5

"The children of Arah, seven hundred seventy and five."

Arah’s descendants numbered 775. This was another prominent family within the returning exiles. The 
mention of specific numbers for each family demonstrates the careful preservation of Israel’s 
genealogy, which was essential for maintaining their national and religious identity.

Ezra 2:6

"The children of Pahath-moab, of the children of Jeshua and Joab, two thousand eight hundred and 
twelve."

The Pahath-moab family, with 2,812 members, was among the largest groups returning. This lineage is 
associated with Jeshua and Joab, indicating a division within the family or a connection to these 
leaders. The name "Moab" suggests possible ancestral ties to intermarriage or historical migration. 
Their large numbers indicate a strong commitment to rebuilding Jerusalem and Judah.

Ezra 2:7

"The children of Elam, a thousand two hundred fifty and four."



Elam’s family consisted of 1,254 returnees. Elam was a common name in the Old Testament and may 
have referred to a region or an individual ancestor. Their significant numbers show that various 
families, even those with possible foreign associations, were devoted to reestablishing their homeland.

Ezra 2:8

"The children of Zattu, nine hundred forty and five."

The Zattu family had 945 members returning. The meaning of the name Zattu is uncertain, but they 
were clearly an established lineage within Israel. Their return was part of the broader restoration 
movement, as each family played a role in rebuilding their city and community.

Ezra 2:9

"The children of Zaccai, seven hundred and threescore."

Zaccai’s family numbered 760. The name Zaccai means "pure" or "innocent" and may have been 
associated with a priestly or noble lineage. Despite being a smaller group, their inclusion in the return 
highlights the importance of every family in reestablishing the nation.

Ezra 2:10

"The children of Bani, six hundred forty and two."

Bani’s family had 642 returnees. The name Bani appears elsewhere in the Bible, often associated with 
Levites or temple workers. Their presence indicates a continued commitment to the religious and social 
rebuilding of Judah.

This detailed list of families in Ezra 2 highlights the meticulous record-keeping and deep historical 
connection of the Israelites to their homeland. Each group, regardless of size, played a role in fulfilling 
God’s promise of restoration. The emphasis on lineage underscores the importance of maintaining 
Israel’s identity as they returned to rebuild both their temple and their nation.

Ezra 2:11
"The children of Bebai, six hundred twenty and three."

The family of Bebai consisted of 623 members returning to Judah. The name Bebai appears later in 
Ezra and Nehemiah in connection with covenant renewal and intermarriage reforms (Ezra 10:28, 
Nehemiah 10:15). This suggests that the Bebai family maintained a significant presence in the restored 
Jewish community. Their commitment to returning and rebuilding indicates a strong devotion to their 
heritage and faith.



Ezra 2:12

"The children of Azgad, a thousand two hundred twenty and two."

Azgad’s family numbered 1,222 returnees, making it one of the larger groups. The meaning of the 
name Azgad is uncertain, but it appears again in later lists of returnees (Nehemiah 7:17). Their 
substantial numbers suggest that they were a well-established family eager to reclaim their place in 
Judah and contribute to the restoration of Jerusalem.

Ezra 2:13

"The children of Adonikam, six hundred sixty and six."

Adonikam’s family had 666 members returning. The name Adonikam means "the Lord has risen," 
which could symbolize their faith in God's promise to restore Israel. Interestingly, Nehemiah 7:18 lists 
667 members, suggesting a minor numerical variation between records. Their return to Jerusalem 
demonstrates their dedication to rebuilding their ancestral land.

Ezra 2:14

"The children of Bigvai, two thousand fifty and six."

Bigvai’s family was one of the largest, with 2,056 returnees. This suggests they were a well-established 
and influential group. The name Bigvai appears in later texts, with some members signing Nehemiah’s 
covenant (Nehemiah 10:16). Their large numbers indicate their significant role in restoring Jerusalem’s 
population and infrastructure.

Ezra 2:15

"The children of Adin, four hundred fifty and four."

Adin’s family had 454 members. The name Adin means "delicate" or "tender." This family is later 
mentioned in Nehemiah as part of the covenant renewal (Nehemiah 10:16). Their return to Judah 
signifies their dedication to reestablishing their homeland and faith.

Ezra 2:16

"The children of Ater of Hezekiah, ninety and eight."

The Ater family, specifically those descended from Hezekiah, numbered 98. This suggests a connection 
to the famous King Hezekiah of Judah, although the exact lineage is unclear. Their small numbers may 
indicate that they were a remnant of a once-larger family. Despite their size, their inclusion shows the 
importance of every group in rebuilding Israel.



Ezra 2:17

"The children of Bezai, three hundred twenty and three."

Bezai’s family had 323 members returning. The name Bezai means "contempt" or "small." They are 
later mentioned in Nehemiah’s list of returnees (Nehemiah 7:23). Though a smaller group, they were 
still part of the collective effort to restore the nation.

Ezra 2:18

"The children of Jorah, an hundred and twelve."

Jorah’s family consisted of only 112 members, making it one of the smaller groups. The name Jorah 
means "harvest" or "autumn rain," which may symbolize restoration and renewal. Though few in 
number, their willingness to return demonstrates their faithfulness to God’s promise.

Ezra 2:19

"The children of Hashum, two hundred twenty and three."

Hashum’s family had 223 returnees. The name Hashum means "rich" or "opulent," suggesting they may 
have been a wealthy or prominent family before the exile. They later appear in Nehemiah’s record 
(Nehemiah 7:22). Their return contributes to the diverse makeup of the restored Jewish community.

Ezra 2:20

"The children of Gibbar, ninety and five."

Gibbar’s family numbered only 95, making it one of the smallest groups. The meaning of the name 
Gibbar is uncertain, though some suggest it means "strong" or "mighty." Despite their small size, their 
return shows that every family mattered in the restoration of Israel.

Ezra 2:21
"The children of Bethlehem, an hundred twenty and three."

Bethlehem, the small yet historically significant town, had 123 returnees. This was the birthplace of 
King David and would later be the birthplace of Jesus Christ. Though their number was relatively 
small, their return symbolizes the restoration of a place with deep spiritual and historical importance. 
Their presence ensured the continuation of Bethlehem’s role within Judah’s tribal heritage.



Ezra 2:22

"The men of Netophah, fifty and six."

Netophah, a small town near Bethlehem, had only 56 returnees. This village was home to some of 
David’s mighty men (2 Samuel 23:28-29). Though few in number, their presence highlights that even 
the smaller settlements were part of the restoration of Judah. This ensured that rural areas, not just 
Jerusalem, were repopulated.

Ezra 2:23

"The men of Anathoth, an hundred twenty and eight."

Anathoth was a town in Benjamin’s territory and the hometown of the prophet Jeremiah. With 128 
returning, this settlement had enough people to reestablish itself. Jeremiah had purchased land in 
Anathoth as a sign of faith that Israel would return from exile (Jeremiah 32:6-15), making this moment 
a fulfillment of prophecy.

Ezra 2:24

"The children of Azmaveth, forty and two."

Azmaveth, likely a small town in Benjamin’s territory, had only 42 returnees. This number reflects the 
struggles of repopulating smaller communities. Despite their small size, they were still recorded, 
showing the importance of every group in restoring Israel.

Ezra 2:25

"The children of Kirjatharim, Chephirah, and Beeroth, seven hundred and forty and three."

These three towns were located in the territory of Benjamin and had a combined total of 743 returnees. 
They were originally Gibeonite cities (Joshua 9:17), which had been integrated into Israel’s society. 
Their significant number suggests a strong determination to rebuild their former homes.

Ezra 2:26

"The children of Ramah and Gaba, six hundred twenty and one."

Ramah and Gaba, towns in Benjamin’s territory, had 621 returnees. Ramah was historically significant 
as a site where Samuel the prophet lived and where captives were gathered before being taken to 
Babylon (Jeremiah 40:1). Their return was a sign of restoration and renewal.



Ezra 2:27

"The men of Michmas, an hundred twenty and two."

Michmas, a town in Benjamin known for its role in Saul’s battles (1 Samuel 14:5-23), had 122 
returnees. Though small, its inclusion highlights the effort to repopulate even the smaller settlements, 
ensuring a full restoration of the land.

Ezra 2:28

"The men of Bethel and Ai, two hundred twenty and three."

Bethel and Ai, two historically significant towns, had 223 returnees. Bethel was a central location in 
Israelite worship, where Jacob saw his vision of the ladder to heaven (Genesis 28:10-19). Ai was a city 
defeated by Joshua (Joshua 7-8). Their return marked the renewal of towns tied to Israel’s spiritual and 
military history.

Ezra 2:29

"The children of Nebo, fifty and two."

Nebo, likely a town east of the Jordan River, had only 52 returnees. It was associated with Moses’ final 
days (Deuteronomy 34:1). The small number suggests that this settlement struggled to regain its former 
population but was still remembered in the genealogical record.

Ezra 2:30

"The children of Magbish, an hundred fifty and six."

Magbish, an otherwise unknown town, had 156 returnees. Though little is recorded about this place, its 
mention in the list affirms the detailed record-keeping of the returning exiles. Even lesser-known 
settlements were significant in the reestablishment of Israel.

Ezra 2:31
"The children of the other Elam, a thousand two hundred fifty and four."

This verse refers to a second group associated with the name Elam, distinct from the one mentioned in 
Ezra 2:7. With 1,254 returnees, this family was significant in number. The name Elam means "eternity" 
or "hidden" and was also the name of a region east of Babylon. This distinction between two groups of 
Elamites suggests that multiple branches of this family existed, emphasizing the diversity of those 
returning to Jerusalem.



Ezra 2:32

"The children of Harim, three hundred and twenty."

Harim’s family consisted of 320 returnees. The name Harim means "dedicated" or "consecrated." This 
family name appears multiple times in biblical records, sometimes associated with the priesthood (Ezra 
10:21, Nehemiah 3:11). Their return highlights their continued role in the restoration of Judah, possibly 
in both civil and religious capacities.

Ezra 2:33

"The children of Lod, Hadid, and Ono, seven hundred twenty and five."

Lod, Hadid, and Ono were towns near Jerusalem with a combined total of 725 returnees. Lod (later 
known as Lydda) became an important city in the early Christian period (Acts 9:32-35). Ono was 
known for its connection to the rebuilding of Jerusalem’s walls during Nehemiah’s time (Nehemiah 
6:2). Their return ensured the repopulation of the areas surrounding Jerusalem, which would be vital 
for trade, agriculture, and security.

Ezra 2:34

"The children of Jericho, three hundred forty and five."

Jericho, one of the most ancient cities in the world, had 345 returnees. Known for its walls that fell 
during Joshua’s conquest (Joshua 6), Jericho was a historically significant city near the Jordan River. 
Though not a major political center at this time, its location made it an important settlement for 
travelers and trade routes. The returning families ensured its continued habitation and connection to 
Israel’s history.

Ezra 2:35

"The children of Senaah, three thousand and six hundred and thirty."

Senaah had 3,630 returnees, making it one of the largest groups. The exact location of Senaah is 
uncertain, but it was likely a town near Jerusalem. Its high number of returnees suggests it was a well-
established community before the exile, and its people were eager to reclaim their place in the land. 
This large population would have contributed significantly to the rebuilding efforts in Jerusalem and 
the surrounding areas.

Ezra 2:36

"The priests: the children of Jedaiah, of the house of Jeshua, nine hundred seventy and three."



This verse introduces the priests among the returning exiles. The first priestly family mentioned is 
Jedaiah, from the house of Jeshua, with 973 returnees. Jeshua was a prominent high priest in the early 
restoration period (Ezra 3:2). The return of the priests was crucial for reestablishing temple worship 
and sacrifices in Jerusalem. Their presence signified the restoration of Israel’s spiritual life.

Ezra 2:37

"The children of Immer, a thousand fifty and two."

The priestly family of Immer numbered 1,052 returnees. The Immer family is mentioned elsewhere in 
Scripture, often in connection with the temple service (Jeremiah 20:1). Their return emphasized the 
importance of priestly roles in reestablishing the religious foundations of the Jewish community.

Ezra 2:38

"The children of Pashur, a thousand two hundred forty and seven."

Pashur’s family, another priestly group, had 1,247 returnees. The name Pashur appears in Jeremiah 
20:1-6, where a priest by this name opposed the prophet. However, it is unclear if this family was 
directly related to him. Despite any past conflicts, this group’s return highlights the dedication of many 
priestly families to restoring temple worship.

Ezra 2:39

"The children of Harim, a thousand and seventeen."

Another priestly family, Harim, had 1,017 returnees. This is a different Harim than the one mentioned 
in Ezra 2:32, as this one belongs to the priestly line. Their presence was necessary for the organization 
of temple duties, reinforcing the importance of a fully restored priesthood.

Ezra 2:40

"The Levites: the children of Jeshua and Kadmiel, of the children of Hodaviah, seventy and 
four."

This verse shifts focus from the priests to the Levites, who had various roles in temple service. Only 74 
Levites returned, a much smaller number compared to the priests. This suggests that fewer Levites 
were willing to leave Babylon, possibly because they had fewer incentives or responsibilities outside 
the temple system. Nevertheless, Jeshua and Kadmiel played key roles in organizing temple worship 
(Ezra 3:9).



These verses illustrate the diversity of returning exiles, from common citizens to priests and Levites. 
Each group had a role in restoring not only Jerusalem but also the surrounding towns. The emphasis on 
the priesthood and temple service underscores the centrality of worship in the Jewish identity, 
reinforcing their commitment to reestablishing their covenant relationship with God.

Ezra 2:41
"The singers: the children of Asaph, an hundred twenty and eight."

The singers, descendants of Asaph, numbered 128. Asaph was one of the chief musicians appointed by 
King David for temple worship (1 Chronicles 6:31-39). Many Psalms are attributed to him or his 
descendants. Their return highlights the importance of music in worship and temple rituals. Despite 
their relatively small number, these Levites would have played a crucial role in restoring the spiritual 
atmosphere of Jerusalem through sacred songs and praises to God.

Ezra 2:42

"The children of the porters: the children of Shallum, the children of Ater, the children of 
Talmon, the children of Akkub, the children of Hatita, the children of Shobai, in all an hundred 
thirty and nine."

The porters, or gatekeepers, numbered 139 and belonged to six families. Gatekeepers were responsible 
for guarding the temple, ensuring the sanctity of worship, and managing access to its courts (1 
Chronicles 9:17-27). Their presence was vital for the reestablishment of temple order. These families 
had a history of temple service before the exile and now returned to resume their sacred duty.

Ezra 2:43

"The Nethinims: the children of Ziha, the children of Hasupha, the children of Tabbaoth,"

The Nethinims, or temple servants, begin to be listed in this verse. The first three families mentioned 
are Ziha, Hasupha, and Tabbaoth. The Nethinims were likely non-Israelites who had been assigned to 
assist the Levites in temple duties (possibly descendants of the Gibeonites who were made servants of 
the sanctuary in Joshua 9:27). Though their origins were humble, they played an important role in 
maintaining the daily functions of the temple.

Ezra 2:44

"The children of Keros, the children of Siaha, the children of Padon,"

Three more families of Nethinims are mentioned: Keros, Siaha, and Padon. Their exact origins are 
uncertain, but their role in temple service was crucial. The fact that their names were recorded shows 
that their contributions were valued. Despite being servants, their work in maintaining the temple was 
an act of devotion and service to God.



Ezra 2:45

"The children of Lebanah, the children of Hagabah, the children of Akkub,"

Another group of Nethinims is listed: Lebanah, Hagabah, and Akkub. Akkub is also mentioned among 
the Levites in 1 Chronicles 9:17, possibly indicating a connection between some Nethinim families and 
Levites. Though they were not priests, their duties ensured that the temple functioned properly, 
supporting the daily sacrifices and worship.

Ezra 2:46

"The children of Hagab, the children of Shalmai, the children of Hanan,"

These three families—Hagab, Shalmai, and Hanan—continued the list of Nethinims. Their names, like 
others on the list, may reflect their foreign origins, yet they were fully integrated into the temple 
system. Their return emphasizes the inclusive nature of God’s plan, where even those from outside 
Israel had a role in worship and service.

Ezra 2:47

"The children of Giddel, the children of Gahar, the children of Reaiah,"

Giddel, Gahar, and Reaiah were among the temple servants. The precise origins of these names are 
unknown, but they represent families dedicated to maintaining the temple’s daily operations. Their 
inclusion in the list demonstrates the detailed record-keeping of the returning exiles and the importance 
of every individual in rebuilding Jerusalem’s spiritual life.

Ezra 2:48

"The children of Rezin, the children of Nekoda, the children of Gazzam,"

Rezin, Nekoda, and Gazzam were additional Nethinim families. Some of these names appear in later 
lists of those who needed to prove their genealogies (Ezra 2:60), which may suggest that certain 
families had uncertain Israelite lineage. Despite this, they were included in the restoration effort, 
showing God’s grace in welcoming all who were devoted to His service.

Ezra 2:49

"The children of Uzza, the children of Paseah, the children of Besai,"



Uzza, Paseah, and Besai were among the temple servants returning. The name Uzza appears elsewhere 
in the Bible, including references to individuals involved in religious activities (2 Samuel 6:6). Though 
they were not Levites or priests, their work was essential in reestablishing temple functions.

Ezra 2:50

"The children of Asnah, the children of Mehunim, the children of Nephusim,"

Asnah, Mehunim, and Nephusim were additional families of temple servants. Mehunim is also 
mentioned in 2 Chronicles 26:7 as the name of an Arabian group, suggesting some Nethinims may have 
had foreign origins. Their inclusion in the restoration highlights that Israel’s spiritual renewal extended 
to all who served in the house of God.

These verses emphasize the organization and dedication of those who returned to restore worship in 
Jerusalem. From the singers and gatekeepers to the Nethinims, every group played a role in ensuring 
that temple life was reestablished. The detailed records reflect the careful preservation of heritage and 
the commitment of the people to reestablish God’s house in their homeland.

Ezra 2:51
"The children of Bakbuk, the children of Hakupha, the children of Harhur,"

This verse lists three different family groups among those who returned from Babylonian exile. The 
names "Bakbuk," "Hakupha," and "Harhur" may reflect ancestral lineage or specific geographical or 
occupational ties. These families, like many others in this chapter, were part of the restoration efforts 
led by Zerubbabel and Jeshua. Their mention emphasizes the careful record-keeping of those returning 
to rebuild Jerusalem and the temple, ensuring that every family and clan was accounted for in their 
rightful place among God’s people.

