
Introduction to James Chapter 3 

Bridling the Tongue and the Wisdom From Above: The Small Member That Boasts Great 

Things and the Meekness That Makes Peace 

Chapter 2 closed with the analogy that as the body without the spirit is dead, so faith also without 

works is dead — establishing that a living faith must show itself in visible, tangible deeds. 

Chapter 3 narrows that same principle to the single organ James has already flagged twice as the 

truest test of religion: the tongue. Having warned in 1:19 that every man should be swift to hear, 

slow to speak, and having declared in 1:26 that the man who bridleth not his tongue deceiveth his 

own heart and his religion is vain, James now devotes an entire chapter to the tongue's outsized 

danger and to the wisdom that alone can govern it, before turning in chapter 4 to the wars and 

fightings that an undisciplined tongue and an unbridled envy inevitably produce. 

 

The first twelve verses take up the tongue directly, opening with a warning to those who would 

be many masters, or teachers, since the one who teaches invites the greater condemnation of a 

stricter judgment. James then piles up image after image to press the disproportion between the 

tongue's size and its power: the bit that turns the whole horse, the small helm that turns a great 

ship against fierce winds, the little fire that kindles a great forest, until the indictment lands with 

full force — the tongue is a fire, a world of iniquity, an unruly evil, full of deadly poison, which 

no man can tame. The section closes with the most searching observation in the chapter: the 

same mouth that blesses God the Father also curses men, which are made after the similitude of 

God, a contradiction James likens to a single fountain sending forth both sweet water and bitter. 

 

The second half of the chapter, verses 13 through 18, answers the tongue's danger not with a 

technique for self-control but with a source: the wisdom from above. James contrasts two 

wisdoms by their fruit rather than by their claims — the earthly, sensual, devilish wisdom that 

produces bitter envying and strife, confusion and every evil work, and the wisdom that is from 

above, first pure, then peaceable, gentle, and easy to be intreated, full of mercy and good fruits, 

without partiality, and without hypocrisy. The chapter closes with the promise that the fruit of 

righteousness is sown in peace of them that make peace, tying the whole discussion of speech 

and wisdom to the peacemaking that chapter 4 will show is so conspicuously absent from a 

community at war with itself. 

 

The chapter's underlying logic connects directly back to 1:19's swift to hear, slow to speak, slow 

to wrath and to 1:26's warning against the man who seems religious but bridleth not his tongue: 

an unbridled tongue is not a minor lapse in an otherwise sound faith but evidence, like 

unproductive works in chapter 2, that the wisdom governing a person's heart is earthly rather 

than heavenly. James does not offer the tongue as a problem to be solved by willpower — no 

man can tame the tongue by mere effort — but as a symptom whose only remedy is the wisdom 

from above, meek, peaceable, and pure, the same wisdom that 1:5 promised is given liberally to 

the one who asks in undivided faith. 

 



 

Opening Prayer 

 

Heavenly Father, 

 

We come to James chapter 3 aware of how small a member the tongue is, and how great a 

matter it kindles. Forgive us for the many things wherein we offend, and for the times we have set 

on fire the course of our own lives and the lives of those around us with words we could not call 

back. We confess that no man can tame the tongue; only you can. 

 

Lord, we do not ask you merely to help us control our speech, but to change the wisdom that 

governs our hearts, for we know that out of the same mouth ought not to proceed blessing and 

cursing, sweet water and bitter. Root out of us the bitter envying and strife that is earthly, 

sensual, devilish, and that produces confusion and every evil work. 

 

Give us instead the wisdom that is from above — first pure, then peaceable, gentle, and easy to 

be intreated, full of mercy and good fruits, without partiality, and without hypocrisy — that we 

might show out of a good conversation our works with meekness of wisdom, and that the fruit of 

righteousness might be sown in peace by our hands as those who make peace rather than war. 

 

In Jesus' name, Amen. 