Ezra 2:52

"The children of Bazluth, the children of Mehida, the children of Harsha,"

The names of these families, like those in the previous verse, may indicate connections to former 
settlements, professions, or ancestral lineage. Their presence in this record highlights how every 
individual and family was important in the rebuilding process. It also serves as a testament to the 
fulfillment of God’s promise to bring His people back to their land, restoring them after years of 
captivity.

Ezra 2:53

"The children of Barkos, the children of Sisera, the children of Thamah,"

This verse continues the enumeration of returning families. Notably, the name "Sisera" stands out as it 
is shared with the Canaanite commander defeated by Deborah and Barak in Judges 4-5. It is uncertain 
whether these descendants had a direct connection to that Sisera, but the name itself may have persisted 
among Israelites or converts. The inclusion of these families underscores the diversity of returnees, 



reinforcing the idea that all who were part of Israel, regardless of origin, were welcome in the 
restoration.

Ezra 2:54

"The children of Neziah, the children of Hatipha."

Neziah and Hatipha are among the lesser-known family names, but their presence in this list is 
significant. It indicates that even the smallest families were recognized in the return to Judah. This 
meticulous recording ensured that everyone had an established place in the community, preventing 
disputes over land and identity upon their return.

Ezra 2:55

"The children of Solomon’s servants: the children of Sotai, the children of Sophereth, the children of 
Peruda,"

A distinction is made here between general returnees and those specifically identified as “Solomon’s 
servants.” These were likely descendants of non-Israelites who had been integrated into Israelite 
society during Solomon's reign to serve in the temple and administrative duties. Their inclusion in the 
return signifies that their descendants had continued their heritage of service and were considered a 
legitimate part of the restored Jewish community.

Ezra 2:56

"The children of Jaalah, the children of Darkon, the children of Giddel,"

These names belong to more of Solomon’s servants, showing that this group was not insignificant. 
Their continued identification by family name indicates the structured organization of the returnees. It 
also emphasizes that all individuals, whether of noble lineage or servant heritage, had a role to play in 
rebuilding the nation.

Ezra 2:57

"The children of Shephatiah, the children of Hattil, the children of Pochereth of Zebaim, the children of  
Ami."

This verse concludes the list of Solomon’s servants. The name "Pochereth of Zebaim" suggests a 
connection to a place called Zebaim or a specific subgroup within the servants. The inclusion of these 
names reinforces the idea that Israel was not merely restoring its past but integrating all those who had 
been part of its history, including those who served in various capacities under Solomon’s rule.

Ezra 2:58

"All the Nethinims, and the children of Solomon’s servants, were three hundred ninety and two."

The term "Nethinims" refers to temple servants who were given to the Levites to assist in religious 
duties. Their presence was essential for the function of the temple, even though they were not priests or 
Levites themselves. The specific number, 392, demonstrates the careful documentation of all who 
returned. This ensured a structured society where every role in worship and service was accounted for.



Ezra 2:59

"And these were they which went up from Tel-melah, Tel-harsa, Cherub, Addan, and Immer: but they 
could not shew their father’s house, and their seed, whether they were of Israel."

This verse introduces a group of returnees whose lineage could not be verified. They came from places 
such as Tel-melah and Tel-harsa, likely locations in Babylon. Without documented proof of their 
ancestry, they faced uncertainty regarding their inclusion in the restored community. This highlights the 
importance of genealogical records in Israel, as lineage determined land inheritance, temple service, 
and communal roles.

Ezra 2:60

"The children of Delaiah, the children of Tobiah, the children of Nekoda, six hundred fifty and two."

These families were among those whose lineage was uncertain, totaling 652 individuals. Their 
uncertain status posed a challenge for their integration into Israelite society, particularly regarding 
temple service and property rights. This demonstrates how, despite God's gracious restoration, Israel 
maintained careful distinctions in lineage to preserve the integrity of its covenant people. However, it 
also foreshadows later tensions about inclusion, which would be addressed by leaders like Nehemiah 
and Ezra.

Ezra 2:61
"And of the children of the priests: the children of Habaiah, the children of Koz, the children of 
Barzillai; which took a wife of the daughters of Barzillai the Gileadite, and was called after their 
name:"

This verse shifts the focus to specific priestly families who returned from exile. The mention of "the 
children of Habaiah, the children of Koz, the children of Barzillai" indicates their priestly lineage, 
which was vital for service in the temple. The reference to Barzillai the Gileadite is significant because 
Barzillai was a noble figure who supported King David during his flight from Absalom (2 Samuel 
17:27). The fact that a priestly descendant took a wife from this family and adopted their name suggests 
that intermarriage with prominent families could lead to a shift in identity. However, in Jewish 
tradition, priestly lineage was patrilineal, meaning that taking on a different family name could create 
complications in proving their priestly descent.

Ezra 2:62

"These sought their register among those that were reckoned by genealogy, but they were not found: 
therefore were they, as polluted, put from the priesthood."

Because priestly service was strictly hereditary, those claiming descent from Aaron had to provide 
genealogical proof. The families mentioned in the previous verse searched for their names in the 
official genealogical records but could not find them. Without documented proof, they were considered 
ritually "polluted" and unfit for priestly duties. This exclusion was not necessarily due to moral 
impurity but rather to the strict requirements for serving in the temple. Their case highlights the 
importance of lineage in determining one’s role in Israelite society, particularly in religious service.



Ezra 2:63

"And the Tirshatha said unto them, that they should not eat of the most holy things, till there stood up a  
priest with Urim and with Thummim."

The term "Tirshatha" refers to the governor of the returning exiles, likely Zerubbabel. His ruling 
demonstrated caution and reverence for God's laws, as he prohibited these individuals from partaking 
in the sacred offerings until a proper decision could be made. The Urim and Thummim were sacred lots 
used by the high priest to seek divine guidance (Exodus 28:30). This indicates that the final verdict on 
their priestly status required divine revelation, reinforcing the sacredness of the priesthood and the need 
for absolute certainty in temple matters.

Ezra 2:64

"The whole congregation together was forty and two thousand three hundred and threescore,"

Here, the total number of Israelites returning from exile is given as 42,360. This figure represents the 
core population of returnees, not including servants and other individuals. This number highlights the 
scale of the return, demonstrating God’s faithfulness in preserving His people through exile and 
bringing them back to their land. Though this was only a fraction of the original population of Israel, it 
was a significant and hopeful beginning for the restoration of Jerusalem.

Ezra 2:65

"Beside their servants and their maids, of whom there were seven thousand three hundred thirty and 
seven: and there were among them two hundred singing men and singing women."

In addition to the main congregation, 7,337 servants and maids accompanied them, showing that some 
families had retained a degree of wealth or status despite the exile. The presence of 200 singers 
highlights the cultural and religious significance of music in Israelite worship. Music played a key role 
in temple services and communal gatherings, and this inclusion reflects the commitment to restoring 
both the spiritual and cultural life of the nation. The mention of both male and female singers suggests 
that music was an integral part of both religious and social traditions.

Ezra 2:66

"Their horses were seven hundred thirty and six; their mules, two hundred forty and five;"

The listing of livestock, beginning with horses and mules, indicates the means of transportation and 
economic resources available to the returning exiles. Horses were often associated with military and 
royal use, while mules were used for carrying heavy loads. The presence of these animals suggests that 
some wealthier individuals had the resources to support travel and reconstruction efforts. It also 
indicates that the return was not a purely impoverished movement—some had retained enough assets to 
contribute to rebuilding society.

Ezra 2:67

"Their camels, four hundred thirty and five; their asses, six thousand seven hundred and twenty."



This verse continues listing the livestock, with camels and donkeys being particularly useful for long-
distance travel and carrying supplies. The large number of donkeys (6,720) indicates that the majority 
of people relied on them for transport and labor. This suggests that while some had access to more 
prestigious animals like horses and camels, most returnees were of humble means, using donkeys for 
their practical benefits in daily life and rebuilding efforts.

Ezra 2:68

"And some of the chief of the fathers, when they came to the house of the Lord which is at Jerusalem, 
offered freely for the house of God to set it up in his place:"

Upon arriving in Jerusalem, the leaders of the families made voluntary offerings for the rebuilding of 
the temple. Their generosity reflects their devotion to God and their desire to see His house restored. 
This act of giving was significant because it showed their understanding that the return was not just 
about reclaiming land but about reestablishing proper worship. The phrase "offered freely" emphasizes 
that these donations were given willingly, a sign of their faith and gratitude for God’s deliverance.

Ezra 2:69

"They gave after their ability unto the treasure of the work threescore and one thousand drams of gold, 
and five thousand pounds of silver, and one hundred priests' garments."

The contributions included 61,000 drams of gold, 5,000 pounds of silver, and 100 garments for the 
priests. This substantial donation highlights both the wealth of some returnees and their commitment to 
restoring the temple. The gold and silver were likely used for construction and furnishing the temple, 
while the priestly garments were essential for conducting religious ceremonies. The phrase "gave after 
their ability" implies that everyone contributed according to what they had, reinforcing the communal 
nature of the rebuilding process.

Ezra 2:70

"So the priests, and the Levites, and some of the people, and the singers, and the porters, and the 
Nethinims, dwelt in their cities, and all Israel in their cities."

This verse describes how the returning exiles settled into their respective cities, restoring the structure 
of Israelite society. The listing of priests, Levites, singers, porters, and Nethinims indicates that temple 
personnel were among the first to be established, ensuring that worship and religious duties could 
resume. The phrase "all Israel in their cities" signifies that, despite their small numbers, the returnees 
represented the whole nation. This was a moment of renewal, where each group took its place in the 
reconstituted society, fulfilling God’s promise to restore His people.

Conclusion

Ezra 2:61-70 provides a comprehensive view of the returning exiles, highlighting both their challenges 
and their triumphs. The verification of priestly lineage, the recording of livestock and wealth, and the 
voluntary offerings for the temple all underscore the meticulous organization of the return. The chapter 
concludes with the successful resettlement of the people, marking the beginning of a new chapter in 



Israel’s history—one defined by faith, restoration, and a commitment to rebuilding their covenant 
relationship with God.

CHAPTER 3:

Ezra 3:1
"And when the seventh month was come, and the children of Israel were in the cities, the people 
gathered themselves together as one man to Jerusalem."

The seventh month, Tishri, was a crucial time in the Jewish calendar, marking major religious 
observances such as the Feast of Trumpets (Rosh Hashanah), the Day of Atonement (Yom Kippur), and 
the Feast of Tabernacles (Sukkot). Despite having settled in their respective towns, the Israelites 
recognized the need for unity and gathered in Jerusalem "as one man," signifying their collective 
commitment to restoring their faith and nation. This unity was essential after the long years of exile, as 
they sought to reestablish their identity and relationship with God. Their coming together foreshadows 
the spiritual renewal that would take place through worship and sacrifice.

Ezra 3:2

"Then stood up Jeshua the son of Jozadak, and his brethren the priests, and Zerubbabel the son of 
Shealtiel, and his brethren, and builded the altar of the God of Israel, to offer burnt offerings thereon, 
as it is written in the law of Moses the man of God."

Jeshua (Joshua) and Zerubbabel were the spiritual and political leaders of the returning exiles, 
respectively. Jeshua, the high priest, led the priests in religious duties, while Zerubbabel, a descendant 
of King David, oversaw civic matters. Their first priority was rebuilding the altar, even before 
constructing the temple, demonstrating the importance of restoring worship. The phrase “as it is written 
in the law of Moses” emphasizes their commitment to obeying God's commandments. Burnt offerings 
were a crucial aspect of Israelite worship, signifying atonement and devotion to God.

Ezra 3:3

"And they set the altar upon his bases; for fear was upon them because of the people of those 
countries: and they offered burnt offerings thereon unto the Lord, even burnt offerings morning and 
evening."

The altar was rebuilt on its original foundation, signifying continuity with past worship. The fear of 
surrounding peoples suggests that the Israelites faced hostility from neighboring groups, likely those 
who had settled in the land during their exile. Despite these external threats, they prioritized worship, 
understanding that their security ultimately depended on God's protection. The reference to “morning 
and evening” sacrifices highlights their dedication to restoring daily worship practices as commanded 
in Exodus 29:38-39.

Ezra 3:4

"They kept also the feast of tabernacles, as it is written, and offered the daily burnt offerings by 
number, according to the custom, as the duty of every day required;"



The Feast of Tabernacles (Sukkot) commemorated Israel’s journey through the wilderness, 
emphasizing God’s provision and protection. By observing this festival, the returning exiles not only 
obeyed the law but also acknowledged God’s faithfulness in bringing them back to their land. The 
phrase “as it is written” underscores their commitment to following scripture. The detailed observance 
of daily sacrifices shows their diligence in restoring temple worship as precisely as possible.

Ezra 3:5

"And afterward offered the continual burnt offering, both of the new moons, and of all the set feasts of 
the Lord that were consecrated, and of every one that willingly offered a freewill offering unto the 
Lord."

In addition to the daily sacrifices, the Israelites resumed other prescribed offerings, including those for 
the new moon, which marked the beginning of each month (Numbers 28:11-15), and the other annual 
festivals. The inclusion of freewill offerings indicates that beyond the required sacrifices, individuals 
gave voluntarily as an expression of gratitude and devotion. This suggests a deep spiritual revival, 
where the people were not just following rituals but genuinely seeking to honor God.

Ezra 3:6

"From the first day of the seventh month began they to offer burnt offerings unto the Lord. But the 
foundation of the temple of the Lord was not yet laid."

This verse highlights the prioritization of worship before construction. Even though the temple had not 
yet been rebuilt, the people began offering sacrifices as soon as they could, showing that their 
relationship with God did not depend on a physical structure. The emphasis on the altar before the 
temple suggests that spiritual restoration was more important than material rebuilding. It also reflects a 
sense of urgency—they wasted no time in resuming worship, understanding that reconnecting with God 
was their first priority.

Ezra 3:7

"They gave money also unto the masons, and to the carpenters; and meat, and drink, and oil, unto 
them of Zidon, and to them of Tyre, to bring cedar trees from Lebanon to the sea of Joppa, according to  
the grant that they had of Cyrus king of Persia."

The Israelites took practical steps to prepare for temple construction, hiring skilled workers and 
securing building materials. The reference to Zidon and Tyre recalls Solomon’s temple, for which 
similar arrangements were made (1 Kings 5:6-10). The phrase “according to the grant” shows that their 
efforts were officially sanctioned by King Cyrus, reinforcing the divine orchestration behind their 
return. The use of cedars from Lebanon, known for their quality, demonstrates their desire to build a 
temple worthy of God’s presence.

Ezra 3:8

"Now in the second year of their coming unto the house of God at Jerusalem, in the second month, 
began Zerubbabel the son of Shealtiel, and Jeshua the son of Jozadak, and the remnant of their 
brethren the priests and the Levites, and all they that were come out of the captivity unto Jerusalem; 



and appointed the Levites, from twenty years old and upward, to set forward the work of the house of 
the Lord."

By the second year of their return, the people were ready to begin rebuilding the temple. The mention 
of the “second month” aligns with the timing of Solomon’s temple construction (2 Chronicles 3:2), 
symbolizing continuity. Zerubbabel and Jeshua took leadership roles, emphasizing the collaboration 
between civic and religious authorities. The Levites, traditionally responsible for temple service, were 
formally appointed to oversee the work. The lowering of the age requirement to twenty (compared to 
the usual thirty in Numbers 4:3) suggests an urgent need for labor and a willingness to involve younger 
generations in God’s work.

Ezra 3:9

"Then stood Jeshua with his sons and his brethren, Kadmiel and his sons, the sons of Judah, together, 
to set forward the workmen in the house of God: the sons of Henadad, with their sons and their 
brethren the Levites."

This verse highlights the organization of labor under the leadership of Jeshua and his associates. The 
involvement of multiple family groups, including Kadmiel’s and Henadad’s, suggests that Levite 
families worked together to ensure the project’s success. Their responsibility was not just to build but 
to direct the workers, ensuring that everything was done properly. This structured approach reflects the 
seriousness with which they undertook the rebuilding of God’s house.

Ezra 3:10

"And when the builders laid the foundation of the temple of the Lord, they set the priests in their 
apparel with trumpets, and the Levites the sons of Asaph with cymbals, to praise the Lord, after the 
ordinance of David king of Israel."

The laying of the foundation was a momentous event, celebrated with worship. The priests, dressed in 
their ceremonial garments, blew trumpets, and the Levites, descendants of Asaph (a renowned 
psalmist), played cymbals. This mirrored the worship practices established by King David (1 
Chronicles 16:4-6). The use of music and praise during construction signifies that this was not just a 
physical task but a spiritual one, dedicating the new temple to God from its very foundation. Their 
actions demonstrated gratitude, reverence, and faith in God’s continued guidance.

Ezra 3:11
"And they sang together by course in praising and giving thanks unto the Lord; because he is good, for  
his mercy endureth for ever toward Israel. And all the people shouted with a great shout, when they 
praised the Lord, because the foundation of the house of the Lord was laid."

This verse captures the deep emotion and significance of the temple's foundation being laid. The people 
worshiped through structured singing, likely in a call-and-response fashion, as was customary in 
Israelite worship. Their song echoed the words of Psalm 136, which repeatedly declares, "for his mercy 
endureth forever." This demonstrates their recognition of God’s faithfulness in bringing them back from 
exile. The laying of the foundation symbolized a new beginning and the restoration of God’s presence 



among them. Their great shout was an expression of joy, gratitude, and triumph, showing that the 
physical act of rebuilding was deeply tied to their spiritual renewal.

Ezra 3:12

"But many of the priests and Levites and chief of the fathers, who were ancient men, that had seen the 
first house, when the foundation of this house was laid before their eyes, wept with a loud voice; and 
many shouted aloud for joy:"

This verse highlights a powerful contrast of emotions. The older generation, who had seen the glory of 
Solomon’s temple before its destruction, were overcome with sorrow, realizing that this new temple 
might not match its former splendor. Their tears were likely a mixture of grief for what was lost and 
gratitude for God’s mercy in allowing them to return. At the same time, the younger generation and 
others who had never seen the first temple rejoiced, excited about the new beginnings. This 
intermingling of joy and sorrow illustrates how the past and present converge in significant moments of 
spiritual and historical change.

Ezra 3:13

"So that the people could not discern the noise of the shout of joy from the noise of the weeping of the 
people: for the people shouted with a loud shout, and the noise was heard afar off."

The simultaneous shouts of joy and cries of sorrow created an overwhelming sound, making it 
impossible to distinguish between the two emotions. This moment reveals the complexity of human 
response to restoration—some saw hope and renewal, while others mourned the grandeur of the past. 
The fact that the sound was heard "afar off" suggests that this event was significant not only for the 
Israelites but also for the surrounding nations, signaling that Israel was rising again. This verse 
encapsulates the tension between looking back at what was lost and looking forward with hope to what 
God was rebuilding.

Conclusion

Ezra 3:11-13 captures the deep emotional and spiritual significance of the temple's foundation being 
laid. The people's worship, the mixture of joy and sorrow, and the intensity of their collective response 
all illustrate how God's faithfulness is experienced differently depending on one's perspective. For 
some, it was a moment of great hope, while for others, it was a reminder of what had been lost. Yet, in 
both responses, the presence of God and the fulfillment of His promises remained central.

CHAPTER 4:

Ezra 4:1
"Now when the adversaries of Judah and Benjamin heard that the children of the captivity builded the 
temple unto the Lord God of Israel;"

The term "adversaries of Judah and Benjamin" refers to the opposition that arose from surrounding 
peoples, including the Samaritans. These groups were a mix of Israelites left behind during the 
Assyrian exile and foreign peoples brought in by the Assyrians to inhabit the land (2 Kings 17:24-41). 



Though they had some knowledge of the God of Israel, they also practiced idolatry. Their opposition 
reveals that the rebuilding of the temple was not merely a construction project but a spiritual restoration 
that threatened the control and influence of these adversaries. Their hostility foreshadows the 
challenges Israel would face in reestablishing itself as a nation devoted to God.

Ezra 4:2

"Then they came to Zerubbabel, and to the chief of the fathers, and said unto them, Let us build with 
you: for we seek your God, as ye do; and we do sacrifice unto him since the days of Esarhaddon king 
of Assur, which brought us up hither."

These adversaries attempted to infiltrate the rebuilding efforts by offering to help. Their claim that they 
worshipped the same God was misleading; while they may have offered sacrifices to Yahweh, they also 
worshipped other gods (2 Kings 17:33). Esarhaddon, king of Assyria (681-669 BC), was responsible 
for settling foreign peoples in Samaria, who later became known as the Samaritans. Their offer to join 
the work was likely a strategic move to influence and hinder the project. This verse highlights the 
importance of discernment when accepting partnerships in spiritual endeavors.

Ezra 4:3

"But Zerubbabel, and Jeshua, and the rest of the chief of the fathers of Israel, said unto them, Ye have 
nothing to do with us to build an house unto our God; but we ourselves together will build unto the 
Lord God of Israel, as king Cyrus the king of Persia hath commanded us."

Zerubbabel and Jeshua firmly rejected the offer, recognizing the adversaries’ true intentions. Their 
response underscores the importance of maintaining spiritual purity in worship and service to God. 
They insisted on building the temple alone, following the decree of Cyrus, the Persian king. This 
decision demonstrates their commitment to following God's command rather than compromising with 
those who had a mixed or corrupted faith. Their refusal likely fueled the adversaries’ resentment, 
leading to further opposition.

Ezra 4:4

"Then the people of the land weakened the hands of the people of Judah, and troubled them in 
building,"

When their offer was rejected, the adversaries turned to open opposition, actively working to 
discourage and intimidate the builders. The phrase "weakened the hands" suggests that they tried to 
undermine morale, perhaps through threats, false accusations, or social pressure. This opposition 
illustrates how the enemy often attacks when God's people pursue His work. The rebuilding of the 
temple was not just about physical labor; it was a spiritual battle as well.

Ezra 4:5

"And hired counsellors against them, to frustrate their purpose, all the days of Cyrus king of Persia, 
even until the reign of Darius king of Persia."



The opposition escalated as the adversaries hired officials or legal representatives to create bureaucratic 
obstacles. This shows their determination to stop the work by any means necessary, including political 
interference. The opposition continued for many years, from the reign of Cyrus (who initially allowed 
the Jews to return) through the reign of Darius I (522-486 BC). This prolonged resistance highlights the 
perseverance required to carry out God’s work amid relentless opposition.

Ezra 4:6

"And in the reign of Ahasuerus, in the beginning of his reign, wrote they unto him an accusation 
against the inhabitants of Judah and Jerusalem."

This verse introduces a new phase of opposition during the reign of Ahasuerus (likely Xerxes I, 486-
465 BC). The adversaries resorted to official accusations against the Jews, likely portraying them as 
rebellious or dangerous to the Persian empire. This legal approach to stopping the temple work 
demonstrates how opposition can shift from direct threats to political and administrative resistance.

Ezra 4:7

"And in the days of Artaxerxes wrote Bishlam, Mithredath, Tabeel, and the rest of their companions 
unto Artaxerxes king of Persia; and the writing of the letter was written in the Syrian tongue, and 
interpreted in the Syrian tongue."

During the reign of Artaxerxes (likely Artaxerxes I, 465-424 BC), opposition continued through official 
letters. Bishlam, Mithredath, and Tabeel were likely leaders of the opposition who sought to manipulate 
the king into stopping the Jewish efforts. The use of the Syrian tongue (Aramaic, the diplomatic 
language of the Persian empire) shows the formal nature of their complaint. This verse sets up the 
following passage, where the contents of their accusations are revealed.

Ezra 4:8

"Rehum the chancellor and Shimshai the scribe wrote a letter against Jerusalem to Artaxerxes the king  
in this sort:"

Rehum and Shimshai were Persian officials who drafted a letter against the Jews, acting on behalf of 
those opposed to Jerusalem’s restoration. Their official positions gave weight to their accusations, 
showing that the opposition had gained influence within the Persian administration. This formal 
complaint was designed to halt Jewish progress and demonstrates how opposition to God's work can 
extend to the highest levels of government.

Ezra 4:9

"Then wrote Rehum the chancellor, and Shimshai the scribe, and the rest of their companions; the 
Dinaites, the Apharsathchites, the Tarpelites, the Apharsites, the Archevites, the Babylonians, the 
Susanchites, the Dehavites, and the Elamites,"

This verse lists the various groups that joined in the opposition against the Jews. These were diverse 
peoples settled in the region by past empires, likely resentful of the returning Israelites reestablishing 
themselves in the land. Their unity against Jerusalem shows that opposition to God's work often brings 



together unlikely allies who might not otherwise have cooperated. Their involvement suggests that the 
return of the Jewish people was seen as a threat to their own status and power.

Ezra 4:10

"And the rest of the nations whom the great and noble Asnapper brought over, and set in the cities of 
Samaria, and the rest that are on this side the river, and at such a time."

Asnapper (possibly another name for Esarhaddon or Ashurbanipal) was an Assyrian king who resettled 
various nations in Samaria. These foreign peoples had little connection to Jewish history and likely 
viewed the returning exiles as intruders. The phrase "on this side the river" refers to the region west of 
the Euphrates, which was under Persian control. This verse highlights the widespread and organized 
nature of the opposition, showing that resistance to God's plans often spans multiple generations and 
political powers.

Ezra 4:11
"This is the copy of the letter that they sent unto him, even unto Artaxerxes the king; Thy servants the 
men on this side the river, and at such a time."

This verse introduces the formal letter of complaint sent to King Artaxerxes by the adversaries of the 
Jews. The phrase "on this side the river" refers to the region west of the Euphrates River, which was 
under Persian control. The wording of the letter presents the writers as loyal subjects, attempting to 
align themselves with the king’s interests. This is a common tactic used in opposition: making the 
enemy (in this case, the Jews) appear as a threat to the ruling power.

Ezra 4:12

"Be it known unto the king, that the Jews which came up from thee to us are come unto Jerusalem, 
building the rebellious and the bad city, and have set up the walls thereof, and joined the foundations."

The adversaries falsely accuse the Jews of rebuilding a rebellious and bad city, referencing past revolts, 
such as during the reign of Nebuchadnezzar. While the Jews were focused on reconstructing the 
temple, their opponents exaggerated their activities, claiming they were also rebuilding the city’s 
fortifications. This was likely a deliberate attempt to stir fear in the king that Jerusalem would again 
seek independence.

Ezra 4:13

"Be it known now unto the king, that, if this city be builded, and the walls set up again, then will they 
not pay toll, tribute, and custom, and so thou shalt endamage the revenue of the kings."

Here, the adversaries play on the king’s financial interests, arguing that if Jerusalem is restored, the 
Jews will refuse to pay taxes. This was a manipulative statement, as there is no evidence that the 
returning exiles had any such intentions. By framing the Jews as a financial threat to the empire, the 
adversaries hoped to provoke a swift and decisive response from Artaxerxes.



Ezra 4:14

"Now because we have maintenance from the king’s palace, and it was not meet for us to see the king’s 
dishonour, therefore have we sent and certified the king;"

This verse presents the adversaries as loyal servants of the king, claiming they are acting out of concern 
for his honor. The phrase "we have maintenance from the king’s palace" suggests that they held official 
positions or received benefits from the Persian administration, making it seem like their complaint was 
in the king’s best interest. Their statement was deceitful, as their true motive was to stop the Jews from 
rebuilding their city and temple.

Ezra 4:15

"That search may be made in the book of the records of thy fathers: so shalt thou find in the book of the  
records, and know that this city is a rebellious city, and hurtful unto kings and provinces, and that they 
have moved sedition within the same of old time: for which cause was this city destroyed."

The adversaries encouraged the king to examine historical records, knowing that Jerusalem had a 
history of rebellion, particularly against Babylon. While it was true that Jerusalem had resisted foreign 
rule in the past, this argument ignored the fact that the Jews were now under Persian authority and were 
merely rebuilding their temple, not planning a rebellion. This verse shows how history can be 
selectively used to manipulate present circumstances.

Ezra 4:16

"We certify the king that, if this city be builded again, and the walls thereof set up, by this means thou 
shalt have no portion on this side the river."

This statement escalates the fear-mongering by warning that if Jerusalem is rebuilt, Persia will lose 
control over the entire region west of the Euphrates. This was an extreme exaggeration, as the small 
group of returning exiles had no military power to challenge Persia. However, the argument was 
persuasive enough to cause concern for the king, leading him to take action.

Ezra 4:17

"Then sent the king an answer unto Rehum the chancellor, and to Shimshai the scribe, and to the rest of  
their companions that dwell in Samaria, and unto the rest beyond the river, Peace, and at such a time."

King Artaxerxes responds to the letter, addressing the Persian officials in Samaria and other territories 
west of the Euphrates. The phrase "Peace, and at such a time" was a formal greeting used in official 
correspondence. The response of the king would determine whether the Jews could continue their work 
or be forced to stop.

Ezra 4:18

"The letter which ye sent unto us hath been plainly read before me."

Artaxerxes confirms that he has personally reviewed the accusations made against the Jews. This 
shows that he took the letter seriously, meaning the opposition's manipulative tactics had achieved their 
desired effect. This verse sets the stage for the king’s decision regarding the Jews’ rebuilding efforts.



Ezra 4:19

"And I commanded, and search hath been made, and it is found that this city of old time hath made 
insurrection against kings, and that rebellion and sedition have been made therein."

The king acknowledges that historical records confirm Jerusalem’s past rebellions. However, he fails to 
recognize that the current Jewish efforts were not about rebellion but religious restoration. This verse 
highlights how partial truths, when used with deceptive intent, can lead to misguided decisions.

Ezra 4:20

"There have been mighty kings also over Jerusalem, which have ruled over all countries beyond the 
river; and toll, tribute, and custom, was paid unto them."

Artaxerxes references past Jewish rulers, such as David and Solomon, who had once exercised control 
over a vast territory. He implies that if the Jews are allowed to rebuild, they might attempt to reclaim 
this power. This assumption was unfounded, but it reinforced his decision to halt the rebuilding efforts.

Ezra 4:21

"Give ye now commandment to cause these men to cease, and that this city be not builded, until 
another commandment shall be given from me."

Based on the misleading claims of the adversaries, Artaxerxes orders an immediate halt to the 
rebuilding of Jerusalem. His decision was not necessarily permanent, as he leaves open the possibility 
of revisiting the matter in the future. However, for the time being, the Jews’ progress was effectively 
stopped.

Ezra 4:22

"Take heed now that ye fail not to do this: why should damage grow to the hurt of the kings?"

The king reinforces the urgency of his command, instructing his officials to ensure that the work stops. 
He justifies his decision by claiming it is necessary to protect the Persian empire from potential 
rebellion. This verse emphasizes how fear and misinformation can lead to unjust actions against 
innocent people.

Ezra 4:23

"Now when the copy of king Artaxerxes’ letter was read before Rehum, and Shimshai the scribe, and 
their companions, they went up in haste to Jerusalem unto the Jews, and made them to cease by force 
and power."

Upon receiving the king’s decree, the adversaries wasted no time in enforcing it. They aggressively 
intervened, using force to stop the Jews from rebuilding. This verse shows how political manipulation 
can quickly turn into physical oppression, as the enemies of the Jews now had official backing for their 
actions.



Ezra 4:24

"Then ceased the work of the house of God which is at Jerusalem. So it ceased unto the second year of 
the reign of Darius king of Persia."

As a result of this opposition, the rebuilding of the temple was halted. The work remained unfinished 
until the second year of Darius I (around 520 BC), meaning the project was stalled for several years. 
This delay highlights how external opposition can significantly hinder God’s work, but it also sets the 
stage for renewed efforts under a future king.

Conclusion

Ezra 4:11-24 demonstrates how deception, fear, and political manipulation can be used to oppose God's 
people. The adversaries of the Jews successfully halted the temple's reconstruction through 
misinformation and by appealing to the king’s interests. However, despite this temporary setback, 
God's plan would ultimately prevail. This passage reminds believers to remain steadfast in faith, even 
when faced with seemingly insurmountable obstacles.

CHAPTER 5:

Ezra 5:1
"Then the prophets, Haggai the prophet, and Zechariah the son of Iddo, prophesied unto the Jews that 
were in Judah and Jerusalem in the name of the God of Israel, even unto them."

This verse introduces two key figures in Israel’s history: Haggai and Zechariah, both of whom were 
prophets sent by God to encourage the Jews to resume rebuilding the temple. The construction had 
stopped due to opposition (Ezra 4:24), but God’s messengers came at a crucial time to inspire the 
people to restart the work. Their messages, recorded in the books of Haggai and Zechariah, emphasized 
obedience, perseverance, and trust in God’s provision. Despite political obstacles, the prophets 
reminded the people that their true authority came from God, not human rulers.

Ezra 5:2

"Then rose up Zerubbabel the son of Shealtiel, and Jeshua the son of Jozadak, and began to build the 
house of God which is at Jerusalem: and with them were the prophets of God helping them."

Encouraged by the prophetic messages, Zerubbabel (the governor) and Jeshua (the high priest) took 
the lead in restarting the temple construction. They had previously led the first group of exiles back to 
Jerusalem, and now they resumed their mission. The phrase "with them were the prophets of God 
helping them" suggests that Haggai and Zechariah actively participated, not just through words but 
through support and guidance. This shows that spiritual leadership is not passive; it involves action, 
motivation, and standing alongside the people to fulfill God’s work.

Ezra 5:3

"At the same time came to them Tatnai, governor on this side the river, and Shetharboznai, and their 
companions, and said thus unto them, Who hath commanded you to build this house, and to make up 
this wall?"



As soon as the rebuilding resumed, opposition arose once again. Tatnai, the Persian governor of the 
region, along with Shetharboznai and others, questioned the authority behind the construction. Unlike 
the hostile opposition in Ezra 4, Tatnai’s approach seems more administrative rather than 
confrontational. He wanted to know under whose orders the Jews were rebuilding the temple. This 
reflects a common challenge in faith: whenever God’s work moves forward, resistance often follows, 
whether through political, social, or spiritual forces.

Ezra 5:4

"Then said we unto them after this manner, What are the names of the men that make this building?"

The officials asked for the names of those responsible for the project. This could have been an attempt 
to intimidate the leaders or to report them to higher Persian authorities. The demand for names reflects 
a bureaucratic attempt to track and control activities within the empire. However, instead of halting 
their work in fear, the Jewish leaders stood firm, demonstrating their faith in God’s calling rather than 
fearing human opposition.

Ezra 5:5

"But the eye of their God was upon the elders of the Jews, that they could not cause them to cease, till 
the matter came to Darius: and then they returned answer by letter concerning this matter."

This verse highlights divine protection. "The eye of their God was upon the elders" signifies God’s 
providence, ensuring that their enemies could not immediately stop them. Unlike the previous time 
(Ezra 4) when opposition led to a halt in construction, this time the Jews continued working while 
awaiting a response from King Darius. This teaches an important lesson: when believers trust in God’s 
oversight, they can continue His work despite uncertainty and opposition.

Ezra 5:6

"The copy of the letter that Tatnai, governor on this side the river, and Shetharboznai, and his 
companions the Apharsachites, which were on this side the river, sent unto Darius the king:"

Tatnai and his associates decided to escalate the matter by sending an official report to King Darius. 
Unlike the false accusations in Ezra 4, this letter appears more neutral, simply seeking clarification 
rather than immediately demanding a halt to construction. This suggests that not all opposition is 
inherently evil—some challenges come as tests of faith, requiring God’s people to remain steadfast 
while awaiting a righteous resolution.

Ezra 5:7

"They sent a letter unto him, wherein was written thus; Unto Darius the king, all peace."

The letter begins with a formal greeting, typical of Persian royal communications. The phrase "all 
peace" reflects respect and submission to the king’s authority. This approach is different from the 
adversarial letter sent in Ezra 4. Here, Tatnai presents his case diplomatically, recognizing that only the 
king had the final say.



Ezra 5:8

"Be it known unto the king, that we went into the province of Judea, to the house of the great God, 
which is builded with great stones, and timber is laid in the walls, and this work goeth fast on, and 
prospereth in their hands."

Tatnai’s report provides a factual observation rather than an accusation. He acknowledges that the Jews 
are rebuilding "the house of the great God," which shows a degree of respect for their faith. He also 
notes that the work is progressing "fast" and "prospering," which implies efficiency and 
determination. While this could have raised concerns about rebellion, the neutral tone suggests that 
Tatnai genuinely sought to understand the situation rather than immediately condemn it.