 

 

James 3:1–12 

The Untamable Tongue: Fire, Bit, Rudder, and the Fountain That Cannot Yield Both 

 

(1) My brethren, be not many masters, knowing that we shall receive the greater 

condemnation. 

(2) For in many things we offend all. If any man offend not in word, the same is a perfect 

man, 

and able also to bridle the whole body. 

(3) Behold, we put bits in the horses' mouths, that they may obey us; 

and we turn about their whole body. 

(4) Behold also the ships, which though they be so great, and are driven of fierce winds, 

yet are they turned about with a very small helm, whithersoever the governor listeth. 

(5) Even so the tongue is a little member, and boasteth great things. 

Behold, how great a matter a little fire kindleth! 

(6) And the tongue is a fire, a world of iniquity: so is the tongue among our members, 



that it defileth the whole body, and setteth on fire the course of nature; and it is set on fire 

of hell. 

(7) For every kind of beasts, and of birds, and of serpents, and of things in the sea, 

is tamed, and hath been tamed of mankind: 

(8) But the tongue can no man tame; it is an unruly evil, full of deadly poison. 

(9) Therewith bless we God, even the Father; and therewith curse we men, which are 

made after the similitude of God. 

(10) Out of the same mouth proceedeth blessing and cursing. My brethren, these things 

ought not so to be. 

(11) Doth a fountain send forth at the same place sweet water and bitter? 

(12) Can the fig tree, my brethren, bear olive berries? either a vine, figs? 

so can no fountain both yield salt water and fresh. 

 

The Context 

The warning of verse 1, be not many masters (didaskaloi, teachers), addresses an evident 

eagerness within the scattered congregations to occupy the respected office of teacher, and James 

curbs that eagerness not by denying the value of the office but by naming its heightened 

accountability: we shall receive the greater condemnation. The teacher's primary tool is speech, 

and speech is the very thing the rest of the chapter will expose as the hardest of all things to 

govern rightly, so that the desire to teach without a corresponding readiness to be judged by a 

stricter standard is itself a form of the presumption chapter 4 will later condemn. 

 

Verse 2 generalizes the warning to every believer: in many things we offend all, James included, 

in the candid we that runs through the whole section. The hypothetical if any man offend not in 

word, the same is a perfect man, and able also to bridle the whole body sets an impossibly high 

bar deliberately — perfect man (teleios, the same word from 1:4) names the standard rather than 

a claim any actual person meets, and the logic that follows (able also to bridle the whole body) 

establishes speech as the last and hardest domain to master, since a person who could govern the 

tongue would by that very fact have mastered every other appetite and impulse besides. 

 

The three images of verses 3–5 — the bit in the horse's mouth, the small helm that steers a great 

ship against fierce winds, and the little fire that kindles a great matter — all make the same point 

from different angles: a small, seemingly insignificant instrument exercises control utterly 

disproportionate to its size. The bit and the helm are images of a disproportion that can be turned 

to good use, governing a much larger power toward a chosen end; the fire that follows in verses 

5–6 turns the same disproportion toward catastrophe, since the tongue, unlike the bit and the 

helm, is not merely small but actively destructive when left to itself — a fire, a world of iniquity, 

that defileth the whole body, and setteth on fire the course of nature (ton trochon tes geneseos, 

literally the wheel of birth or of existence, picturing the whole of a person's life as a wheel the 

tongue can set ablaze), and it is set on fire of hell (gehenna), tracing the tongue's ultimate 

corruption to its source in the pit itself. 

 



Verses 7–8 press the tongue's untamability against the backdrop of humanity's demonstrated 

mastery over the rest of creation: every kind of beasts, and of birds, and of serpents, and of 

things in the sea, is tamed, and hath been tamed of mankind — the dominion given in Genesis 

1:28 has, in fact, been exercised — but the tongue can no man tame. The unruly evil, full of 

deadly poison (compare the image of Psalm 140:3) is not a claim that the tongue is permanently 

and hopelessly beyond any remedy whatsoever, but a claim that no merely human technique of 

self-discipline suffices, preparing the reader for the chapter's turn in verse 13 to a wisdom that 

must come from outside the person who needs it. 