Ezra 5:9

"Then asked we those elders, and said unto them thus, Who commanded you to build this house, and to 
make up these walls?"

Tatnai reiterates his main question: who authorized this construction? His inquiry suggests that he was 
ensuring proper governance rather than outright opposing the Jews. However, this still placed the 
Jewish leaders in a difficult position—they had to justify their work without immediate proof of a 
decree, since the original authorization came from King Cyrus, who had passed away years earlier.

Ezra 5:10

"We asked their names also, to certify thee, that we might write the names of the men that were the 
chief of them."

As in verse 4, the officials requested the names of the leaders. This could have been a bureaucratic 
necessity or a subtle form of intimidation. However, the fact that the Jews continued working suggests 
they were not afraid. This verse underscores the importance of godly leadership—when confronted 
with scrutiny, the Jewish elders stood firm in their mission, confident in God’s calling rather than 
fearful of earthly rulers.

Ezra 5:11
"And thus they returned us answer, saying, We are the servants of the God of heaven and earth, and 
build the house that was builded these many years ago, which a great king of Israel builded and set 
up."

In response to Tatnai’s inquiry, the Jewish elders confidently identify themselves as "servants of the 
God of heaven and earth." This declaration emphasizes their allegiance to a higher authority than 
Persia, making it clear that their mission is divinely ordained. They also reference the historical 
legitimacy of the temple, noting that it was originally built many years ago by "a great king of 
Israel," referring to King Solomon. This response serves both as a justification for their work and a 
statement of faith, asserting that their efforts are part of God’s greater plan rather than an act of 
rebellion.



Ezra 5:12

"But after that our fathers had provoked the God of heaven unto wrath, he gave them into the hand of 
Nebuchadnezzar the king of Babylon, the Chaldean, who destroyed this house, and carried the people 
away into Babylon."

The Jewish leaders acknowledge the reason for their past exile: their ancestors provoked God’s 
wrath through disobedience. This honest admission reflects their understanding of divine judgment. 
They also reference Nebuchadnezzar, the Babylonian king who destroyed the original temple and 
exiled the Israelites. By including this history, they show that their rebuilding efforts are a restoration, 
not an act of rebellion, reinforcing that their current actions align with God’s will and historical 
precedent.

Ezra 5:13

"But in the first year of Cyrus the king of Babylon the same king Cyrus made a decree to build this 
house of God."

Here, the Jews cite King Cyrus's decree, issued during his first year as ruler of Babylon. This is a key 
argument in their defense—they are not acting unlawfully but in accordance with an official Persian 
royal edict. By mentioning Cyrus, they emphasize that their actions have historical and legal 
legitimacy under Persian rule, strengthening their case before Tatnai and King Darius. This also 
highlights God's sovereignty, as He had moved Cyrus’s heart to allow the Jews to return and rebuild 
(Ezra 1:1-4).

Ezra 5:14

"And the vessels also of gold and silver of the house of God, which Nebuchadnezzar took out of the 
temple that was in Jerusalem, and brought them into the temple of Babylon, those did Cyrus the king 
take out of the temple of Babylon, and they were delivered unto one, whose name was Sheshbazzar, 
whom he had made governor;"

The Jews further support their argument by mentioning the temple vessels, which had been taken by 
Nebuchadnezzar but later returned by Cyrus. The return of these sacred items was significant because it 
demonstrated Cyrus’s official recognition of the temple’s legitimacy. They also introduce 
Sheshbazzar, the Persian-appointed governor who oversaw the initial return of the exiles. By naming 
him, they appeal to Persian records, making it easier for officials to verify their claims. This verse 
highlights how God worked through even foreign rulers to fulfill His promises.

Ezra 5:15

"And said unto him, Take these vessels, go, carry them into the temple that is in Jerusalem, and let the 
house of God be builded in his place."

Cyrus not only returned the vessels but also explicitly commanded their restoration to the temple in 
Jerusalem. This royal decree gave legitimacy to their rebuilding efforts. The phrase "let the house of 
God be builded in his place" reaffirms that Cyrus himself had authorized the project. The Jewish 



leaders include this detail to prove that their work is in accordance with a Persian king’s orders, 
reducing any suspicion of rebellion or unauthorized activity.

Ezra 5:16

"Then came the same Sheshbazzar, and laid the foundation of the house of God which is in Jerusalem: 
and since that time even until now hath it been in building, and yet it is not finished."

This verse describes how the rebuilding process had begun under Sheshbazzar, though it had been 
interrupted. The phrase "since that time even until now hath it been in building" suggests that the 
project had seen many delays due to opposition (as seen in Ezra 4). The Jewish leaders are making it 
clear that while the work has continued intermittently, it was never truly abandoned. Their statement 
sets the stage for the Persian authorities to investigate why the work had stalled and to recognize the 
legitimacy of their efforts.

Ezra 5:17

"Now therefore, if it seem good to the king, let there be search made in the king's treasure house, which  
is there at Babylon, whether it be so, that a decree was made of Cyrus the king to build this house of 
God at Jerusalem, and let the king send his pleasure to us concerning this matter."

The Jewish leaders conclude their response with a bold but respectful request: they urge the Persian 
officials to verify their claims by searching the royal archives in Babylon. This demonstrates their 
confidence that the truth will support them. By appealing to King Darius to confirm Cyrus’s decree, 
they shift the burden of proof to the Persian administration, ensuring that their request is handled with 
legitimacy. This verse teaches an important lesson—faith and wisdom go hand in hand. The Jews 
trusted God, but they also wisely used available legal channels to defend their cause.

Conclusion

Ezra 5:11-17 presents the Jewish leaders’ defense of their temple rebuilding efforts. They acknowledge 
their past failures but emphasize that their work is legally sanctioned by King Cyrus’s decree. They 
also highlight the return of temple treasures and appeal to Persian records for verification. Their 
approach demonstrates a balance of faith, wisdom, and strategic thinking, teaching believers today 
the importance of standing firm in God’s calling while also using the resources and structures available 
to advance His work.

CHAPTER 6:

Ezra 6:1
"Then Darius the king made a decree, and search was made in the house of the rolls, where the 
treasures were laid up in Babylon."

King Darius, upon receiving the appeal regarding the rebuilding of the temple, issued a decree to 
investigate the official records stored in Babylon. These rolls contained historical decrees, financial 
records, and governmental edicts, often stored with treasures for safekeeping. The king's order 
demonstrated a commitment to justice and administrative diligence, ensuring that the claims made by 



the Jews regarding Cyrus' decree were validated by historical evidence rather than dismissed outright. 
This moment underscores God's providence, as even a pagan king took steps that aligned with His 
divine plan for Israel.

Ezra 6:2

"And there was found at Achmetha, in the palace that is in the province of the Medes, a roll, and 
therein was a record thus written:"

The decree of King Cyrus was not found in Babylon itself but in Achmetha (Ecbatana), a major royal 
city in Media, known as a summer residence for Persian kings. This discovery suggests that the decree 
had been archived in different locations, indicating the vastness and complexity of the Persian 
administrative system. The preservation of this document, despite the passage of years and political 
changes, reflects God's sovereignty in safeguarding His promises to His people.

Ezra 6:3

"In the first year of Cyrus the king the same Cyrus the king made a decree concerning the house of God  
at Jerusalem, Let the house be builded, the place where they offered sacrifices, and let the foundations 
thereof be strongly laid; the height thereof threescore cubits, and the breadth thereof threescore 
cubits;"

The rediscovered decree confirmed that King Cyrus had officially authorized the rebuilding of the 
temple in Jerusalem. He acknowledged its religious significance as the place of Jewish worship and 
sacrifice. The dimensions of the temple—sixty cubits in height and width—indicate a grand and 
fortified structure. Although the actual temple built may not have fully matched these dimensions, the 
decree highlights the king’s intent to restore Israel’s worship fully.

Ezra 6:4

"With three rows of great stones, and a row of new timber: and let the expenses be given out of the 
king's house:"

The construction details included the use of large stones and timber, suggesting a blend of strength and 
beauty in the temple's design. The mention of three rows of great stones indicates a solid foundation, 
while timber was likely used for upper portions of the structure. Remarkably, Cyrus had decreed that 
the costs were to be covered by the royal treasury, signifying divine favor. God moved the heart of a 
pagan ruler to support His people, demonstrating that He can use even earthly authorities to accomplish 
His divine will.

Ezra 6:5

"And also let the golden and silver vessels of the house of God, which Nebuchadnezzar took forth out 
of the temple which is at Jerusalem, and brought unto Babylon, be restored, and brought again unto 
the temple which is at Jerusalem, every one to his place, and place them in the house of God."

Cyrus' decree also included the restoration of the sacred temple vessels that Nebuchadnezzar had taken 
during the Babylonian conquest. This act was not merely about returning stolen property; it symbolized 



the renewal of worship and the restoration of God's presence among His people. The return of these 
sacred items, which had been defiled by Babylonian usage, signified God’s faithfulness in reviving 
Israel’s spiritual identity.

Ezra 6:6

"Now therefore, Tatnai, governor beyond the river, Shethar-boznai, and your companions the 
Apharsachites, which are beyond the river, be ye far from thence:"

Darius addressed the Persian officials, particularly Tatnai, the governor of the region west of the 
Euphrates. He instructed them to cease interfering with the Jewish efforts to rebuild the temple. This 
command served as a direct rebuke to those who had sought to delay or halt construction. God used a 
decree from a powerful king to shield His people from opposition, proving that no earthly force could 
thwart His plans.

Ezra 6:7

"Let the work of this house of God alone; let the governor of the Jews and the elders of the Jews build 
this house of God in his place."

Darius firmly commanded that the rebuilding effort should continue unhindered. By acknowledging the 
authority of Jewish leaders over the construction, he reinforced their autonomy in fulfilling God's 
command. This verse highlights divine intervention through earthly rulers, ensuring that the temple 
would be completed as God intended. It also serves as a reminder that God's plans cannot be obstructed 
by human opposition.

Ezra 6:8

"Moreover I make a decree what ye shall do to the elders of these Jews for the building of this house of 
God: that of the king's goods, even of the tribute beyond the river, forthwith expenses be given unto 
these men, that they be not hindered."

Not only were the Jewish leaders permitted to continue building, but Darius also mandated financial 
support from the Persian treasury. The tribute collected from the western provinces was to be allocated 
to ensure that the project was not stalled due to a lack of resources. This provision reveals how God can 
turn adversaries into instruments of provision, ensuring His work is carried out without financial 
burden on His people.

Ezra 6:9

"And that which they have need of, both young bullocks, and rams, and lambs, for the burnt offerings 
of the God of heaven, wheat, salt, wine, and oil, according to the appointment of the priests which are 
at Jerusalem, let it be given them day by day without fail:"

Beyond construction costs, Darius extended his support to include the daily offerings necessary for 
temple worship. The provision of livestock, grain, and other essentials ensured that the sacrificial 
system could function as prescribed in the Law of Moses. This decree underscores God's provision, as 



even a foreign king was moved to support the spiritual needs of His people. It also emphasizes the 
importance of continual worship and obedience to God's commands.

Ezra 6:10

"That they may offer sacrifices of sweet savours unto the God of heaven, and pray for the life of the 
king, and of his sons."

Darius recognized the power of Israel’s God and sought His favor by ensuring that proper sacrifices 
were made. His request for prayers for himself and his sons suggests that he believed in the efficacy of 
intercession, even if he did not fully follow the God of Israel. This verse demonstrates how God can 
use even those outside of His covenant to fulfill His purposes and bless His people. It also highlights 
the influence that God's people can have when they remain faithful to Him, impacting even the highest 
earthly authorities.

Ezra 6:11
"Also I have made a decree, that whosoever shall alter this word, let timber be pulled down from his 
house, and being set up, let him be hanged thereon; and let his house be made a dunghill for this."

King Darius enforced his decree with a severe warning, ensuring that no one would dare to alter or 
oppose it. The punishment was both personal and public—execution by hanging on wood from one's 
own house, followed by the complete destruction of the offender’s home, turning it into a heap of ruins 
and disgrace. This decree demonstrated the seriousness of protecting the temple's reconstruction, 
illustrating that defying God's work had dire consequences. It also highlights how God can use even 
pagan rulers to uphold His purposes and protect His people.

Ezra 6:12

"And the God that hath caused his name to dwell there destroy all kings and people, that shall put to 
their hand to alter and to destroy this house of God which is at Jerusalem. I Darius have made a 
decree; let it be done with speed."

Darius not only upheld the protection of the temple but also invoked divine judgment upon anyone who 
would dare oppose it. He acknowledged that the God of Israel had chosen to dwell in this temple, 
showing reverence and fear of divine retribution. His decree ensured the immediate execution of his 
orders, reinforcing the urgency and importance of completing the temple. This verse underscores God's 
sovereignty, as even foreign rulers recognized His authority and supported His divine plan.

Ezra 6:13

"Then Tatnai, governor on this side the river, Shethar-boznai, and their companions, according to that 
which Darius the king had sent, so they did speedily."

Upon receiving Darius’ decree, Tatnai and his associates obeyed without hesitation. Their initial 
opposition to the temple’s rebuilding turned into compliance, demonstrating how God can change the 
hearts of even those in authority. This swift obedience ensured that the Jews could continue their work 



without further hindrance. The verse emphasizes the power of God's will in shaping events, proving 
that no earthly opposition can stand against His purposes.

Ezra 6:14

"And the elders of the Jews builded, and they prospered through the prophesying of Haggai the prophet  
and Zechariah the son of Iddo. And they builded, and finished it, according to the commandment of the 
God of Israel, and according to the commandment of Cyrus, and Darius, and Artaxerxes king of 
Persia."

The Jewish elders, now unopposed, continued building with renewed determination, drawing strength 
from the prophetic encouragement of Haggai and Zechariah. These prophets played a vital role in 
motivating the people, reminding them of God's promises and calling them to faithfulness. The verse 
also acknowledges that the ultimate authority behind the temple’s construction was God Himself, even 
though it was carried out under the decrees of Persian kings. This highlights how God works through 
history, using even secular rulers to fulfill His divine plans.

Ezra 6:15

"And this house was finished on the third day of the month Adar, which was in the sixth year of the 
reign of Darius the king."

After years of obstacles, the temple was finally completed in the month of Adar, in the sixth year of 
Darius' reign (around 516 BC). This marked a significant milestone for the Jewish people, fulfilling the 
promise of restoration after their exile. The completion of the temple was not only a physical 
achievement but a spiritual renewal, reaffirming God’s faithfulness to His covenant. The timing of its 
completion, aligning with the reign of a foreign king, illustrates God's control over history.

Ezra 6:16

"And the children of Israel, the priests, and the Levites, and the rest of the children of the captivity, kept  
the dedication of this house of God with joy,"

The completion of the temple led to a joyous dedication ceremony involving all the Israelites, including 
priests, Levites, and former exiles. This was a time of great celebration, as the people witnessed the 
fulfillment of God’s promise. The joy expressed was not just in the physical structure but in the 
spiritual restoration it represented. After years of exile and hardship, the temple symbolized God's 
presence and faithfulness to His people.

Ezra 6:17

"And offered at the dedication of this house of God an hundred bullocks, two hundred rams, four 
hundred lambs; and for a sin offering for all Israel, twelve he goats, according to the number of the 
tribes of Israel."

During the dedication, a large number of sacrifices were offered as an act of worship and thanksgiving. 
The sin offering of twelve goats was significant, as it symbolized atonement for all twelve tribes of 
Israel, even those still scattered. This demonstrated a desire for national unity and spiritual renewal. 



Despite the northern tribes being exiled long before, this act reaffirmed God’s covenant with all of 
Israel. The offering of so many animals also reflected the people's gratitude and devotion to God.

Ezra 6:18

"And they set the priests in their divisions, and the Levites in their courses, for the service of God, 
which is at Jerusalem; as it is written in the book of Moses."

Following the temple’s dedication, the Israelites reinstated the proper organization of priests and 
Levites according to Mosaic Law. This was essential for ensuring that worship and sacrifices were 
conducted correctly. By adhering to God's prescribed order, the people showed their commitment to 
obeying His commandments. This moment signified a return to proper worship, reflecting a renewed 
dedication to God’s law and covenant.

Ezra 6:19

"And the children of the captivity kept the passover upon the fourteenth day of the first month."

The celebration of Passover, the first since the temple's completion, was deeply significant. It 
commemorated God's deliverance from Egypt, making it particularly meaningful to those who had 
experienced exile and now witnessed their own deliverance. This observance marked a spiritual 
renewal, as the people reconnected with their history and reaffirmed their faith in God's promises.

Ezra 6:20

"For the priests and the Levites were purified together, all of them were pure, and killed the passover 
for all the children of the captivity, and for their brethren the priests, and for themselves."

The purification of the priests and Levites ensured that they could carry out their duties in accordance 
with God's law. Their act of offering the Passover sacrifice for the entire community symbolized a 
collective spiritual cleansing. This verse highlights the importance of purity in worship and the role of 
spiritual leaders in guiding the people in holiness.

Ezra 6:21

"And the children of Israel, which were come again out of captivity, and all such as had separated 
themselves unto them from the filthiness of the heathen of the land, to seek the Lord God of Israel, did 
eat,"

This verse acknowledges that not only the returning exiles but also others who had turned from idolatry 
to seek the true God participated in Passover. It emphasizes the importance of spiritual separation from 
corrupt influences and a wholehearted pursuit of God. The inclusion of those who had chosen to 
worship the Lord demonstrates God's willingness to accept all who seek Him in truth.



Ezra 6:22

"And kept the feast of unleavened bread seven days with joy: for the Lord had made them joyful, and 
turned the heart of the king of Assyria unto them, to strengthen their hands in the work of the house of 
God, the God of Israel."

The Feast of Unleavened Bread, which followed Passover, was celebrated with great joy. The reference 
to the "king of Assyria" likely alludes to Darius, who ruled over former Assyrian territories. God had 
sovereignly influenced the heart of this foreign ruler to favor His people, allowing them to complete the 
temple and restore worship. This verse encapsulates the overarching theme of Ezra 6: God's hand in 
history, guiding even powerful rulers to fulfill His divine purposes, ensuring that His people could 
worship Him in peace and joy.

CHAPTER 7:

Ezra 7:1
"Now after these things, in the reign of Artaxerxes king of Persia, Ezra the son of Seraiah, the son of 
Azariah, the son of Hilkiah,"

This verse marks a transition in the book of Ezra, shifting the focus from the temple's completion to the 
spiritual restoration of the people. "After these things" refers to events occurring about 57 years after 
the temple was rebuilt, during the reign of Artaxerxes I (circa 458 BC). The introduction of Ezra, a 
direct descendant of Seraiah (the high priest slain by Nebuchadnezzar), establishes his priestly lineage. 
His ancestry traces back to Hilkiah, the high priest who found the Book of the Law during King 
Josiah’s reforms. This genealogy highlights Ezra's spiritual heritage and his qualifications as a leader 
who would restore Israel’s commitment to God's law.

Ezra 7:2

"The son of Shallum, the son of Zadok, the son of Ahitub,"

This verse continues Ezra’s lineage, emphasizing his connection to Zadok, the high priest during King 
David’s reign. Zadok's priestly line was chosen by God to minister before Him faithfully. This ancestral 
link not only gives Ezra credibility but also reinforces his role as a reformer dedicated to restoring the 
proper worship of God. It signifies that Ezra's mission was not of personal ambition but rather a 
continuation of the divine order established by God through the priestly line.

Ezra 7:3

"The son of Amariah, the son of Azariah, the son of Meraioth,"

Ezra’s lineage is further traced back through prominent priests, demonstrating a long heritage of 
faithfulness in the service of God. Each name represents a continuation of the priesthood, reinforcing 
the importance of spiritual heritage and the responsibility that comes with it. This genealogy reminds 
the reader that Ezra was not only a priest by birth but also had a divine mandate to restore Israel’s 
spiritual integrity.



Ezra 7:4

"The son of Zerahiah, the son of Uzzi, the son of Bukki,"

These names continue to establish Ezra’s credentials, connecting him to the earliest priests of Israel. 
Uzzi and Bukki were among the high priests who served during the time of the wilderness wanderings 
and the establishment of Israel in Canaan. This connection links Ezra to Israel’s foundational history, 
emphasizing that his mission is rooted in the covenant established by God.

Ezra 7:5

"The son of Abishua, the son of Phinehas, the son of Eleazar, the son of Aaron the chief priest:"

Ezra’s genealogy reaches back to Aaron, the first high priest, making it clear that he comes from an 
unbroken line of priesthood. Phinehas, known for his zeal in upholding God's holiness, was particularly 
significant in maintaining the purity of Israel’s worship. This ancestry reinforces Ezra’s role as a 
reformer, emphasizing that he was uniquely qualified to lead Israel back to obedience to God’s law.

Ezra 7:6

"This Ezra went up from Babylon; and he was a ready scribe in the law of Moses, which the Lord God 
of Israel had given: and the king granted him all his request, according to the hand of the Lord his God  
upon him."

Ezra is described as a "ready scribe," meaning he was well-versed and skilled in interpreting and 
teaching the Law of Moses. His expertise in the Scriptures positioned him as a key spiritual leader for 
Israel’s restoration. The phrase "the king granted him all his request" highlights the favor he found with 
Artaxerxes, showing that God’s hand was upon him. This divine favor enabled Ezra to undertake his 
mission successfully, illustrating that when God calls someone for His work, He also provides the 
necessary provisions and support.

Ezra 7:7

"And there went up some of the children of Israel, and of the priests, and the Levites, and the singers, 
and the porters, and the Nethinims, unto Jerusalem, in the seventh year of Artaxerxes the king."

Ezra did not travel alone; he was accompanied by a diverse group of Israelites, including priests, 
Levites, and temple servants (Nethinims). These individuals represented different aspects of Israel’s 
religious and societal structure, ensuring that temple worship and community life could be properly 
reestablished. The "seventh year of Artaxerxes" corresponds to approximately 458 BC, marking a 
significant moment in Israel’s spiritual renewal. Their journey signified not just a physical return but 
also a commitment to restoring faithfulness to God.

Ezra 7:8

"And he came to Jerusalem in the fifth month, which was in the seventh year of the king."

Ezra’s journey from Babylon to Jerusalem took about four months, indicating the difficulty and length 
of the trip. Despite the challenges, he arrived safely, underscoring God's protection over him and his 



companions. The precise dating reflects the historical accuracy of Ezra’s account, showing that this was 
a real event within the reign of Artaxerxes. This verse sets the stage for Ezra’s mission, highlighting the 
anticipation surrounding his arrival.

Ezra 7:9

"For upon the first day of the first month began he to go up from Babylon, and on the first day of the 
fifth month came he to Jerusalem, according to the good hand of his God upon him."

Ezra's departure and arrival are carefully documented, emphasizing that his journey was not just a 
physical relocation but a divinely guided mission. The phrase "according to the good hand of his God 
upon him" acknowledges that it was God who ensured the safe and successful completion of the 
journey. This verse reassures the reader that when one follows God's calling, He provides direction, 
protection, and provision.

Ezra 7:10

"For Ezra had prepared his heart to seek the law of the Lord, and to do it, and to teach in Israel 
statutes and judgments."

This verse reveals Ezra’s character and mission. He was not just a scholar of the Law; he was devoted 
to living it and teaching it to others. His heart was "prepared," meaning he had intentionally set himself 
apart for this task. This verse highlights three key aspects of a godly leader: seeking (studying and 
understanding God’s word), doing (applying it in one’s own life), and teaching (instructing others in 
righteousness). Ezra serves as a model for spiritual leadership, showing that true reform starts with 
personal dedication to God's Word.

Ezra 7:11
"Now this is the copy of the letter that the king Artaxerxes gave unto Ezra the priest, the scribe, even a 
scribe of the words of the commandments of the Lord, and of his statutes to Israel."

This verse introduces the official decree given to Ezra by King Artaxerxes. The letter serves as legal 
authorization for Ezra’s mission, emphasizing the king’s recognition of Ezra's dual role as both a priest 
and a scribe. As a "scribe of the words of the commandments of the Lord," Ezra was responsible for 
accurately copying, interpreting, and teaching the Law of Moses. The king’s acknowledgment of Ezra’s 
authority over Israel’s religious statutes shows how God moved the heart of a foreign ruler to support 
the spiritual restoration of His people.

Ezra 7:12

"Artaxerxes, king of kings, unto Ezra the priest, a scribe of the law of the God of heaven, perfect peace,  
and at such a time."

Artaxerxes refers to himself as "king of kings," a title often used by Persian monarchs to emphasize 
their dominion over many nations. Despite his supreme authority, he acknowledges Ezra’s significant 
role as a priest and scribe of "the law of the God of heaven." This phrase demonstrates the Persian 
king’s respect for Israel’s God, even if he did not personally worship Him. The greeting, "perfect 



peace," expresses goodwill and favor, reinforcing the positive relationship between Ezra and the 
Persian court.

Ezra 7:13

"I make a decree, that all they of the people of Israel, and of his priests and Levites, in my realm, which  
are minded of their own freewill to go up to Jerusalem, go with thee."

The decree grants permission for any Israelite, priest, or Levite in the Persian Empire to voluntarily 
return to Jerusalem with Ezra. This decree is significant because it affirms the continued policy of 
allowing Jewish exiles to return to their homeland, much like the earlier decree of Cyrus. The phrase 
"minded of their own freewill" highlights that this journey was not mandatory but an opportunity for 
those whose hearts were inclined to serve God in the restored community.

Ezra 7:14

"Forasmuch as thou art sent of the king, and of his seven counsellors, to enquire concerning Judah and  
Jerusalem, according to the law of thy God which is in thine hand;"

Ezra's mission was officially sanctioned by the Persian government, as he was sent by the king and his 
seven advisors, a council that held significant influence in Persian administration. The phrase "to 
enquire concerning Judah and Jerusalem" suggests that Ezra’s role involved assessing the state of 
Jewish society, ensuring that it aligned with God's law. The king acknowledged that Ezra possessed a 
deep knowledge of the Scriptures, reinforcing his authority in religious matters. This verse highlights 
how God used a foreign government to support the spiritual revival of His people.

Ezra 7:15

"And to carry the silver and gold, which the king and his counsellors have freely offered unto the God 
of Israel, whose habitation is in Jerusalem,"

Artaxerxes and his advisors not only authorized Ezra’s mission but also contributed financially to the 
worship of the God of Israel. The phrase "freely offered" suggests that this was a voluntary act, 
possibly an effort to gain divine favor or maintain stability in the empire. By recognizing Jerusalem as 
the dwelling place of Israel’s God, the king further legitimizes the temple’s central role in Jewish life. 
This verse demonstrates God’s provision through unexpected means, as He moved the hearts of Persian 
leaders to support His people.

Ezra 7:16

"And all the silver and gold that thou canst find in all the province of Babylon, with the freewill 
offering of the people, and of the priests, offering willingly for the house of their God which is in 
Jerusalem:"

In addition to the royal donation, Ezra was authorized to collect additional funds from the Jewish 
population in Babylon. These offerings were to be freely given by both the people and the priests, 
reinforcing the importance of voluntary devotion in worship. The financial support was dedicated 
exclusively to the temple, ensuring that religious services could continue without hindrance. This verse 



reflects the principle that worship and giving go hand in hand, as the people demonstrated their 
commitment to God through their generous contributions.

Ezra 7:17

"That thou mayest buy speedily with this money bullocks, rams, lambs, with their meat offerings and 
their drink offerings, and offer them upon the altar of the house of your God which is in Jerusalem."

Ezra was given explicit instructions on how to use the funds—purchasing animals and other materials 
for sacrifices in the temple. The mention of "bullocks, rams, and lambs" aligns with the requirements of 
the Mosaic Law for burnt offerings and peace offerings. The phrase "offer them upon the altar" 
emphasizes that these gifts were to be dedicated solely to worshiping God. The king’s detailed 
instructions show his respect for Israel’s religious practices, ensuring that worship could resume in 
accordance with the Law.

Ezra 7:18

"And whatsoever shall seem good to thee, and to thy brethren, to do with the rest of the silver and gold,  
that do after the will of your God."

Artaxerxes granted Ezra and the Jewish leaders discretion in using any leftover funds, as long as they 
aligned with God's will. This level of trust indicates that the king saw Ezra as a responsible and faithful 
leader. It also shows that the Persian authorities did not seek to control Jewish worship but rather 
enabled it to flourish. This verse underscores the importance of stewardship, as Ezra and his brethren 
were accountable for using God’s resources wisely.

Ezra 7:19

"The vessels also that are given thee for the service of the house of thy God, those deliver thou before 
the God of Jerusalem."

Artaxerxes provided sacred vessels for use in the temple, possibly replacing those that had been lost or 
damaged since the Babylonian exile. The phrase "deliver thou before the God of Jerusalem" suggests 
that these items were considered holy and were to be presented as an offering. This demonstrates a 
level of reverence from the Persian king, who recognized the importance of properly equipping the 
temple for worship. It also echoes previous restorations of temple treasures under King Cyrus.

Ezra 7:20

"And whatsoever more shall be needful for the house of thy God, which thou shalt have occasion to 
bestow, bestow it out of the king's treasure house."

Artaxerxes went even further in his generosity, allowing Ezra to take additional resources from the 
royal treasury if needed. This provision ensured that temple operations would not be hindered by 
financial difficulties. The phrase "whatsoever more shall be needful" shows that the king was fully 
committed to the success of Ezra’s mission. This verse highlights God's abundant provision, as He not 
only supplied through voluntary offerings but also through the wealth of a foreign empire.



Ezra 7:21
"And I, even I Artaxerxes the king, do make a decree to all the treasurers which are beyond the river, 
that whatsoever Ezra the priest, the scribe of the law of the God of heaven, shall require of you, it be 
done speedily,"

Artaxerxes issues a direct command to the regional treasurers in the provinces west of the Euphrates 
River, instructing them to provide Ezra with whatever resources he needs. This decree grants Ezra 
financial and logistical authority, ensuring that he has the necessary support to restore and sustain 
temple worship in Jerusalem. The title "priest, the scribe of the law of the God of heaven" reinforces 
Ezra’s dual role as a spiritual leader and an expert in God's Law. The phrase "be done speedily" 
emphasizes the urgency and importance the king places on Ezra’s mission, ensuring there are no 
bureaucratic delays in fulfilling his requests.

Ezra 7:22

"Unto an hundred talents of silver, and to an hundred measures of wheat, and to an hundred baths of 
wine, and to an hundred baths of oil, and salt without prescribing how much."

Artaxerxes sets generous limits on the provisions available to Ezra, including large quantities of silver 
(about 7,500 pounds), wheat (approximately 6,000 bushels), wine (600 gallons), and oil (600 gallons). 
These supplies were essential for temple sacrifices and the daily needs of the priests. Notably, salt is 
given "without prescribing how much," indicating its unrestricted availability. Salt was crucial for 
preserving food and was also required for offerings in the temple (Leviticus 2:13). This level of royal 
support underscores the favor God had given Ezra and the significant investment Artaxerxes was 
making in the religious stability of Judah.

Ezra 7:23

"Whatsoever is commanded by the God of heaven, let it be diligently done for the house of the God of 
heaven: for why should there be wrath against the realm of the king and his sons?"

The king acknowledges the supreme authority of the "God of heaven" and commands that all divine 
instructions be carried out with diligence. His concern about "wrath against the realm of the king and 
his sons" suggests that Artaxerxes recognized the power of Israel’s God and wanted to avoid divine 
punishment on his kingdom. This reflects the common belief among ancient rulers that honoring the 
gods of their vassal states would bring prosperity and peace. While Artaxerxes may not have been a 
true worshiper of Yahweh, his decree shows respect for God’s power and a desire for divine favor over 
his dynasty.

Ezra 7:24

"Also we certify you, that touching any of the priests and Levites, singers, porters, Nethinims, or 
ministers of this house of God, it shall not be lawful to impose toll, tribute, or custom upon them."

This decree grants tax exemption to all individuals involved in temple service, including priests, 
Levites, singers, gatekeepers, temple servants (Nethinims), and other ministers. By removing financial 
burdens from religious workers, Artaxerxes ensured that they could focus entirely on their duties 



without being distracted by taxation. This provision demonstrates the king’s commitment to supporting 
Israel’s worship system and aligns with God’s law, which prescribed that those who served in the 
temple should be provided for by the community (Numbers 18:21-24).

Ezra 7:25

"And thou, Ezra, after the wisdom of thy God, that is in thine hand, set magistrates and judges, which 
may judge all the people that are beyond the river, all such as know the laws of thy God; and teach ye 
them that know them not."

Artaxerxes grants Ezra judicial and administrative authority, empowering him to appoint magistrates 
and judges to govern the Jewish people in the region west of the Euphrates. This decree establishes 
Ezra as a leader not just in religious matters but also in civil governance. The phrase "after the wisdom 
of thy God" implies that Ezra’s guidance should be based on divine principles rather than Persian law 
alone. Furthermore, Ezra is tasked with educating those unfamiliar with God’s Law, ensuring that 
Israelite society is structured according to biblical teachings. This verse highlights the importance of 
both enforcing and teaching God’s commandments as part of national restoration.

Ezra 7:26

"And whosoever will not do the law of thy God, and the law of the king, let judgment be executed 
speedily upon him, whether it be unto death, or to banishment, or to confiscation of goods, or to 
imprisonment."

Ezra is given the power to enforce both divine and royal laws, with severe punishments for those who 
disobey. The possible penalties—death, exile, property seizure, or imprisonment—reflect the 
seriousness of maintaining law and order in the community. By aligning God's Law with the king’s 
authority, Artaxerxes ensures that Ezra has the necessary means to govern effectively. This verse 
underscores the importance of obedience to divine laws and demonstrates that Persian rulers viewed 
religious law as integral to maintaining societal stability.

Ezra 7:27

"Blessed be the Lord God of our fathers, which hath put such a thing as this in the king's heart, to 
beautify the house of the Lord which is in Jerusalem:"

Ezra responds to the king’s decree with a prayer of praise, recognizing that it was ultimately God who 
influenced Artaxerxes to support the restoration of the temple. The phrase "blessed be the Lord God of 
our fathers" acknowledges the continuity of God’s faithfulness to Israel throughout generations. By 
using the word "beautify," Ezra expresses gratitude not only for the temple’s functionality but also for 
its enhancement and glory. This verse highlights the biblical theme that God moves the hearts of kings 
to accomplish His divine purposes (Proverbs 21:1).



Ezra 7:28

"And hath extended mercy unto me before the king, and his counsellors, and before all the king's 
mighty princes: and I was strengthened as the hand of the Lord my God was upon me, and I gathered 
together out of Israel chief men to go up with me."

Ezra acknowledges God’s mercy in granting him favor with Artaxerxes, his counselors, and other high-
ranking officials. This divine favor "strengthened" Ezra, giving him confidence and boldness to 
undertake the journey and his mission. The phrase "the hand of the Lord my God was upon me" 
indicates divine guidance and protection. With this assurance, Ezra gathered key leaders from Israel to 
accompany him, ensuring that his mission was well-supported. This verse serves as a testament to 
God’s provision and the importance of relying on His strength when undertaking His work.

CHAPTER 8:

Ezra 8:1
"These are now the chief of their fathers, and this is the genealogy of them that went up with me from 
Babylon, in the reign of Artaxerxes the king."

Ezra begins by listing the leaders of the families who accompanied him from Babylon to Jerusalem. 
The phrase "chief of their fathers" refers to the heads of ancestral houses, indicating that these men 
were responsible for leading their respective groups. The genealogy serves both a historical and legal 
purpose, ensuring that those returning were legitimate descendants of Israel. This record is also 
significant because it reflects the fulfillment of God's promise to restore His people to their land. The 
mention of "the reign of Artaxerxes the king" confirms the time period of the journey, situating it 
within the broader context of Persian rule.

Ezra 8:2

"Of the sons of Phinehas; Gershom: of the sons of Ithamar; Daniel: of the sons of David; Hattush."

This verse highlights the prominent lineages among Ezra’s companions. The "sons of Phinehas" and 
"sons of Ithamar" refer to priestly families, as Phinehas and Ithamar were descendants of Aaron. 
Gershom and Daniel were likely leaders within these priestly groups. The mention of "the sons of 
David" is particularly significant, as it connects Hattush to the royal lineage of King David. This 
implies that both the religious and royal heritage of Israel were represented among the returnees, 
emphasizing the restoration of not just the temple but also the broader leadership structure of the 
Jewish people.