 

The section's climactic observation in verses 9–12 is the most searching in the chapter: therewith 

bless we God, even the Father; and therewith curse we men, which are made after the similitude 

of God — the same mouth that offers worship also curses the very image of the God being 

worshiped, a self-contradiction James illustrates with three images from nature (the fountain that 

cannot yield both sweet and bitter water, the fig tree that cannot bear olive berries, the vine that 

cannot bear figs) chosen precisely because nature does not, in fact, produce such contradictions; 

only the human tongue manages what no created spring or tree ever does. My brethren, these 

things ought not so to be names the incongruity as a moral scandal rather than a mere 

inconsistency, and anticipates the letter's coming insistence in chapter 4 that a double allegiance 

— to God in blessing, to the image of God in cursing — cannot coexist any more than friendship 

with the world can coexist with friendship with God. 

 

Plain American English 

Dear brothers and sisters, not many of you should become teachers, for you know that we who 

teach will be judged more strictly. Indeed, we all make many mistakes. If someone never says the 

wrong thing, they are a perfect person, able to control themselves in every other way as well. We 

can make a large horse turn wherever we want by putting a small bit in its mouth. And a small 

rudder makes a huge ship turn wherever the pilot chooses to steer it, even though the winds are 

strong. In the same way, the tongue is a small thing that makes grand speeches. But a tiny spark 

can set a great forest on fire. And the tongue is a flame of fire. It is a whole world of wickedness, 

corrupting your entire body. It can set your whole life on fire, for it is set on fire by hell itself. 

People can tame all kinds of animals, birds, reptiles, and fish, and have done so throughout 

history. But no one can tame the tongue. It is restless and evil, full of deadly poison. Sometimes it 

praises our Lord and Father, and sometimes it curses those who have been made in the image of 

God. And so blessing and cursing come pouring out of the same mouth. Surely, my brothers and 

sisters, this is not right! Does a spring of water bubble out with both fresh water and bitter water 

from the same opening? Can a fig tree produce olives, or a grapevine produce figs? No, and you 

can't draw fresh water from a salty spring. 

 

Key Observations 

"If any man offend not in word, the same is a perfect man, and able also to bridle the whole 

body": This signifies The Tongue Is Named as the Last and Hardest Domain to Master, So 

That Its Mastery Would Be Proof of a Complete Rather Than a Partial Self-Government. 



James does not isolate the tongue as one discipline among many equally difficult ones; he places 

it at the summit of self-mastery, so that a person able to bridle the whole body has, by that very 

achievement, already governed every appetite that speech serves to express — anger, pride, 

envy, fear, and desire. The perfect man of verse 2 uses the same teleios of 1:4, tying this 

chapter's concern for speech to the letter's opening concern for a faith made complete through 

trial; the tongue is not a peripheral test of maturity but very nearly its final exam. 

 

"the tongue is a fire, a world of iniquity… it is set on fire of hell": This signifies The 

Tongue's Fire Is Traced to a Source Outside Merely Human Weakness, Making Self-

Discipline Alone an Insufficient Remedy for a Corruption That Originates in Hell Itself. 

By tracing the tongue's destructive fire to gehenna, James refuses to treat unruly speech as a 

merely natural or forgivable excess of temperament; the tongue's poison has a spiritual source 

outside the speaker's own psychology, which is precisely why no human technique of restraint, 

however disciplined, has ever been sufficient to tame it. The observation is not offered to excuse 

the sin by relocating its blame but to explain why the remedy the chapter will offer in verse 13 is 

not more willpower but a different wisdom altogether, one that must come from above precisely 

because the corruption it opposes comes from below. 

 

"Out of the same mouth proceedeth blessing and cursing. My brethren, these things ought 

not so to be": This signifies The Contradiction of Blessing God While Cursing Those Made 

in His Image Is Illustrated by Images From Nature Chosen Precisely Because Nature Itself 

Never Produces Such an Incongruity. 

James's three illustrations — the single fountain, the fig tree, the vine — are not random nature 

imagery but a deliberately chosen set of examples in which a single source reliably produces 

only one kind of fruit; his point is that the human tongue is stranger and more self-contradictory 

than any spring or tree in creation, since it alone manages to produce two incompatible outputs 

from a single source. The my brethren, these things ought not so to be does not merely observe 

the contradiction; it insists that the incongruity is a moral impossibility masquerading as a 

common practice, one that the chapter's second half will trace to its root in a divided, earthly 

wisdom rather than a wisdom that is pure and therefore undivided. 

 

What This Means for Us Today 

1. Recognize That No Amount of Willpower Alone Can Finally Tame the Tongue, and Seek 

Instead the Wisdom From Above That Alone Governs Speech at Its Root: The but the 

tongue can no man tame of verse 8 is a direct challenge to any contemporary strategy for 

controlling speech that relies solely on discipline, technique, or resolution, since James has 

already stated as settled fact that human effort alone does not succeed where every kind of beast 

has been tamed. The contemporary believer struggling with an unruly tongue — in anger, in 

gossip, in the casual cruelty of online speech — is called not to try harder at self-control alone 

but to seek the transformation of the wisdom that governs the heart, since the tongue reliably 

expresses whatever wisdom, earthly or heavenly, actually rules within. 



2. Let the Scandal of Blessing God While Cursing Those Made in His Image Interrogate 

Every Habit of Contempt Directed at Another Person, However Justified It May Feel: The 

therewith curse we men, which are made after the similitude of God names a contradiction that 

remains just as scandalous in a contemporary context saturated with contemptuous speech — in 

political discourse, in family conflict, in the casual dehumanization common to online argument 

— as it was in James's own congregations. The contemporary believer is called to let the 

reminder that every person cursed still bears the similitude of God interrupt the reflex of 

contempt before it reaches the tongue, remembering that the same mouth cannot rightly worship 

the Father while it despises his image. 

 

How This Relates to Today 

The chapter's warning about many masters speaks with particular force to a contemporary media 

environment in which the office of teacher has multiplied far beyond any formal congregation — 

every platform, feed, and comment section offers an informal pulpit to anyone willing to speak 

with confidence, without the accompanying restraint that James insists ought to accompany the 

greater condemnation such influence invites. The contemporary community of faith is called to 

weigh not only what is said but who is speaking with authority they have not been given the 

maturity or accountability to bear. 

 

The image of the tongue setting on fire the course of nature has taken on an almost literal 

contemporary urgency in a culture of instantaneous, permanent, and widely amplified speech, 

where a single unguarded word can travel further and do more lasting damage than James's 

original readers could have imagined. The ancient diagnosis remains exact even as the 

technology has changed: the fire is still small in its origin and vast in its consequence, and the 

only remedy the chapter offers is not a better filter on speech but a different wisdom governing 

the heart that speaks. 

 

Key Lesson: *The opening section moves from the sober warning against many masters, through 

the confession that in many things we offend all, to the piled images of bit, helm, and fire that 

show a small instrument capable of governing or destroying something far greater than itself, 

and closes with the scandal of a single mouth that blesses God and curses his image, illustrated 

by a fountain, a fig tree, and a vine that nature itself would never allow to behave so 

inconsistently — establishing that the tongue's danger cannot be met by willpower alone but 

requires a wisdom that comes from a source outside the fire it must extinguish.* 

 

James 3:13–18 

Two Wisdoms: The Earthly, Sensual, and Devilish, and the Wisdom That Is From Above 

 

(13) Who is a wise man and endued with knowledge among you? 

let him shew out of a good conversation his works with meekness of wisdom. 