Ezra 8:3

"Of the sons of Shechaniah, of the sons of Pharosh; Zechariah: and with him were reckoned by 
genealogy of the males an hundred and fifty."

Zechariah is identified as a leader from the family of Shechaniah, which belonged to the larger clan of 
Pharosh. The fact that "an hundred and fifty" males accompanied him suggests that these families were 
relatively large and committed to returning to Jerusalem. The emphasis on genealogy ensures that only 



those with legitimate Israelite heritage were included in the journey. This verse highlights the 
importance of organized leadership and accountability in the return to the Promised Land.

Ezra 8:4

"Of the sons of Pahath-moab; Elihoenai the son of Zerahiah, and with him two hundred males."

Elihoenai is introduced as a leader from the family of Pahath-moab, a group that had returned earlier 
with Zerubbabel (Ezra 2:6). The presence of "two hundred males" indicates that this was a significant 
family within the returning community. The name "Pahath-moab" suggests that this family may have 
had historical connections to Moab, possibly through intermarriage or past settlements. This verse 
demonstrates the growing momentum of the Jewish return, as more families stepped forward to 
reestablish their homeland.

Ezra 8:5

"Of the sons of Shechaniah; the son of Jahaziel, and with him three hundred males."

A second leader named Shechaniah is mentioned, though he is distinguished by being the "son of 
Jahaziel." This Shechaniah led a large group of "three hundred males," further reinforcing the 
significant numbers involved in Ezra’s expedition. The fact that multiple leaders with the same family 
name appear suggests that Shechaniah's lineage was widespread among the returnees. This verse 
continues to highlight the detailed organization and leadership structure within the returning Jewish 
community.

Ezra 8:6

"Of the sons also of Adin; Ebed the son of Jonathan, and with him fifty males."

Ebed, a leader from the house of Adin, is mentioned alongside his group of "fifty males." The relatively 
smaller size of this group compared to others suggests that different families had varying levels of 
participation in the return. Nevertheless, the inclusion of every family, regardless of size, was crucial 
for reestablishing the Jewish presence in Jerusalem. The detailed listing of these names emphasizes the 
significance of each family’s contribution to the restoration of Israel.

Ezra 8:7

"And of the sons of Elam; Jeshaiah the son of Athaliah, and with him seventy males."

Jeshaiah, from the house of Elam, is mentioned leading "seventy males." The name "Elam" was also 
listed in the earlier returns (Ezra 2:7), indicating that members of this family had already made the 
journey back to Jerusalem. This suggests a continuing commitment across generations to the restoration 
of Israel. The number of men accompanying Jeshaiah was substantial, further contributing to the 
strength and viability of the returning community.

Ezra 8:8

"And of the sons of Shephatiah; Zebadiah the son of Michael, and with him fourscore males."



Zebadiah, a leader from the house of Shephatiah, led "fourscore males" (eighty men). The name 
Shephatiah was also mentioned in the earlier returns (Ezra 2:4), reinforcing the idea that different 
waves of exiles returned at different times. The repetition of these family names throughout the book of 
Ezra highlights the continuity of Israelite heritage and the gradual process of restoration.

Ezra 8:9

"Of the sons of Joab; Obadiah the son of Jehiel, and with him two hundred and eighteen males."

Obadiah, a descendant of Joab, led "two hundred and eighteen males." The name Joab may refer to a 
family that descended from the military commander Joab, King David’s general. If so, this would imply 
a connection to Israel’s warrior heritage, which could have been valuable in securing the safety of the 
returnees. The substantial number of men in this group highlights the growing strength of the returning 
exiles.

Ezra 8:10

"And of the sons of Shelomith; the son of Josiphiah, and with him an hundred and threescore males."

Shelomith’s family, led by the son of Josiphiah, brought "an hundred and threescore males" (160 men). 
Though this family is less prominent in biblical history, their inclusion in the list demonstrates that 
every group had a role in rebuilding the Jewish community in Jerusalem. The presence of such a large 
number of men reinforces the importance of unity and cooperation in achieving the goal of 
reestablishing Israel’s religious and social structures.

Ezra 8:11
"And of the sons of Bebai; Zechariah the son of Bebai, and with him twenty and eight males."

Zechariah is identified as the leader of the sons of Bebai, a family that had previously returned with 
Zerubbabel (Ezra 2:11). This group consisted of only twenty-eight males, making it one of the smaller 
contingents in Ezra’s expedition. Despite their small number, their inclusion underscores the collective 
effort of multiple family lines in the return to Jerusalem. The mention of Zechariah leading this group 
highlights the importance of strong leadership, even in smaller communities, as each family played a 
role in the restoration of Israel.

Ezra 8:12

"And of the sons of Azgad; Johanan the son of Hakkatan, and with him an hundred and ten males."

Johanan, a descendant of Azgad, led a group of one hundred and ten men. The house of Azgad was 
previously mentioned in Ezra 2:12, indicating that some members had returned in earlier waves. The 
relatively large number of returnees under Johanan’s leadership suggests that this family remained 
committed to reestablishing their presence in Jerusalem. The name "Hakkatan" means "the little one," 
possibly signifying humility or a younger lineage within the Azgad family.



Ezra 8:13

"And of the last sons of Adonikam, whose names are these, Eliphelet, Jeiel, and Shemaiah, and with 
them threescore males."

The phrase "the last sons of Adonikam" suggests that this group was among the remaining descendants 
of Adonikam who had not yet returned. Three leaders—Eliphelet, Jeiel, and Shemaiah—are 
specifically named, leading sixty males. This family was also listed in the first wave of returnees (Ezra 
2:13), showing that some descendants had returned earlier while others joined Ezra’s journey later. 
Their decision to return now demonstrates the ongoing process of repopulating Jerusalem and restoring 
the Jewish community.

Ezra 8:14

"Of the sons also of Bigvai; Uthai, and Zabbud, and with them seventy males."

Uthai and Zabbud led seventy men from the house of Bigvai, another family that had previously sent 
returnees with Zerubbabel (Ezra 2:14). The mention of two leaders suggests a shared responsibility, 
possibly due to the size or structure of the group. Their willingness to return highlights the continued 
faithfulness of these families to God's call to reestablish Israel in the land.

Ezra 8:15

"And I gathered them together to the river that runneth to Ahava; and there abode we in tents three 
days: and I viewed the people, and the priests, and found there none of the sons of Levi."

Ezra assembled the returnees at the Ahava River, a staging area before beginning the journey to 
Jerusalem. They camped there for three days, likely for rest, final preparations, and organization. 
During this time, Ezra reviewed the assembled groups and noticed a significant issue—there were no 
Levites among them. The Levites were essential for temple service, and their absence would have 
hindered the proper functioning of worship in Jerusalem. This realization highlights the importance of 
having spiritually qualified leaders involved in the restoration of Israel.

Ezra 8:16

"Then sent I for Eliezer, for Ariel, for Shemaiah, and for Elnathan, and for Jarib, and for Elnathan, 
and for Nathan, and for Zechariah, and for Meshullam, chief men; also for Joiarib, and for Elnathan, 
men of understanding."

Recognizing the need for Levites, Ezra selected a group of leaders and "men of understanding" to 
address the issue. These men were likely respected elders or knowledgeable individuals capable of 
persuading others to join the mission. The repetition of the name "Elnathan" suggests it was a common 
name or that multiple individuals from the same family were involved. Ezra’s proactive approach 
demonstrates his wisdom and leadership in ensuring that the right people were included in the return.



Ezra 8:17

"And I sent them with commandment unto Iddo the chief at the place Casiphia, and I told them what 
they should say unto Iddo, and to his brethren the Nethinims, at the place Casiphia, that they should 
bring unto us ministers for the house of our God."

Ezra sends these selected men to a location called Casiphia, where Iddo, a leader of the Levites and 
Nethinims (temple servants), resided. The specific instruction given was to recruit Levites and temple 
ministers for the journey. This indicates that a community of Levites had remained in Babylon instead 
of returning with the first wave under Zerubbabel. Ezra’s focus on bringing ministers for the house of 
God underscores the priority of reestablishing proper worship in Jerusalem.

Ezra 8:18

"And by the good hand of our God upon us they brought us a man of understanding, of the sons of 
Mahli, the son of Levi, the son of Israel; and Sherebiah, with his sons and his brethren, eighteen;"

Ezra credits God’s providence for the successful recruitment of Levites. Among them was Sherebiah, 
described as "a man of understanding," signifying his wisdom and leadership. He was a descendant of 
Mahli, a grandson of Levi, reinforcing his legitimate lineage as a Levite. Sherebiah brought eighteen 
family members with him, ensuring that the return included those capable of serving in the temple. This 
answered Ezra’s concern about the initial absence of Levites.

Ezra 8:19

"And Hashabiah, and with him Jeshaiah of the sons of Merari, his brethren and their sons, twenty;"

Another group of Levites, led by Hashabiah and Jeshaiah from the line of Merari (another son of Levi), 
joined the expedition. They brought with them twenty men, further strengthening the presence of 
Levites among the returnees. The inclusion of Levites from both the Mahli and Merari lines ensured 
that different branches of the Levite tribe were represented in temple service, fulfilling their God-
ordained duties.

Ezra 8:20

"Also of the Nethinims, whom David and the princes had appointed for the service of the Levites, two 
hundred and twenty Nethinims: all of them were expressed by name."

Along with the Levites, 220 Nethinims (temple servants) were also recruited. The Nethinims had 
originally been assigned to assist the Levites in temple duties by King David and Israel’s leaders. Their 
presence was crucial in handling the daily operations of the temple. The fact that "all of them were 
expressed by name" implies that an official record was made of their identities, ensuring accountability 
and organization. Their willingness to return demonstrates a commitment to serving God’s house, 
further reinforcing the spiritual revival Ezra was leading.

Ezra 8:21
"Then I proclaimed a fast there, at the river of Ahava, that we might afflict ourselves before our God, to  
seek of him a right way for us, and for our little ones, and for all our substance."



Ezra, understanding the seriousness of the journey ahead, calls for a fast at the Ahava River. This was a 
time of humility and devotion, as the people "afflicted" themselves before God, seeking His guidance 
and protection. The phrase "a right way" suggests not only physical direction for the journey but also 
moral and spiritual alignment with God’s will. The inclusion of "our little ones" and "our substance" 
highlights the holistic nature of their plea—asking for divine safeguarding over their families and 
possessions as they embarked on a perilous trek to Jerusalem.

Ezra 8:22

"For I was ashamed to require of the king a band of soldiers and horsemen to help us against the 
enemy in the way: because we had spoken unto the king, saying, The hand of our God is upon all them 
for good that seek him; but his power and his wrath is against all them that forsake him."

Ezra acknowledges a personal struggle—while he knew the journey was dangerous, he did not want to 
request military protection from King Artaxerxes because he had already testified to the king about 
God’s power. To ask for soldiers would have contradicted his declaration of faith. This verse highlights 
Ezra’s deep trust in divine protection and his desire to uphold the integrity of his witness before the 
Persian king. It also illustrates the tension between faith and practical concerns in leadership.

Ezra 8:23

"So we fasted and besought our God for this: and he was intreated of us."

In response to the dangers they faced, Ezra and his group committed themselves to fasting and prayer. 
Their act of seeking God’s help demonstrates a communal dependence on divine intervention rather 
than human resources. The phrase "he was intreated of us" indicates that God responded favorably to 
their prayers, providing reassurance and strengthening their faith for the journey ahead.

Ezra 8:24

"Then I separated twelve of the chief of the priests, Sherebiah, Hashabiah, and ten of their brethren 
with them,"

Ezra appoints twelve priests, including Sherebiah and Hashabiah, as well as ten others, to oversee an 
important task. These men were chosen for their leadership, wisdom, and trustworthiness. The number 
twelve likely symbolizes completeness, reflecting the twelve tribes of Israel. Their role was crucial in 
ensuring that the sacred items being transported to Jerusalem remained secure and handled with 
reverence.

Ezra 8:25

"And weighed unto them the silver, and the gold, and the vessels, even the offering of the house of our 
God, which the king, and his counsellors, and his lords, and all Israel there present, had offered:"

Ezra entrusts the priests with valuable treasures—silver, gold, and sacred vessels—that had been 
donated for the temple. These offerings came from multiple sources, including King Artaxerxes, his 
officials, and the Israelites still residing in Babylon. The careful weighing of these items ensured 



accountability, highlighting the importance of stewardship in handling resources dedicated to God’s 
service.

Ezra 8:26

"I even weighed unto their hand six hundred and fifty talents of silver, and silver vessels an hundred 
talents, and of gold an hundred talents;"

Ezra records the exact amounts of the offerings, demonstrating transparency and responsibility. The 
massive quantity—650 talents of silver, 100 talents of silver vessels, and 100 talents of gold—
represents a significant wealth dedicated to the temple. This level of detail emphasizes the importance 
of integrity in managing sacred gifts and reinforces the priests’ duty to safeguard these valuables.

Ezra 8:27

"Also twenty basons of gold, of a thousand drams; and two vessels of fine copper, precious as gold."

Alongside the silver and gold, additional items are listed, including twenty gold basins and two copper 
vessels of exceptional quality. The mention of copper being "precious as gold" suggests it was a rare 
and valuable alloy, possibly similar to Corinthian bronze. These vessels were likely intended for temple 
worship, further underlining the significance of properly transporting and safeguarding them.

Ezra 8:28

"And I said unto them, Ye are holy unto the Lord; the vessels are holy also; and the silver and the gold 
are a freewill offering unto the Lord God of your fathers."

Ezra reminds the priests of their sacred responsibility. Their role was not just administrative but 
spiritual—they were "holy unto the Lord," meaning they were set apart for divine service. Likewise, 
the vessels and offerings were consecrated to God. This verse highlights the importance of reverence 
and accountability when handling things dedicated to the Lord.

Ezra 8:29

"Watch ye, and keep them, until ye weigh them before the chief of the priests and the Levites, and chief 
of the fathers of Israel, at Jerusalem, in the chambers of the house of the Lord."

Ezra instructs the priests to guard the treasures until they reach their final destination in the temple. 
Their responsibility was not just to transport the items but also to ensure they were presented in full to 
the religious leaders in Jerusalem. This emphasis on meticulous record-keeping and accountability 
underscores the importance of transparency in religious and financial matters.

Ezra 8:30

"So took the priests and the Levites the weight of the silver, and the gold, and the vessels, to bring them  
to Jerusalem unto the house of our God."



The priests and Levites accept their charge and prepare to transport the sacred items. This verse 
reinforces their obedience and the structured organization of the journey. Their willingness to accept 
this duty reflects their commitment to God’s work and the trust Ezra placed in them.

Ezra 8:31

"Then we departed from the river of Ahava on the twelfth day of the first month, to go unto Jerusalem: 
and the hand of our God was upon us, and he delivered us from the hand of the enemy, and of such as 
lay in wait by the way."

After their period of fasting and preparation, the group finally sets out for Jerusalem. The reference to 
"the hand of our God" being upon them signifies divine protection. Despite the real threats of bandits or 
hostile forces, God safeguarded them, demonstrating His faithfulness in response to their prayers.

Ezra 8:32

"And we came to Jerusalem, and abode there three days."

After their long journey, they reach Jerusalem and rest for three days. This time of rest likely allowed 
them to recover, reflect on God's provision, and prepare for the final steps of their mission. The three-
day period also mirrors other biblical instances of significant transitions, emphasizing its spiritual 
importance.

Ezra 8:33

"Now on the fourth day was the silver and the gold and the vessels weighed in the house of our God by 
the hand of Meremoth the son of Uriah the priest; and with him was Eleazar the son of Phinehas; and 
with them was Jozabad the son of Jeshua, and Noadiah the son of Binnui, Levites;"

On the fourth day, the valuables were officially weighed and recorded in the temple. This process 
involved multiple priests and Levites, ensuring fairness and accuracy. The mention of specific names 
demonstrates the importance of maintaining detailed records in religious service.

Ezra 8:34

"By number and by weight of every one: and all the weight was written at that time."

Every item was accounted for by both number and weight, reinforcing the integrity of the process. The 
phrase "written at that time" suggests official documentation, preventing any possibility of 
mismanagement or corruption.

Ezra 8:35

"Also the children of those that had been carried away, which were come out of the captivity, offered 
burnt offerings unto the God of Israel, twelve bullocks for all Israel, ninety and six rams, seventy and 
seven lambs, twelve he goats for a sin offering: all this was a burnt offering unto the Lord."



As an act of gratitude and purification, the returning exiles present a sacrificial offering to God. The 
twelve bulls symbolize the unity of the twelve tribes, while the other animals represent various forms 
of atonement and thanksgiving. This act reaffirms their covenant with God.

Ezra 8:36

"And they delivered the king’s commissions unto the king’s lieutenants, and to the governors on this 
side the river: and they furthered the people, and the house of God."

Finally, Ezra’s group presents King Artaxerxes’ decrees to the Persian officials governing the region. 
These officials support their efforts, allowing them to continue rebuilding the temple and restoring 
worship in Jerusalem.

CHAPTER 9:

Ezra 9:1
"Now when these things were done, the princes came to me, saying, The people of Israel, and the 
priests, and the Levites, have not separated themselves from the people of the lands, doing according to  
their abominations, even of the Canaanites, the Hittites, the Perizzites, the Jebusites, the Ammonites, 
the Moabites, the Egyptians, and the Amorites."

After the successful journey and the reestablishment of worship, Ezra receives troubling news from the 
leaders of the community. They report that the Israelites, including the priests and Levites, have 
intermarried with pagan nations and adopted their sinful practices. This was a direct violation of God’s 
command in Deuteronomy 7:3-4, which warned against intermarriage with foreign nations due to their 
idolatrous influences. The mention of specific nations—Canaanites, Hittites, Perizzites, etc.—
reinforces that these were long-time enemies of Israel, whose spiritual corruption had historically led 
the Israelites into sin. The gravity of the situation is heightened by the fact that even the religious 
leaders were guilty, making the need for reform urgent.

Ezra 9:2

"For they have taken of their daughters for themselves, and for their sons: so that the holy seed have 
mingled themselves with the people of those lands: yea, the hand of the princes and rulers hath been 
chief in this trespass."