(14) But if ye have bitter envying and strife in your hearts, glory not, and lie not against 

the truth. 

(15) This wisdom descendeth not from above, but is earthly, sensual, devilish. 

(16) For where envying and strife is, there is confusion and every evil work. 

(17) But the wisdom that is from above is first pure, then peaceable, gentle, and easy to 

be intreated, 

full of mercy and good fruits, without partiality, and without hypocrisy. 

(18) And the fruit of righteousness is sown in peace of them that make peace. 

 

The Context 

The rhetorical question that opens verse 13, who is a wise man and endued with knowledge 

among you?, returns to the letter's opening concern for wisdom (1:5) and answers it with a 

criterion that will surprise anyone who equates wisdom with verbal skill: let him shew out of a 

good conversation his works with meekness of wisdom. Given the whole preceding argument 

about the tongue's danger, the answer is pointed — true wisdom is not demonstrated by speech at 

all, but by a good conversation, meaning a good manner of life or conduct (anastrophe), and by 

works done with meekness (prautes), the same gentle strength that governs rather than 

dominates. Wisdom, like faith in chapter 2, is proved by what it does rather than by what it 

claims. 

 

Verse 14 names the counterfeit directly: bitter envying and strife in your hearts. Envying (zelos, 

which can mean either zeal or jealousy depending on its object) and strife (eritheia, self-seeking 

ambition, originally used of hired partisan labor) are named as heart conditions before they 

become visible behaviors, and James's command, glory not, and lie not against the truth, exposes 

a particular self-deception: the person harboring bitter envy and self-seeking ambition may well 

believe himself zealous for truth or for the church's good, when in fact his zeal is itself a lie 

against the very truth he claims to serve. 

 

Verse 15's this wisdom descendeth not from above, but is earthly, sensual, devilish supplies a 

threefold diagnosis in descending order of severity: earthly (epigeios, bound to this world's 

values rather than the kingdom's), sensual (psychike, governed by the natural, unregenerate soul 

rather than the Spirit — the same word Paul uses in 1 Corinthians 2:14 for the natural man who 

receiveth not the things of the Spirit of God), and devilish (daimoniodes, literally demonic), 

tracing envy-driven wisdom to the same hellish source already named for the untamed tongue in 

verse 6. Verse 16 supplies its fruit: where envying and strife is, there is confusion (akatastasia, 

instability, disorder — the opposite of the wisdom from above's peaceable character) and every 

evil work, echoing the every evil work already associated with double-mindedness in 1:8 and 

3:8's unruly tongue. 

 

Against this counterfeit, verse 17 sets the wisdom that is from above in a carefully ordered list of 

eight qualities, first pure, then peaceable, gentle, and easy to be intreated, full of mercy and good 

fruits, without partiality, and without hypocrisy. The ordering matters: purity (hagne) comes first 

and governs everything that follows, since a peace or gentleness that compromised purity would 



not be the wisdom from above at all; peaceable (eirenike) and gentle (epieikes, reasonable, not 

insisting on the letter of one's rights) and easy to be intreated (eupeithes, open to persuasion, not 

stubborn) describe a wisdom that is strong without being rigid, while full of mercy and good 

fruits, without partiality, and without hypocrisy closes the list by returning to the letter's concern 

for impartiality already sounded in 2:1–9 and for a religion undefiled rather than performed. 

 

The chapter's closing verse, and the fruit of righteousness is sown in peace of them that make 

peace, gathers the whole discussion of tongue and wisdom into a single agricultural image that 

answers the destructive fire of verses 5–6 with a fruitful planting: where the tongue's fire 

consumes, the peacemaker's speech and conduct sow a harvest of righteousness. Them that make 

peace (tois poiousin eirenen) echoes Jesus' beatitude in Matthew 5:9, blessed are the 

peacemakers, and closes the chapter by locating the source of genuine peace not in the avoidance 

of conflict but in the wisdom from above that produces it as its natural fruit, setting up the direct 

question chapter 4 will ask of a community whose wars and fightings show that fruit 

conspicuously absent. 

 

Plain American English 

If you are wise and understand God's ways, prove it by living an honorable life, doing good 

works with the humility that comes from wisdom. But if you are bitterly jealous and there is 

selfish ambition in your heart, don't cover up the truth with boasting and lying. For jealousy and 

selfishness are not God's kind of wisdom. Such things are earthly, unspiritual, and demonic. For 

wherever there is jealousy and selfish ambition, there you will find disorder and every kind of 

evil. But the wisdom from above is first of all pure. It is also peace loving, gentle at all times, and 

willing to yield to others. It is full of mercy and the fruit of good deeds. It shows no favoritism 

and is always sincere. And those who are peacemakers will plant seeds of peace and reap a 

harvest of righteousness. 

 

Key Observations 

"let him shew out of a good conversation his works with meekness of wisdom": This 

signifies True Wisdom Is Proved by a Life of Meek Conduct Rather Than by Verbal 

Display, Applying the Chapter's Warning About the Tongue Directly to the Question of 

Who Is Actually Wise. 

James's answer to the question of who is wise is deliberately non-verbal, in pointed continuity 

with the whole preceding argument: the tongue that boasteth great things and cannot be tamed is 

precisely the wrong instrument by which to demonstrate wisdom, and James redirects the 

demonstration to a good conversation, one's whole manner of life, and to works done with 

meekness, the humility that governs strength rather than displaying it. This is the same principle 

chapter 2 applied to faith — a claim without a corresponding deed proves nothing — now 

applied to wisdom, so that the wise man and the man of genuine faith are shown, finally, to be 

the same man. 

 



"This wisdom descendeth not from above, but is earthly, sensual, devilish": This signifies 

The Threefold Diagnosis of Counterfeit Wisdom Traces Envy and Strife to the Same 

Hellish Origin Already Named for the Untamed Tongue, Making the Two Halves of the 

Chapter a Single Argument. 

The threefold indictment — earthly, sensual, devilish — is not merely a rhetorical flourish but a 

precise diagnosis that moves from the merely worldly (earthly) to the unregenerate (sensual) to 

the actively demonic (devilish) in a single downward trajectory. By locating this wisdom's 

descent alongside the tongue's fire that is set on fire of hell in verse 6, James binds the chapter's 

two halves into a single argument: the tongue's untamed danger and the heart's bitter envy are 

two expressions of the same false wisdom, and no remedy for one is complete without a remedy 

for the other. 

 

"the wisdom that is from above is first pure, then peaceable, gentle, and easy to be 

intreated, full of mercy and good fruits, without partiality, and without hypocrisy": This 

signifies The Eightfold Portrait of Heavenly Wisdom Is Ordered So That Purity Governs 

Every Other Quality, Refusing Any Peace or Gentleness That Would Compromise It. 

The careful sequence of verse 17 is not an arbitrary list but a deliberate structure in which first 

pure stands as the non-negotiable root from which every other quality grows, so that the 

peaceableness, gentleness, and mercy that follow are never permitted to become a peace 

purchased at the price of compromise. This is the same insistence that has run through the whole 

letter — the pure religion of 1:27, the faith proved by works in chapter 2 — applied now to 

wisdom itself: a wisdom that is peaceable but not pure would be indistinguishable from the 

confusion and evil work of verse 16, however calm its surface appeared. 

 

What This Means for Us Today 

1. Examine the Wisdom That Actually Governs Contemporary Zeal for Causes, Doctrines, 

and Reputations for the Bitter Envying and Strife That James Says Lies Beneath a Surface 

of Self-Justifying Boasting: The glory not, and lie not against the truth of verse 14 names a 

particular contemporary temptation: the conviction that one's own combativeness, rivalry, or 

ambition is actually zeal for a good cause, when James insists that such envying and strife, 

however dressed up in the language of principle, is earthly, sensual, devilish rather than wise. 