The report reveals that intermarriage was widespread, with both the people and the leaders involved. 
The phrase "holy seed" refers to Israel’s distinct identity as God’s chosen people (Exodus 19:5-6). By 
marrying foreign women who followed pagan religions, the Israelites were compromising their 
spiritual purity. Even worse, the "princes and rulers" were the most responsible for this sin. Their 
leadership should have set an example of obedience, but instead, they were leading others into sin. This 
verse highlights a recurring biblical theme: when leaders go astray, the people often follow.



Ezra 9:3

"And when I heard this thing, I rent my garment and my mantle, and plucked off the hair of my head 
and of my beard, and sat down astonied."

Ezra’s reaction is one of deep grief and shock. Rending (tearing) one’s garments was a traditional 
Jewish expression of mourning and distress (Genesis 37:34). Plucking out one’s hair and beard was an 
even stronger sign of extreme anguish. His response demonstrates the seriousness of the situation—this 
was not just a political or social issue, but a spiritual crisis. The phrase "sat down astonied" means he 
was utterly devastated, unable to immediately respond. Ezra’s emotional reaction reflects his deep 
commitment to God’s laws and his heartbreak over the people’s unfaithfulness.

Ezra 9:4

"Then were assembled unto me every one that trembled at the words of the God of Israel, because of 
the transgression of those that had been carried away; and I sat astonied until the evening sacrifice."

Ezra’s grief draws others who "trembled at the words of the God of Israel"—faithful individuals who 
feared the Lord and took His commands seriously. These were people who recognized the gravity of 
the sin and were deeply concerned about its consequences. The phrase "transgression of those that had 
been carried away" emphasizes that these were descendants of the exiles, who should have learned 
from their ancestors' mistakes. Yet, they had fallen into the same sins that led to their ancestors’ exile. 
Ezra remains in mourning "until the evening sacrifice," showing his patience and desire to approach 
God at a significant time of prayer and worship.

Ezra 9:5

"And at the evening sacrifice I arose up from my heaviness; and having rent my garment and my 
mantle, I fell upon my knees, and spread out my hands unto the Lord my God,"

At the time of the evening sacrifice, Ezra finally acts—he rises from his mourning and turns to God in 
prayer. The evening sacrifice was a crucial moment in Jewish worship (Exodus 29:38-39), symbolizing 
atonement and renewed fellowship with God. Ezra’s physical posture—falling to his knees and 
spreading out his hands—reflects humility and total dependence on God. He understands that this crisis 
cannot be resolved without divine intervention. His prayer will be one of confession and intercession 
on behalf of the people.

Ezra 9:6

"And said, O my God, I am ashamed and blush to lift up my face to thee, my God: for our iniquities are  
increased over our head, and our trespass is grown up unto the heavens."

Ezra begins his prayer with an overwhelming sense of shame. Though he personally had not committed 
this sin, he identifies with the people and takes responsibility as their spiritual leader. The imagery of 
iniquities rising "over our head" and "unto the heavens" suggests that their sin was so great it could not 
be ignored. This expression echoes biblical language describing sin that has reached a critical point, 



warranting divine judgment (Genesis 18:20-21). Ezra acknowledges that Israel’s guilt is immense and 
deserving of God’s wrath.

Ezra 9:7

"Since the days of our fathers have we been in a great trespass unto this day; and for our iniquities 
have we, our kings, and our priests, been delivered into the hand of the kings of the lands, to the sword,  
to captivity, and to a spoil, and to confusion of face, as it is this day."

Ezra traces the current sin back to Israel’s history. He recognizes that this is not a new problem—Israel 
has a long record of rebellion against God. Their past disobedience led to their exile, as God allowed 
foreign nations to conquer them. The reference to "confusion of face" describes the humiliation and 
disgrace they suffered. This verse reinforces the biblical principle that sin has lasting consequences, 
affecting not just individuals but entire generations.

Ezra 9:8

"And now for a little space grace hath been shewed from the Lord our God, to leave us a remnant to 
escape, and to give us a nail in his holy place, that our God may lighten our eyes, and give us a little 
reviving in our bondage."

Despite their history of sin, Ezra acknowledges God’s grace. The return from exile was a gift—a "little 
space" of mercy where God allowed a remnant of Israel to rebuild. The phrase "a nail in his holy place" 
symbolizes a small but secure foothold in Jerusalem, a chance to reestablish their covenant with God. 
The "lighten our eyes" and "reviving in our bondage" express the hope that, though they were still 
under Persian rule, God was restoring them spiritually and nationally.

Ezra 9:9

"For we were bondmen; yet our God hath not forsaken us in our bondage, but hath extended mercy 
unto us in the sight of the kings of Persia, to give us a reviving, to set up the house of our God, and to 
repair the desolations thereof, and to give us a wall in Judah and in Jerusalem."

Ezra recognizes that Israel was still under foreign rule ("bondmen"), but he praises God for not 
abandoning them. Through the favor of the Persian kings, God had made it possible to rebuild the 
temple and restore Jerusalem. The phrase "a wall in Judah and in Jerusalem" may refer to both physical 
protection and spiritual security. Despite their past failures, God had been merciful, allowing them to 
recover from exile. This makes their current sin even more grievous—it shows they had not fully 
learned from their past.

Ezra 9:10

"And now, O our God, what shall we say after this? for we have forsaken thy commandments,"

Ezra reaches a moment of profound sorrow and helplessness. After acknowledging God’s mercy, he 
asks, "What shall we say?" There is no excuse for their actions—they have forsaken God’s commands 
despite His faithfulness. This rhetorical question expresses deep remorse and a recognition that Israel 



stands guilty before God. Ezra’s prayer continues as he confesses their specific sins, seeking God’s 
mercy.

Ezra 9:11
"Which thou hast commanded by thy servants the prophets, saying, The land, unto which ye go to 
possess it, is an unclean land with the filthiness of the people of the lands, with their abominations, 
which have filled it from one end to another with their uncleanness."

Ezra continues his prayer by recalling God’s explicit commands given through the prophets. The 
Israelites were warned that the land they were entering was defiled by the sins of its previous 
inhabitants. The term "filthiness" refers to the idolatrous and immoral practices of the Canaanite 
nations, which had spiritually contaminated the land. These abominations were not minor offenses but 
were so severe that God had judged the previous inhabitants and driven them out. Despite this history, 
Israel had now fallen into the same sins, disregarding God's warnings.

Ezra 9:12

"Now therefore give not your daughters unto their sons, neither take their daughters unto your sons, 
nor seek their peace or their wealth for ever: that ye may be strong, and eat the good of the land, and 
leave it for an inheritance to your children for ever."

God's command was clear: Israel was to remain separate from the pagan nations to preserve their 
spiritual purity. Intermarriage with foreign peoples was strictly forbidden because it would lead to the 
adoption of idolatrous practices (Deuteronomy 7:3-4). The prohibition against seeking their "peace or 
wealth" means Israel was not to form alliances that would compromise their faith. Instead, obedience to 
God's law would ensure their strength and prosperity, allowing them to enjoy the blessings of the land 
and pass it down to future generations.

Ezra 9:13

"And after all that is come upon us for our evil deeds, and for our great trespass, seeing that thou our 
God hast punished us less than our iniquities deserve, and hast given us such deliverance as this;"

Ezra acknowledges that Israel's past sufferings—the exile and hardships—were the result of their own 
sins. However, he also recognizes God's mercy in not punishing them to the full extent they deserved. 
Instead of complete destruction, God had granted them deliverance by allowing them to return to their 
homeland. This realization makes their current disobedience even more shameful. Despite experiencing 
divine mercy, they had once again fallen into sin, showing a pattern of rebellion.

Ezra 9:14

"Should we again break thy commandments, and join in affinity with the people of these abominations?  
wouldest not thou be angry with us till thou hadst consumed us, so that there should be no remnant nor 
escaping?"

Ezra poses a rhetorical question, emphasizing the severity of their actions. Given God's past judgments 
for similar sins, how could they justify repeating the same disobedience? The phrase "join in affinity" 



refers to forming close ties, particularly through marriage, with those who practiced abominable 
customs. Ezra fears that if they continue in this disobedience, God's patience will run out, leading to 
total destruction. He understands that their survival as a remnant is entirely due to God's grace, and 
further rebellion could result in their complete annihilation.

Ezra 9:15

"O Lord God of Israel, thou art righteous: for we remain yet escaped, as it is this day: behold, we are 
before thee in our trespasses: for we cannot stand before thee because of this."

Ezra concludes his prayer by acknowledging God's righteousness. Despite Israel’s repeated failures, 
God has allowed them to survive. However, they now stand guilty before Him, with no defense for 
their actions. The phrase "we cannot stand before thee" signifies deep humility—Ezra knows they have 
no justification for their sin. Their only hope is God's mercy. This final statement leaves the issue 
unresolved, setting the stage for repentance and corrective action in the following chapter.

CHAPTER 10:

Ezra 10:1 (KJV)
"Now when Ezra had prayed, and when he had confessed, weeping and casting himself down before 
the house of God, there assembled unto him out of Israel a very great congregation of men and women 
and children: for the people wept very sore."

Ezra, a scribe and priest, is deeply grieved over the unfaithfulness of the Israelites, specifically their 
intermarriage with foreign women, which was against God's command. His sorrow is evident through 
his prayer, confession, and outward display of humility—falling down before the temple. This act of 
genuine repentance moves the people, causing a large assembly of men, women, and children to gather 
around him. Their own sorrow is stirred, leading them to weep bitterly, recognizing the severity of their 
sins and the potential consequences that could follow.

Ezra 10:2 (KJV)

"And Shechaniah the son of Jehiel, one of the sons of Elam, answered and said unto Ezra, We have 
trespassed against our God, and have taken strange wives of the people of the land: yet now there is 
hope in Israel concerning this thing."

Shechaniah, a member of the Elamite family, steps forward and openly acknowledges the sin of 
intermarriage with foreign women. His words show that he understands the gravity of their actions but 
also expresses a belief that there is still hope for Israel. This statement suggests that repentance and 
corrective action can restore their relationship with God. It is a pivotal moment because it moves the 
congregation from sorrow to seeking a solution.



Ezra 10:3 (KJV)

"Now therefore let us make a covenant with our God to put away all the wives, and such as are born of 
them, according to the counsel of my lord, and of those that tremble at the commandment of our God; 
and let it be done according to the law."

Shechaniah proposes a solution: the Israelites should make a solemn agreement with God to separate 
from the foreign wives and children born from these unions. This drastic action, though painful, aligns 
with the divine commandments and the guidance of the spiritual leaders. He emphasizes that their 
response should be based on God’s law and the advice of those who revere it, showing that their 
restoration must be grounded in obedience.

Ezra 10:4 (KJV)

"Arise; for this matter belongeth unto thee: we also will be with thee: be of good courage, and do it."

Shechaniah encourages Ezra to take leadership in addressing the issue. While the responsibility falls on 
Ezra as the spiritual authority, Shechaniah reassures him that the people will support him. The call to 
"be of good courage" reflects the difficulty of the task ahead, as it involves making painful decisions 
that affect families, but it emphasizes that obedience to God must take precedence over personal 
attachments.

Ezra 10:5 (KJV)

"Then arose Ezra, and made the chief priests, the Levites, and all Israel to swear that they should do 
according to this word. And they sware."

Ezra immediately takes action by making the religious leaders and the entire assembly swear an oath to 
follow through with the proposed solution. This formal commitment ensures that the people understand 
the seriousness of their pledge before God. Oaths in biblical times were binding, emphasizing that this 
was not a mere emotional reaction but a solemn obligation to correct their ways.

Ezra 10:6 (KJV)

"Then Ezra rose up from before the house of God, and went into the chamber of Johanan the son of 
Eliashib: and when he came thither, he did eat no bread, nor drink water: for he mourned because of 
the transgression of them that had been carried away."

Ezra, despite the people's commitment, continues to grieve deeply over the sin of Israel. He withdraws 
to a private chamber, likely for personal prayer and fasting, as an act of intercession on behalf of the 
people. His refusal to eat or drink shows the intensity of his sorrow and his deep burden for the spiritual 
restoration of the nation.



Ezra 10:7 (KJV)

"And they made proclamation throughout Judah and Jerusalem unto all the children of the captivity, 
that they should gather themselves together unto Jerusalem;"

A public proclamation is sent throughout Judah and Jerusalem, summoning all those who had returned 
from exile to gather in Jerusalem. This widespread call ensures that every Israelite, particularly those 
who had taken foreign wives, is aware of the situation and required to take part in addressing it.

Ezra 10:8 (KJV)

"And that whosoever would not come within three days, according to the counsel of the princes and the  
elders, all his substance should be forfeited, and himself separated from the congregation of those that 
had been carried away."

The proclamation comes with a serious warning: anyone who refuses to come within three days will 
face severe consequences. They will forfeit their possessions, which means financial ruin, and be cut 
off from the congregation of Israel, effectively becoming outcasts. This strong measure underscores the 
gravity of the situation and the necessity of unity and obedience in addressing their collective sin.

Ezra 10:9 (KJV)

"Then all the men of Judah and Benjamin gathered themselves together unto Jerusalem within three 
days. It was the ninth month, on the twentieth day of the month; and all the people sat in the street of 
the house of God, trembling because of this matter, and for the great rain."

The people respond swiftly, assembling in Jerusalem within the given timeframe. The reference to the 
ninth month (Kislev, approximately December) indicates that the weather was harsh, and the great rain 
further emphasizes their discomfort. Their trembling is likely due to both the fear of divine judgment 
and the extreme conditions, highlighting their distress over the matter at hand.

Ezra 10:10 (KJV)

"And Ezra the priest stood up, and said unto them, Ye have transgressed, and have taken strange wives,  
to increase the trespass of Israel."

Ezra formally addresses the assembly, directly confronting them with their sin. He reminds them that 
their intermarriage with foreign women has compounded Israel’s disobedience, putting the nation at 
further risk of divine punishment. His words serve as a final call to repentance, urging them to take the 
necessary corrective steps to restore their covenant relationship with God.

Ezra 10:11 (KJV)
"Now therefore make confession unto the Lord God of your fathers, and do his pleasure: and separate 
yourselves from the people of the land, and from the strange wives."



Ezra calls on the Israelites to take decisive action in their repentance. He instructs them to confess their 
sin to the Lord, which is the first step toward restoration. However, true repentance requires more than 
just words—it demands action. Ezra commands them to align themselves with God's will by separating 
from the foreign women they had married. This directive is not based on racial prejudice but on 
preserving Israel’s spiritual purity, as these marriages had led many Israelites into idolatry. The phrase 
"do his pleasure" emphasizes that obedience to God should take precedence over personal desires and 
relationships.

Ezra 10:12 (KJV)

"Then all the congregation answered and said with a loud voice, As thou hast said, so must we do."

The people acknowledge the correctness of Ezra's words and commit themselves to obedience. Their 
response is unanimous and vocal, showing the seriousness with which they take this issue. The phrase 
"so must we do" signifies their recognition that they have no other choice if they are to remain in 
covenant with God. This moment represents a turning point where the community collectively decides 
to make amends, demonstrating their willingness to forsake sin for the sake of righteousness.

Ezra 10:13 (KJV)

"But the people are many, and it is a time of much rain, and we are not able to stand without, neither is  
this a work of one day or two: for we are many that have transgressed in this thing."

Although the people agree to act, they raise a practical concern: the sheer number of individuals 
involved and the unfavorable weather conditions make it impossible to resolve everything immediately. 
The gathering occurs during the rainy season, likely in December (the ninth month of the Hebrew 
calendar), making prolonged outdoor proceedings difficult. Additionally, the problem is widespread—
many have sinned in this matter, meaning it will take time to carefully and justly address each case. 
This verse highlights the necessity of patience and careful deliberation in implementing justice.

Ezra 10:14 (KJV)

"Let now our rulers of all the congregation stand, and let all them which have taken strange wives in 
our cities come at appointed times, and with them the elders of every city, and the judges thereof, until 
the fierce wrath of our God for this matter be turned from us."

A structured plan is proposed to address the issue in an orderly fashion. Instead of attempting to resolve 
everything at once in the harsh weather, they suggest that city leaders and judges oversee the process in 
their respective areas. This plan ensures that each case is examined properly rather than rushed. The 
goal is to fully deal with the sin in a way that turns away God’s wrath. This verse underscores the 
importance of wise and organized leadership in spiritual restoration.



Ezra 10:15 (KJV)

"Only Jonathan the son of Asahel and Jahaziah the son of Tikvah were employed about this matter: 
and Meshullam and Shabbethai the Levite helped them."

While most of the people supported the plan, a few individuals took a leading role in overseeing the 
process. Jonathan and Jahaziah were specifically tasked with handling this serious issue, and they were 
assisted by Meshullam and Shabbethai, both Levites. The mention of their names suggests that they 
were either leaders or particularly zealous in ensuring that the resolution was carried out properly. This 
verse illustrates that in any movement toward spiritual reform, there are always key figures who step 
forward to lead.

Ezra 10:16 (KJV)

"And the children of the captivity did so. And Ezra the priest, with certain chief of the fathers, after the 
house of their fathers, and all of them by their names, were separated, and sat down in the first day of 
the tenth month to examine the matter."

The exiles obediently follow through with their commitment. Ezra, along with a group of family heads, 
begins the formal process of investigating each case. The fact that they "sat down" suggests that this 
was a careful, judicial-like proceeding rather than a hasty decision. The process begins on the first day 
of the tenth month, indicating a structured and timely approach. This verse shows that spiritual 
correction should be handled with careful consideration and not through impulsive or unjust actions.

Ezra 10:17 (KJV)

"And they made an end with all the men that had taken strange wives by the first day of the first 
month."

It takes three months to complete the examination of all cases. By the first day of the first month 
(Nisan), the process is finished, showing that the leaders took their time to ensure everything was done 
justly. This was not a quick, sweeping judgment but a thorough investigation into each family’s 
situation. The verse highlights the importance of thoroughness in matters of repentance and obedience.

Ezra 10:18 (KJV)

"And among the sons of the priests there were found that had taken strange wives: namely, of the sons 
of Jeshua the son of Jozadak, and his brethren; Maaseiah, and Eliezer, and Jarib, and Gedaliah."

Shockingly, even members of the priesthood were found guilty of marrying foreign women. The 
mention of Jeshua the son of Jozadak is significant because Jeshua was the high priest during the 
rebuilding of the temple (Ezra 3:2; Haggai 1:1). This means that even the spiritual leaders had 



compromised. The listing of individual names emphasizes personal accountability, showing that no one 
was above God's law, even those in positions of religious authority.