The contemporary believer engaged in any contest — theological, political, professional, or 

merely personal — is called to test the wisdom actually motivating that contest by its fruit, 

remembering that confusion and every evil work, not clarity and good, is the reliable fruit of a 

wisdom that has not descended from above. 

2. Let the Fruit of Righteousness Be Sown Deliberately in Peace, Trusting That Genuine 

Peacemaking, Not the Avoidance of Every Difficulty, Is the Wisdom From Above's Natural 

Harvest: The fruit of righteousness is sown in peace of them that make peace closes the chapter 

with an active, not merely passive, calling: peacemaking is a form of sowing, deliberate and 

patient, undertaken by those who possess the wisdom from above rather than a happy accident 

that occurs when conflict is simply avoided. The contemporary believer is called to distinguish 

this active peacemaking, full of mercy and good fruits, without partiality, and without hypocrisy, 



from a conflict-avoidant passivity that merely postpones the confusion and evil work that earthly 

wisdom always eventually produces. 

 

How This Relates to Today 

The threefold diagnosis of earthly, sensual, devilish wisdom speaks pointedly to a contemporary 

culture, inside the church as well as outside it, in which envy and strife are routinely rebranded 

as passion, conviction, or accountability, so that the very same bitter rivalry James condemns can 

circulate under labels that sound like virtue. The contemporary community of faith is called to 

test its most passionate advocacy — for a cause, a leader, or a doctrine — not by the sincerity 

with which it is held but by whether it produces the confusion and every evil work James names 

as envy's reliable fruit, or the purity, peace, and mercy that mark the wisdom from above. 

 

The eightfold portrait of heavenly wisdom in verse 17 also offers the contemporary church a 

concrete alternative to a discourse, both religious and secular, that has come to treat gentleness 

and a willingness to be persuaded (easy to be intreated) as weaknesses rather than virtues. James 

commends a wisdom that is simultaneously uncompromisingly pure and genuinely gentle, 

refusing the contemporary assumption that firm conviction and meek persuadability are 

incompatible; the wisdom from above holds both together as a single, undivided character, 

exactly as chapter 1 already described the perfect and entire man who lacks nothing. 

 

Key Lesson: *The closing section answers the tongue's untamed fire not with a technique of self-

discipline but with a source: the wisdom from above, proved not by speech but by a good 

conversation and works done with meekness, contrasted point by point with the earthly, sensual, 

devilish wisdom that produces bitter envying and strife, confusion, and every evil work — and 

closing with the eightfold portrait of heavenly wisdom, first pure and then peaceable, gentle, 

merciful, impartial, and sincere, whose natural harvest is the fruit of righteousness sown in 

peace by those who make it.* 

 

Closing Prayer 

 

Heavenly Father, 

 

We close James chapter 3 knowing that in many things we offend all, and that the tongue you 

have given us has too often been a fire setting ablaze the very course of our lives, rather than a 

fountain sending forth sweet water alone. Forgive us for the times we have blessed you with the 

same mouth that has cursed those made in your image, and remind us that these things ought not 

so to be. 

 

Lord, we cannot tame the tongue by our own strength; no man can. So we ask instead for the 

wisdom that is from above — first pure, then peaceable, gentle, and easy to be intreated, full of 



mercy and good fruits, without partiality, and without hypocrisy — that our envying and strife 

might give way to the good conversation and the works of meekness by which true wisdom is 

shown. 

 

Make us sowers of the fruit of righteousness, sown in peace, that we might be numbered among 

them that make peace rather than among those whose bitter envying and strife produces only 

confusion and every evil work. Let the wisdom from above govern our hearts so completely that 

it governs our tongues as well. 

 

In Jesus' name — in the name of the One who, though reviled, reviled not again, whose mouth 

was found to have no guile, and who is himself the wisdom from above come down among us — 

Amen. 

 

Soli Deo Gloria 

Glory to God Alone 