Ezra 10:19 (KJV)

"And they gave their hands that they would put away their wives; and being guilty, they offered a ram 
of the flock for their trespass."

The priests involved acknowledge their guilt and make a solemn pledge ("gave their hands") to 
separate from their foreign wives. Additionally, they offer a ram for their trespass, following the 
Levitical law (Leviticus 5:14-16), which prescribed animal sacrifices for unintentional sins. This verse 
highlights two key aspects of repentance: (1) a visible commitment to change and (2) making 
atonement as prescribed by God.

Ezra 10:20 (KJV)

"And of the sons of Immer; Hanani, and Zebadiah."

The process continues with more names being listed. Hanani and Zebadiah, from the sons of Immer, 
are also found guilty. The sons of Immer were one of the priestly families (1 Chronicles 24:14), further 
showing that this issue had deeply infiltrated the religious leadership. The fact that individual names 
are recorded suggests that this was a historical record of accountability, ensuring that the sin was 
addressed openly.

Ezra 10:21 (KJV)
"And of the sons of Harim; Maaseiah, and Elijah, and Shemaiah, and Jehiel, and Uzziah."

This verse continues listing the names of individuals who had married foreign wives. The sons of 
Harim were a priestly family (Nehemiah 12:15), which means that more members of the priesthood 
were found guilty. The inclusion of their names in this list underscores the seriousness of their 
transgression and serves as a historical record of accountability. These men, though priests, were not 
exempt from God's law, emphasizing the principle that spiritual leaders must set an example in 
obedience.

Ezra 10:22 (KJV)

"And of the sons of Pashur; Elioenai, Maaseiah, Ishmael, Nethaneel, Jozabad, and Elasah."

The sons of Pashur were another priestly family, with Pashur himself being a significant figure in 
earlier scriptures (Jeremiah 20:1-3). The presence of multiple priests in this list suggests that the 
corruption had deeply infiltrated the religious leadership. These men, who were supposed to guide 
Israel in righteousness, had instead contributed to the nation’s spiritual decline. Their inclusion in the 
list further emphasizes that no one is above the law of God, regardless of their religious status.



Ezra 10:23 (KJV)

"Also of the Levites; Jozabad, and Shimei, and Kelaiah, (the same is Kelita,) Pethahiah, Judah, and 
Eliezer."

In this verse, Levites—who assisted the priests in temple service—are named as well. The Levites 
were set apart for God's service (Numbers 8:14-19), making their involvement in this transgression 
especially concerning. Their role was to uphold God's law, yet they had also succumbed to 
disobedience. The listing of their names shows that even those dedicated to ministry must remain 
vigilant against compromise.

Ezra 10:24 (KJV)

"Of the singers also; Eliashib: and of the porters; Shallum, and Telem, and Uri."

Even the singers and porters (gatekeepers of the temple) were found guilty. Singers were responsible 
for leading worship, while porters maintained the physical and spiritual sanctity of the temple. Their 
participation in unlawful marriages highlights how widespread the issue had become. If even the 
worship leaders and temple gatekeepers had fallen into this sin, it indicates that the entire spiritual 
structure of Israel was at risk of corruption.

Ezra 10:25 (KJV)

"Moreover of Israel: of the sons of Parosh; Ramiah, and Jeziah, and Malchiah, and Miamin, and 
Eleazar, and Malchijah, and Benaiah."

This verse shifts from the religious leaders to the general population of Israel. The sons of Parosh 
were among the first families to return from exile (Ezra 2:3). Their inclusion in the list signifies that 
this was not just a leadership issue but a national problem. These men, likely influential members of 
their tribes, had compromised their faith by marrying foreign women, which could have led to the 
introduction of idolatrous practices.

Ezra 10:26 (KJV)

"And of the sons of Elam; Mattaniah, Zechariah, and Jehiel, and Abdi, and Jeremoth, and Eliah."

The sons of Elam were also among the early returnees from Babylon (Ezra 2:7). Their presence in this 
list reinforces the idea that intermarriage was widespread. The naming of individuals demonstrates 
personal accountability; each person had to answer for their actions. This verse reminds us that 
collective disobedience often begins with individual choices.



Ezra 10:27 (KJV)

"And of the sons of Zattu; Elioenai, Eliashib, Mattaniah, and Jeremoth, and Zabad, and Aziza."

The sons of Zattu were another prominent family among the returning exiles (Ezra 2:8). Their 
inclusion highlights how deeply ingrained this issue was in the community. The repeated mention of 
various family groups suggests that the problem of intermarriage was not isolated to one region or class 
but had affected all levels of society. Each of these men had chosen relationships that compromised 
their covenant with God, showing how personal decisions can have far-reaching consequences.

Ezra 10:28 (KJV)

"Of the sons also of Bebai; Jehohanan, Hananiah, Zabbai, and Athlai."

The sons of Bebai had also been part of the first wave of returnees (Ezra 2:11). Their appearance on 
this list further confirms that this transgression was not limited to the later generations but had been an 
issue since the early return from exile. The listing of these names reinforces the theme of accountability
—each person was responsible for their own actions before God.

Ezra 10:29 (KJV)

"And of the sons of Bani; Meshullam, Malluch, and Adaiah, Jashub, and Sheal, and Ramoth."

The sons of Bani were another significant group among the returned exiles (Ezra 2:10). The continued 
enumeration of names underscores the seriousness of this widespread failure. The act of listing names 
suggests a formal record, ensuring that those who had sinned were not overlooked. This verse serves as 
a reminder that even in large-scale disobedience, God deals with people as individuals.

Ezra 10:30 (KJV)

"And of the sons of Pahath-moab; Adna, and Chelal, Benaiah, Maaseiah, Mattaniah, Bezaleel, and 
Binnuai, and Manasseh."

The sons of Pahath-moab were another family with a long history in Israel (Ezra 2:6). Their inclusion 
signifies that even those with strong ancestral ties to the nation had fallen into disobedience. The long 
list of names emphasizes the extent of the issue, showing that spiritual compromise can affect even 
those who come from deeply religious backgrounds. This serves as a warning that heritage and past 
faithfulness do not guarantee continued obedience—each generation must choose to follow God.

Ezra 10:31 (KJV)
"And of the sons of Harim; Eliezer, Ishijah, Malchiah, Shemaiah, Shimeon,"

This verse continues listing the names of those who had married foreign wives. The sons of Harim 
were previously mentioned in verse 21, showing that multiple members of this family had fallen into 
this transgression. Each name is recorded as an act of accountability, ensuring that those responsible 



were identified and required to correct their wrongdoing. The inclusion of so many names underscores 
the widespread nature of this sin and the necessity of repentance on both individual and national levels.

Ezra 10:32 (KJV)

"Benjamin, Malluch, and Shemariah."

These three men, likely part of the general Israelite population, are named as part of the group involved 
in unlawful marriages. The brevity of this verse highlights that whether the list is long or short, each 
individual was responsible for their actions. Sin and repentance are personal matters, and each person 
needed to be held accountable regardless of their social standing or prominence.

Ezra 10:33 (KJV)

"Of the sons of Hashum; Mattenai, Mattathah, Zabad, Eliphelet, Jeremai, Manasseh, and Shimei."

The sons of Hashum were also among those listed earlier in Ezra 2:19 as part of the returning exiles. 
The listing of multiple names here indicates that entire family groups had been affected by the issue of 
intermarriage. The detailed recording of names suggests an effort to ensure that each case was 
examined properly, and those involved were given the opportunity to correct their mistakes in 
accordance with God's law.

Ezra 10:34 (KJV)

"Of the sons of Bani; Maadai, Amram, and Uel,"

The sons of Bani had been mentioned previously in verse 29. This repetition indicates that multiple 
members of the Bani family were guilty of intermarriage, further emphasizing the extent of the 
problem. The specificity of names continues to highlight the personal responsibility each individual 
bore in their relationship with God.

Ezra 10:35 (KJV)

"Benaiah, Bedeiah, Chelluh,"

Three more names from the sons of Bani are listed. The continued naming of individuals, verse after 
verse, shows the structured and thorough nature of this repentance process. The recording of these 
names suggests that this was an official, historical account, ensuring that no one could ignore or forget 
the gravity of what had occurred.



Ezra 10:36 (KJV)

"Vaniah, Meremoth, Eliashib,"

These additional names continue the long list of individuals who had transgressed by marrying foreign 
wives. The presence of many different family names suggests that this issue was not isolated to a single 
tribe but was widespread across the nation. The detailed nature of this record reinforces the importance 
of personal accountability in following God's laws.

Ezra 10:37 (KJV)

"Mattaniah, Mattenai, and Jaasau,"

These men, like those before them, were among those who had taken foreign wives and now had to 
separate from them as part of their repentance. The repetition of names similar to those mentioned 
earlier (such as Mattaniah and Mattenai) may indicate that multiple individuals from the same extended 
families were involved, further showing how deeply ingrained this problem was in Israelite society.

Ezra 10:38 (KJV)

"And Bani, and Binnui, Shimei,"

The names listed here continue to show the breadth of the problem, with different individuals and 
family groups appearing throughout the chapter. The recording of these names serves as a historical and 
spiritual reminder that sin often spreads through families and communities, and addressing it requires a 
serious commitment to repentance and obedience to God’s commandments.

Ezra 10:39 (KJV)

"And Shelemiah, and Nathan, and Adaiah,"

This short verse lists three more names, further reinforcing the importance of recording every 
individual involved in this transgression. The specificity of this list emphasizes that God deals with sin 
on a personal level and that each person is accountable for their own actions.

Ezra 10:40 (KJV)

"Machnadebai, Shashai, Sharai,"

These three individuals are listed among those guilty of intermarriage. The repetition of names and the 
structured listing show that Ezra and the leaders took great care to ensure a fair and just resolution to 
the issue.



Ezra 10:41 (KJV)

"Azareel, and Shelemiah, Shemariah,"

As with the previous verses, more names continue to be listed. The continued inclusion of different 
names and family groups reinforces the fact that sin and disobedience had spread across multiple tribes 
and levels of society, requiring a unified effort to return to God's commands.

Ezra 10:42 (KJV)

"Shallum, Amariah, and Joseph."

These three names continue the pattern of listing individuals who had taken foreign wives. The 
inclusion of each name serves as a reminder that no one was exempt from God's judgment, and all who 
had transgressed had to participate in the process of repentance and restoration.

Ezra 10:43 (KJV)

"Of the sons of Nebo; Jeiel, Mattithiah, Zabad, Zebina, Jadau, and Joel, Benaiah."

The sons of Nebo were another family that had participated in intermarriage. Their listing among the 
others shows that no tribe or group had been entirely free from this issue. The detailed nature of the list 
ensures that the entire community recognizes the depth of the problem and the necessity of addressing 
it thoroughly.

Ezra 10:44 (KJV)

"All these had taken strange wives: and some of them had wives by whom they had children."

This final verse provides a sobering conclusion to the chapter. Not only had these men married foreign 
women, but some of them had children from these marriages. This detail highlights the difficulty 
and emotional weight of the decision to separate from their wives. This was not just a bureaucratic or 
religious decision—it affected families, relationships, and children.

Despite the difficulty, the Israelites chose to follow God's commands. This demonstrates their 
commitment to obedience, even when it required painful sacrifices. Their willingness to correct their 
wrongs serves as an example of true repentance—one that requires action, not just words.

Conclusion

Ezra 10:31-44 provides a powerful lesson on accountability, repentance, and obedience to God. Some 
key takeaways from this passage include:



• Personal Accountability: Every name is recorded, showing that each individual was 
responsible for their own actions.

• The Widespread Nature of Sin: The fact that so many different families and tribes were 
involved underscores how sin can infiltrate an entire community if left unchecked.

• The Difficulty of Repentance: Some of these men had children with their foreign wives, 
making the process of separation particularly painful. True repentance often requires difficult 
but necessary sacrifices.

• Obedience Over Emotion: Even though separating from their wives and children was 
heartbreaking, the Israelites prioritized their relationship with God over their personal 
attachments.

Ezra Chapter 1 – The Decree of Cyrus and the Return to 
Jerusalem
The first chapter of Ezra begins with the fulfillment of prophecy as King Cyrus of Persia issues a 
decree allowing the Israelites to return to Jerusalem and rebuild the temple. This moment marks the 
beginning of Israel's restoration after 70 years of exile in Babylon.

Conclusion:

Ezra 1 highlights God’s sovereignty over nations and kings. Though the Israelites were under Persian 
rule, God moved King Cyrus’s heart to permit their return. This chapter teaches that God works 
through both believers and non-believers to accomplish His purposes. It also emphasizes the 
importance of obedience—when God opens a door, His people must be ready to act in faith.

Ezra Chapter 2 – The List of Returning Exiles
Chapter 2 provides a detailed genealogy of those who returned from exile, listing family names, priests, 
Levites, and temple servants. This census confirms the continuity of God’s covenant people.

Conclusion:

The detailed record in this chapter shows the importance of identity and heritage in God’s plan. It also 
emphasizes that restoration is not just about rebuilding a temple but reestablishing a faithful 
community. This chapter reminds us that every individual in God’s plan matters, and He keeps a record 
of those who remain faithful to Him.



Ezra Chapter 3 – The Rebuilding of the Altar and Laying the 
Temple Foundation
The returning exiles begin rebuilding their spiritual life by first restoring the altar before the temple 
itself. They offer sacrifices and celebrate the Feast of Tabernacles, showing their renewed 
commitment to worship. Later, they lay the foundation of the new temple, leading to mixed emotions—
some rejoicing while older men weep, remembering the former temple.

Conclusion:

Ezra 3 highlights the priority of worship—before rebuilding structures, the people reestablish their 
relationship with God. The mixed emotions at the temple’s foundation remind us that while new 
beginnings are joyful, they also bring reflections on the past. This teaches us to balance gratitude for 
what God is doing now with reverence for what He has done before.

Ezra Chapter 4 – Opposition to the Rebuilding
Adversaries of Judah and Benjamin oppose the rebuilding effort, first offering to help deceptively and 
later actively discouraging the work. They write to the Persian king, who then halts construction based 
on their accusations.

Conclusion:

Whenever God's people work toward restoration, opposition arises. This chapter reminds us that 
spiritual progress is often met with resistance. We must discern between false alliances and true 
partnerships, and even when obstacles seem overwhelming, God’s purposes will prevail in His timing.

Ezra Chapter 5 – Prophets Encourage the Work
After years of halted construction, the prophets Haggai and Zechariah encourage the people to 
resume building. The Persian governor questions them, but they continue working while awaiting a 
response from King Darius.

Conclusion:

Ezra 5 teaches that God's work cannot be stopped indefinitely. When discouraged, God sends 
prophetic encouragement to reignite passion for His plans. Even when earthly authorities question 
His work, faithfulness and perseverance are key. This chapter reminds us to listen to godly counsel and 
move forward despite challenges.



Ezra Chapter 6 – The Temple is Completed
King Darius confirms Cyrus’s original decree and commands the opposition to cease their interference. 
The temple is completed and dedicated with great celebration, and the Israelites observe the Passover, 
signifying their spiritual renewal.

Conclusion:

Ezra 6 shows that God defends His work. Though opposition delayed the temple’s completion, it was 
ultimately finished under His divine authority. This teaches us that God's promises are unstoppable, 
and what He has declared will come to pass. The people’s observance of Passover highlights that 
restoration is not just physical but spiritual.

Ezra Chapter 7 – Ezra’s Mission Begins
Ezra, a skilled scribe and priest, receives permission from King Artaxerxes to lead another group of 
exiles back to Jerusalem. The king grants him authority to enforce the law of Moses and support the 
temple.

Conclusion:

Ezra 7 introduces spiritual leadership—not just physical restoration. Ezra’s heart was set on studying 
and teaching God’s law, emphasizing the role of scripture in renewal. His favor with Artaxerxes 
reminds us that when God calls us to a mission, He provides the necessary resources and support.

Ezra Chapter 8 – The Journey to Jerusalem
Ezra gathers a group of exiles, but noticing a lack of Levites, he recruits them. The people fast and pray 
for a safe journey, demonstrating dependence on God.

Conclusion:

Ezra 8 highlights the importance of prayer and preparation in fulfilling God's work. Rather than 
relying on military protection, Ezra entrusts their journey to God, showing that faith must accompany 
action. This chapter teaches that true leaders prioritize spiritual readiness over mere logistics.

Ezra Chapter 9 – Ezra’s Prayer of Confession
Upon arriving in Jerusalem, Ezra learns that many Israelites, including priests and Levites, had married 
foreign wives. He is deeply grieved and prays a powerful confession on behalf of the nation.



Conclusion:

Ezra 9 reveals the devastating effects of compromise with sin. Ezra’s prayer shows that true repentance 
begins with acknowledgment and sorrow over sin. He does not justify or minimize the people's 
actions but humbly confesses before God. This chapter teaches that revival starts with heartfelt 
repentance and a commitment to holiness.

Ezra Chapter 10 – The People Repent and Separate from 
Foreign Wives
Under Ezra’s leadership, the people acknowledge their sin and take decisive action, separating from 
their foreign wives. A list of guilty individuals is recorded, demonstrating public accountability.

Conclusion:

Ezra 10 teaches that true repentance requires action. Though painful, the Israelites obey God's 
command to restore purity to their community. This chapter reminds us that obedience to God must 
take precedence over personal emotions and societal norms. Spiritual renewal often demands difficult 
but necessary sacrifices.

Final Thoughts on the Book of Ezra
The Book of Ezra is a powerful narrative of restoration, obedience, and perseverance. It teaches us 
that:

• God is sovereign over history—He moves the hearts of kings and nations.

• Spiritual renewal must come before physical rebuilding—worship and obedience matter 
more than structures.

• Opposition will arise—but God’s plans cannot be stopped.

• True leaders prioritize God’s Word—Ezra exemplifies the importance of teaching and 
applying scripture.

• Repentance is essential—restoration requires both confession and corrective action.

Ezra’s story reminds us that God is always at work restoring His people. Whether we face personal, 
communal, or national challenges, we can trust that His faithfulness remains unshaken, and when 
we seek Him, He leads us toward renewal and blessing.

Dr. Paul Crawford is more than just a Christian Author; His books are a source of inspiration 
and guidance on your spiritual journey. His books are created with a deep sense of faith and a 
desire to uplift and inspire all who read. 
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